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SOME CONSIDERATIONS ON THE TYPOLOGY
OF PHILOSOPHICAL-ANTHROPOLOGICAL MODELS
(TO THE PROBLEM OF VALUE IDENTIFICATIONS OF UKRAINIANS)

Purpose. The article deals with the consideration of certain types of value models of human creation from the
standpoint of philosophical anthropology and social philosophy. It is about certain models that fulfill the worldview-
semantic modes of a person. Theoretical basis. The authors cover (O. Polishchuk — Thesis I; V. Mudrakov — Thesis
I1) peculiarities of such models in the process of creation of "the new types of a person™. The process of reformatting
these types and its means are studied. The process of valuing metamorphoses of Ukrainians is taken as an example.
The research is limited to the Soviet period and the period of independence, which is reflected respectively in Thesis
I — The Phenomenon of Homo Sovieticus and Thesis Il — A Person in the Situation of Post-Homo Sovieticus. The
emphasis is on the peculiarities of the value matrix of these types and their ideological potential. Originality is in
the disclosure of anthropological models that correspond to the value functionality, that is, the determination and
expression of the essence of a person. It is shown that certain projects, under the conditions of forced reformatting,
by their value reduction are classified as inhuman. They are based on the narrative of ideological myth and deprived
of the projection of the complete development of a personality. The proposed approach allows to revise the current
trends of such projections and, most importantly, to predict their value potentials in the dynamics of the transforma-
tional progress of the essence of the modern Ukrainian. Conclusions. The essay reflects the process of transfor-
mation of the worldview-semantic modes, which are represented by two situations-products — the Soviet person and
the contemporary. The first type is formed by the mythology of political ideology. This person is deprived of him-
self or herself. Their collective identity is brought up by the anthropological effect of violence and fear. The second
type is very similar. This person finds himself or herself in the situation of value disorientation, nostalgic impulses
and instrumental thinking. Their task is to move towards the "monad personality". This is possible by means of for-
mation of the "own philosophy", "inherent teleology of a breakthrough", as well as by taking into account the prob-
lem of consolidation and radicalism of external factor.

Keywords: person; "new type of the person”; essence; project "Homo Sovieticus"; values; identity; model; outlook;
narrative; ideology

"Wir sind in der ungefihr zehntausendjihrigen Geschichte das erste
Zeitalter, in dem sich der Mensch véllig und restlos problematisch
geworden ist: in dem er nicht mehr weif3, was er ist; zugleich aber
auch weif3, dass er es nicht weifs". (Scheler, 1927, p. 162).

"In our ten-thousand year history, we are the first time period in
which the human being no longer knows who he or she is, but also
does not know that he or she does not know" (trans. V. M. and O. P.)

doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018
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Introduction

Man is always a problem in its essence. By this formulation one can designate the main prism
of philosophical and anthropological searches. The current actualization of this problem presents
the processes that are now called modernization, and sometimes even demo-modernization ones.
One way or another, each period is characterized by certain factors that, on the one hand, cause
this problem, and on the other hand, appear as markers of objectification. In this sense, one can
speak of the value topoi as the most determinant and most expressive points of change in the es-
sential progress of a person. Accordingly, typologies of value priorities formulate certain models
of human life. Such priorities, in turn, are the platforms for the process of formation of outlook
foundations and establishment of identities. This series of prerequisites and conditions, in fact,
appears as content of the models that capture the original intrinsic changes of man, which we
called for this search as philosophical-anthropological ones.

Thus, the outlined direction is distinguished at the same time by deeply theoretical and life-
practical significance. Philosophical analysis of the above aspects of such models today is an im-
portant prerequisite for the effectiveness of outlook examinations of socially significant projects.
In the end, this is reflected on the development of methodological principles of knowing the
world of a man as a spiritual being, as well as on their social and project activities, in particular,
the formation of political consciousness, culture and responsibility.

The phenomenon of "modern Ukrainian/Ukrainianness”, as one of the types of such a model,
is especially "acute™ today not only in the Ukrainian-European, but also in the world circles, both
in the public space and academic community. The reasons for this are the processes of social and
political decorrelation that have external consequences, as well as the internal aspect — the pecu-
liarities of worldview (and to some extent, political) questioning, that is, what can be called the
formation of the self-identity progress theory in the historical process flow and the immediate
challenges. This is to a certain extent about the need for that called by E. Husserl "theoretical at-
titude" in the "Crisis of European Humanity and Philosophy":

In general, the attitude refers to the customary, established style of voli-
tional life that manifests itself in predetermined directions of will or in
the interests and end goals, cultural creation, the general style of which is
also predetermined. In this established style, as in the normal form, the
course of any definite life takes place. Specific content of culture as a
relatively closed historical formation is changed. The humankind (such
closed communities as a nation, a tribe, etc.) in its historical situation al-
ways lives in a certain attitude. Its life is always characterized by a cer-
tain normal style and certain historicity or development within this style.

(Husserl, 1996, p. 73)
doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018
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That is, the "theoretical attitude™ in relation to the normal, established style is a reorientation.
In the context of our problem, that is, the Ukrainian context, this natural orientation is more like-
ly to be formed from the outside, that is, it is natural only by name, and not by origin. It was arti-
ficially imposed. "[...] due to specific internal and external circumstances, at a certain time
point, there should be a motive that seeks to change the attitude first of individuals and groups
within this community” (Husserl, 1996, p. 74), — E. Husserl states.

Hence, the humanitarian analytics of such models needs constant support for self-reflection,
as well as updates from philosophical studies of different directions. This will contribute to the
establishment of clear and logically explicit connotations of their content, and hence the compre-
hension of most of the problem areas. This situation actualizes the revision of not only contem-
porary anthropological models, but also those that preceded their formation, because the values
in the dynamics of history, to a greater extent, do not perish, but are constantly under influence,
that is, they are enriched, appear in new forms. They are the foundation and catalyst of world
outlook and practical activity; they are the crown of its formation. On the other hand, values are
also the system-creating factor of a socio-political organization, which is presented, in fact, by
the formation of a corresponding type of person. Therefore, values serve as the benchmark point-
ing to the end result. Moreover, the values in the life of a human as a social being play an im-
portant role in the process of self-organization as they are the organizing principle that, in the
opinion of M. Boichenko (2011), "reduces all systematic determinations of social development,
ranging from physical and biological to spiritual ones, into a single systemic process” (p. 5).

Purpose

The realization of this intention, on the one hand, will express the "methodological
meridians" of philosophical reflection on the phenomenon of man in new contexts, on the other
hand, will facilitate the capture of its conceptual gist from the point of view of the aspects actual
for us. These circumstances are the ones which determine the purpose of this search — to outline
the philosophical and anthropological models that have taken place in the worldview-semantic
modes of maturation of the Ukrainian modeling type phenomenon. The task is to highlight the
model of a Ukrainian (European) as a process of constant formation by the pressure of
worldview and ideological changes (the Soviet period, the period of Ukrainian independence), as
a result of these metamorphoses, an understanding of the need for a "new man", a new outlook
was formed. The latter can be determined by the society itself (democratic way of development)
or from the instructions of the power apparatus (the totalitarian way of development). It should
be noted that the problem of "new man™ concept is relevant to all types of societies, which, due
to natural, socio-political and economic processes, change the system of values and the vector of
its development. Therefore, these processes cannot pass by a person as a motive and an effective
subject of all these processes.

Statement of basic material

Thesis I. A Person as Homo Sovieticus. Beginning from December 1922, as a result of the
military-political events of 1919-1922, which took place in the Ukrainian lands, the inconsisten-
cies between political parties and the political elite, Ukraine, as an unformed state education, be-
came part of the "treaty federation”. From this moment, the aggressive attack of Soviet ideolo-
gy on the consciousness of the common man, including by means of value reformatting, be-
gins. Using the situation of the value "breakdown" of the Ukrainian nation, the uncertainty of

doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018
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a person in socio-political and economic relations, the Soviet government, for its self-
determination, launched an outlook and ideological assault — the implementation of a plan for the
formation of a "new man", who would correspond to the ideas of the Soviet-political life crea-
tors. The task was to change the value bases both at the individual and at the social level. The
first people who came under such influence were the mass of the common under-educated peo-
ple who constituted a majority at the beginning. It was them that Bolshevism representatives
conducted a Soviet man creation experiment on. Understanding that, having mesmerized the
consciousness of the majority, they could swallow up the educated minority as well. They denied
the centuries-old spiritual people’s values that played an important role in morality and educa-
tional sense (Borysenko, Danylenko, Kokin, Stasiuk, & Shapoval, 2008, p. 115). Such a policy
led to the formation of a collective conscious, based on which the image of a "Soviet-style
Ukrainian™ was laid.

A new type of person of the Soviet ideology of the twentieth century in the scientific and
popular science literature is called by the Latin word "Homo sovieticus", which, in fact, means
"the Soviet man", "the new Soviet man" and is an anthropological, cultural, mental and social
phenomenon. From the point of view of the architects of the communist ideology — this is a his-
torical and civilized type of man whose value is the bright future of all humankind. This type
should have become the builder of a communist "bright future”. Such a person emerged as an
abstract, impersonal construct that laid the foundations of utopianism from the outset. Consider-
ing communism as a political ideology and a Soviet outlook, the Nobel Prize winner in Litera-
ture S. Aleksiievych emphasizes that it had crazy plans for transforming the "old man" of the
"old Adam™ into a separate human type "Homo sovieticus” or "Sovietesque man" (Aleksiievych,
2014, p. 5, 306).

The architects of the totalitarian system, having developed clear mechanisms, began to recon-
struct consciousness and directed all efforts to form a "new type" — the "Soviet man", which
should have been committed to the goals of the Party — the main subject of the political system
and the newly created State, free from psychological distortions and alienations of the bourgeoi-
sie of the time (Conquest, 2003, p. 136).

In order to achieve the set goal, the power regime used all possible resources: education, cul-
ture, science, and the controlled press, radio, music, and literature positioned a person in peace-
time as a "soldier at the front" using clear commands, slogans, appeals, patriotic sentiments, ca-
lendar myths, emphasizing collectivism as the basis of a new state. Along with physical destruc-
tion, as a method of transforming nationally-oriented people into a "new type", there were others.
One of the most effective transformers of the human value matrix was education. In this regard,
M. Tkachuk writes:

Despite a series of formal innovations in the field of organization of edu-
cation and science in the USSR, carried out in subsequent years of Soviet
power, its educational paradigm remained unchanged until the "pere-
stroika" times. The strategic task of the Soviet system of education, for-

mulated at the time of its birth, emerged as the formation of a "new,

doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018
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higher type of intelligent person — Homo Sovieticus”, and its means cor-
responded to the method of "communist education™, introduced and test-
ed in the 1920s-1930s. (Tkachuk, 2010, p. 42)

In this way, the state promoted the formation of a collective action, based on a person-hero.
The Soviet-style "new man" was seen by the power as patriotically minded, always ready for
self-sacrifice, labour feats, and permanent renunciation. It is these people of "total performance”,
putting state values, the ambitions of individual party leaders above the universal ones, who were
"poetized" and "mythologized"” by the power of that time. This was due to "social engineering" —
the art of human manipulation Social Engineering: The Art of Human Hacking (Hadnagy 2010,
p. 51). Through the mythologization and total manipulation, the formation of a new image of the
"Soviet man™ was stoked. It is this approach, according to F. Fukuyama, which distinguished
communist countries from non-totalitarian ones, because the changes that took place in society
originated not in society but in the imagination of state and political leaders (Fukuyama, 2007,
p. 78) who tried to expand their power, to mesmerize human consciousness, and so on. Such
a policy made people disenfranchised. Every smallest “cog" of a great social system was infected
with fear. S. Aleksiievych in this regard notes that:

Even knowing that something was done wrong, knowing that the ideologi-
cal monster destroyed millions of people, Homo sovieticus cannot repel
the oppressor. He is devoured by the fear that goes from within, from the
depths of the essence of his own Self. (Aleksiievych, 2014, p. 41)

The Soviet type "new man" is a specific phenomenon in a particular narrative field of pres-
sure on social consciousness and on everyone in particular. He is not able to distinguish between
good and evil and never felt the true meaning of "freedom", "equality”. He appears to be
a "thoughtful thing", and the anthropological effect of artificial famines, massive resettlement of
peoples, executions and repressions, as well as value transformations and ideological adjust-
ments, is the process of raising the population with the emasculate fundamentals of human nature —
empathy, compassion, solidarity, altruism. The listed qualities provide human benefits in the
evolution and competition of species. Homo sovieticus is deprived of them. The result of such
a valuable metamorphosis, normalization, and the rule of law is a badgered, intimidated man
who is immersed in the chaos of the destroyed natural sociality. Constant death and absurdity
deprived him of conscience and common sense, and to take away moral emotions from a person
means to deprive them of their motivation to life itself. Hence, in fact, social and political apa-
thy, nihilism and a purely Soviet reaction arise (screw it!... it does not matter!) for any problem,
including the own life. All this distinguishes a slave from a citizen.

It should be noted that the project "Homo sovieticus” was successful also outside the Soviet
empire. T. Snyder in this regard summarizes that:

doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018
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The Communist Soviet Union, established in 1922, expanded its model
to Europe in 1940. The European history of the twentieth century shows
us that societies can break, democracies can fall, ethics can collapse, and
ordinary men can find themselves standing over death pits with guns in
their hands. (Snyder, 2017, p. 9)

Thus, in the Union republics, the satellite countries also embodied the image of this project.
The tried and tested type of "Soviet man" envisaged the formation of the person for whom the
party’s values would be priorities: the unconditional conquest, the protection of party and sys-
temic institutions, the belief in the omnipotence of a single party, etc. This was due, to a certain
extent, to the fact that the values in historical materialism, as an ideological foundation, were
conditioned by the socio-economic level and the class struggle. According to some researchers,
the positions of Marxism-Leninism (as the official ideology of the Soviet system) negated the
spiritual values. Others believe that these values are not denied, but are portrayed as somewhat
special, alienated to man, as local phenomena associated with the "oriental character” of
thinking. In this connection, there was a certain contrast between the "Eastern™ and "Western"
value systems, which became the basis for the general political narrative.

So, it can be argued that "Homo sovieticus™ is deprived of its own personality project. This
means belonging to a community without intentional, that is, a reflection measure of identity,
and, consequently, deprived of the projection of its own personality, that is, free separation as,
according to E. Bystrytskyi (2015), "the possibility to choose freely their own identification affilia-
tion" (p. 13). Clearly, this is about the limits of the ability of own ideological and social correction.
The social plurality of identity was completely determined by the prevailing political narrative.

Thesis Il. A Person in the Situation of Post-Homo Sovieticus. It is worth noting that the pro-
cesses of forming value priorities for Ukrainian society, as points of change in identification ty-
pologies, have always been overwhelming. After completing the totalitarian system in the socie-
ty in a jurisdictional/legal sense, the conflict of values in the worldview, mentality, and socio-
political sense has been observed (even up to this day) for quite a long time. Thus, the well-
known modern German intellectual K. Schlogel, describing "the farewell to the empire, farewell
to Russia [or] attempt to self-explanation”, that is, the situation that emerged immediately after
the overthrow of the Soviet regime, wrote:

The barbarism of those times, both in the streets and in thinking, both in
private relations and in inter-institutional disorder, was terrible, but at the
same time it was difficult to understand from where this country was
drawing strength for dramatic changes, which could be observed every-

where, without being collapsed. (Schlogel, 2016, p. 42)
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The panorama of the transition from one model to another is the process of formation of
a new political or, say, restoration of an unknown to world spiritual and cultural identity — con-
tained several projections to self-deployment. Its narrative basis was the worldview ideological
position of man — the whole world is full of evil, which can be withstood on the basis of human
nature, the ability of collective identity, that is, compulsory socio-political collectivism with full
national-cultural nihilism; therefore, various proportions of such value priorities formed, in fact,
various formations of social consciousness. An interesting attempt of their characteristics and
peculiarities of their transformation is the essayist form of the narrative of contemporary Rus-
sian-American intellectual M. Epshtein. He reconstructs the semantic dimensions of the Soviet
and post-Soviet models of social consciousness and outlines this transition from "Homo So-
veticus™ to "Bobok™ (Epshtein, 2016, p. 139). The first metaphor denotes a person with such psy-
chological and social entities that feed the unchanging system of Soviet propaganda myths and
are dominant in assessing the real situation. The second metaphor characterizes a frustrated, and,
therefore, aggressive "Homo Soveticus"” that seeks to return a lost world. His narrative is deter-
mined by the identity of the ideological and practical cynicism — the loss of the social conscious-
ness of the need for moral justification for one’s own actions and the cynicism tasting of foolish
lies. Such a transition, which characterizes these types, is ignorance, inferiority and political un-
willingness to move to another world — one that is full of good and which is possible due to, in
this case, a change in human nature — the ability of a collective identity with the priority national
and cultural values, hence the natural socio-political collectivity.

Another projection of self-development of collective identity is a certain balance of national-
spiritual values with socio-political in the organization of social collectivity. This is the type on
the way to which the modern Ukrainian moves, approaching the civilized world. That is, about
democratic principles as a result of self-development of society — from a social science position,
from a philosophical point of view — the possibility of contemporary’s essential advancement as
the development of the ability of his or her collective identity.

The described panorama of transformation is very well explained by the content or, better
speaking, the task expressed in it by the first anthropological law — the law of natural artificiality
(natural unnatural) formulated by G. Plessner (1988). He writes: "As an eccentrically organized
creature, he [a person, V. M.] must still make himself what he already is" (p. 134).

A person must balance himself or herself, make the usual and traditional things that are (or
appear to be) in this process unnatural. What is important for our context is that the philosopher
sees this as one of the main motives of a social organization.

What is in the everyday life of the historical process and how is it reflected in the life of soci-
ety? During a small period of time, the Ukrainian state has experienced two revolutions: the
Orange Revolution (2004-2005) and the Revolution of Dignity (2013-2014). The main driving
force of the revolutionary events was the manifestation of a "new man", in the first case, a na-
tionally conscious, who sought to end completely with the totalitarian consciousness and pro-
moted the construction of a national state as equal among equals. In the second case, a "new
man" appears as a person of revolutionary events and at the same time as a value. In accordance
with this, the value models have been formed. For example, during the Orange Revolution, the
leading was human and national values, the main of which is a free life. In fact, the Orange Re-
volution arose as a reaction to the state’s implementation of such anti-values as election fraud,
corruption, authoritarianism, crackdown on the citizens’ rights, censorship, etc. It was they that
caused the people to uphold justice — a man demanded the realization of democratic principles
and the creation of a "just state".
doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018

13



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononoriyni BuMipH ¢inocodcbkux gociimpkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

AKTYAJIbHI TIUTAHHS ®UIOCODCHKOI AHTPOIIOJIOT I

In the period of the "Revolution of Dignity", the values that were during the Orange Revolu-
tion became actual again. This is due to the fact that the power, which was formed after the revo-
lutionnary events, "played™ the card of the value orientations and aspirations of the person "to
make himself what he already is" was not fully aimed at adhering to the proclaimed course, but
sought a banal access to the allocation of resources — kind of an attempt of "Bobok’s revenge".
This situation, it should be noted, leads to some value disorientation, however, it makes the as-
sertion of democratic principles, such as freedom, justice, solidarity, courage, trust, etc., actual in
a new way. In practice, all these values reflect the format of the "new person", a Ukrainian-
European.

The degree to which this transformation process succeeds can be expressed in two ways: pes-
simistic and optimistic. The substantive content of the first characteristic, in fact, reveals certain
aggression and hatred that prevail in public opinion. The man, however, appears to be disap-
pointed, depressed and uncertain — left in the dust. As a result, a new round of aggravation of the
value crisis. A person ceases to reflect on the future, thus, stops, therefore, designing their spir-
itual and social reality in the national-cultural and socio-political aspects. In other words, their
identity is eroded. Consequently, there is the threat of a new "awakening of Bobok" or the spread
of instrumental thinking. The loss of value orientation and the development of instrumental
thinking, that is, the maximum efficiency or the best balance between cost and output, are basi-
cally characteristic of crisis situations in changing societies. So, Ch. Taylor (2013) defines them
as the main malaises about modernity: "The first fear is about what we might call a loss of mean-
ing, the fading of moral horizons. The second concerns the eclipse of ends, in face of rampant
instrumental reason. And the third is about a loss of freedom” (p. 14). People begin to live only
here and now, the present, and therefore reorient solely on material values that enable them to
meet their basic needs. This, in fact, explains the negative processes taking place in the public
consciousness of modern Ukraine — general dissatisfaction, social inequality, instability, political
tension, mass migration, etc.

The content of the second characteristic, that is, the optimistic statement, reveals, in fact, the
accentuation on the achievements, in particular, on the very possibility of the essential progress
of a person as the development of the ability of their collective identity in the above (third) pro-
jection and, of course, the hope or, for example, political projects with promises for better pro-
spects soon.

Taking into account these characteristics, it is worth noting that for real changes and real pro-
spects, that is to say, the completion of the value-setting and human creation of a modern Ukrain-
ian-European, it is necessary to polish and indurate what E. Husserl (1996) called the "own phi-
losophy", i.e., an immanent philosophical idea or "immanent teleology as a breakthrough"
(p. 67). In the categories of our context, this is a value of the own identity quality as a permanent
goal. It is this quality that, on the one hand, is the determining dominant of modern human crea-
tion, on the other, is the criterion of value examination of identity. S. Krymskyi in his philosop-
hical reflections emphasizes human qualities as a necessary spiritual constant in the twenty-first
century. He writes:

[...] There is currently no shortage of ideas about life-improvement pro-

jects and the future of creation. The problem that limits the development
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of activities and becomes crucial to social progress is the lack of human
qualities. (Krymskyi, 2008, p. 352)
These special qualities confirm the so-called "monad personality”. It entails the ability of the
individual:
To represent their nation, their culture, their epoch, and thus to manifest

the individual hypostasis of universal experience. [...] And not only to
represent, but to give examples of deeds, intelligence and growing con-
science. This is important because in our time ideas and projects must be
tested on the ability to be realized into person’s life. It is precisely this
requirement that became the nodal point of the transition in the formation
of the XXI century spirituality from humanism as the ideology of a man
who has portrayed himself as God to personalism as the assertion of the
self-worth of a man, and not abstract ideas. (Krymskyi, 2008, p. 353)

Representatives of this type of person should be prepared to be responsible for every act of
their vital progress as the final determinant for their collectiveness, i.e., for their people. In other
words, being ready to become a model is a way of forming an affiliation with the world of col-
lective values and tolerant recognition policy.

Originality

The outline of the specificity of anthropological models, corresponding to the value function-
nality, that is, the determination and expression of the essence of a person, demonstrate the ef-
fectiveness of research of their typologies. This, in turn, makes the quality of ideological exper-
tise of socially significant projects potential.

The proposed consideration of the specifics of individual projects highlights the anthropolo-
gical effects of the forced reformatting of the value matrix through radical reductionism. This
makes it possible to clearly characterize the general political narrative structure and the personal
value development projection. The proposed approach allows examining the current trends of
such projections and, most importantly, predicting their value potentials in view of worldview
and mental trauma and in the dynamics of the constantly changing nature of modern Ukrainians.

Conclusions

Firstly, the essay allows us to reflect the process of transformation of ideological and seman-
tic modes, in particular, forcible reformatting and gradual changing of the value matrix of

doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018

15



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononoriyni BuMipH ¢inocodcbkux gociimpkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

AKTYAJIbHI TIUTAHHS ®UIOCODCHKOI AHTPOIIOJIOT I

Ukrainians. This process is mirrored by two situations-products, in which a person finds them-
selves — Homo sovieticus and post-Homo sovieticus. The first type, therefore, is formed by poetic-
mythologized narrative of political ideology. Man is deprived of the most important thing — a pro-
ject of their own personality, through negation of their own Self, which should be nurtured by the
meanings of its unique existence and democratic principles of cohabitation. Their ability of collec-
tive identity is not confined to cultural-national catalysts, but an anthropological effect of violence
and fear. This person is devoid of understanding the natural sociality. The second situation absorbs,
to a certain extent, those topoi that were produced by the previous one. It is full of a number of
challenges — value disorientation, nostalgic yearning for the red man, instrumental thinking, etc.
Projections with this potential are tests for the quality of a new project. Taking into account not
only historical experience but also contemporary world tendencies, this project can safely be called
"monad personality", because, being involved in the value space of the world community, we must
be prepared not only to the exam for presenting our culture and identity, but also to the manifesta-
tion of universal experience. Ukrainians have just entered upon this path.

Secondly, the proposed consideration of the characteristics of the models under study leads to
the idea of the need to refine "own philosophy" as a culture of ideas and cultivation of self-
esteem not only as a theoretical principle, but also as a daily life-practical duty. Such "immanent
teleology of a breakthrough" should be established under the sign of “infinity". Only then will it
become a process of revolutionary transformation of the entire culture — worldview priorities,
way of thinking, identity, identity formation, and, consequently, the transformation of the own
historical tasks not as a finite or valuable limited phenomenon, but with a guide to the infinite
tasks of the human spirit and self-accomplishment.

Thirdly, a ground for predictive analysis of the value potential of such a human creativity pro-
ject has been prepared. Its fulfilment is possible, beyond argument, under favourable conditions.
However, one should not forget about the approval process, which will follow the gradual
changes in value reformatting, and the radical external factor. Therefore, the approval of a new-
old European identity, that is Ukrainians, is waiting for a new stage of endurance.
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Mera. CraTTs npuCBSYCHa OOMIpPKYBaHHIO OKPEMUX THIIB IIHHICHUX 3pa3KiB JIOAWMHOTBOPYOCTI 3 mo3mmii ¢i-
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Henn. CraThst MOCBsIIEHA 00TYMBIBAHHIO OTACIBHBIX THIIOB IICHHOCTHBIX O0OpPAa3IlOB YEIOBEKO(POPMHUPOBAHU
C TIO3HUIUU (PUITOCOPCKON aHTPOIIOJIIOTHH U colMabHOM uiocoduu. et peds 00 ompeneieHHbIX MOACISIX, KOTO-
prie GOPMUPYIOT MHUPOBO33PEHYECKO-CMBICTIOBEIE MOIYCHI YeiioBeka. TeopeTmuecknii 6a3uc. ABTOPBI OCBEIAIOT
(A. Homumyx — Tesuc I; B. MynpakoB — Te3uc 1I) ocoOeHHOCTH TakuX MOJEJIEH B MPOILECCE CO3MaHMS "HOBBIX
TunoB 4enoBeka". Mccnenyercst mporecc mepeopMaTHPOBAHUS THX THUIIOB M €ro CPEACTBA. 3a HpPUMEp B3ST
TIPOIIECC IIEHHOCTHBRIX MeTaMop(}o3 ykpauHIieB. McciienoBanne orpaHUuIMBACTCS COBETCKUM ITEPHUOJIOM H TIEPHOIOM
HE3aBHCUMOCTH, YTO OTOOpakeHO cooTBeTcTBEHHO TesucoM I — ¢henomen Homo sovieticus u Tesucom 11 — uenosex
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AKTYAJBHI IUTAHHS ®IJTOCOPCHKOT AHTPOITOJIOT I

6 cumyayuu nocm-HOmoO sovieticus. AKueHT magaeT Ha OCOOCHHOCTH IIEHHOCTHOW MATPHIBI 3THX THIIOB U HX
MHUpPOBO33peHYeckuil noTeHnuan. HayyHasi HOBH3HA 3aKIIO4aeTCsl B PACKPHITUU aHTPOIOJOTHMUYECKUX MoJelneil,
KOTOpBIE OTBEYAIOT [IEHHOCTHOW ()YHKUIHOHAJIBHOCTH, TO €CTh ONPeOeNeHUl0 U 8bipadicelulo CYIHOCTH YeJIOBEKa.
[TokazaHo, YTO OIpeAeNeHHbIE IPOEKThl, NPU YCIOBHUSX INPHHYIUTENHFHOrO IepedopMaTUpOBaHus CBOEH
LEHHOCTHOM pelyKIuel KiaccuPUIUPYIOTCSl KaK HedodenoBeueckre. OHM OCHOBBIBAIOTCSl HA HappaTHBE HIEOJIO-
THYECKOr0 MHU(a W JHIIEHBI MPOEKIMH IMOJHONEHHOTO NPOABIDKCHHS JTHYHOCTH. [IpenyoxeHHBIH moaxon maeT
BO3MOXKHOCTh PEBH30BaTh COBPEMEHHbIC TCHACHIMM TAKUX MPOEKLHUH M, YTO caMO€ IJIaBHOE, MPOTHO3UPOBATh HX
LICHHOCTHBIE MOTCHIUH B AWHAMHUKE TPAHC(POPMAIIMOHHOTO MPOJBIDKEHUS CYIIHOCTH COBPEMEHHOI'O YKpPaWHIA.
BriBoabl. Ouepk oToOpaxaeT mporuecc TpaHC(HOPMAIIMH MUPOBO33PEHIECKO-CMBICIIOBBIX MOYCOB, KOTOpasl MOSIB-
JSIeTCsl IByMsl CHTYaIlMsIMHU-TIPOAYKTAaMH — COBETCKOTO 4eJOBEKa M COBpPEMEHHHKa. [lepBbli THm chopMupoBaH
MU}OJIOTHEH MOJUTHYECKONW HICOJIOTHH. DTOT YEeJIOBEK JIHMIIEH caMoro ceds. Ero KosekTuBHas MAEHTUYHOCTD
cpallieHa aHTPOMOJIOrHIecKiM 3(h(PEeKTOM HacHIHs U cTpaxa. Bropoit Thn BecbMa nopodeH. OH OKa3bIBaeTCs B CH-
Tyaluy IIEHHOCTHOH JIe30pHEHTAIH, HOCTAJIbIUUECKUX MOPHIBOB M MHCTPYMEHTAIBHOTO MbIUIeHUs. Ero 3amanue —
JIBIDKEHUE B CTOPOHY "MOHA/IHOM JIMYHOCTH". DTO JenaeTcst BO3MOXKHBIM IIyTéM (opMUpoBaHUst "cOOCTBEHHOM (u-
nocopun”, "MMMaHEHTHOW TeJNeOJOTMH TpOpbIBa", a TakkKe CTOUT YYUTHIBATH MNPOOJIEMY YTBEPKICHHUS
U paluKaJbHOCTh BHEIIHETO (hakTopa.
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EUROPEAN PLASTIC ART IN ANTHROPOLOGICAL DIMENSION:
FROM THE CLASSICS TO THE POSTMODERNISM

Purpose. The article is devoted to the analysis of corporality as an attribute of plastic art in the Ancient art, the
Middle Ages, the Renaissance, the modernism and the postmodernism. Theoretical basis. The authors consider
historical development of the art as a change of paradigms. Within each paradigm a special understanding of art is
created, which is characterized both by the act of creativity itself and by the evaluation of its results. Particularly
urgent is the task to identify the origins of these changes, to indicate their stages, the direction of the evolution of
artistic creativity. In this context, corporality as a paradigm of European plastic art is considered in the article in the
concrete historical dimension from the classics to the postmodernism. Originality. Postmodern experiments stimu-
late blurring the borders between the traditional forms and genres of art. Review of canonical ideas about the crea-
tion and destruction, order and chaos in art illustrates conscious reorientation from the classical understanding of
artistic creativity to the construction of artifacts-simulacra, which is a characteristic feature in the oeuvre of contem-
porary artists, ranging from the pop art to the present day. Conclusions. The ideas of postmodern philosophers
found their visual embodiment in modern artistic practices. Reconstruction of the body, re-switching of its elements
according to the principle of chaotic collage, the interpretation of the human body as a separate substance isolated
from the individual him/herself, which is presented as a phenomenon of mass culture, became the basis of the crea-
tive method of contemporary plastic art. The ideas of postmodern philosophers have found their visual embodiment
in the contemporary artistic practices.

Keywords: corporality; man; sculpture; classical art; modernism; postmodernism; artistic image

Introduction

The urgency of the research subject is conditioned by the changes that the art has undergone
in recent centuries, not only from the point of view of plastic principles, but also in the aspect of
being of a piece of art. The peculiarities of the modern artistic creativity have led to a situation of
ambiguity in the understanding and evaluation of art pieces by contemporary artistic practices,
philosophical and aesthetic concepts in the establishment of the principles of polystylistics and
variability when constructing the artistic whole, and the declaration of the gap between the art of
the past and the art of the twentieth and twenty first century, between classics, modernism, the
avant-garde and postmodernism have questioned the notion of "art™ itself. The real practice of art
was an evidence of a fundamentally new situation in artistic life. It is no accident that today phi-
losophy, aesthetics, art studies are increasingly paying attention to the real practice of art, a new
artistic experience. At the same time, the versatility and ambiguity of the artistic process in va-
rious forms and areas of art requires clarification on the possibility of using today such concepts
as "art", "piece of art”, "plastic art".

The methodological ideas of O. Bazaluk (2015), V. Okorokov (2018), V. Khmil and
A. Malivskyi (2017; 2018), V. Pryhodko and S. Rudenko (2018), S. Rudenko, Y. Sobolievskyi
and V. Tytarenko (2018), and others were used when analyzing the corporality as an attribute of
art, as well the corporality history in the European art. During the study of the anthropological
measurement of the development of the European plastic art, the authors relied on hermeneutical
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methodology W. Dilthey, whose content was described by I. Liashenko (2018). The research of
these authors is authoritative in this area, which is confirmed by the citation of their publications
in the scientometric databases Scopus and Web of Science.

The main purpose of the article is the analysis of corporality as an attribute of plastic art in
the Ancient Art, the Middle Ages, the Renaissance, modernism and postmodernism.

Purpose

To analyze corporality as an attributive characteristic of plastic art in ancient art, Middle Ages,
Renaissance, modernism and postmodernism.

Statement of basic material

The notion of "art" is not given apriori, it is inseparable from the historical conditions of its
own implementation and is filled with different content. In the ancient tradition, from which the
theoretical conception of art originates, an understanding of art as a mimetic activity is envi-
saged. For the plastic art of the ancient Greeks, a man was the embodiment of all things in exis-
tence, a prototype of all that was created and is being created. The human body in its beautiful
form was almost the only model of art, and, aesthetically, the Greeks thought of it in nothing but
the statuary’s completeness. In the ancient Greek culture, everything — space, state, and man is
perceived through the category of corporality, which, according to the definition of O. Losev
(1979), goes far beyond the limits of the body, expanding to the limits of the sensory-material
space. The body acts as an analogue of the universe; it retains all the forces of nature, the harmo-
ny of the physical elements. The body provides the human embeddedness into the integral sys-
tem of the world, which itself is a perfect spiritualized body. A well-organized, beautiful human
body is perceived as a reflection of cosmic energy. The ontological status of corporality elevates
the beauty of the human body into a cult (Tsarenok, 2017).

Only among the Greeks all the elements of culture were in full harmony with nature, only in
them there was a complete harmony of spirit and body, the pieces of art, in the living works of
which the moral ideals of the people found for themselves understandable and enchanting ex-
pression. If the plastics of the East, for example Egypt, whose works of art are important for the
history of culture, then in Greek, each piece of art gets a moral significance for all mankind,
since the Greeks have risen to such a high stage of development that they have become a model
for all times and peoples. This applies not only to Greek plastics, but also to poetry and architec-
ture. The moral basis of Greek’s pieces of art is the harmony and measure in everything that
could appear in a society based on freedom, where the spirit is not related to dogmatic precepts,
but freely acts in accordance with its own laws.

The spirit of freedom inspired everyone’s strength, awakened activity in all areas of spiritual
development. At the end of this era, the lyrical poetry is elevated to the solemn hymns of Pindar,
and the art of tragedy — the genius of Aeschylus, Sophocles and Euripides reaches the highest
value. The spirit of freedom also generates well-known artists in the field of plastic art: Phidias,
Polykleitos, Skopas, Lysippos, and Praxiteles. These artists, starting from the origins, the anti-
quity revitalize ossified forms, make them flexible, and inhale a new spirit in them. They con-
stantly improve art, bring it to the stage when it achieves complete liberation from traditional
forms and is elevated to a higher degree of perfection, unity of the spiritual and corporal.

For Greek, the language of the body was the language of the soul, although ancient Greek
plastic has not yet known that analysis of characters, the cult of an individual, which is so cha-
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racteristic of the art of the modern era. However, the Greeks were masters in the art of the trans-
fer of typical psychology. Even the picture "Orpheus playing the lyre™ is psychological. He
transmits ecstasy, tenderness, movingness of the musician and his listeners. The ancient writers
wrote about the Timomachus’ picture "Medea" that the artist had expressed in it the duality of
the soul, the struggle of two opposing feelings — jealous anger and pity for children. About the
power of Praxiteles’ "Erota" they wrote that he had struck only with the irresistible force of his
languishing look, not with the arrows. As for the Pythagoras sculpture "Philoctetes”, the au-
dience complained about it: the sculptor portrayed Philoctetes lame so that they, looking at him,
felt the pain themselves. A. Volynskiy (1992) characterizes ancient body as a body, which
"speaks, sings on its own and screams sometimes louder and more complete than human words".
"The eloguence of the body is a purely ancient viewpoint” (p. 29).

Plastic, kinetics of the ancient body can be regarded as components of a certain semantic
structure, a special language, as a kind of mimicry. The plastic of the modern European sculpture
shows the opposite to the antique classics inherent in the Christian tradition of the correlation of
the soul and the body. The domination of the individualism positions in culture, the dominance
of the spiritual image over the corporal leads to the fact that the body is reduced and the portrait
begins to dominate the living figure. When, according to A. Volynskiy (1992), "people began to
hide their bodies... the body lost its language. Plastic became simpler” (p. 30).

The internal individuality of a man has entered into its rights with the arrival of the Christi-
anity. The corporal beauty lost its attractiveness and became a subject of contempt. The ultimate
goal of art is now the expression of the spiritual purity, the sanctity of senses. This determined
the purpose of painting and, obviously, took from the plastic its meaning in the ancient sense. If
Antiquity did not know the duality of the spirit and body, and it did not imagine its gods other-
wise except in the corporal embodiment, then Christianity brought dualism, legitimizing and in-
troducing into the system a historically logical collapse of the early naive monism of the
worldview. The gods became spiritual beings, free of flesh. John of Damascus in his "Three
Treatises on the Divine Images: Apologia Against Those Who Decry Holy Images" proves that
icon as an image is the reproduction of the divine "archetype". Therefore, when we worship an
icon, we worship not matter, but the person who is portrayed, because the honor that we give to
the image passes to the prototype. John of Damascus notes:

The image is likeness, and example, and the picture of something, indi-
cating the thing that was depicted on it. But as a whole the image is quite
similar to the first prototype, that is, the depicted thing or person, but one
is the image, and the second is the picture and the difference is quite ob-
vious, though both are the same. (Damascus, 1913, p. 399)
The nature of art in the aesthetic concept of Damascus (1913) is to glorify the intimate, di-
vine, as the prototype of all existing. "Each image is the revelation and discovery of the hidden
one" (p. 300), says J. Damascus. The corporal beauty in all its perfection, the picture of which

was the purpose and content of plastics, lost its price to the first Christians. It even evoked their
fear and disgust for the sensuality, which is so characteristic of the late Antiquity.
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It should be noted that the plastic was not completely supplanted from the Christian art, de-
spite the disgust for it. Soon it tries to occupy a place in the lost area. It can achieve this by gi-
ving up its most important tasks. It obeys a new world view, forgets the perfect beauty of human
forms, and sets the task to reflect the spiritual world of an individual, as an expression of a libe-
rated, redeemed soul. The sculpture tries to express the inner world of man using its means of,
his/her spiritual individuality with all its characteristic features, created by the new doctrine. This
became possible when the empire of Charlemagne was broken up as a result of the unbridled de-
sire of the Germanic tribes to freedom. And when these tribes declared their individual autono-
my, they rejected the dogma of the Byzantine canon, democratizing it with a national attitude,
the spirit of freedom revived plastic art and opened the way for its further development.

At the same time, it should be noted that the content of these artistic theological encyclopedi-
as was so vague, allegorical and conditional that various plots and motives found a place in it.
Allegories of sins and sinful passions were a convenient occasion to depict the fairy-tale, pagan
monsters, who for the most part had no relation to the church concept of the universe. These
amazing images came to the plastic art from pagan folk cults, fairy tales, animal epics and "set-
tled" there for many centuries. These amazing images came to the plastic art of pagan folk wor-
ship, fairy tales, animal epics and "settled" there for many centuries. We very little understand in
the medieval art, if we will not feel, will not appreciate the pathos of the earthly, simple, directly
related to the life of ordinary people. People sympathized with Christ, because he suffered, as the
poor suffer. They loved the Mother of God, because they saw her as advocatrice of ordinary
people. Afterlife was imagined as earthly, only fairer.

If ancient statues claim that a beautiful spirit can only be in a beautiful body, then the statues
of medieval temples, which are far from perfect corporal shapes, force us to think that only the
spiritual light ennobles the body. The statues of Christ and Mary of the Cathedral in Reims do
not seem to be ugly to anyone, they are definitely beautiful for everyone. Here, as compared to
Antiquity the new thing is that the external beauty is perceived as a reflection of inner spiritual
beauty. Even the medieval plastic most unattractive for us in its form seems clear and beautiful,
as it is amazingly close to our world perception with its psychological truthfulness.

In the art of Europe in the Renaissance era, as a result of rethinking the Christian tradition of
ancient experience, a tendency towards depicting the ideal body shapes, oriented to classical
examples, is come up. Italian art, having liberated from spiritualism, which was the main feature
of the Middle Ages, gradually got rid of the medieval plastic style, in which the manifestation of
the mismatch in the content and form became more and more apparent and followed the path to-
wards realism. The Renaissance era in contrast to the Middle Ages, having mastered the ancient
architectural system created a "sculptural space" for plastics. In this space the plastic work could
be opened in full beauty, could keep an independent meaning for itself, to become directly oppo-
site to the architecture and connect with it in a general harmonious ensemble. The plastic of the
Renaissance era took the shade of plastic determinacy of the Antiquity, transforming the human
body by means of sculpture into perfect, giving it an individual spiritual certainty.

If an era guided by spiritualistic feelings begins to strive for the clarity and certainty of the
form, then the first steps in this direction were made by sculpture. For it, creating its images of
solid material, the need to bring them to life’s truth appeared for the first time. Painting learns
the results of plastic, and learns to depict its figures in space. At first, the sculpture pointed the
path to the painting and led it, and then, in turn, yielded primacy to it. The painting, as predo-
minantly the Christian art takes on the championship in this competition — it is clear by itself.
It can to cover a huge amount of space with its images, awaken the viewer’s interest better and
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faster. In addition, the variety of colors gives the opportunity to transmit emotional changes.
Worldview attitudes for the perception of corporal as a secondary one explain the fact that nei-
ther Classicism nor Enlightenment, despite the fact that they were generally oriented toward
Antiquity, did not become sculptural epochs.

In the middle of the nineteenth century, under the influence of a new look at human corporali-
ty, it takes place an appeal to Antiquity at a qualitatively new level in connection with the gro-
wing tendencies of human "naturalization” in culture and a critical attitude to previous historical
periods. Its role in the process of returning to the body was also played by the strengthening in
the irrational tendencies that came into conflict with the dominant "hyper-rationalism™ with its
human model, in which the hypertrophied reasonable beginning opposed the extra-essential, and
therefore non-existent flesh. That is, a man-mind as the subject and man-body, as a passive ob-
ject, were fundamentally separated (Aliaiev, & Kutsepal, 2018; Okorokov, 2018). In the growing
creativity, in search for new sculptural forms it is impossible not to see the roles of philosophy in
general, and the ideas of A. Schopenhauer (1999) in particular. According to his concept, body is
an incarnated will; it serves as the visibility of reality, which is contained in the will, which can-
not be represented without a body: "The whole body is nothing but the objectification will, i.e.,
will that has become representation” (p. 23). Body appearance is embodied in a sculptural image
and "power and completeness”, its expression, exactly as "beauty and grace", which are inter-
preted by A. Schopenhauer, respectively, as the form of the will objectification in space and time
are considered as the basic quality of the plastic image. Plastic art recognizes the ability to convey
the movement of figures in space and time. The enrichment of the sculpture by dynamic coordinate
was a challenge of time, a kind of reaction to the accelerated life pace. New ideas about speed ac-
tualize the dynamics of plastic image. It finds expression in the nature of images that under the in-
fluence of a dynamic moment are radically changing, for example, in futurism, cubism, expres-
sionism. The deformation of the corporal motion as well as the body itself fully corresponds to new
ideas about space, time and movement. Therefore, artistic reliability is unthinkable without defor-
mation as a method of dynamic capture of procedurality (Khmil, & Malivkyi, 2018).

A new construction of corporality is the basis for the formation of self-identity, where the
body is the ascension point of modeling and involves the double projectivity of the physical and
spiritual. The plastic image in the art has traditionally been focused on nourishing the corporal,
this was understood as a natural form, the content of which was determined by the experience of
viewer. The plasticity, for example, of Michelangelo’s images, was interpreted in accordance
with the plot, where Moses always remained Moses. In the interpretation of this work, S. Freud
expresses the opinion only on the inner profound meaning of the prophet’s gesture. The gesture
is considered only as a sign placed in the "text" of the sculptural image. The sculpture of the
twentieth century appeals to sensuality, the interpretation of the corporal form is not necessary.
The spectator acquires an impulse of associative connections, where the artistic object will be
conceived in the space of internal experience, in the structure of their own experiences.

Modernism was far from unambiguous, along with the recognition of colossal human possi-
bilities, the freedom of individual, the space for the broad creative activity of modernism, ac-
cording to J. Ortega y Gasset, it is also a "triumph over human”, "loss of human quality", "hu-
manity" of art and the world. The paradox of this situation is evidenced by the fact that in paral-
lel with the increase in the value of an individual, it takes place a depreciation of human life in
general. Along with the demarcation of demyurgical potentials of a man, there is a refusal to
treat a man as a "mould"” of God, and as a consequence, a radical rethinking of the very essence
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and direction of humanism. Characterizing contemporary art, J. Ortega y Gasset in his work
"The Dehumanization of Art" wrote the following:

The art we talk about is inhumane, not only because it does not include
"human™ things, but also because its activity is in dehumanization...
The point is not to paint something that would be completely different
from a man, a house or a mountain, but in order to paint a person who
would be like a man as little as possible... Aesthetic joy for a new artist
arises from this triumph "over human...". Looking for the most com-
mon generic and characteristic feature of the new creativity, | find the
tendency to dehumanize art. (Ortega y Gasset, 1991, p. 514)

And then: "All major epochs of art avoided the™ human "as the center of gravity in their crea-
tions... So: styling means to deform the real, derealize. Stylization involves dehumanization”
(Ortega y Gasset, 1991, p. 517).

In the culture of the twentieth century, the position of anthropological negativism is quite re-
levant. Justification of the value of an individual led to the lack of uniform norms, since the nor-
mative itself began to be perceived as an impingement on individuality. Decentralized culture
addresses not to the formation of the ideal model, but to the consideration of the features that
represent value as a deviation from the norm. According to this position, an artistic image is
formed, which deviate from the "ideal” norms of beauty, from the clarity, completeness and in-
tegrity. In fact, such a plastic image ignores the shapes of the human body, going along the path
of increasing dehumanization. Here we can observe the limit of the expressed firmness of the
corporal image. It is this image the modern plastic image tries to deviate from, referring to the
sensuality of the form, fragmentation, the destruction of harmonious unity. Destruction — creation
is one of the most important principles of plastic, where the transformer’s spectacularity owns the
boundary expression, which stands for the modern metaphor of Thing-an-Sich (Thing-in-itself).
The new type of dynamic relationship between the form and environment is fixed in the art of the
futurists, and in particular in the Boccioni’s sculpture, where the motive of the movement owns
a form, violates its internal statics, stretches the figure along the "lines of force™ and deforms it.
Attempts to include the dynamic processes in the form becomes the reason for its destruction that
is why at the time of the "animation" of the forms — let us recall the baroque — the deformation
takes on a total nature. In the context of modernist art, the essence of which can be determined, us-
ing the words of P. Picasso as "the sum of destructions”, the desire to denial, dismantling, elimina-
tion is the most widespread and manifests itself equally in the stylistics of works, and, for example,
in the desire to overcome the just created. Thus, we can say that the distortion of the form fully
corresponds to the modernism specificity and serves as an expression of its ascension tendencies
oriented to negation. Postmodern corporality, semiotized, textually oriented and practically iso-
morphic to the textuality, subjected to symbolic dismemberment (Pstuszek, 2018).
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If we talk about the figurative expression of the concept of "body without organs”, about the
forms of its manifestation in the art, then, above all, one should mention H. Arp and the type of
sculpture characteristic to him — "human nodules™ or, in another version of the reading, "human
concretions”. This sculpture represents some natural object in the sense that its arsenal involve
biomorphic forms, the slow flow of which reproduces the situation of "eternal flow" and trans-
formation. Postmodernist experiments, both in theory and in artistic practices, deform the body,
destroy its integrity, and at the same time the artistic-figurative system of art. The analysis of
plastic art performed by J. Baudrillard answers the question whether everything that is created
today as an art is in fact it and whether the term "art”" can be applied to all phenomena of artistic
culture? J. Baudrillard divides the artistic image into four main stages. At the first stage of its
development, the image is a mirror that reflects the surrounding reality. At the second stage, rea-
lity begins to distort, at the third — to disguise its absence, and finally turns into a "simulacrum”,
a copy without the original, which exists by itself, without any relation to reality.

The term "art™ is an abstraction. The real being of art is a work. It can obtain the status of art
only in the event that it is based on an image as a universal paradigm that reveals its essence in
all forms and genres. Therefore, not everything that claims to be included in the art today can be
called the term "contemporary art”. Operating with such a concept, we deliberately or unkno-
wingly put the sign of equality between classical art and the phenomena of modern culture, far
from the art. Exhibition organizers, art dealers, art historians should take into account this fact
and call it all with its name, for example, an avant-garde exhibition, conceptualism, hyper-
realism, abstractionism, etc. The versatile creative activity has the right to life, but the public also
has the right to know what it can count on visiting such exhibitions.

Originality

The corporal beauty in all its perfection, the picture of which was the purpose and content of
plastics of Antiquity and the Renaissance, lost its price and attractiveness in the art of postmod-
ernism became the subject of disgust and contempt. Review of canonical ideas about the creation
and destruction, order and chaos in art illustrates conscious reorientation from the classical un-
derstanding of artistic creativity to the construction of artifacts-simulacra, which is a characteris-
tic feature in the oeuvre of contemporary artists, ranging from the pop art to the present day.

Conclusions

A theoretical and methodological reconstruction of the theoretical principles of philosophi-
cal postmodernism and postmodern aesthetic-artistic practices is carried out, which allows the
following conclusion. Postmodern experiments stimulate blurring the borders between the tra-
ditional forms and genres of art. Review of canonical ideas about the creation and destruction,
order and chaos in art illustrates conscious reorientation from the classical understanding of
artistic creativity to the construction of artifacts-simulacra, which is a characteristic feature in
the oeuvre of contemporary artists, ranging from the pop art to the present day. Reconstruction
of the body, re-switching of its elements according to the principle of chaotic collage, the in-
terpretation of the human body as a separate substance isolated from the individual
him/herself, which is presented as a phenomenon of mass culture, became the basis of the crea-
tive method of contemporary plastic art. The ideas of postmodern philosophers have found
their visual embodiment in the contemporary artistic practices.
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The ideas of the postmodern philosophers Jacques Derrida, Gilles Deleuze, Felix Guattari,
Jean Baudrillard and others have found their visual embodiment in contemporary artistic practi-
ces. The corporal beauty in all its perfection, the picture of which was the purpose and content of
plastics of Antiquity and the Renaissance, lost its price and attractiveness in the art of postmo-
dernism became the subject of disgust and contempt.
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€BPOINEVICHKE INIACTUYHE MUCTEIITBO B
AHTPOIIOJIOTTYHOMY BUMIPI: BIJI K/TACUKH 10
IHOCTMOIEPHI3MY

Merta. CtaTTs npucBsSYEHa PO3IIISAY TUIECHOCTI SIK aTpHOyTHBHOI O3HAKHM INITACTHYHOTO MHUCTEITBA B AHTHY-
HoMy mucrenTBi, CepeanboBiuui, BingpomxkenHi, MonepHi3Mi i nmoctmonepHisMi. Teoperuunnii 6a3uc. Icropuy-
HUI PO3BUTOK MHUCTELTBA PO3MNIAJAETHCS aBTOpAMH SIK 3MiHA MapajurM. B paMkax KOXHOI mapajurMu BHPO-
OnseThCS 0COOIMBE PO3YMIHHS MHCTELTBA, IO XAPAKTEPU3YETHCA SIK CAMHM aKTOM TBOPYOCTI, TaK i OILIHKOIO
roro pe3ynbrariB. OcoOIMBOI aKTyalbHOCTI HaOyBa€ 3aBAaHHS BUSBUTH BUTOKH IIUX 3MiH, IO3HAYUTH iX eTarw,
CIIPSIMOBAHICTh €BOJIOLI] XyI0KHBOT TBOPUYOCTi. Y ITbOMY KOHTEKCTi TiJI€CHICTH SIK MapagurMa €BpPONeHCHKOTO
IUTACTUYHOTO MHUCTEITBA PO3TIAAAETECA B CTATTI B KOHKPETHO-ICTOPUYHOMY BHMIpi BiJl KJIACHKH IO TOCTMO-
nepHizMy. HaykoBa HoBu3Ha. [10CTMOAEPHICTCHKI €KCIIEPUMEHTH CTHUMYJIIOIOTh CTHPAHHS MEX MIX TpaJuLii-
HUMH BHJIAMH 1 JKaHpamMH MucTentBa. [leperyisig KaHOHIYHUX YSBJICHb NPO TBOPEHHS W PYHHYBaHHS, IOPSIOK
1 XaoC y MHCTENTBI CBIJYUThH PO CBIJIOMY NEPEOPIEHTALIIO 3 KJIACHYHOTO PO3YMiHHS XyJOXKHbOI TBOPYOCTI Ha
KOHCTPYIOBAaHHS apTe(akTiB-CUMYJISKPIB, 10 € XapaKTepPHOIO 03HAKOIO B TBOPUYOCTI Cy4acHHUX XYJOXKHHKIB, MO-
YMHAIOYM BiJ MOM-apTy 1 O ChOTOJIeHHA. BHCHOBKHM. PeKOHCTpyKIis Tijla, MepeKoMyTallis HOro eJleMEHTIB 3a
MPHUHIMIIOM XaOTHYHOTO KOJIAXy, TPAKTyBaHHS JIIOJICHKOTO Tija sIK BiJICTOPOHEHOI BiJl caMOi JIFOAWHH OKPEM Ol
cyOcTaHIii, o0 MOJa€eThC IK (HEHOMEH MAacoOBOi KyJNbTYypH CTajla OCHOBOIO TBOPYOTO METOAY CYYacHOTO IIIa-
CTUYHOTO MucTenTBa. el ¢inocodiB-moCcTMOAEPHICTIB 3HAWIIIIN CBOE Bi3yallbHE BTIJICHHS B Cy4aCHUX MUCTEIIb-
KHX MTPAKTHKAX.

Knrouogi crosa: TiNECHICTD; JIOAWHA; CKYJBITYPa; KIACHIHE MHCTEITBO; MOJACPHI3M; ITOCTMOJIEPHI3M; XYI0XK-
Hill 0Opa3
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EBPONEMCKOE IINIACTUYECKOE UCKYCCTBO B
AHTPOIIOJOI'MYECKOM U3MEPEHUUN: OT KJIACCHUKHU K
IHOCTMOJIEPHU3MY

eanb. B cratbe aHamm3upyeTcs TENECHOCTh KaK aTPHOYTHBHBIM MPHU3HAK IIACTHYECKOTO UCKycCTBa B AHTHY-
HOM uckyccTBe, CpeniHeBeKoBbe, PeHeccaHce, MojepHU3Me U nocTMoAepHu3Me. Teopernueckuii 6azuc. Vctopu-
YeCKOe pa3BUTHE UCKYCCTBA pacCMaTpUBaETCs Kak CMEHa MapajurM. B pamkax ka0l mapaaurMel BeIpaOaThiBaeT-
¢ 0oco00e MOHUMaHUE MCKYCCTBA, KOTOPOE XapaKTePH3yeTCsl Kak COOCTBEHHO TBOPYECKMM aKTOM, TaK M OILEHKOMN
ero pe3ynbraToB. OCOOCHHO aKTYalbHOW €CTh 3a/lauya BBIIBUTH MCTOKH 3TUX HU3MCHEHHI, 0003HAYHUThH HX 3TaIlbl,
OTIPENIeIUTh HAIIPABICHHOCTh IBOJIOIMH XYA0’KECTBEHHOTO TBOpYECTBAa. B 3TOM KOHTEKCTE TEeIeCHOCTh Kak Iapa-
JIUTMa €BPONEHCKOro IUIAaCTHYECKOI'0 HCKYCCTBA PAacCMaTPUBAETCS B CTaThe B KOHKPETHO-UCTOPHUYECKOM H3Mepe-
HUM OT KJIACCHKHM K moctMoaepHu3My. HayuyHast HoBu3HA. [ToCcTMONEPHUCTCKHE SKCHEPHMEHTHI CTHMYIHPYIOT
CTHpaHUE TPAaHHL MEXIY TPAAUIMOHHBIMU BUIAMH M >KaHPaMH HUCKyccTBa. [IpocMOTp KaHOHHYIECKUX NpECTaBIIe-
HHUH O CO3JaHUU U Pa3pyLICHNH, TOPSIKE ¥ Xa0CE B HCKYCCTBE CBUIETEIBCTBYET O CO3HATEILHOH ITePEOPHEHTALINH
C KJIACCHMYECKOTO IIOHMMAaHHUS XyIOXKECTBEHHOTO TBOPUYECTBA Ha KOHCTPYHPOBaHHE apTe(aKTOB-CHMYJISKPOB, UTO
SIBISIETCSI XapaKTEPHBIM IIPU3HAKOM B TBOPUECTBE COBPEMEHHBIX XYAOKHHKOB, HAUWHAS OT IIOI-apTa JI0 CETOHSII-
Hero JHsA. BeiBoabl. PekoHCTpyKIus Tena, mepeKoOMMYTalHs €r0 JIEMEHTOB T10 IIPHHIUITY Xa0THYECKOT0 KOJUlaxa,
TPAaKTOBKA YEJIOBEUECKOT0 Tela KaK OTCTPaHEHHON OT CaMOro 4YesIOBEeKa OTAEIbHON CyOCTaHLIMH, CTajla OCHOBOM
TBOPYECKOT0 METOa COBPEMEHHOI0 IIACTUYECKOro UckyccTBa. Men GpunocodoB-OCTMOASPHUCTOB HAILIU CBOE
BH3yaJIbHOE BOILIOIIEHHE B COBPEMEHHBIX Xy/I0’KECTBEHHBIX NMPAKTHKAX.

Kniouegvie croea: Te€1eCHOCTD; YEJIOBEK; CKYNIBITYpa; KJIACCHYECKOE HCKYCCTBO, MOJEPHHU3M; IIOCTMOJICPHU3M,
XYI0KEeCTBEHHbII 00pa3
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MORAL SEARCH IN MULTICULTURAL COMMUNICATION

Purpose of the work is to identify and justify the moral priorities in multicultural communication.
Theoretical basis is the works of foreign and Ukrainian authors, revealing the main approaches to the problem of
multiculturalism; studies on ethics and philosophical anthropology that define the problem field in the anthropo-
logy of morality. The work uses: the conceptual provisions of phenomenology — for the disclosure of the seman-
tic uncertainty of human existence as a prerequisite of moral search; existential philosophy — to substantiate the
essential relationship of a man and culture. Originality of the results obtained consists of 1) understanding multi-
culturalism as a "dialogue of people" (V. Mezhuev), in which the moral search of every person is actualized; 2) in
justifying the demand for inter-individual communication of "negative" ethics (A. Guseynov): its requirement not
to commit immoral acts stimulates a person to moral search, reveals the specifics of the existence of a "person
navigator” (S. Smirnov); 3) in the definition of intercultural communication as the creation of opportunities for
the search for tolerant (non-conflict) forms of existence. Conclusions: 1) multiculturalism is a contradictory phe-
nomenon, producing conflicts and creating prerequisites for overcoming them; 2) the possibilities of hon-conflict
existence in a situation of multiculturalism arise in inter-individual communication, which is a situation of moral
search for every person; 3) "ethics of opportunities™ unites universal and situational moral norms in multicultural
communication: people enable each other to remain people; 4) "ethics of opportunities" creates conditions for
tolerant (non-conflict) interaction between people and cultures.

Keywords: multiculturalism; morality; dialogue; moral search; "negative ethics"; “ethics of opportunities"; to-
lerance

Introduction

Opposite and at the same time related processes—globalization and multiculturalism are unfol-
ding in the contemporary world. Globalization, uniting countries and regions into a single civiliza-
tional space, activates intercultural interactions, but at the same time causes the aspiration of peo-
ple and nations to preserve their national and cultural identity. The migration processes, intensi-
fying in the mid-twentieth century, required the identification and study of factors that, on the one
hand, support cultural diversity, and, on the other, do not destroy the integrity of multinational
states. Against the background of growing confrontation, multiculturalism is becoming a challenge
for modern society, requiring fundamentally new forms of intercultural communication.

Despite the fact that works on multiculturalism are quite numerous, the moral aspect of the
problem of multicultural communication remains the least developed. Debates arise mainly in
two thematic areas — globalization and liberalization. In fact, these processes gave rise to the
phenomenon of multiculturalism, in which the features of Western culture found expression in a
concentrated form. The value of individual freedom became the basis for the protection of free-
dom of the cultural choice and tolerance to it. These ideas, in particular, were defended by the
liberal philosophers of the twentieth century I. Berlin, J. Rawls, R. Rorty. The project in defense
of justice and solidarity is presented in the "Discourse Ethics" of K.-O. Apel and J. Habermas.

The rapid growth of interest in the problem of multiculturalism is observed in the 90s of the
twentieth century. A discussion is unfolding between his supporters (W. Kimlick, C. Kukatas,
A. Young, B. Parekh, C. Taylor) and critics (G. Wilders, J. Gray, S. Zizek, B. Barry, S. Hanting-
ton, K. Hiibner), adherents of "hard" and "soft" of its forms. Various interpretations of multicul-
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turalism appear, which gave rise to the American historian R. Bernstein (1994) to note: «"Multi-
culturalism™ is definitely an indefinite notion» (p. 4).

The analysis of multiculturalism focuses on the following aspects: demographic (stating the
internal diversity of the society), political (reflecting political regulation and response to ethnic
diversity), ideological-normative (on their base models of political activity are created), social-
transformative (aimed at eradicating of various manifestations of intolerance), historical (study-
ing cultural diversity and relations between cultures), and others (Vysotska, 2009, p. 11). At the
same time, multiculturalism is considered primarily as an interaction of "collective subjects"” —
national, ethnic groups living within the borders of one state and experiencing difficulties with
cultural communication. Factors of collective existence such as religiosity, immigration, glo-
balization, and individualism become indicators of the decline of traditional moral consensus
(Nediukha, & Zharkov, 2015, p. 5). Consequently, in philosophical discourse those areas con-
cern primarily about "the policy of multiculturalism”, which, according to the comment of
J. Habermas (2001), should ensure "...equitable existence of various forms in cultural life"
(p. 417). This message expresses the idea of multiculturalism that has become a classic one —
"integration without assimilation™.

In modern studies, accents are noticeably redirected toward the defense of the person’s free
choice, understanding the multicultural communication as a practice of tolerance based on mo-
rality (S. Benhabib, B. Parekh, C. Taylor, & C. Kukatas). This is happening against the back-
ground of growing in cultural diversity and the ineffectiveness of the "multiculturalism policy",
which, despite optimistic forecasts, led to the growth of conflicts in several European countries
in the first decades of the 21% century. An attempt to find "Middle Way" between culture and
politics, custom and law combines these research.

The denial of a single cultural standard, the withdrawal of the centric vector of the development
calls into question the possibility of a non-conflict, non-antagonistic existence of peoples and
states. In this regard, there is a need to research multicultural practices that become moral search.

Purpose

The identification and justification of moral priorities in multicultural communication is the
purpose of the article. We will consider the possibilities to combine of moral universalism and
relativism in the dialogue of cultures. These thoughts will require turning not so much to collec-
tive subjects, as to individuals who, in direct, personal contacts, search for ways and forms of
non-conflict co-existence.

Statement of the basic material

Multiculturalism means the preservation of cultural identity, the polyphony of subcultures in
a multinational state. These are, typically not so much about the preservation of ethnic diversity,
as the diversity of images and lifestyles, values, traditions, etc. by person’s free choice of cultural
patterns. However, every person is "rooted" in his national culture, keeps to its tradition, which
often have an archetypical basis and presuppose the preservation of ethnic identity. Ignoring this
is a failure by purely political and legal means to solve the problem of multicultural existence.
Such a policy is not only unproductive, but often provocative, since it produces new conflicts.
This gives grounds for critics of multiculturalism to express the idea that the concept of culture
and multiculturalism are not productive for understanding the group requirements of self-
identity, for thinking about justice and diversity (Maclure, 2015, p. 145). Russian researcher
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M. Tlostanova (2003) emphasizes that the concept of multiculturalism is an alternative to logo-
centrism, justifying a pluralistic cultural pyramid and offering an "ideal" and often utopian vision
in accordance with or in contrast to the concepts of "society”, "culture of diversity" (p. 238).
Meanwhile, according to the American researcher S. Benhabib, the main task of the culture is
the formation of orientations that allow a person to self-identify and identify with a certain social
community. Culture is the result of reflection, representation and interpretation of reality. That is
why all cultures are similar in structure, ways of building, have moral and evaluative compo-

nents and are non-conflicting in their essence.
As our knowledge of other cultures and about ourselves are gained, our

sense of relativity grows... The more we understand, the more we are
able to forgive, and therefore the principle applies in the study of human
culture and society: to understand everything is to forgive everything.
(Benhabib, 2003, p. 40)

At the same time, the researcher stresses that it is the values that determine the formation of
cultures through contradistinctions, opposing one another. It should also be considered that cul-
tures are a sign of social differentiation and "inevitably political” (Benhabib, 2003, p. 143). Insti-
tutionalization and politicization threaten cultural uniqueness and pluralism, since they forcibly
place a person among a certain social group, depriving him of free choice. Nevertheless, S. Ben-
habib believes that the principles of democracy cannot be sacrificed to the “encroachments” of
cultural minorities. She concludes that "in a political sense, the right to cultural expression
should be based on the universal recognition of civil rights and should not be seen as an alterna-
tive to them" (Benhabib, 2003, p. 31). The researcher proposes to precede from the "presump-
tion" of equality of cultures, creating the conditions for free competition of cultural traditions
while respecting human rights. "If we believe that human rights are everywhere a moral basis for
democracy, but we must be ready to defend their effectiveness, relying on arguments that we
consider justified from universal human positions" (Benhabib, 2003, p. 172).

One of the first to oppose the total regulation of intercultural interactions was the Canadian
philosopher C. Taylor (2004). He contrasted the recognition of the primacy of individual ideas
about the world and their right to exist to the "universalism of general rules”. Culture is related to
identity, individual or group, therefore multiculturalism is understood by him as the "politics of
identity”. The philosopher emphasizes that multiculturalism requires the recognition the equal
value of different cultures by everyone, "that we not just allow them to survive, but recognize
their dignity” (Taylor, 2004, p. 63).

C. Taylor formulates the constructive principle of overcoming the confrontation of cultures —
the thesis concerning the public recognition of the other’s identity as a way of actual validating
one’s own identity. He talks about "Middle Way" between the homogenizing demand for recog-
nition of the equal value of cultures on the one hand and "immure oneself in ethnocentric stand-
ards" on the other. "Other cultures exist, and we must continue to live together — simultaneously
both within the borders of the whole world and intermixed in every individual society" (Taylor,
2004, p. 70). The "presumption of equal dignity" suggests that cultures which for a long time
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have created a "horizon of significance™ for a large number of human communities with their own
ideas of goodness, holiness and beauty deserve admiration and respect. The moral aspect of this
issue is the understanding and feeling that "we are only one separate part in the public story about
humanity”. The "presumption of equal dignity" requires us to be open to comparative cultural re-
search, which will replace our horizons with their final merger (Taylor, 2004, p. 70). In his later
works, C. Taylor (2002) writes that political identities must be created by the people themselves,
thought out, discussed, and through the inevitable compromises be tailored to each other.

The British philosopher of Indian origin B. Parekh, representing anthropological multicul-
turalism, reveals this idea in more detail. He considers a multicultural society consisting of "sev-
eral well-organized cultural communities, each of which has a more or less specific understand-
ing of what is good, and has its own particular history, social structure, traditions, needs and as-
pirations” (Parekh, 1999, p. 449).

A person masters the ability to reach a consensus only in the culture, in communication with
his own kind. Culture gives a person a sense of belonging, identity and solidarity; it is one of the
prizes of life per se (Parekh, 2000, p. 95). Emphasizing the dialogueness of culture, B. Parekh
insists on the requirement of openness and interaction between cultures as a condition for deter-
mining their identity, not accepting universally significant moral and political doctrines or con-
cepts. The dialogue supports cultural diversity, which becomes a prerequisite for its effective
continuation. Where one way of life is imposed (ho matter, in political or economic forms), mor-
al creativity and cultural differences disappear (Parekh, 2000, p. 147). The philosopher reasons
about dynamic multiculturalism, meaning that dialogically constituted society has the concept of
the common good, includes respect for civil authority, rights and justice.

In the context of the "policy of multiculturalism”, the problem of universal moral values, "po-
litical morality” (C. Kukatas), (Dobias, 2018) arises, which suppresses violence and slavery. The
shift of the multiculturalism problematics towards the interpersonal communication and indivi-
dual identity actualizes the problem of correlation of generally significant ethical rules and
norms and individual moral priorities. The multicultural communication reveals the demand for
ethical attitudes and prescriptions that have arisen on unique cultural "soils". They are effective,
have practical significance, since there are people — bearers of these culture. As a human phe-
nomenon, represented in a variety of individual formation of forms, culture can become a kind of
"controlling parameter", setting the search direction for the forms of coexistence.

Ukrainian researchers M. Nediukha and V. Zharkov note that multiculturalism represents the
theory, policy and practice of non-conflict coexistence. He asserts respect for differences, but
does not abandon the search of universality; suggests the possibility of the full incorporation into
the society of individuals and groups without restrictions on their rights and freedoms, the loss of
individually unique characteristics (Nediukha, & Zharkov, 2015, p. 26). Multiculturalism, which
promotes a variety of ways of life and worldviews, does not contradict universal moral values,
since it upholds respect for individual cultural forms, and therefore, for freedom, equality and self-
determination. The principle of cultural diversity is moral one in its basis; is intended to ensure so-
cial justice and harmony, the civil rights of minorities in liberal societies (Vitikainen, 2015).

Another difficulty is found in the study of the phenomenon of multiculturalism — the ambigui-
ty or uncertainty in the concept of culture itself. When we talk about collective subjects, culture
mainly correlates with tradition in a broad sense — a habitual, well-established way of life with an
appropriate value order (including an ethical component). Selection in the problem of multicul-
turalism of an individual "slice™ implies taking into account the existential-personal dimension of
culture, connections of culture with the essence and existence of a person, the ways of his self-
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realization, the search for self-identity. In this case, it becomes possible to trace how co-creation
of a person and culture arises, and through culture — with other people.

It reveals the need for interdisciplinary research of multiculturalism, combining cultural, an-
thropological and ethical aspects. In this regard, it is appropriate to draw attention to the work of
James Laidlaw (2014), which raises the question of building bridges between anthropology and
ethics, creating moral anthropology, where the central theme is freedom and personal responsi-
bility. In particular, it notes that the "mirage of relativism™, which dominates anthropology,
impedes in-depth analysis of ethical issues (Laidlaw, 2014, p. 23). Moral concepts are connected
within the framework of certain socio-cultural systems, each of which, based on tradition, habit-
ual actions, denies human freedom. At another point, philosophers, referring to moral issues, re-
search the motivations, judgments, actions of a person, losing sight of the social level.
Anthropology is designed to become ethical, and ethics — anthropological. J. Laidlaw (2014)
concludes this, "only in this case, freedom will be the object and instrument of anthropological
thought™ (p. 92).

This idea was developed in another study "Moral engines: Exploring the ethical drives in
human life" (Mattingly, Dyring, Louw, & Wentzer, 2018), co-authored by J. Laidlaw. The au-
thors emphasize the need in updating and anthropologization of moral issues, wondering what
actually obliges us and guides us in our quest to understand our life in ethical terms? They dis-
cuss the motivations of human moral behavior, the cultivation of the subjunctive narrative in et-
hical issues as a manifestation of "caring for a close friend", the moral depth of everyday life,
etc. Using the metaphor "moral engines"”, philosophers and anthropologists try to understand the
fundamental questions in moral control of the human life.

Very close to the idea of anthropological ethics is the position of the Russian philosopher
V. Mezhuev (2015), who emphasizes that "people are not friends, but people from different na-
tions, and only if they acquire their individual identity, which leads them beyond their ethnic
group and allows them to join the values of a higher order™ (p. 166). Therefore, it is more correct
to speak not about the dialogue of cultures, but about the dialogue of people representing differ-
ent cultures, "in which the subjectivity of one person exists not through denial, but by asserting
the subjectivity of the other one" (Mezhuev, 2015, p. 166). Only by asking others "Who am 17",
a man come into human relations with them, seeing in others his continuation and addition.

The question arises, what and how should morality change itself in the situation of multicul-
turalism? According to the comment of the German philosopher H. Jonas, ethics of the past was
grounded on several basic principles:

The position of people, stipulated by the nature of a man himself and the
nature of things, are established once and for all by their principles; based
on this, it is not difficult to determine rationally the human well-being;
the boundaries of human action and human responsibility are clearly de-
lineated. (Jonas, 2001, p. 12)

Similar orientations have determined the appropriate nature of human activity. Understood as
"techne", it was limited by natural necessity, and therefore could not cause significant harm to all
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natural objects. Ethical requirements extended only to the relationship of one human to another
and the attitude of a person to himself. Moreover, the activity in this sphere differed from the ac-
tivity in relation to nature (techne) that it was limited in temporal and spatial relationship. The
existing set of moral "constants” determined the "correct” behavior in typical, everyday situa-
tions (Jonas, 2001, p. 17).

The attitudes of traditional ethics reflected a person’s vision about the world (and society) as
ordered, static, and verifiable rational explanation. The so-called "positive morality" correspond-
ed to peace as the order. The Russian philosopher A. Guseynov (2007) defines its essence as fol-
lows: "All actions except those which a) were morally prohibited and which therefore took the
form of a negative action, as well as those that b) were committed contrary to the ban, in its di-
rect violation, — are considered to be morally sanctioned” (p. 21). As a result, "everyone believes
that he acts morally", since any action can be described in moral terms (virtue coincides with
goodness) and tied (including by the individual himself) to the axis of moral coordinates. How-
ever, according to A. Guseynov (2007), «"positive” morality does not absolve, but strengthens
moral relativism, since specific moral rules and evaluations may contradict each other» (p. 21).

Multicultural reality imposes demands on traditional moral attitudes. The multicultural world
is a complex, variable, chaotic, unstable and dynamic one. It requires, on the one hand, cultural
plasticity, on the other — the preservation of the identity of individuals and social groups. Thus,
moral imperatives cease to be absolute and universal ones. They are characterized by variation
within specific cultural communities, and even more so beyond their borders.

What is ethics of a complex and value-ambiguous multicultural reality? A. Guseynov (2007)
justifies the idea concerning the transition to the so-called "negative ethics”, proceeding from the
fact that "morality gets its adequate theoretical expression in negative definitions and practical
implementation in prohibitions” (p. 6). Prohibitions, in turn, reveal the unconditional, categorical
nature of morality, because a person appeals to it "in extreme situations when life is at stake",
"when he puts himself at stake", "when he shows and proves that there are things through which
he would never step over" (Guseynov, 2007, p. 7).

It is clear that such situations for a person are the exception rather than the rule. However, in
the value system that guides him in everyday life, morality sets the direction, the vector of his
actions. The man creates his own axiological image of the world and is ready to bear responsibi-
lity for it and for him. According to the philosopher, the compliance of absolute moral require-
ments with actions is completely at the mercy of the individual, depends on his conscious will.
And "such are, and in principle can only be moral prohibitions and corresponding to them, im-
plementing their actions, which | call negative”. "Not everything that we don’t do belongs to the
area of negative actions, but only what we don’t make, despite the fact that we really want to
make and there are all possibilities to do it". (Guseynov, 2007, p. 21).

It is important, in our opinion, that "negative™ ethics actualizes the individual choice and re-
sponsibility of a person who does not speculate about the relative nature of moral norms, but fol-
lows them with the fact that they do not commit immoral acts. In the act of "non-fulfillment", the
moral "I" is particularly clearly expressed, since in this situation it is very difficult for a man to
deceive himself. He follows exclusively his spiritual principles, devoid of considerations of be-
nefit and situational conditionality. If morally pure acts exist at all, then these are, of course, nega-
tive actions (Guseynov, 2007, p. 23). "Negative" ethics, without losing its absoluteness and cate-
gorical nature, enables a person of free self-determination as a moral being, independently and re-
sponsibly establishing the boundaries of his own subjectivity and freedom. In this sense, it repre-
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sents, above all, individual, personal ethics. By limiting oneself to moral prohibitions, a man does
not commit anything that can have negative consequences for him and his surroundings.

In terms of cultural diversity, the universal nature of negative actions is revealed. "It is quite
possible to imagine that people do not do something together, if they agree that we should not do
it ... we, the people, find our moral quality not only and not so much in what we do, but in what
we are not doing, from what we are refraining” (Guseynov, 2007, p. 23). Such a "non-action™
significantly expands the scope of a possible dialogue, since it highlights the universal human,
uniting people.

In this regard, the American philosopher M. Epshteyn proposes to distinguish between the
general and universal in ethics. The general always acts as an obligation. That is why «the first
and last words in the Kantian imperative are inextricably linked: "act" stands in imperative, be-
cause it is necessary to act so that the maxim of your behavior becomes "universal law"»
(Epshteyn, 2004, p. 110). The universal is contained in a man himself, and therefore it is mani-
fested not as a duty, but as an opportunity. "One can imagine a universal ethic built in the
subjunctive mood, rather than in the imperative one, ethics of possibilities, and not obligations"”, —
writes M. Epshteyn. — "If the primary moral intuition is to clothe one’s own need in the form of
an opportunity for another, then the meaning of ethics is already defined as a further expansion
of the areas of possible for another” (Epshteyn, 2004, p. 113).

Aiming to provide opportunities for the other, a man creates "truly meaningful ethical rela-
tionships" that outgrow formal politeness, because the opportunities themselves are created by
people for each other (Epshteyn, 2004, p. 113). The situation of “creating opportunities” is al-
ways unique, as human individualities enter into a dialogue in it. It is unpredictable in its results
in the sense that it exhibits nuances and subtleties of human relations, the preservation and coor-
dination of which is the task of those who communicate. Opportunities can remain only opportu-
nities, but can be realized in completely unique forms of human communication that have arisen
in this situation, but are of common human significance.

V. Mezhuev writes about a human relationship, the awareness of which promotes the dia-
logue not only within his cultural group, but also with representatives of other groups. But the
consciousness of human involvement in the entire human race arises only after self-awareness as
an autonomous person, a free individuality (Mezhuev, 2015, p. 167). In the awareness of univer-
sal kinship a civilization of the dialogue begins, which implies "not the elimination of different
cultures, but free access to each of them by those who wish it. It makes movable borders not be-
tween cultures, but between people who receive the right to move freely from one cultural space
to another" (Mezhuev, 2015, p. 168).

The universality in the civilization of the dialogue is not in the fact that it forms universal et-
hics, but in an open and tolerant attitude to different cultures, creating conditions for the dia-
logue, during which any culture can become "my culture", "and the border between what | con-
sider my own culture unlike the other one, it is solely determined by my personal free choice"
(Mezhuev, 2015, p. 168). Is it not for this reason that the policy of multiculturalism is facing dif-
ficulties in trying to work out universal rules and norms for the interaction of cultures? In a mul-
ticultural world, a non-conflict existence implies the discovery and preservation of the universal
human in the diversity of its manifestations. And this, in our opinion, implies "Middle Way" be-
tween the universality of moral requirements and moral relativism — when every person in
a particular situation searches for moral norms, giving the other person the opportunity to do so.

Ethics of opportunity correlate with modern anthropology, which substantiates the idea that
a person contains many ontological projects, none of which reveals a person completely. The
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Ukrainian philosopher V. Tabachkovskyi (2005) singled out the polyessence as an ontological
characteristic of a person, which sets many ways and directions for his self-realization, defines
the fundamental need in searching for an ethically fulfilled existence. In the definition of the
Russian philosopher S. Smirnov, a man for himself is always a project, an opportunity, a "navi-
gator”. Navigation begins when a search cannot end with getting of a ready place and a ready
desired subject-guidance.

A man cannot receive support, cannot orient himself, does not recognize,
does not hear, does not see, and does not feel... First of all, because he
does not find support in the outside world. He needs another — in the
search for himself. But he does not exist as an external guidance and
cannot be. He has only to come to him, more precisely, to create.
(Smirnov, 2017, p. 189)

Making your own way is impossible without moral guidelines that keep people in the space of
culture.

The situation of multiculturalism, in which modern communities are located, can be com-
pared with a collective search or navigation, in which the moral choice and self-determination of
every person is important. Understanding ethics as "ethics of opportunity™ gives the phenomenon
of multiculturalism a positive meaning, although it does not deprive it of contradictions. Multi-
culturalism is a sociocultural phenomenon associated with the individual essence of culture, but
which manifests itself in collective forms. The dialogue itself (more precisely, the polylogue) of
cultures produces a special phenomenon of the self-organization of human communities, which
"ethics of opportunity” becomes. You can talk about the peculiar switching of the "mode" of the
functioning the culture in the situation of multicultural communication: the requirement of com-
pliance with universal moral standards is replaced by giving a person the opportunity not to
commit immoral deeds himself and thereby encourage others to moral behavior.

"Ethics of opportunity™ echoes the ethical orientations of Eastern cultures, creating a situation
for the dialogue between the West and the East. The moral requirements of Taoism ("u vei"),
Buddhism ("ahimsa™) and others express "reverence for life", gratitude to the world. Eastern phi-
losophy is a philosophy of the way ("dao"”, "Middle Way" in Buddhism), adhering to which
a man eliminates himself as a source of conflict with the world, at this not losing the opportunity
to become a man. Multiculturalism practitioners will demand these principles of human interac-
tion with the world. Our nonviolent actions and deeds suggest the same response actions through
the awakening of a moral, universal human being in another person. The justification of this idea
is found by J. Habermas in the concept of "communicative rationality” revealing the conditions
of social cooperation. Openness, readiness to listen to one’s own and others’ arguments, reason-
able debate and discussion make it possible to exchange ideas in good faith. Every of the partici-
pants are aware of how every of them understand own vital interests, how a decision is made and
how a certain generalized judgment is expressed in it (Habermas, 2001, p. 171). It becomes
significant and important for private participants in the discussion "by balancing interests and
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reaching a compromise, by means of a targeted choice of methods, moral justification and
checking for a legal connection” (Habermas, 2001, p. 391).

Thus, one of the lessons of multiculturalism can be the practice of tolerance as a process-
search for non-conflict coexistence. The development of culture is accompanied, on the one
hand, by the expansion of the space of human freedom and moral autonomy, on the other — by
the increasing involvement of a man in intercultural communication and relations. Both aspects
of the development of culture are connected, complement and define each other. A person’s will-
ingness to meet not just with another man, but with a stranger and excluded one becomes his
existential characteristic as well as the willingness to accept another and someone else’s. Ignor-
ing it closes the person in an egoistic existence, recognized as the only correct and accepting on-
ly that, to a greater or lesser extent coincides with it or echoes. In this case, the detection and,
most importantly, contact with others and initially unacceptable turns into cultural shock and
trauma, primarily due to unexpectedness, and therefore surprises. Tolerance as a practice aims to
unite alternative moral strategies.

Originality

Allocation of the individual level of intercultural communication allowed revealing multicul-
turalism as a situation of moral search. Its specificity lies in the transition to "negative ethics"
and the demand for "ethics of opportunities™ as the basis for the dialogue of different cultures.
"Ethics of opportunity” implies the free self-determination of a person in a multicultural world,
not producing conflicts. Thus, multiculturalism becomes a situation of “teaching” people to a to-
lerant existence.

Conclusions

On the one hand, multiculturalism provides a favorable environment for confrontation and
conflict, on the other hand, it provides the possibility of overcoming and preventing them. The
multicultural world becomes for a person a situation of moral challenge, a test of how important
to preserve humanity as such, of morality as the existential value of human existence. The ori-
gins of non-conflict existence in the conditions of multiculturalism are connected with inter-
individual communication, which creates a situation of moral search. The modern man has made
a very important step, having recognized the social reality multicultural one, and together with
this recognition, having given the ontological status to other vital worlds that are incompatible
with their life world. The next step is to learn to live in spite of and with the other and incompat-
ible; develop new sociocultural practices that eliminate conflict. Bridging the gap between moral
imperatives and situational requirements is seen in the "ethics of opportunities”, giving everyone
the right to exercise their choice in defense of human.
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MOPAJIbHAH NOIIYK B MYJbTUKYJbTYPHIA KOMYHIKAIII

Mera poOoTH — BHSBICHHS Ta OOIPYHTYBaHHS MOPAJIBHHUX HPIOPUTETIB y MYJIBTHKYJIBTYPHIH KOMYHiKarlii.
Teopernunmii 6a3uc CKIaaOTh pOOOTH 3apyOKHMX 1 YKPAlHCHKHMX aBTOPIB, KOTPI PO3KPUBAIOTH OCHOBHI IAXOAN
JI0 TIPOOJIEMH MYJIBTHKYJIBTYpaJIi3My; JOCHI/DKEHHS 3 €TUKH Ta (ilocopchbKoi aHTPOIOJIOTI], 0 BU3HAYAIOThH IIPO-
GJ1eMHe T0JIe aHTPOTIONOTii Mopait. ¥ poOOTI BUKOPUCTOBYIOTHCS: KOHIENTYAJIbHI MTOJI0KEHHS ()eHOMEHOJIOTIT — JyIst
PO3KPUTTSI CMHCJIOBOI HEBHU3HAYEHOCTI JIIOJICBKOTO OYTTS SIK IEpeyMOBH MOPAIHLHOTO IOIIYKY; €K3MCTEHILIaJIbHOT
(binocodii — 11 OOTPYHTYBAHHS CYTHICHOTO 3B’sI3KY JIFOMHM 1 KyabTypy. HaykoBa HOBH3HA OTpUMaHUX PE3yJIbTATIB
noysrae; 1) B OCMHCIIEHHI MYJIBTHKYJIBTYypaldisMy sk “miamory moxei” (B. MexyeB), B IKOMYy aKTyali3yeThCs
MOpAaIGHUH TIONTYK KOKHOI JIFOJUHM; B OOTPYHTYBaHHI 3aTpeOyBaHOCTI B MDKIHIWBIIHIA KOMYHIKaIlii "HeraTuBHOI"
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etuku (A. ['yceitHoB): Ti BUMoOra He 3/1iHCHIOBATH aMOPAJILHUX BYMHKIB CTUMYJIIOE JIFOJMHY IO MOPAJIBHOTO IOIIYKY,
BUsIBIIsIE crienndiky icHyBaHHA "'moquHu-HaBiraropa” (C. CMupHOB); 3) y BU3HAYCHHI MIKKYJIBTYPHOI KOMYHIKaLii sSIK
CTBOPEHHsSI MOXJIMBOCTEH MJIi TMOIIYKY TOJNCPaHTHUX (HEeKOHGUKTHHX) (opM icHyBaHHs. BuchoBkm: 1)
MYJBTHKYJBTYPali3M € CyNEepEewIMBUM SBHUILEM, sIKE€ W TPOAYKYye KOHQIIKTH Ta CTBOPIOE MEPEIYMOBHM IS iX
MOMONIaHHS; 2) MOJIIMBOCTI HEKOH(IIKTHOTO ICHYBaHHS B CHUTyallil MYJbTHKYJIBTYPATi3My BHUHHUKAIOTh
y MDKIHAMBIZHIM KOMyHIKaIil, sIKa € CHTYaIlif0 MOPAIBHOTO IMOIIYKY KOKHOI JFOAWHH; 3) "'eTHKa MOKIHBOCTEH"
00’eIHy€ yHIBEepCallbHI Ta CUTYyaTHBHI MOPaJbHI HOPMH B MYJIBTHKYJIBTYPHIH KOMYHIKAIIii: JIFOAN JalOTh MOXIIHBICTh
OJIHE OJHOMY 3aJIHIIATHCS JFOIbMHE; 4) "eTHKa MOMIMBOCTEH" CTBOPIOE YMOBH IUIsl TOJEPAHTHOI (HEKOHQIIKTHOT)
B3a€EMOIii JIFOAEeH 1 KyIbTyp.

Knrouosi cnosa: MymbTHKYIBTYpali3M; MOPaJBHICTE; iaJioT; MOpaJbHUH IMONIYK; "HEeTraTWBHA eTHKA'; "'eThKa

MOXKITMBOCTEH'"'; TOJIEpaHTHICTh
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HPABCTBEHHBIN IOUCK B MYJIbTUKYJIbTYPHON
KOMMYHUKALINAU

Leab paGoTel — BBISIBICHHE W OOOCHOBAaHHE HPABCTBEHHBIX MPUOPUTETOB B  MYJIBTHKYJIbTYPHOH
KoMMyHuKanuu. Teoperwuyeckmii 6a3mc CcOCTaBIAIOT pabOTBl 3apyOEKHBIX W  YKPAaUHCKUX aBTOPOB,
PacKpbIBAIOLIME OCHOBHBIE ITO/IXO/IBI K MPOOJIeMe MYJIbTHKYJIBTYPAIN3Ma; UCCIENOBAHUS 110 STHKE U (GHI0CO(CKON
aHTPOIIOJIOTHH, ONpENeIsIoMe MpoOJIeMHOe Ioje aHTPONOJIOTHH Mopand. B pabore HCHONB3yHOTCS:
KOHIENTyaJ bHbIE MOJOKEHNUsI (DEHOMEHOJIOTHH — JUIS PACKPBITHS CMBICIIOBOM HEOIPEAEIEHHOCTH YeI0BEYECKOTo
ObITHSI KaK TIPENIOCHUIKA HPAaBCTBEHHOT'O IIOWCKA; SK3UCTEHUMAIbHOW ¢miocopun — it 0OOCHOBaHUS
CYIIHOCTHOM CBSI3M 4eJoBeKa M KyibTypbl. HayuHnasi HOBH3HA TIOJydEHHBIX PE3yJbTaTOB COCTOMT 1) B OCMBICIE-
HUM MYJBTHKYJIBTYpann3Ma Kak '"nuanora moneil” (B. Mexyes), B KOTOPOM akTyalM3HpYyeTcsi HDaBCTBEHHBIH I10-
HCK KaXJIOTO YeIIOBeKa; 2) B 000CHOBAaHWH BOCTPEOOBAHHOCTH B MEKUHIMBHIHONH KOMMYHHKAIWN ''HETaTHBHOU"
oTHKH (A. ['yceiiHoB): ee TpeOOBaHNE HE COBEPIIATH aMOPAJIFHBIX OCTYIIKOB CTUMYJIMPYET YeJIOBEeKa K HPaBCTBEH-
HOMY IOMCKY, BBIBIISET CHEenM(UKy CyllecTBOBaHMA 'denoBeka Hasuraropa' (C. CMupHOB); 3) B oIpeaesieHHH
MEXKYJIbTYPHOH KOMMYHHKAIIMK KaK CO3JaHHsI BOBMOXHOCTEH JUIsl TOUCKA TOJIEPAHTHBIX (HEKOH(MIMKTHBIX) GOpM
cyliecTBoBaHUs. BbIBOAbI: 1) MYNbTHKYJIBTYPaInU3M SIBISIETCS NMPOTUBOPEYMBHIM SIBIICHHEM, MPOIYLUPYIOLIUM
KOH(MJIMKTBI ¥ CO3JIAIONIMM HPEANOCHUIKH JJIsl KX IPEOAOJICHHST; 2) BOZMOXKHOCTH HEKOH(IIMKTHOTO CYIIECTBOBAHUS
B CHUTyallUW MYJBTUKYJIBTYypajJH3Ma BO3HUKAIOT B MEXHMHANBUIHON KOMMYHHUKAIIMU, KOTOpasi NPE/ICTaBIsIeT co00M
CHTYalI0 HPAaBCTBEHHOT'O MOWCKa KAKAOI0 YeNIOBeKa; 3) "ITHKa BO3MOXKHOCTEH" OOBEAMHSCT yHUBEPCAIbHBIC H
CUTyaTHBHBIE HPABCTBEHHBIE HOPMBI B MYJIbTHKYJIbTYPHOH KOMMYHHUKALIMH: JIIOAX JAI0T BO3MOKHOCTB JPYT APYTY
ocTraBaTrhCs JIOJIbMH; 4) "9THKa BO3MOXKHOCTEH' CO3/aeT YCIIOBHS ISl TOJEPAHTHOTO (HEKOH(IMKTHOTO) B3aHMO-
JIeficTBUS JIIOJEH U KYIBTYP.
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EVENT AS A TRANSFORMATION OF EVERYDAY LIFE MODUS OF
SOCIAL BEING

Purpose of the study is to find out the interdependence of the event as a factor of transformations in the estab-
lished areas of human life and everyday routine as a way of existence of social being, which cover various types of
human activity. Theoretical basis of the research is based on understanding of everyday routine as a form of social
reality, a complex and multidimensional object that is constantly evolving, includes new forms of reality, and is in-
fluenced by various social changes. The main function of everyday routine is the survival of individual and society,
therefore the stable foundations of human existence play a dominant role in every life. In turn the event serves as
a way of being existence, has a singular character, an individual expression, identifies elements that do not fit into
the usual framework of everyday life. Originality of the obtained results lies in understanding event as the opposi-
tion of the phenomena world to the out of experience world of being, unexpected innovation that leads to the emer-
gence of behaviours and structures that are new and unusual for everyday life. Event is not identical to empirical
facticity, does not correspond to the usual understanding of phenomena and processes, and leads to a break from the
everyday life, as it causes significant changes in human life on the individual and social levels. Unexpected change
in everyday life caused by event is a traumatic collision with another dimension of being for an individual, as a re-
sult of it new meanings may open. Conclusions. On the background of everyday life, which is able to be in different
states, function in a variety of relationships, to be manifested in numerous structures, junctions and connections, the
event assumes the prospect of a new reality, contrary to previous representations. From existential point of view,
event is always an interruption of everyday life, as for example, love or religious conversion. A large-scale event
causes shocks that affect most or all individuals and communities that use multiple ways to react to an event — inter-
pretation, selection, glorification, silence, valuations adjustment, phenomena, facts, celebration of holidays, rituals
that are periodically repeated.

Keywords: event; everyday life; being; human; social reality; transformation

Introduction

In the socio-human discourse, the event is considered primarily as a phenomenon that has the
ability to repeat itself and expresses the certain nature of interactions between individuals and
communities. Having a variable nature, the event generally corresponds to the lifestyle of a par-
ticular community and forms the fabric of everyday life of a person. In view of this, society can
be considered a space of multilevel events, which are in various relationships — legal, political,
economic, etc.

Indeed, as a result of repetition, the event becomes stable and can turn into a ritual, becoming
an integral part of the everyday life of society. However, in a wider sense, an event occurs as
a transformation that generates other changes that modify previous structures, orders, connec-
tions, relationships. In other words, the event in the diversity of its effects and reactions to them
from individuals and institutions appears as a sign of the society transformation. Obviously, it is
such events that researchers mark with a capital letter, meaning the wars, revolutions, coups,
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massive violence, economic problems, but also scientific discoveries that modify the ways of
reality understanding at the same time. As we can see, the interconnection problem of the every-
day modus of society being and the event as a factor of modification of everyday life is an urgent
scientific problem, which needs further reflection.

Everyday life, according to Y. Zolotukhina-Abolina (1994), is not reduced to routine and prosi-
ness, but is a multi-faceted phenomenon. Therefore, obviousness, repeatability, stereotype and
comprehensibility of everyday life are not total, since they leave the slits for their opposites — ex-
clusiveness, uncertainty and incomprehensibility, which form the "lacunae of non-ordinary™ in the
everyday life. In this context, it can be argued that the event, in its broad sense, also belongs to the
sphere of the extra-ordinary, in which the laws of everyday life appear to be substantially pressed.

The concept of "event" refers to numerous dimensions and spheres of human life and society,
so the interpretation of this concept is ambiguous and contradictory. The concept of A. White-
head, M. Kissel (1990) has made significant influence on the formation of the modern discourse
of the event. According to it, the search of experience as a reality takes place in a field in which
the search of event is often carried out. Initially, this experience is given to a man, and the dis-
tinction is between the subject and object is made from it. That is, the event is the process of ex-
perience, which acquires an individual expression, as a result of actualization.

One of the approaches in the research of the event phenomenon is its identification with
being. Thus, M. Heidegger (1993) considers event as a way of being existence, a condition of
own imagination, a unique and single sphere in which the time, language, and Dasein came to be
for the first time. As a condition for the appearance of any particular presence, the event itself
does not have its own localization, it is neither a subject nor a substance, nor anything existing.
Therefore, delocalization is a universal characteristic of event that is simultaneously phenome-
nally obvious and elusive.

In modern studies, the concept of an event is often opposed to the category of "being™. In par-
ticular, A. Badiou (2013) sees in the event a radical break with everyday life in the broadest
sense of this phenomenon. The event comes from event fields, which are characterized by incon-
sistency between what is presented and what is represented. This is due to the ability of the
Event to radically change the situation from which it occurs. Any situation can hush something
up, but at a certain unpredictable moment, the hushed-up thing manifests itself by giving birth to
an event. Moreover, not all that is presented can be necessarily represented, as not all that is rep-
resented — presented.

According to the words of S. Zizek (2016), in the structure of Being, event that belongs to en-
tirely different dimension — non-being can be quite accidental and unpredictable. At the same
time, certain causes of the event are determined, but there is no certainty about their exhaustion
and the existence of the ultimate cause. Establishing the connection of the event with the causes
of its occurrence necessitates the discovery of the event rootedness in existence, or its transcen-
dental origin.

Consequently, for researchers who comprehend the category of event, the search for a pri-
mordial reality, which precedes the subject and object and, at the same time, includes these
poles, is the collective one. The event does not belong to the existing order, it contains the tear of
the fabric of the actual and, at the same time, the perspective of something radically new, which
is not expressed in terms of the actually given. The event is regarded as a phenomenon characte-
rized by singularity, specificity, individual expressiveness.

In order to establish the relationship between everyday life and event, the attempts to com-
prehend the phenomena that mark transformational processes in society are important. Accor-
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ding to scientists (Makeiev et al., 2017), the event forms a social structure, modifies the mental
structures, reformates the time passage, influencing, on the one hand, the duration of rest, enter-
tainment, labor, on the other — the economy, additional earnings, innovative practices. The event
changes the standards, accents, evaluation criteria, and non-differentiation of the obvious opposi-
tions, which symbolizes the end of a certain era without definitive confidence in the onset of the
new one. In the Ukrainian society, spatial-temporal localities, except for unchanged circum-
stances, which limit the horizons of the possible, are filled with intentions of individualized and
group nature, expectations, and form specific situations in different regions of the country.

There is a number of studies that, among other things, are devoted to the clarification of the
consequences of extreme events in society, the ability to thematize and balance them. Thus,
S. Zizek (2014), who focuses on the study of society through cultural phenomena, uses the term
"emergency" to express semantic, value, regulatory and random behavioral regulators. According
to S. Zizek, the state of uncommon occurrence, extraordinariness, is accompanied by processes of
isolation from everything declared unacceptable, the declaration of new priorities and the socio-
political vector of development, the reduction of patriotism to the rank of topical ideology.

Z. Bauman and C. Bordoni (2014) to the concept of "crisis" universal, denoting certain motions
and their total vector. Emphasizing the positive connotations of the term "crisis" — creativity,
change as a revival of the destroyed or decayed, the authors define the crisis of modern society not
as a permanent but as a constant one. Since the feeling of uncertainty and lack of vision of the
movement direction are widespread phenomena, not only politicians but experts are in the crisis.

According to S. Walby (2015), the total nature of the crisis is characterized by a disorder in
the financial, economic, fiscal and political spheres, illustrated by the recession, the economy
regime, the decline in the prosperity level, the crisis of the party system, the chance for authori-
ties not to adhere to the democracy values, the rights and freedoms of citizens in certain circum-
stances. These processes are accompanied by a lack of concepts that can adequately assess these
varieties of crisis, therefore, in such circumstances, there is no way to formulate a system of ac-
tions by state and commercial organizations and associations.

Consequently, taking into account the fact that, on the one hand, the definition of the concept
of "event" is characterized by a wide range of interpretation and the lack of terminological clari-
ty, on the other — the arguments of numerous authors are reduced to attempting to ontologize the
everyday society modus and explain what is happening there, there is a need to understand the
event phenomenon in terms of its ontological status in the context of everyday life as a social
existence modus.

Purpose

Taking into account the stated perspective of the study, the aim of the paper is to identify the
nature of the event interaction as an existential change, which does not belong to the established
order and does not fit into the usual understanding and everyday life as a form of social being,
which is being expanded using various kinds of human life.

Statement of basic materials

Regarding what should be understood under the notion of "everyday life", there are many ap-
proaches, whose adherents, having certain differences, agree with the idea that everyday life is
a special field of experience. Everyday life is a form of being, the main purpose of which is to
preserve and reproduce the life of individual and society. Thus, solving practical problems, an
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individual uses the everyday code, which is a necessary condition for the activity that appears on
a natural, self-evident background, which includes stereotypes, customs, habits, perception pat-
terns, understanding and feelings (Boreiko, 2016). Consequently, in everyday life, traditions, ri-
tuals, categorical schemes, which do not cause doubt due to their obviousness and test by prac-
tice, are dominant.

Analyzing the foundations of human existence, M. Heidegger (1993) defined everyday life as
a way of existence, the essence of which lies in the presence of (Dasein) — here-being. The sense
of being is in human existence; therefore, everyday life is the existence of man and mankind. It is
clear that everyday life is a part of social reality, a certain integrity of the mental and material,
a precondition for social life.

In a certain sense, the term "event" is synonymous with the categories of the incident, situa-
tion, case, adventure, fact, which, on the one hand, express the uniqueness and individuality of
its expression, on the other hand, they evidence the empirical facticity and public origin of its
own nature. However, the semantic proximity of the designated categories to the concept of
"event" does not mean their identity. Unlike a situation or an incident, which are the elements of
everyday life and involve the possibility of their solving, the event is more global.

Event, in the widest sense, arises, on the one hand, as an unexpected innovation, on the other
hand — as a mess that disturbs the state of affairs, breaks down or transforms the familiar envi-
ronment. Comprehending being as "truth and event”, M. Heidegger (1993) pointed out that the
event is not one of the signs of being and is not in hierarchical relations with it. Unlike the usual
event, which is placed in the rigid external and internal frameworks, the event ("Ereignis") has
no restrictions in space and time. In event, time is represented as "representation of presence",
which determines the temporal space created in the slit of the past, present and future, which at-
tract each other. Thus, in the concept of M. Heidegger, event can be understood as a certain dura-
tion beyond space and time.

According to M. Heidegger, the event does not relate to any active person since it is not the
object of perception. At the same time, the event is an area of interdependence between being
and a person who can be admitted to event only by claiming to ownership of the original being.
The event makes it possible to exist everything that could happen, arise or realize. In relation to
being, the event appears as a "presence of absence", since the occurrence of event is its disap-
pearance, but not destruction. According to M. Heidegger, the possibility of avoidance, elusive-
ness characterizes the status of the event with respect to other phenomena.

Since the event originates from "nothing", its status is not defined, and the event itself cannot
be deduced from the previous situation. For this reason, there does not exist a neutral view that
would consider the event in its effects. The decision in favor of the event always has already
happened, just as only those who have already been converted to faith (Zizek, 2016) recognize
the divine miracles.

Among the most important effects of the event is a combination of traditional and innovative
elements. Thus, in Ukraine after the events of the Maidan of 2013-2014 winter, the annexation of
the Crimea, the war on the Donbass, there are difficulties that overlapped traditional, as well as
unevenly distributed in the country and between the categories of population. The researchers
(Makeiev et al., 2017) consider the presence of hostilities victims, loss of financial, reputation,
professional, and qualification nature, uneven sense of security in different regions and among
different segments of society as these difficulties.

Since the event is largely a hidden reality, then, as a rule, the consequences and scales of the
event are also unknown. A. Badiou (2013) defines event as something that forces to appear an
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opportunity, which was invisible or unthinkable. Event is not a creation of a certain reality, but
only a way of discovering an opportunity that was unknown. Consequently, due to the unknown
and the unpredictable, something must happen, but it is completely unclear exactly what.

In general, identification of the event is possible only from the point of “interpretive interven-
tion" (Badiou, 1988), that is, a procedure that allows one to define a certain set as an event. The fact
of the event's realization will forever remain questionable for most people, except for those who
dared to intervene and determined their involvement in the situation. Adherence to event lies in the
intervention on it, so there is a difference between the event and its definition. If event occurs in
a traumatic collision with a real (for example, the death of Jesus Christ), the definition of event is
a description of this collision by language means (for example, the doctrine of Christianity).

The transformational function of event is most often realized in two phases. The first occur-
rence of the event most often appears as a result of coincidence of circumstances, accidental in-
jury, the invasion of the real in the systematic course of social life. Until the symbolization of the
event, that is, its adaptation to the existing social conditions, the event will not be perceived to be
regular. The next phase of the event realization occurs when, as a result of mistakes, failures, ne-
gations, rejection during the first occurrence of event that has not been noticed by anyone, a cer-
tain driving force was formed, for example, a sense of guilt or revenge that prompts repetition of
what happened, but already at the level of legality and legitimacy. That is, access to the event in
its real dimension is not accessible to a person, therefore, a person encounters event only in the
second step, in the process of repetition, which embeds a new discourse within the framework of
a symbolic structure (Ignatovich, 2004).

It is noteworthy that the reaction to event that has not undergone symbolization in the form of
a negation, supplantation, implies a further repetition of the event. Individuals or communities
respond to shock in numerous ways, but often struggle for the interpretation of events unfolds,
the selection of information, rituals, holidays are used, textbooks of history are rewritten, and
propaganda advances the policy of memory, aimed at correcting the previous attitude to facts and
phenomena. Thus, there is a change in the modality of the event through manipulation with the
mass consumer, instead the opposing interpretations of alternative observers are proposed to the
deliberately prepared audience (Makeiev et al., 2017). Consequently, meaningful events provoke
a conflict of interpretation, resulting in a problem of reality authenticity, as well as the interpreta-
tions authenticity.

Since a number of reasons for the event occurrence cannot be fully traced, events may seem
unpredictable. However, the revealed prerequisites for the event occurrence are constantly ac-
companied by doubts about their persuasiveness and sufficiency. But, it is not applied to a crisis
that is artificially created, and therefore provides for the possibility of correcting the situation.
The emergency state is characterized by the dominant, that is, correlated with natural or man-
made disasters, and the secondary ones, which are associated with human actions, connotations.
Thus, the reaction to the events with dominant connotations is in the form of rendering assistance
to victims through the creation of government institutions in order to eliminate the event conse-
quences (e.g., the ministries of emergency situations). The reaction example to the emergency
state with secondary connotations is, for example, the activity of "crisis™ managers.

Originality

In the study, the event is interpreted as being transformation that does not correspond to the
usual understanding of the established reality. It leads to the breakdown of social orders and
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structures and is interdependent with everyday life as a social being modus, which, on the one
hand, is characterized by clarity, predictability and stereotype, on the other — it appears as a field
of the event manifestation and the development of its consequences. An unexpected change of
a habitual life perspective on the individual and social levels due to the event is for individual
a traumatic collision with an extra-experience dimension of being, which may be accompanied
by the discovery of new meanings.

Conclusions

Thus, as a modus of social reality, the universum inherent to the society, everyday life covers
all spheres of human activity and combines the realities known to man. The event reveals elements
that do not fit into the ordinary course of everyday life, characterized by singularity, individual ex-
pression, appears as a phenomenon whose occurrence contradicts previous notions. The meeting of
event with everyday life is accompanied by the transformation of standard reality. The event acts
as a temporal entity, since it involves the moment of its realization, the key to the appearance of the
subject, since the event occurs first, and through it the subject appears. The subject can observe the
event, participate in its realization, or not to be a witness or participant in the event.
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noarAa AK TPAHCO®OPMALIA ITIOBCAKAEHHOI'O MOAYCY
COLIAJIBHOI'O BYTTHA

Mertoro 10CITiIKEHHS € 3’ICYBaHHS B3a€MO3JICIKHOCTI MO/IT K (hakTopa NepeTBOPEHb B YCTAJICHUX cepax KUTTS
JIFOJIMHY 1 TIOBCSKIEGHHOCTI SIK CIOCOOY ICHYBaHHSI COL[aIBbHOTrO OYyTTS, IO OXOIUIIOE PI3HOMAaHITHI BHIM JIFOJCHKOT
nisutbHOCTI. TeopeTHyHU 6a3mMC JOCHIDKCHHS IPYHTYETHCS Ha PO3YMIHHI MOBCSKICHHOCTI K (POPMH COIIATBHOI
IUHCHOCTI, CKJIQJTHOTO i 0araTOBIMIpPHOTO 00’€KTa, KU MOCTIHHO PO3BUBAETHCS, BKIIIOYAE HOBI (hOPMH PEaNbHOCTI,
3a3Ha€ BIUTMBY PI3HOMAHITHHX COIiabHUX 3MiH. OCHOBHA (D)YHKIIiSl MMOBCAKICHHOCTI NOJSATAae V BI)KWBAHHI 1HIMBIIA
1 CyCIiJIbCTBA, TOMY Y TIOBCSIKIICHHOMY JKUTTI JOMIHAHTHY POJIb BiIirparoTh cTaOLIEHI OCHOBH OYyTTS JifoauHU. CBOEIO
Yeproro Mo/isl BUCTYIAE CIIOCOOOM iCHYBaHHS OyTTsI, Ma€ CHHTYJISIDHHH XapakTep, iHIUBiyaJbHe BUPAXKEHHS, BUSB-
JISIE €JIEMEHTH, KOTP1 He BIIUCYIOTHCS Y 3BUUHI PAMKH MOBCSKISHHOTO XHUTTs. HayKkoBa HOBH3HA OTPUMAaHUX PE3yIib-
TaTiB MMOJISITAE B OCMHUCIICHHI TOJIi SIK IPOTUCTABJICHHSI CBITY SIBHUIIL [I033I0CBITHOMY CBITY OyTTS, HCOUiKyBaHOT HOBa-
i, sika 3yMOBIIIOE TIOSIBY HE3BUYHHX JJIsl IOBCSKIACHHOCTI MOPSAKIB 1 cTpyKTyp. Ilonisi HE € TOTOXKHOI eMITipUYHIN
(haKTUYHOCTI, HE BIAMNOBIAE€ 3BUYHOMY PO3YMIHHIO SIBHII i MPOLECIB, MPHU3BOJMUTH JI0 PO3PUBY 3 MOBCSKAEHHICTIO,
OCKIUJIbKY CIIPUYMHSIE 3HAUHI 3MIHM Y JKUTTI JIFOJIMHY HA 1HAWBIyallbHOMY Ta CyCIIbHOMY piBHsIX. HeouikyBaHa 3MiHa
TOBCSIKICHHOT'O XKHTTSI, sIKa CHPUYMHEHA TIOJIIEI0, TI0CTAE /IS 1HAWBIA TPABMAaTHYHUM 3ITKHEHHSIM 3 1HIIMM BHUMIpOM
OyTTs, B pe3yabTaTi YOr0 MOXKYTh BiJKPHUBAIOTHCS HOBI cMUCTH. BucHOBKH. Ha 11 MOBCAKIEHHOCTI, sIKa Ma€ 31aT-
HicTh HepedyBaTH y Pi3HUX CTaHax, QyHKIIOHYBAaTH y PiI3HOMAHITHUX BiJJHOCHHAX, BUSBIATHUCS B YUCIEHHUX CTPYK-
Typax, IIepeTuHax i 3B’A3Kax, MMojis nependayae MepcreKTHBy NOSBH HOBOI NiHICHOCTI, KOTpa CYNepeduTh TOMepeHIM
YSIBJIGHHSAM. 3 €K3UCTEHILIIHOT TOUKH 30pY OIS 3aBXK/IH € IEPEPUBAHHSIM MOBCSK/ICHHOCTI SIK, HAIIPHUKJIa, JII000B 200
pedniriiiHe HaBepHEHHs. MaciuraOHa Mol CIPUYHHSE TTOTPSCIHHS, SKi CTOCYIOThCS OUTBIIOCTI 200 BCIX IHIMBIAIB Ta
CHIJBHOT, KOTPI BUKOPHCTOBYIOTh YHCIICHHI CIIOCOOM peakiii Ha MOAil0 — iHTepIpeTanito, Bioip, MpOCIaBIsHHS, 3a-
MOBYYBaHHSI, KOPUTYBAaHHS OIIHOK, SIBUI, (DaKTiB, Bi3HAYEHHS CBAT, 3[IMCHEHHS PUTYaJiB, SKi MEPIOJAUYIHO MOBTO-
PIOIOTBCSL.

Kniouosi cnosa: monist; MOBCSAKIEHHICTh; OYTTS; IOJIMHA; COlliajbHa MIHCHICTh; TpaHChOopMAaIlis
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Ieabio mccnenoBaHUs SIBISECTCS BBIACHEHHE B3aMMO3aBHCHMOCTH COOBITHS Kak (akTopa IpeoOpasoBaHUH
B yCTOSIBIIMXCA c(hepax >KU3HM UYEJIOBEKa M ITOBCEIHEBHOCTH KaK CHOCO0a CYIIECTBOBAHWS COLMAIBHOTO OBITHS,
OXBATBIBAIOIIETO PA3IMYHBIC BUIBI YEIOBEUECKON AeaTenbHOCTH. TeopeTrnueckuii 6a3uc ncciaeqoBaHUA OCHOBBI-
BacTCs Ha IIOHUMAaHUM IIOBCEIHEBHOCTH Kak (OPMBI  COLMAIBHONW  JCHCTBUTEIBHOCTH,  CJIOKHOTO
1 MHOTOMEPHOTO 00BEKTa, KOTOPBIH MOCTOSIHHO Pa3BUBAETCA, BKIIOYAET HOBBIE ()OPMBI PEaTbHOCTH, MOJABEPTacTCs
BO3/ICHCTBUIO PAa3IMYHBIX COLHMAIBHBIX M3MeHeHnil. OCHOBHAas (YHKUMS IOBCEJAHEBHOCTH 3aKIIOYAETCS
B BBDKMBAHWU WHIMBHJA U OOIIECTBa, IOATOMY B HOBCETHEBHOU >KM3HHM JOMHMHAHTHYIO POJIb UIPAIOT CTaOMIbHBIC
OCHOBEHI OBITHS YesioBeKa. B cBOI0 ouepens COOBITHE BBICTYIAET CIOCOOOM CYLIECTBOBAHHMS OBITHS, UMEET CHHIY-
JSPHBIA  XapakTep, MWHAMBHUIYyalbHOE BBIPAXKEHUE, TMPOSABISIET JJIEMEHTHl, KOTOpbIE HE BIHCHIBAIOTCA
B NPHUBBIYHBIE pAaMKU NOBCEAHEBHON ku3HU. HayuyHasi HOBH3HA MOJyYEHHBIX PE3YyNbTAaTOB 3aK/II0YAECTCS B OCMBIC-
JICHUH COOBITHS KaK IPOTHBOIOCTABICHHUS MHUpa SIBICHHH BHEONBITHOMY MHUPY OBITHSA, HEOXXHJAHHON HOBALUH,
KOTOpasi MIPUBOJMT K IMOSBICHUIO HEOOBIYHBIX U OBCEIHEBHOCTH MOPSAKOB M CTPYKTYp. CoObITHE HE SBISIETCS
TOK/IECTBEHHBIM SMIMPHUIECKON (DAaKTHIHOCTH, HE COOTBETCTBYET NPHUBBHIYHOMY NMOHMMAHHIO SIBICHHWH W IpOIEc-
COB, TIPHUBOJUT K Pa3pbiBy C ITOBCEAHEBHOCTHIO, ITOCKOJIBKY BJIEYET 3a cOOOW 3HAUYUTENbHBIC N3MEHECHUS B JKU3HH
YeJI0BeKa Ha MHIUBHIYaIbHOM M OOIIECTBEHHOM ypoBHIX. HeoxnnaHHOE M3MEHEHHUE MTOBCEAHEBHOM KU3HU, KOTO-
poe BBI3BaHO COOBITHEM, SIBISIETCS I MHIWBHAA TPABMaTHIECKUM CTOJKHOBEHHEM, B PE3YJIBTATE YErO MOTYT OT-
KpBIBAThCSl HOBBIE CMBICIBI. BbIBoABI. Ha (hoHe moBceaHEeBHOCTH, KOTOpask 00JafaeT CIIOCOOHOCTBIO HAXOIHMTHCS
B Pa3HBIX COCTOSIHHSX, (DYHKIIMOHHPOBATH B PA3JIMYHBIX OTHOILICHUSX, [IPOSIBISATHCS B MHOTOUYUCIICHHBIX CTPYKTYpax,
CEUYCHUSIX U CBSI3AX, COOBITHE TPEIOJIaraeT MepCreKTUBY MOSIBJICHHST HOBOI IEHCTBUTENILHOCTH, KOTOpast IPOTHBOPE-
YUT TPEIBIIYIIUM NpeacTaBieHus M. C 9K3UCTEHIMANbHOM TOYKH 3pEHUs! COOBITHE BCEraa SIBISETCS NMpephIBAHUEM
MIOBCETHEBHOCTHU KaK, HallpuMep, T000Bb WM PEIUTHO3HOE oOpaleHue. MacimTadHoe coObITHE BBI3BIBACT HMOTPSCE-
HUS, Kacarolrecs OOJIBIIMHCTBA WM BCEX MHAWBHUJIOB M COOOILECTB, KOTOPHIE UCIIOIb3YIOT MHOTOUUCIIEHHBIE CIIOCO-
OBl peaknuy Ha COOBITHE — MHTEPIIPETALINIO, 0TOOP, IPOCIaBIICHIE, 3aMaTYNBAaHNE, KOPPEKTUPOBKH OLICHOK, SIBJICHHH,
(haKkTOB, OTMEUAHNE NTPA3THIKOB, COBEPIICHHE IEPHOINIECKHU TTOBTOPSIONINXCS PUTYAJIOB.

Kniouegvie cnosa: cobbIThE; TTIOBCEAHEBHOCTD, OBITHE; YEIOBEK; CONMANIbHAS JAEHCTBUTEIBHOCTD; TpaHchopma-
st
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CIVILIZATIONAL AND INSTITUTIONAL ASPECTS OF NATIONAL
SELF-IDENTIFICATION IN UKRAINE: PHILOSOPHICAL-
ANTHROPOLOGICAL APPROACH

Purpose. This article clarifies the significance of the person’s social self-identification as a basis for civilization
and institutional explanation of national self-identification in Ukraine. Theoretical basis. The authors found that the
analysis of the cultural and anthropological principles of national self-identity reveals two main opposed concepts:
the concept of "eastern” cultural and social self-identity of Ukraine, which correlates with the metaphor of the split
between "East" and "West", and the concept of "western" projection of the European future of Ukraine, which corre-
lates with the metaphor of the bridge between "East" and "West". These concepts reflect the options for the citizens
of Ukraine to make a personal choice of the way in achieving social self-identity. Douglas North’s concept of "open-
access order" states and "limited access order" states can be used as a basis for an alternative, pragmatic approach to
choice the criteria of national self-identity. Originality. National self-identification is a result of the choice of the
person’s self-identification: still the person takes into account the history of the nation, the ethnic diversity of the
nation, its cultural and civilizational characteristics. The philosophical-anthropological approach contributes to the
demystification of the grounds of social self-identification, revealing the decisive role of the personal choice in
shaping the new institutional foundations of national self-identity. Harmonization of the social institutions of
Ukraine with the institutions of the European Union and the international community institutions opens wide oppor-
tunities for Ukraine’s successful integration into the "open-access order" societies. The clarification of the value and
symbolic aspects of national self-identity in Ukraine contributes to the successful functioning of these institutions.
Multilingualism is an adequate response to the global challenge of the reconstruction of Ukraine’s national self-
identity. The education system is a key area for introducing multilingualism. Conclusions. The development, justifi-
cation and systematization of cultural and institutional criteria for choosing the best ways to strengthen of national
self-identity in Ukraine are a prerequisite for the successful self-identification of Ukrainian citizens in a complex
and ever-changing global world.

Keywords: human being; personality; person’s national self-identification; new institutionalism; civilization;
culture; values; multilingualism

Introduction

Reasoning about the person’s national self-identification in Ukraine as an independent coun-
try and self-governing society involves the selection of criteria, and therefore the grounds for
such self-identification. In modern theoretical thought, as a rule, researchers turn with this pur-
pose to the concept of a political nation as formed on the basis of the personal choice of every
citizen. Unlike the ethnic definition of a nation which claims that the person is subordinate to the
nation, the concept of political nation appeals primarily to the cultural and, in particular, institu-
tional grounds for social self-actualization of the person. However, social institutions also do not
appear to a man as deus ex machina, but are the result of human evolutionary achievements:
moreover, if the first social institutions arose mainly spontaneously, then over time the reflexive
and socially constructive component of institutional change is steadily increasing. So, when it is
declared that a state appears as a main institution of the establishment of a political nation and
one of the main instruments for the implementation of the relevant cultural policy, then it does
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not mean spontaneous processes of the emergence and disappearance of the states, it does not
mean "national competitions”, but it means the realization of specific political projects with their
authors and target audience, and these historic actors are the real creators of statehood. Thus,
people of some country are belonging to different ethnic groups, they could be the bearers of dif-
ferent languages, traditions, values — but still they could unite into one political nation, provided
their agreement on a common future within the framework of a single political nation as a sym-
bol of existence of some common social norms that correspond to specific values of each specif-
ic community inside this country. To study such a problem is not task for sociology or cultural
studies, because as the basis here should be not positivism, not the statement of the current af-
fairs, but the normative approach, the will to assert those social norms that express to a greater
degree not existing, but for granted. To reveal the essence of such an approach and the role of
anthropological factor in nation-building it should be involved philosophical vision with specific
optic and evaluation of the opportunities and perspectives. Thus, in this article the question of
determining the principles of national identity will be interpreted from the point of philosophical-
anthropologic analysis of the possible ways in the formation of a political nation facing the chal-
lenges of the global age.

The topic of national identity is sufficiently developed at the level of the general theory and at
the same time presented by very different and even competitive concepts. Such diversity is con-
ditioned by the different social and historical experience of establishing the national identity
among different peoples and countries, as well as the presence of various methodological ap-
proaches to constructing relevant concepts. In particular, we are talking about the works of such
authors as German philosopher of the late 18th and early 19th century Johan Fichte (2017) (na-
tion as a result of national self-consciousness), British social theorist Anthony Smith (2008) (na-
tional identity as based on hierarchy, covenant and republic), modern American social theorist
and political scientist Benedict Anderson (2006) (nation as an imagined community) etc. The
situation of cultural diversity is inherent in contemporary European societies, most of them are
highly differentiated and can be characterized in the terms of multiculturalism. In his analysis of
modern cultural communication French postmodernist philosopher Jean Baudrillard in an inter-
view with D. Smith (2017) emphasizes the authenticity of cultural differentiations unlike cultural
totalities as meta-narratives.

As a methodology in this article we applied American anthropologist Clifford Geertz’s (1973)
ideas of symbolic anthropology and his interpretative methodology to the solving of the problem
of correlation between civilizational and institutional aspects of national self-identification. The
basic approach for such kind of research was proposed by American and Israeli social theorist
Shmuel Noa Eisenstadt (1978) in his Revolution and the Transformation of Societies: A Com-
parative Study of Civilizations. In this study he revealed the selective affinity of symbolic, insti-
tutional and structural dimensions of societies. So we demonstrate how some values and symbo-
lic systems help person to identify oneself at some institutional and social-structural position.

All these ideas can be more or less successfully comprehended by the institutional approach
presented in the last decade by the writings of such researchers, which we can describe as mo-
dern neo-institutionalists: American social theorist, winner of the Nobel Prize for Economics
Douglass C. North with co-authors (North, Wallis, & Weingast, 2013), American social theo-
rists-economists Daron Acemoglu and James A. Robinson (2012), and possibly American politi-
cal scientist and political technologist Alec Ross (2016). Neo-institutionalism proceeds from the
standpoint that social institutions play a decisive role in social change, and these institutions
themselves are subject to unceasing modernization in modern society. Neo-institutionalists see
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social institutions in anthropological way — as a result of institutional design, which is carried out
by the people themselves. Particular emphasis is being made on the normative side of the func-
tioning of society: social institutions no longer appear to be higher than individual realities, as it
was in the case of classical institutionalism, but social institutions are already interpreting as
a result of people’s legitimization of existing social norms and the creation of new social ones, so
institutions operate in the mode of their constant reconstruction and innovation.

This article will attempt to give a new institutional understanding of multiculturalism as the
theoretical basis for study of national self-identity.

Purpose

This article should clarify the significance of the person’s social self-identification as the ba-
sis for civilization and institutional explanation of national self-identification in Ukraine.

Statement of basic material

The theme of social self-identity should be distinguished from the topic of personal self-
identity. Thus, British philosopher from University of Sheffield Eric Olson (2015) reveals the
connection of personal identity with the biological basis of this identity:"What is necessary, and
what suffices for somebody to consider as a person, as opposed to a nonperson? What have peo-
ple got that non-people haven’t got? More specifically, we can ask at what stage in one’s deve-
lopment from a fertilized egg there comes to be a person, or what it would take for a chimpanzee
or a Martian or an electronic computer to be a person, if they could ever be". When we talk about
social identity, we have to look for other criteria, in particular cultural ones. In the global world
this becomes a matter of intercultural communication. The formation of a social self-identity it-
self is critically dependent on solving the issue of multiculturalism. An important example is the
solution to this issue in contemporary China, in particular due to the fact that many Chinese stu-
dents receive education abroad. Modern social education researchers Qiang Liu from Institute of
International and Comparative Education, Beijing Normal University and David Turner from the
School of Education, Early Years and Social Work, University of South Wales point out im-
portant thoughts on this topic:

Generations of students who have studied abroad were closely linked
with the modernization of China, they had promoted China’s modern so-
cial transformation and social development in various fields, broadening
and deepening the Sino-Western cultural exchanges, narrowing the gap
between China and the developed countries, showing the strong repair
ability of Chinese culture, and enabling the Chinese civilization to last till
now. With the strengthening of China’s comprehensive national position,

China is shaping national identity with a more positive attitude and buil-
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ding consensus for the further development of the Chinese nation through
strengthening cultural self-confidence. (Liu, & Turner, 2018, p. 7)

Ukraine and its education system face a similar problem. Its consideration may become the
key to determining the safe way to reconstruct the national self-identity in Ukraine, which has to
set a social identity of the individual over his/her personal self-identity.

Already the philosophy of the Enlightenment has created the basis for understanding the so-

cial self-identity of the individual as a component of social modernization and modern Western
culture. This was analyzed by Ukrainian philosophers V. V. Khmil and O. M. Korkh:

...the idea of self-determination of an individual in the philosophy of
Enlightenment is correlated not only with the recognition of natural human
rights, but with the search for ways to include him/her in the system of cur-
rent law, the conditions for the harmonization of private and public inter-
ests... All these ideas have been expressed in the philosophical and legal
system of liberalism, which arose as a result of the synthesis of the con-
cepts of individualism and rationality, and became the ideological basis for
the modernization of Western civilization. (Khmil, & Korkh, 2017, p. 132)

According to Ukrainian philosopher Vitaliy Lyakh:
Modern social development is connected simultaneously both with im-

provement of human capital and institutions and with orientation on the
latest informational and communication technologies. Finally, one can
conclude that economic, cultural and political transformations are so
related to each other in their development that this relationship allows to
predict the nature of their influence on society. (Lyakh, 2016, p. 15)

So in social theory and practice after postmodernist criticism we should talk about social con-
structivism as dominate position. So we could interpret the position of Ukrainian philosopher
T. V. Danylova (2017) as post-postmodern: "The search for the "Self" is largely a reaction to the
conviction that science is able to explain the world and determine human’s place in it. Basically,

this is due to the recognition that the reality we perceive is not the reality per se, but rather it is
constructed by the mind"” (p. 8). But we focus our research on the source material for this con-
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struction that is still civilizational and institutionally dependent. Anyway, national identity is
a topic in which the problems of personal self-identification are close connected with the prob-
lems of the social order.

Indeed, already leading representatives of German philosophical anthropology, such as
Helmut Plessner and Arnold Gehlen, have been exploring the subject of anthropological founda-
tions of national identity. Arnold Gehlen (1988) considered social institutions as a way of per-
son’s unloading to perform new social tasks. In this case, institutes appear to Gehlen not only as
a result of the evolution of humanity, but as a result of social creativity of the people themselves.
Plessner (2010) wrote that this creativity should become more conscious and master the ele-
mental social processes: he warned against trying to appeal to the supposedly "natural” principles
of sociality, and accordingly — from underestimating by the individual his/her own social self-
determination.

Existing studies of the modern, in some aspects of the postmodern and in some aspects of the
modern of a new type, conditions for the formation of a national identity are fragmented rather
than systematic as a result of the lack of a coherent vision of the whole spectrum of possible
conceptual implementations in the multiculturalism of the national community in the project of
creating a national identity. Social values, as Mykhailo Boichenko and Yuriy Miroshnichenko
(2016) substantiate, emerge in the common social experience and are fixed in specific stable
communicative communities, which become the basis for the creation of more general social
formations to provide a valuable basis for the functioning of various social institutions, including
the state. Ukrainian philosopher Olena Yakovleva (2015) has worked out specified data on the
historical, economic, political and educational circumstances that reveals the origins, main char-
acteristics and prospects for the further development of multilingualism policy in Ukraine.

When it comes to the so-called civilizational discourse, it turns out that it were necessary to
prove initially that Ukraine does not "simply" belong to the Slavic civilization, varies from East
Slavic civilization, the Orthodox Territories, to the Eurasian world, the Byzantine tradition, and
even "Russian world". As a compromise some Ukrainian researchers suggested for Ukraine
a painful break with Slavic civilization towards Western Europe civilization —so some of them
use the concept of "split civilization™ for the civilization status of Ukraine. This controversial
concept was elaborated first in Nadia Skotna’s (2005, p. 12) work, then it was explicated in pub-
lications of the Ukrainian philosopher, sociologist and political scientist Mykola Mykhalchenko
and the Ukrainian political scientist and social psychologist Yury Shaygorodskyi (Mykhalchen-
ko, & Shaihorodskyi, 2006). Is there really an effect of split? Does every Slavic nation necessary
belong to the eastern type of civilization? Is Ukraine in a situation of cultural, political or any
other "gap" between East and West? Perhaps this situation should be interpreted with a help of
another metaphor — for example, the metaphor of the bridge, namely, the bridge between East
and West? The first version of the interpretation of the conceptual framework "East-West",
namely the version of the "split", seems to us deeply alien to the domestic mentality, and most
importantly — to the national interests of Ukraine. On the other hand — the last version of the in-
terpretation, namely the version of the "bridge", helps to understand the same conceptual frame-
work already in a constructive sense for Ukraine. For these interpretations there are both political
and scientific reasons, so it should be made rather philosophical choice between them.

These different metaphors and their related interpretations are supported mainly by represent-
atives of different institutions, as well as different countries. The metaphor "split" is propagated
by the supporters of the concept of predictable "oriental” cultural and even societal identity of
Ukraine. In philosophic field the "oriental™ origin and "oriental” nature of Ukrainian society are
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attributed by the adherents of the philosophy of Eurasia, the "Russian world", predominantly
Russian philosophers, representatives of the conservative and right political wing — such as Nico-
lay Trubetskoy (1927) and Alexander Dugin (2015). In the contrast, the metaphor "bridge" is
supported by representatives of the "western™ projection in the European future of Ukraine — and
this is mainly by representatives of Western countries and Western institutions. The metaphor
"bridge™ is close to Douglass North’s concept of "open access orders”, correspondently the met-
aphor "split" is close to his concept of "limited access orders™ (North, Wallis, & Weingast, 2013,
p. 148). Philosophy of exclusivity (nation as a cultural and political monad) should be changed
by philosophy of inclusivity (nation as a part of multicultural world).

Such a division into the "East" and "West" has its origin from the controversy of "Western-
ers" and "Slavophiles” at the beginning of the nineteenth century in Tsarist Russia, and the at-
tribution of Ukraine to the "Eastern” civilizational identity was stated in 19th century by Russian
philosopher Nicolay Danilevskiy (1995), obviously inspired by these controversies. However,
the very definition of "East" and "West", in our opinion, is quite artificial and too conditional.
Already in different countries of Europe, the "West" was understood otherwise. Still it is enough
to refer to Oswald Spengler (2007), for whom the "western countries” ('das europdisch-
nordamerikanische Abendland™) are, first of all, Great Britain, France and USA. Also, tradition-
ally the "East" countries for European thinkers are first of all the countries of Muslim and Con-
fucianism regions. Russia and Ukraine as the "East" have never clearly even been marked in Eu-
rope. With the expansion of international politics, economics and other spheres of social life to
the global scale, the division into the "West" and "East" in general has lost its meaning: any point
at the planet in one respect is "West", and in the other —"East". Thus, the discourse concerning
the model of opposition "East-West™ is an anachronism in the era of globalization and the growth
of the influence of global institutions. If we consider issues not in the terms of abstract models,
but in their concrete social relations, then we should accept that globalization does not complete-
ly eliminate the differences between countries— cultural, economic, and political (as a matter of
fact they will always remain),but in any case globalization largely aligns their significance as
parts of a single whole: they lose their uniqueness and identity, since their preservation now de-
pends not only, and not even so much on internal causes (traditional social determination), but
depends on the circumstances of the functioning of the global whole, without which these local
causes can no longer operate. It could be evidently illustrated by examples from Alec Ross’s
(2016) The Industries of the Future, chapter 1 (omnipresence of robotization in close future and
the problem of employment for every national economic), and Daron Acemoglu’s and James
Robinson (2012) Why Nations Fail, chapter 12-14 (solution of economic and political problems
due to transformation of national institution from their exclusive status to the inclusive
one).Philosophical idea of dynamic unity through diversity receives its implementation in the
political concept of national institutional design as a local response to a global system challenge.
Thus, the most frequent question is about to which extent and how long the old cultural or other
social disparities retain their residual influence. Thus, the question cannot be taken in such a way
that Ukraine must be completely defined as either part of the "West" or as part of the "East". One
can only fight for the domination of European values in Ukraine so that everyone aspires to de-
fend here and now his own dignity and the right to decide what his future will be. Struggling for
European values appeared to be attracted by an increasing number of Ukrainian citizens, and
vice versa, fewer Ukrainian citizens have preferred the values of "guided democracy”, in which
the course of the country is clearly outlined by "wise leaders” who have already assumed respon-
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sibility for all citizens, deciding without them and instead of them, how to live and when to die,
for what values and in what kind of country.

From these positions it is difficult to agree with the pessimistic overall assessment of the Slove-
nian political scientist Lucas Zalek (2016) who "concluded that Euromaidan has been a critical
turning point in history of modern Ukraine, but path to economic recovery and real association
with European structures is a much more complicated process” (p. 150). This author is precisely
demonstrates positivist criticism and underestimates the power of mass legitimization of normative
changes, the high dynamics of contemporary institutional changes in Ukraine. A more balanced
position is demonstrated by other Slovenian political scientists — Martin Solik, Jan Fil'akovsky,
Vladimir Baar (2017), who claim that despite the rise of the idea of an autocephalous Ukrainian
church after Euromaidan in Ukraine, nevertheless, as in Belarus "the role of autocephalous Ortho-
dox churches in building national identities of Belarusians and Ukrainians is also significantly in-
fluenced by the political situation in these countries” (p. 155). The political situation of strengthen-
ing national identity through autocephaly can only be welcomed. However, religious changes can-
not replace the necessary economic reforms, although they could increase the motivation of
Ukrainian citizens to them. The economy, however, focuses mainly on the trend of building socie-
ty "open access order”, and religious change can both promote and prevent it. Thus, excessive ac-
centuation of the role of one church in Ukraine can lead to tension in its relations with other reli-
gious organizations in Ukraine, as this would be contrary to the principle of "open access".

To receive multiply lingual competence seems to be one of the undoubted cultural priority for
the modern person who is looking for success in multicultural society. Thus the policy of multi-
lingualism and establishing of the relevant social and first of all academic institutions is the way
to self-identification of inclusive type. Multilingualism in the philosophical, academic and edu-
cational aspects in the modern era is the imperative of the progress of modern societies. Multi-
lingualism in theoretical and practical aspects appears as a multifaceted, systemic phenomenon
that has wide humanistic value consequences, far exceeds the narrowly pragmatic approach to
education as a way of acquiring a profession. As Olena Yakovleva observes, multilingualism in
the system of higher education should be considered:

...as a key factor in the context of the philosophical-educational search
for a balance between the value assertion of national consciousness and
identity, on the one hand, and functionally conditioned pragmatism and
communicative expediency, on the other... the multilingualism organi-
cally combines the value and functional tasks of the system of higher
education. (Yakovleva, 2015, p. 39)
Trilingualism (state language, English as a second and additional foreign, including national
minority languages) is the best institutional choice for Ukraine today, but in the context of
globalization, this format can also change quite quickly. However, the multilingual strategy

itself will remain unchanged as one of the key institutional factors for strengthening of
Ukraine’s national identity.
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Multilingualism is emerging as an example of a successful, modern educational institution that
has received not only a positive local historical experience but due to a conscious institutional de-
sign — takes also a positive institutional experience from other countries. At the beginning of the
establishing of such new institutions, the personal efforts of their co-authors are critical: from the
authors of the relevant bills to the participants in the implementation of the laws of Ukraine, adopt-
ed on the basis of these bills. In modern Ukraine, the case of introduction of multilingualism in
Ukrainian education could show that the anthropological factor affects not only in the sense of bio-
logical anthropology, but also as a cultural and anthropological factor, which is increasingly being
implemented through the concrete efforts of individuals consciously focused on institutional
changes. Such changes lay on the basis of a new national identity of a citizen of Ukraine.

Originality

Social self-identification could be analyzed as a social process determined by values and inten-
tions as well as historical specific and ethnic diversity. Social structure of Ukraine becomes more
transformative and receptive to the institutional design. Many social institutions in Ukraine need to
be coordinated with institutions of European Union and international community in the mode of
integration of Ukraine to the "open access order" societies. This task could be convincingly ful-
filled only due to the clarification of the value and symbolic aspects of social self-identity in
Ukraine. Philosophical approach helps to avoid excessive political engagement and disclosures at-
tempts to mystify the grounds of social self-identification. In the global world the religious or eve-
ry other cultural interpretation of civilization could not be exclusive basis for the social sel-f-
identification. But still for Ukrainians European values are significant reason for the choice of Eu-
ropean identity. It is the choice of democratic way of life as joint of European values, institutions
and standards of living. In modern global society the traditional concepts of the cultural "West"
and "East" lost a part of their meaning and should be replaced by the concepts of "open access or-
der" and "limited access order"”. The concepts of cultural "West" and "East™ have still superfluous
religious connotations in social sciences and national policy. The concept of "open access order"
can be the synthetic basis for the new social and national self-identification in Ukraine. Multilin-
gualism can be one of the practical ways in establishing "open access order" as a basis for the new
social self-identification. Multilingualism presents new cultural and institutional strategy itself,
which gives successful response for the global challenge to the national identity.

Conclusions

The challenge for Ukrainian humanities in general and especially for the Ukrainian philoso-
phy is to identify the systemic principles for establishing a national identity of Ukrainian citizens
that will promote the development of the ethnic, political, legal, religious, economic, cultural and
other aspects of Ukrainian society.This cultural diversity in its plurality, complementarity can
contribute to the formation of common orientation of Ukrainian citizen to strengthen the Ukrain-
ian state among other European states — as a way to successful integration into the world com-
munity. Such a response is possible, first of all, on the basis of the development of the civil so-
ciety in Ukraine, as well as a result of the development of a systemically grounded concept for
identifying ways of strengthening the national identity of Ukrainian citizens in the values of mul-
ticulturalism. This concept should also be provided for a significant ideological and methodolog-
ical effect, with the involvement of its ideas and propositions in the state programs, their disse-
mination in the scientific, public-political and media spheres through the publication of the re-
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sults of relevant scientific researches, due to the participation of its supporters in scientific con-
ferences and other public events, as well as due to the involvement of its followers in academic
sphere (students, PhD program students, professors etc.). Thus, such a response has intercon-
nected scientific, socio-political and cultural-anthropological significance. Reconstruction of
Ukraine’s national self-identity is an institutional task that at the theoretical level requires further
philosophical-anthropological reflection on the civilizational and cultural aspects of the func-
tioning of social institutions in Ukraine.
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HUBLIIBALIMHI TA IHCTUTYIIMHI ACOEKTU HAIIIOHAJIBHOI
CAMOII[EHTHd)IKAIJIi B YKPAIHI: ®L1I0CO®CHKO-
AHTPOHOJOI'TYHUUA ITIAXI

Mera. Ll cTarTs NposSCHIOE 3HAYYILICTh COLIaNbHOI caMoigeHTH(iKalil 0COOMCTOCTI SIK OCHOBHU IS IIMBiJTi3a-
IAHOrO Ta IHCTUTYIIIHHOTO MOSICHEHHS HallIOHAIBHOT camoineHTudikamii B Ykpaini. TeopeTuunuii 6a3uc. ABropu
BUSIBIJIH, IO TIPH aHAII31 KyJbTYPHO-aHTPOIOIOTIYHUX 3acaJl HAI[lOHAIBHOI CaMOiICHTHYHOCTI OJTHA OJHIHM IPOTH-
CTOSTH JIBi OCHOBHI KOHIICTIIIi: KOHIEIIIis "'cXiHOi" KyIbTYPHOI Ta CyCIUIEHOI CAMOIICHTUYHOCTI YKpaiHH, 3 KOO
KOperoeThes MeTadopa po3kory Mixk "CxomoM™ Ta "3axomom", Ta KOHIEMIS "3aXiTHOI" MPOEKIIii €BPOIEHCHKOTO
MaliOyTHROTO YKpaiHH, sika KOPETEThes 3 MeTadoporo Mocty Mik "Cxomom" Ta "3axomom". Lli koHmemmii Bigo-
OpakaroTh OIIIii 0COOUCTOrO BUOOPY IIIAXY 3A00YTTS COIiabHOI CaMOIIeHTHYHOCTI TpoManssHaMu Ykpainu. Kon-
nenmis Jyrmaca Hopra momo nep:kaB "MOpsAKY BIIKPUTOTO MOCTYITY' Ta AepkaB "TOPSIKY OOMEXEHOTo AOCTyIy"
Moe OyTH BUKOPHCTaHA SIK OCHOBA JJIsl aIbTEPHATUBHOTO, MPArMaTU4HOIO MiIXOAY AJisl BUOOPY KpHUTEpiiB Hallio-
HaybHOT camoineHTnyHocTi. HaykoBa HoBu3Ha. HamioHanbHa camoimeHTH(IKALS € PEe3ylIbTaTOM BHOOPY OCO-
OUCTICTIO CBOET COIIaAbHOI camoimeHTH]IKAIT: MPH BOMY OCOOHCTICTH BPaxOBY€E ICTOPIIO HAIlii, CTHIYHE PO3-
MaiTTs Hauii, il KyJbTypHI Ta LUBUII3aliiHI XapakTepucTHKH. DinocochbKko-aHTPOMOJIOTIYHUI MMiAXiN crpuse
nemictudikamii mjacTaB comianbHOl caMoifeHTH(IKaIli1, BUABIISIOUN BUPIMIAIBHY POIIL 0COOMCTOrO BUOOPY Y op-
MyBaHHI HOBHMIX I1HCTHUTYIIHHWX 3acajJ HaIliOHAJHLHOI CAMOIJEHTHYHOCTI. Y3TOJDKEHHSI COIialbHUX 1HCTHUTYTIB
VYkpainu 3 iHcTHTYHisIME €Bpornelicbkoro Coro3y Ta Mi>KHapOJHOTO CITIBTOBAPHCTBA BiIKPHBAE ITMPOKI MOXKIMBOCTI
yenimHoi iHTerpanii YkpaiHH 10 CyCHIIBCTB "MOPSAKY BIJKPUTOTO aocTymy". 3’siCyBaHHsS I[IHHICHHX Ta CHUM-
BOJIIYHMX aCHEKTiB HalllOHAIBLHOI CaMOiICHTUYHOCTI B YKpaiHi cripusie ycrilHoMY (pyHKIIOHYBaHHIO ITUX IHCTUTY-
1iif. baraToMOBHICT € aJIleKBaTHOIO BiJIOBIIIIO Ha IT00AJBHUI BUKIMK PEKOHCTPYKIII HaIliOHaJIbHOI caMoijeH-
TUYHOCTI YKpainu. CrucremMa OCBITH € KIIF0U0BOIO cheporo 3arnpoBa/pkeHHs OararoMoBHOCTI. BucHoBKH. Po3BHTOK,
OOTpYHTYBaHHS Ta CUCTEMAaTH3allid KyIbTYpPHUX Ta iHCTUTYLIHHUX KPUTEPiiB BUOOPY HAMKpAIINX IUISIXiB 3MillHEH-
HSl HaI[lOHAJIBHOI iIEHTHYHOCTI B YKpaiHi € OCHOBHOIO MEPEAyMOBOIO YCIINIHOI camMOiZeHTHdIKaIil yKpaiHCHKUX
TPOMAJISIH Y CKJIATHOMY Ta MOCTIHO MiHIMBOMY IJI00aIbHOMY CBiTi.

Kniouosi crnosa: moauHa; 0COOUCTICTh; HAIlIOHAIBbHA CaMOiIeHTU(IKAISI 0COOUCTOCTI; HEOIHCTUTYIIOHAII3M;
LUBLTI3AMISA; KyJIbTypa; MiHHOCTI; 0araTOMOBHICTh
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NUBUWINSALIIMOHHBIE U THCTUTYIHHUOHAJIBHBIE ACHEKTbI
HAIIMOHAJIbHOU CAMOUJAEHTHO®UKALIUN B YKPAUHE:
OPUITOCOPCKO-AHTPOIIOJIOI'MYECKHAU ITOAXO

Heas. D1a cTaThs NpOsCHIET 3HAYUMOCTD COLMATIBHON CaMOUICHTU(HUKALIMY JTMYHOCTH KaK OCHOBBI JUIsl LIU-
BWJIM3AaLIMOHHOTO M HMHCTUTYIMOHAJIBHOTO OOBSCHEHUS HAIMOHAJIbHON CcaMOWACHTH(GHUKAIMU B YKpauHe.
Teopernueckuii 6a3uc. ABTOPHI BBISIBIUIM, YTO NPU aHAJIH3€ KyJIbTYPHO-aHTPOIIOJOTHYECKUX OCHOB HAIHO-
HaJIbHOW CaMOMAEHTHYHOCTH IPYT APYTY HMPOTHBOCTOST JIBE OCHOBHBIC KOHLEMIMH: KOHLEMIHS 'BOCTOYHOI"
KyJITYpHOH M OOIIIECTBEHHOH CaMOMIEHTHIHOCTH YKpanHBbI, C KOTOPOH KOppenupyeT MeTad)opa packoyia MeKIy
"Boctokom" u "3amagom", W KOHIEHIHs ''3amagHON" MPOEKIHUH EBPOIEHCKOTO OyAymiero YKpawHBI, KOTOpas
Koppemnupyetcs ¢ Metadopoit Mocta Mexay "Bocrokom™ m "3amagoM”. DTH KOHIEHIINH OTPAXKAIOT O JINY-
HOTO BBIOOpa ITyTH TOJyYCHHs COLMAIBHOW CaMOMICHTHYHOCTH TpakaaHamu YkpawmHbl. Konnemmus [lyriaca
Hopra o rocynapctBax "mopsiaka OTKpPBITOTO JOCTyNa" M rocyfapcTBax ''MOpsAKa OTPpaHUYCHHOIO AOCTyma' Mo-
XKeT OBITh MCIIOJIb30BaHa KaK OCHOBA JJIsl albTEPHATHBHOTO, MPAarMaTHYECKOTo MOAX04a /Ui BBIOOpa KPUTEpUEB
HallMOHAJbHOM camouaeHTHYHOCTH. Hayunas HoBu3Ha. HanmoHanbHas caMOUACHTH(GUKALUS SIBISETCS PE3yJib-
TAaTOM BbIOOpa JIMYHOCTBHIO CBOEH COIMAJIbHOI CaMOMIEHTU(HUKAIMU: IPU 3TOM JIMYHOCTh YYUTHIBAET UCTOPHUIO
HaI[MH, STHUYECKOEe pa3HooOpas3ne HaIUH, e KyJIbTYpHBIE M HUBIIM3AIIMOHHBIE XapakTepucTuku. dunocodcko-
AHTPOTIOJNOTUYECKHUH TMOJX0J] CIOCOOCTBYET NEMHUCTH(UKAIMKA OCHOBAaHUH CONMAIBLHONW CaMOUACHTU(UKAIINH,
BBISIBIISISL PEIIAIONIYIO POJIb JINYHOTO BBHIOOpPA B ()OPMHUPOBAHMH HOBBIX MHCTUTYIHOHAJIBHBIX OCHOB HAIlMOHAJIb-
HOW caMomJieHTHYHOCTH. CorjlacoBaHHE COLMAIbHBIX MHCTUTYTOB YKpauHbl ¢ HHCTUTYTaMu EBporneiickoro Co-
1032 ¥ MEXJyHapOJHOTO COOOIIecTBa OTKPHIBACT INMPOKHE BO3MOXKHOCTH YCHEIIHONW MHTETpanud YKpauHBI B
ofmmecTBa "MOpsAIKa OTKPHITOro focTyna”. BeIsSCHEHHE IEHHOCTHBIX U CUMBOJIMYECKUX ACIEKTOB HAIIMOHAIBHON
CaMOMAEHTHYHOCTH B YKpauHE CIIOCOOCTBYET yCHEIHOMY (YHKIMOHHPOBAHMIO 3THX MHCTUTYTOB. MHOTOS3BI-
YHe SBISIETCS aJIeKBaTHBIM OTBETOM Ha TJI00ANbHBIN BBHI30B PEKOHCTPYKIMH HAllMOHAJIBHON CaMOMJCHTUYHOCTH
VYxpaunsl. CuctemMa oOpa3oBaHusl SIBJISETCS] KIHOUEBOH cdepoll BHeaApeHHss MHOros3buns. BuiBoabl. Pa3sutue,
000CHOBaHKE U CHCTEMAaTH3alUs KyJIbTYPHBIX U HHCTUTYLIMOHAIBHBIX KPUTEPHUEB BbIOOpA JIyUIINX IIyTeH yKperl-
JICHUS HAIlMOHAIBHON MIACHTUYHOCTH B YKpaWHe ABISETCS OCHOBHOM MPEINOCHUIKON YCHEIHOW caMOuAeHTUhU-
KalluM YKPAUHCKHUX TPakJaH B CII0)KHOM H IMIOCTOSHHO MEHSIONIEMCS TTI00aTbHOM MHpE.

Kntouegvie cnosa: 4enoBek; IMYHOCTh; HAIMOHAIbHAS CAMOUICHTU(UKALIUS INYHOCTH; HEOMHCTUTYIIMOHAIIN3M;
UBWIN3AIM; KyJIbTYpa; IIEHHOCTH; MHOTOSI3BIIHE
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ANTROPOLOGICAL APPROACHES IN LEGAL CERTAINTY
RESEARCH

Purpose. The study is aimed at highlighting in the historical-comparative context the influence of anthropologi-
cal teachings on the development and formation of such a legal phenomenon as "legal certainty"”, proving that the
category of legal certainty appeared as a consequence of anthropocentric philosophical approach in law.
Theoretical basis. In the article, using the system approach, the content of the term "legal certainty” was analyzed.
The axiological approach allowed generalizing various manifestations of legal certainty within the limits of one
va-lue concept and generalizing it by formulating and emphasizing the importance of the anthropophilosophical
approach in the study of legal phenomena. The method of comparison, analysis, synthesis, generalization of philo-
sophical concepts was used, in which the principle of legal certainty was expressed in different periods of historical
development. Originality. This article supports a wide approach to understanding the principle of legal certainty,
and the latter one relates to general theoretical legal principles. It is alleged that legal certainty consists of a number
of requirements for lawmaking and law enforcement. In conducting a historical analysis for these requirements of
legal certainty, it was established that they were historically originated and developed as a part of anthropological
philosophical doctrine and subsequently embodied in law. The connection with anthropological teaching in juris-
prudence is transformed into a relationship between the realization of the principle of legal certainty and human
rights. Conclusions. Anthropological approaches in the study of legal phenomena allow providing value humanistic
orientation to law. Human rights and freedoms as the most important social value require observance of them even
when the legislation is imperfect, uncoordinated, contains gaps and uncertainties. The principle of legal certainty
enables to overcome these difficulties, due to it the requirements of lawfulness and observance of human rights and
freedoms are agreed upon. This principle is generally legal, and its content is revealed through a set of components —
requirements.

Keywords: legal certainty; antropology of law; legal principle; res judicata; antropocentrism; principle of justice

Introduction

The gradually retreat from the positivist legal consciousness poses a set of questions both to
the philosophy of law and to the branch sciences, in particular: 1) the clarity, precision and ac-
cessibility of the legal instruction for a person, the absence of contradictory and mutually ex-
clusive provisions; 2) stability and predictability of legal positions arising in law enforcement;
3) compliance with the procedure for adoption of regulatory acts and their implementation;
4) the boundaries of discretionary powers of state bodies, in particular when applying to a person
with legal responsibility. These requirements are included as components in the multi-element
notion of "legal certainty". Legal certainty appears as a principle in various legal areas, in parti-
cular in European countries. The application of this principle is associated with "deregulation,
greater flexibility and effectiveness of law" (Vaate, 2017, p. 5).

In the sphere of legal regulation, there is always a person for whom legal norms are embodied
in acts of individual action, acquire a specific meaning. The perception by him/her of legal in-
structions, the ability to coordinate their actions with them, guided by making decisions and
forging their future, affects the possibility of realizing by him/her the rights and freedoms of
a man and a citizen, which are the highest social and legal values. Legal certainty, which is con-
sidered as a legal principle, embodies the elements that take into account not only direct subordi-
nation of a person to the state authority, but also the feedback — perception, respect and ob-
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servance of the legal instructions that a person demonstrates in response. At the present stage,
the principle of legal certainty becomes the object of reference in court decisions, but it has not
received its established definition in philosophical and theoretical legal studies.

Purpose

In view of the foregoing, the purpose of the article is to reveal the content of legal certainty by
applying the anthropological approach, conducting the anthropo-historical analysis and studying
how the theory of legal certainty emerged and developed and what significance this concept has
acquired in modern law. Therefore, the study of the content of this principle with the use of an-
thropological approaches will reveal its significance for the legal system, for approval of huma-
nistic principles in law.

Statement of basic materials

The term "legal certainty™ brought to Ukraine, along with the decisions of the European Court
of Human Rights, is becoming more widespread both in scientific papers and in judicial practice.
In spite of this, there is no established meaning of this word in the theory and philosophy of law.

Since the appearance of the term "legal certainty” on the territory of Ukraine, there are two
main approaches to understanding its content: narrow and broad. Representatives of the general
theoretical schools adhere to a broad understanding of this term, considering it to be multi-
elemental one and pointing to connection to the rule of law. S. Pogrebnyak and M. Kozyubra
paid attention to the relevance of this approach in their papers. A broad approach to understand-
ing of legal certainty is an individual manifestation of a general broad approach to the under-
standing of law that had been formed from the end of the nineteenth century, in contrast to
a gradual change in legal concepts one after the other. The narrow approach focuses on the indi-
vidual manifestations of legal certainty within a particular branch of law.

In foreign practice, the principle of legal certainty is interpreted as a general law phenome-
non. In particular, Louise Marinoni (2012) argues that "legal certainty is a fundamental right and
an indispensable principle of the state of law" (p. 255). Unlike representatives of the procedural
law who are inclined to consider legal certainty as an interdisciplinary procedural principle and
to identify it only with the requirement of res judicata — the requirement of the final judgment, —
in sectoral studies of substantive law the approach prevails, according to which legal certainty is
a general principle of law inherent in all branches of law. Investigating the principles of land
law, B. Totskyi argues that the modern concept of legal certainty is embodied in Art. 22 of the
Constitution of Ukraine, according to which human rights and freedoms are not exhaustive, and
the restriction of their content or scope is not allowed (Totskyi, 2014, p. 206).

The study by Finnish scholar Juha Raitio argues that the principle of legal certainty, "despite
the lack of a clear definition in Finnish law and other legal sources, is a general legal principle
that personifies predictability in law" (Raitio, 2012, p. 11).

The ambiguity and simultaneously the versatility in the interpretation of this concept is
caused by a number of factors — 1) the phrase "legal certainty" consists of words of general use,
S0 its content can be established through a comparison of their meaning; 2) the concept is used in
various fields of legal science, as a result of which the content of the concept is not fully co-
vered, but only certain situations, its aspects are applied; 3) there are no doctrinal theoretical pa-
pers devoted to the study of legal certainty in Ukraine; 4) there is an unidentified connection of
"legal certainty™ with other legal principles.
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The experience of foreign countries, where the principle of legal certainty is widely used and
is a part of legal reality, suggests that the content of legal certainty should be revealed not
through a dogmatic approach, a literal interpretation, but through an analysis of its substantive
elements, their manifestations, through the prism of human rights and freedoms.

Investigating the philosophical and linguistic features of legal terms in the papers of G. Hart,
K. Doliwa states that:

When it comes to legal concepts, traditional descriptive definitions do
not reflect their content, which results from the abnormal ambiguity of
legal terms and distinguishes them from the words of ordinary language,
commonly used in everyday life. Legal terms are characterized by the
fact that, although most people know about them, they do not understand
their meaning. (Doliwa, 2016, p. 240)

Therefore, to study the concept one should based on scientific approaches, use the methodo-
logy of the philosophy of law, legal anthropology, the general theory of the state and law. This
statement is fully applicable to legal certainty.

A study of legal certainty through the anthropological approach will allow us to deviate from
the literal interpretation of the term, to go deeper into its nature, to analyze the links with other
legal principles. "It could be argued that legal anthropology can best combine ethnographic stu-
dies and legal practice and provide the most accurate explanation concerning the nature of the
relationship between a man and law" (Barcelo, 2015, p. 204). In the context of the anthropolo-
gical doctrines of the past and the present, the questions of the place of a person in law are con-

sidered, the backlash, demonstrated by a person, receiving the legal instruction from the state is
also considered.

One can speak about the presence of law in the society only in the case
when every member of the society is recognized by the state as a rational
being capable of deciding what is best for him/her. In the relationship
between law and the person, law as a system of mandatory rules allows
you to regulate the practice of the state in relation to the individual. The
most acceptable position in the understanding of law factored in the

orientation towards the person is the position where law is a social
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guarantee of the freedom of a socially recognized autonomous person.
(Kravchenko, 2008, p. 172)

It should be said that man-centrist approach to understanding of law has been defended by
philosophers since ancient times, so the emergence of "legal certainty” as a concept that embo-
dies anthropological approach in law is a phenomenon historically conditioned, not accidental.

The components of legal certainty, referred to above, became objects of anthropological phi-
losophical and legal research from ancient times. The first known for us written sources of law
aimed at least two purposes — to systematize and publicize the legal norms, to present them for
everybody. Philosophers of antiquity emphasized the importance of law in order to determine the
correct and unlawful behavior of the man (Aristotle, 2000, p. 84). They defined that officials can
evaluate the human behavior with a view to identifying the subject of wrongfulness only when
the laws are not in a position to give an exact answer to this question. It is this doctrine that to-
day finds itself in a position supported by contemporaries that a person should know and under-
stand the content of the legal instruction, on the basis of this to determine his/her behavior, to be
able to distinguish the legitimate from the illegal subjects.

O. O. Fast notes about the connection between the ideas of medieval thinkers and the modern
principle of the rule of law. The famous medieval philosopher-theologian F. Akvinskyi "had put
forward a number of requirements that determine the nature of law: rationality, focus on public
welfare (private good can be considered as a component of the welfare of the society); official
adoption and publication” (Fast, 2017, p. 46). According to the author, the relevant requirements
are consistent with modern criteria for a normative act in assessing the compliance of the rule of
law principle. One can agree with the author that the basis for the development of later liberal
legal concepts, among which is the concept of legal certainty, were laid long before their appea-
rance, in particular in the papers of medieval scholars.

One of the requirements of legal certainty is the clarity, precision in the wording of the legal
instructions, the lack of ambiguity in the interpretation. The origins of these provisions can be
found in the papers of William Okkam, who believed that the explanation about the differences
of matter would be better represented in the form of one thesis than several. Thus, simplicity,
when it is applied to law, is directly related to the certainty and accessibility of legal norms.

From the selectively presented position of these medieval philosophers, it is seen that in mat-
ters of law they pointed to the need for its accessibility for citizens, but they did not limit them-
selves only with certainty of formulations. If the norm, even it is perfectly formulated, does not
fulfill its purpose, it is incorrectly applied, it is applied differently for various categories of citi-
zens, there is an abuse of the legal norm and distortion of its meaning. It loses its universality for
the society. Drawing a parallel with today's approaches to the understanding of legal certainty,
we can argue that the stylistic and philological perfection in the formulation, set forth in the legal
norm cannot be the single content for legal certainty. Legal certainty should lead to unanimous
legal regulation of social relations in law enforcement practice, to the absence of abuses based on
legal norms, allowed by state authorities.

In the philosophy of the late middle ages and the new time, more attention was paid to the or-
ganization of public administration, the rules of interaction between the people and government
representatives — the issue of certainty of legal insructions was considered in this context. So in
the papers of T. Hobbes, an important element of the society/state relationship was:
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Laws — these are the rules for every citizen that the state orally or in
writing forms provided to him/her to use them to distinguish between
right and wrong. The aim of laws is to give the right direction to people’s
actions, leaving to their discretion everything that is not forbidden and
not determined by law. (Hobbes, 2000, p. 255)

John Locke did not spare the issues of certainty of law, he named the lack of a natural state
that he lacked an established, definite law as a norm of justice and measure in disputes (Locke,
1988, p. 335).

In the nineteenth century, in contrast to the idea of natural law, political and legal ideas of
positivism appeared, which were much more specific and exacting for the formulation of legal
norms and their certainty. Applying a rational approach to the formation of a liberal conception
of law I. Bentham noted that the content of natural law is not defined and interpreted in different
ways by all, and therefore can not be perceived as a legal model (Krestovskaya, 2002, p. 258). In
analyzing the law of common law countries, Bentham noted that in these countries law exists in
the form of a "judicial law", the meaning of which can not be explained without resorting to ju-
dicial practice. Thinking about this problem, the author proceeded from the necessity for law to
be clear, simple and accessible in understanding for the ordinary person. The consideration of the
anthropological approach here means that the person, without resorting to a special body through
familiarization with legal instructions, has to understand the difference between lawful and un-
lawful behavior and to be guided by these ideas in his/her actions.

The overcoming of incomprehensibility in law through codification was supported by Hegel.
He criticized the uncertainty and incomprehensibility of the legal instruction, regardless of the
reasons for such incomprehensibility, calling such a situation unfair in relation to a person.

To hang the laws so high that no single citizen could read them, like the ty-
rant Dionysius did it, or bury them in expanded and numerous scholarly
books, collections of decisions, numerous judgments, thoughts and cus-
toms that often contradict each other, and in books written in a foreign
language, so knowledge of the law in force becomes accessible only to
those who are engaged in research by scientists. All this is equally
unfair... The law concerns freedom — the most valuable and most worthy
in a person, and the person himself should know this law, since it is

binding for him/her. (Hegel, 1990, p. 252)
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Consequently, the connection between the execution and understanding of the the legal norm is
connected by Hegel with the requirement of obligation. Since the legal norm is binding and applies
to citizens, they must know its content. The given examples from the history of law-making were
analyzed by Hegel are extremely revealing. By combining various types of circumstances in viola-
tion of legal certainty, thereby Hegel emphasized the unimportance of the reasons why the rules
are inaccessible for citizens to understand, in all cases, this situation must be overcome.

Despite the absence of a specific name, issues of legal certainty were not new ones for the le-
gal science and are inherent even in the pre-revolutionary period. "Without using the term "legal
certainty”of judicial decisions (legal certainty) in the pre-revolutionary period the scientists no-
ted the importance of the sustainability of sentences and other judicial decisions that came into
force" (Alekseeva, 2015, p. 9). Thus, in his paper "The General Theory of Law" G. V. Shershe-
nevich points out that, unlike social norms, legal norms:

Are characterized by a certainty of suffering, which are threatened by the
rules of law, which are unusual for the norms of conscience or morality...
a person who has agreed to violate the legal norm in advance knows about
the volume and quality of the expected suffering. The second and more
important difference... there is a certainty of organs that cause suffering
for the violator of this norm. (Shershenevich, 1910, p. 289)

Reflecting on the issue of justice, including the justice of legal regulation, a well-known
American philosopher who relied on liberal values, John Rawls noted that:

The principles of justice are chosen in conditions of ignorance. This
means that nobody will win or lose when choosing principles as a result
of natural or accidental social circumstances. Since everyone is in the
same position and nobody is able to invent the principles for improving
their specific conditions. (Rawls, 1999, p. 11)

The statement about justice, which must be ahead according to the situation, that is, to regu-
late relations that will arise in the future, and not those that have already occurred (in a retrospec-
tive way) corresponds to a number of requirements of legal certainty that establish the inadmis-
sibility of the retroactive effect of law in space and time, the inadmissibility of changes to the
worst, the requirement to promulgate legal norms, so that citizens have the opportunity to orient
themselves towards them in shaping their behavior.

In the context of the anthropological approach to the study of legal certainty, the paper of
O. Holmes "The Path of the Law" deserves attention. In analyzing his rich experience of judging,
the author shares his thoughts on what is law in the vision of ordinary citizens.
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If you want to know the law... you have to look at him as a angry person
who cares only about the material consequences that will enable him/her
to analyze such knowledge, and not as a kind person who sees the rea-
sons for his behavior — whether within the law, or beyond its limits — in
certain sanctions of conscience. (Holmes, 1897, p. 3)

In such approach to the understanding of law, the importance of foresight is manifested. It is
important for the citizen, to what final conclusion the court will reach when awarding judgement
upon his/her case, no matter what methods and comparisons it applies. It can be underpinned by
the search for the connection of law with the basics of morality, or to refer to the established ju-
dicial practice in similar cases, or analyze the rules of law for their erroneousness and inconsis-
tencies with the basic principles of law, but for an ordinary citizen, this justification, which usu-
ally forms the basis of the motivational part of the decision is not important. For the individual,
according to the author, the final result is important — the answer which should be given by the
law — whether he/she lawfully acted or not (Holmes, 1897, p. 4). Without calling the principle of
legal certainty, the author points to the need for a person to have a clear idea of the lawfulness of
his/her behavior and its consequences.

Even if every resolution required an emperor's sanction with despotic
power and capricious mind, we should equally be interested in being able
to predict — in clarifying the order, in rational explanation and in deter-
mining the principle of development of the norms that he affirms.
(Holmes, 1897, p. 7)

Thus, the author points out the importance of certainty, regardless of the quality of law — no
matter what the law is — good or bad — it must be definite and understandable for the “user".

In the first half of the twentieth century, the discussion between the adherents of natural and
positive law was rather heated. This discussion attracted the attention of the researchers of both
schools to the fundamental problems of law, forcing them to look for confirmation of their own
theories and convictions on scattered examples. Among issues raised by such scholars as
Dvorkin, Hart, and Fuler were issues related to the principle of legal certainty. The allegorical
story about the imaginary King Rex, who wished to put an end to all legal problems, covers
a number of violations of this principle. There were some measures which the imaginary king
used: an attempt to introduce a case law that created the problem of unpredictability of a judge's
decision; an attempt to codify legislation, which led to the ambiguity of statutory concepts for
the population and contradiction of norms to each other. Elimination of these shortcomings and
creation of the best legal act — the code — lasted so long that at the time of enactment, the code
was outdated and could not properly regulate legal relations (Fuller, 1969, p. 33). This instruc-
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tive history consistently points to the problems associated with the process of lawmaking and
lists a number of requirements of legal certainty, which, in the event of non-compliance, may
distort legal regulation.

The improvement of legislative wording is perhaps the most common way to perfect the legal
norm that applies in our country. It does not take into account the fact that modern legal problems
often lie in the plane of interaction in the paradigm: society-state-man. Therefore, the traditional
approach to improve the wording of the legal norm, although it remains relevant, is not capable of
solving all situations. Changing the statutes one should always keep in mind the value that such
a provision protects. Applying an anthropological approach to the study of legal phenomena will
allow you to look at solving legal problems from the point of view of how one person 1) professes
the values embodied in law (the requirement to respect the rights and fundamental freedoms of
a man); 2) understands the content of the legal instruction (whether it is possible to distinguish be-
tween lawful and unlawful); 3) is aware of the norm of law (observance of the principle of legality
and the requirements of legal certainty regarding the procedure for the adoption and promulgation
of legal norms, the requirement of inadmissibility of changes to the worst).

As it was proved above, the requirements of legal certainty had been formulated historically
in the context of the development of anthropological teaching and today are general legal. Alt-
hough the emergence of the requirements of legal certainty occured separately and gradually, in
the modern period they appear as a single doctrine of legal certainty, which is not reduced to one
of the listed requirement, but embodies them as a system.

Originality

The content of legal certainty is considered from the standpoint of anthropology, the origin
and formation of this phenomenon are investigated. It has been established that, much earlier
than the appearance of the concept itself, ideas originated and evolved, embodied as elements of
legal certainty. It is proved that legal certainty is a historically determined legal phenomenon the
significance of which can be revealed through an anthropo-philosophical approach. The applica-
tion of legal certainty will allow to focus on the value legal guidelines in the implementation of
reforms in the state and legal sphere.

Conclusions

Legal certainty is a fundamental legal principle inherent in a state governed by the rule of
law. The content of this principle is revealed through a set of component requirements, each of
which has a historical basis of its origin. Requirements for the formulation of legal norms in
a generally accessible way of familiarization, the inadmissibility of limiting or eliminating
fundamental human rights, the lack of retrospective effect of law, clarity and precision of legal
prescriptions, their mutual complement and consistency — these ideas were put forward by phi-
losophers in the context of anthropological research and invariably associated with them re-
quirements of justice to the person. Legal certainty is a legal concept, a general legal principle
that embodies these philosophical views and transforms them into a legal field. Therefore, the
study of this principle should be carried out taking into account the anthropological approach.
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AHTPOIOJIOTTYHI NIAXOJU Y JOCJIIXKEHHI ITIPABOBOI
BU3HAYEHOCTI

Mera. JlocnipkeHHs CIPSIMOBAHO Ha BHCBITJICHHS B iCTOPUYHO-NOPIBHSUILHOMY KOHTEKCTI BILIMBY aHTPOIIO-
JIOTIYHUX BUEHb HAa PO3BUTOK i (DOPMYyBaHHS TAaKOTO IPABOBOTO SBHUINA SK ''TIPaBOBA BH3HAUYCHICTH'', TOBEICHHS TO-
ro, IO KaTeropis MpaBOBOI BU3HAYCHOCTI 3’SBMIIACH SK HACIIJIOK aHTPOIOIEHTPUIHOTO (hiocodchKoro miaxomy
y npaBi. Teoperuunuii 6a3uc. Y CTaTTi i3 3aCTOCYBAaHHSIM CHCTEMHOTO MiAXOAy OyII0 IMpOoaHaTi30BaHO 3MiCTOBHE
HATIOBHEHHS TEPMiHY "TIpaBOBa BU3HAYCHICTH'"'. AKCIONOTIYHHIA MiAXIA JaB 3MOTY y3arajJbHHUTHU Pi3HI MPOSBH Ipa-
BOBOI BU3HAYEHOCTI B MEXax OJHOTO LIHHICHOTO MOHSTTS ¥ y3araJbHUTH HOro, ChOpMYITIOBABIIN Ta Bi3HAYMBIIH
BKJIMBICTh aHTPOMOPIIOCOPCHKOTO MiAX0AY B MOCTIHKEHHI MPABOBUX SBHIN. BUKOpHUCTAHO METOJ MOPIBHIHHS,
aHaJlizy, CUHTE3Y, y3araabHeHHsI (iJoco(ChKUX KOHIEMIH, B AKX 3HAXOAWUB CBili BUSB MPHUHIIUII IPABOBOi BU3HA-
YEeHOCTi B Pi3HI mepioan icTopumyHOTO po3BUTKY. HaykoBa HOBH3HA. Y NaHIH CTaTTI MATPUMYETHCS MIMPOKHN
MiAX1A 10 pO3yMiHHS NMPUHIUITY ITPABOBOi BU3HAYEHOCTI, & OCTAaHHIA BiTHOCUTHCS [0 3araIbHOTCOPETUIHHX IIPABO-
BUX NpUHLUMIB. CTBEP/XKYETHCS, 110 MPABOBA BU3HAYCHICTH CKIIAIAETHCS 3 PSY BUMOT JI0 IPABOTBOPYOCTI Ta mpa-
Bo3acTocyBaHHs. [Ipy MpoBeACHHI ICTOPUYHOTO aHANI3y IIUX BUMOT MPAaBOBOI BU3HAYEHOCTI BCTAHOBJICHO, 110 BOHU
ICTOPMYHO 3apOXKYBaJIUCh 1 PO3BUBAIIMCH SK YaCTHHA aHTPOIOJIOTIYHOTO (hiT0cOPCHKOTro BUCHHS Ta 3rojIoM Oyiu
BTUJIEHI y TIpaBi. 3B’30K 3 aHTPOIOJIOTIYHUM BUYECHHSM Y IOPHCHPY/ICHIIT TpaHC(HOPMYETHCS y 3aJISKHICTh MK pe-
aJli3alli€lo IPUHIUITY TPaBOBOT BU3HAYEHOCTI Ta NMpaBaMH JIIOJWHA. BHCHOBKH. AHTpPOIIOJIOTIYHI MiAXOAM A0 JIO-
CIIIJDKEHHS NIPAaBOBHX SIBHI JAlOTh 3MOTY HAJaTH IpaBy LIHHICHOI r'yMaHiCTH4HOI opieHramii. IIpaBa i cBoOOaM
JIONMHM SK HaWBa)KJIMBIIIA COLIaJIbHA WIHHICTP BUMAaralmoTh JAOTPHMAHHS iX HaBiTh TOIi, KOJM 3aKOHOJABCTBO
€ HEJIOCKOHAINM, HEY3rOJDKEHHM, MICTHTh NMPOTAIWHM 1 HEeBU3HAa4eHOCTi. [IpuHIMI 1paBOBOi BU3HAYEHOCTI Jae
3MOTY TOZOJATH IIi TPYIHOIII, 3aBASKH HOMY y3TO/KYIOTHCS BUMOTH 3aKOHHOCTI Ta JOTPUMaHHS TpaB i cBOOOJ
monuHH. Lle# mpuHOuM € 3aralbHOIPaBOBUM, a HOTO 3MICT PO3KPHBAETHCS YePe3 CYKYIMHICTh CKJIAIOBUX — BUMOT.

Kuiouosi cnosa: mpaBoBa BU3HAYEHICTh; aHTPOIIOJIOTIS MpaBa; NPHHIMI mpasa; res judicata; aHTpomoneHTpu3M;
MIPUHIUI CIPaBEUINBOCTI
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AHTPOIIOJIOTMYECKHUE MOAXO/IbI B U3YUYEHUHU TIPABOBOM
OIPEJEJEHHOCTH

Lesblo cTaThy SBISIETCS UCCICIOBAHNE BIMSHUS aHTPOIMOJIOTHYECKUX YUCHHI HA pa3BUTHE U (OPMHUPOBAHUE
MPaBOBOW OMPEEICHHOCTU KaK MPAaBOBOTO SBJICHHS B CPABHUTEILHOM HCTOPHYECKOM KOHTeKcTe. JlokasbiBaeTcs,
YTO KaTeropus ''TpaBoBas OIPEICICHHOCTh IOSBWIIACH BCIEACTBHE Pa3BUTHS aHTPOIOIEHTPHUYECKOTO (u-
nocodekoro noaxona B npase. Teoperuueckmii 6aszuc. B craThe ¢ HCIOIB30BAHUEM CHCTEMHOTO TOAX0/a OBLIO
MIPOaHAIM3MUPOBAHO COJEPKATEIbHOE HAINOJHEHHWE TEPMHHA ''TPaBOBas ONPEAEICHHOCThH". AKCHOJOTHYECKHIA
Ioaxond 6I)IJ'I HUCIIOJIb30BaH JId OGT)CZ[I/IHCHI/IS[ Pa3HBIX HpOHBJ’IeHI/Iﬁ HpaBOBOﬁ OIMPEACIICHHOCTHU B paMKax OJHOTO
[IEHHOCTHO-OPUEHTUPOBAHHOTO MOHSATHUS, yAaJ0Ch OOOOIIUTh ITH MPOSIBICHUSA, CHOPMYIHUPOBAB U OMPEIICIIUB
BaXHOCTh aHTPOMOQPUIOCO(CKOTO MOAX0Ja B HCCICJOBAHUU MPABOBBIX SIBICHUH. VCMONB30BaH TaKkXe METOJ
aHaJM3a, CUHTEe3a, 0000meHNs GUI0COPCKUX KOHIICTIHA, B KOTOPBIX HAXOJHJ CBOE MPOSIBICHUE MPUHIIKIT TIpa-
BOBOI1 ONPEACICHHOCTH B Pa3IUYHbIC TIEPUOIbI UCTOPUYECKOro pa3putus. Hayunass HoBu3HA. B naHHOI cTaThe
MOJIICPIKUBACTCS IIUPOKHUN MOJXO/ K MOHMMAHHIO MPUHIIKAIIA TPABOBOM OMPEIEICHHOCTH, a TOCIEAHNI OTHECeH
K OOIIETeOPETHUECKUM TIPABOBBIM MPHUHIMIAM. Y TBEPIKIACTCS, YTO MPABOBAsI OMPEACICHHOCTh COCTOUT U3 Psa
TpeOOBaHUil K MPABOTBOPYECTBY U MPaBONPUMEHEHHO. [Ipy MPOBECHHH UCTOPUYECKOTO aHaJIH3a ITHX Tpedo-
BaHUl MPaBOBOU OIMPENEICHHOCTH YCTAHOBIIEHO, YTO OHHU MCTOPHUYCCKH 3aPOXKIAIUCh U Pa3BHBAJHCh KaK YacTh
AHTPOIIOJIOTHIECKOTO (HHUIOCO(PCKOTO YUeHHUS W Toce ObIIIN MPUMEHEHBI B TipaBe. CBA3b C aHTPOIOJIOTHISCKUM
Y4EeHHEM B TIpaBe TPAaHCHOPMHUPYETCS B 3aBUCUMOCTh MEX/Y peajn3aineid MpUHIIUIA TPaBOBOM ONpeeIeHHOCTH
" mmpaBaMH Y€JIOBEKA. BI)IBO}ILI. AHTpOHOHOFI/I‘IeCKI/Ie nmoaxXxoAbl B UCCIICAOBAHHUU ITPABOBBIX SIBJICHUH AT BO3-
MOKHOCTh IPHUAATh NpaBy I'yMaHUCTUYECKYIO LieJIeHanpaBieHHOCTh. [IpaBa u cBoOObI YenoBeka TpeOyIoT co-
6J110)16HI/151 JaXe B TEX CUTYyallUAX, KOTr'Jla 3aKOHOAATCILCTBO HE ABJIACTCA 6e3ynpequIM, COorjiaCOBaHHbIM, UMECCT
U3bSIHBI ¥ HEONPECIICHHOCTH. [IpUHIUN MPaBOBOW OMPEACICHHOCTH NAeT BO3MOXHOCTh CIPABHUTHCSA C ITUMHU
TPYIHOCTSIMH, Oaronapsl YeMy IPHHIUIBI 3aKOHHOCTH U COOJIOICHHS TPaB B CBOOOJI YSIIOBEKa B3aUMHO COTJIa-
COBBIBAIOTCS. DTOT MPHUHIUII SBISETCS OOIICTIPABOBBIM, a €r0 COJIEPKaHUE PACKPHIBACTCS Yepe3 COBOKYITHOCTH
TpeboBaHUI.

Kniouegvle crosa: npaBoBasi ONpeeIeHHOCTh; aHTPOIOJIOTUS NpaBa; MPHHIMI npasa; res judicata; anTpomno-
LEHTPU3M; IPUHIIMIT CIIPABEJIMBOCTH
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PHILOSOPHICAL AND SOCIOCULTURAL DIMENSIONS OF
PERSONALITY PSYCHOLOGICAL SECURITY

Purpose. The dynamics and pace of social and economic transformations that are characteristic of modern
society, lead to an increase in tension and the destruction of habitual stereotypes — ideals, values, norms, patterns
of behaviour that unite people. These moments encourage us to rethink the understanding of "security" essence,
in particular, psychological, which emphasizes the urgency of its study in the philosophical and sociocultural co-
ordinates. Theoretical basis of the research is based on the philosophical methodology of K. Jaspers, E. Fromm
and the A. Maslow’s psychological approach to understanding of a person. Originality. Psychological security is
considered at different levels: first and foremost, society is a characteristic of social security, that is an analysis of
how today’s social technologies, social changes affect the quality of life of the country’s population; secondly,
the social environment — the family, the immediate environment, reference groups, training teams; thirdly, a per-
son is an experience of his own security-insecurity, when it is possible to talk about the manifestations of psycho-
logical violence, when certain behavioral acts contribute to the violation of the security of the other or to self-
destruction. It is found out that the knowledge of psychological security is closely connected with the socio-
historical conditions of being, with the level of development of material and spiritual culture, with the interests
and values prevailing in society, which determines its ontological, epistemological and axiological features. The
presented issue is considered in the correlation of psychological security with types of scientific rationality —
classical, nonclassical and post-nonclassical approaches, within the framework of which various perspectives,
aspects, forms and types of psychological security are studied. Conclusions. The concept of security requires
a systematic description of its manifestations, types, levels, concepts: security as the absence of dangers (based
on the principle of dichotomy, that is, a certain whole consisting of two opposite parts, in this case, the whole is
human existence); security as a certain activity to ensure or to prevent any threats or dangers (activity approach);
security as a conscious necessity, the value of the individual. The study systematizes various ideas about psycho-
logical security in accordance with the logic of scientific knowledge: in the mainstream of classical, non-classical
and post-nonclassical approaches.

Keywords: security; social security; subjective security; psychological security; educational security; philosoph-
ical and sociocultural dimensions of securities

Introduction

Security problems concern not only each person, but also set a number of philosophical, legal,
political, sociological, psychological and other special issues. An analysis of modern literature
on various aspects of the study of security problems suggests that currently security is
a complex, interdisciplinary field of knowledge, and the role of philosophy is not only in the
formation of a definition, although it is very relevant, but in the development of contemporary
views and knowledge systems concerning this phenomenon at the philosophical and theoretical-
methodological levels. The need to analyze the philosophical and sociocultural foundations of
psychological security is due to the fact that its fulfillment will allow forming not only general
scientific propositions about such a complex social phenomenon, which is security, and, in
particular, psychological security of the individual, but also to reveal its general properties,
patterns of formation, development and functioning.
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Purpose

The purpose of the study is to analyze the philosophical and sociocultural context of the per-
sonality psychological security.

Statement of basic materials

In this study, a systematic, activity-based and subjective approaches are used to interpret the
psychological security of an individual as a component of subjective security in the context of
a philosophical and sociocultural understanding of this phenomenon.

The concept of "safety” in philosophy for a long time was used mainly within the framework
of political philosophy, and the priority, as a rule, was given to state security, not personal or
public. Today, this problem is relevant for other sections of philosophical knowledge, as well as
other branches of scientific comprehension. It is important to ascertain whether there is
a fundamental difference between the individual security of each personality and the collective
one (the security of the whole society, community, state, etc.).

Most of the papers is devoted to definig the most effective methods and means for solving
practical problems, that is, experts, talking about security, speak about specific applied
understandings of this term: national (Belevsky, 2014), educational (Gerlach, & Gockel, 2018),
organizational (Chen, May, Schwoerer, & Augelli, 2018), and other security features. In
particular, studies of J. Chen, D. R. May, C. Schwoerer, B. Augelli have proved that
a psychologically safe organizational environment determines the person’s satisfaction with job
content and career, experiencing a sense of success (Chen, May, Schwoerer, & Augelli, 2018).
Papers of B. Singkh, M. A. Schaffer, T. T. Selvarajan show that the resources of a person’s
social support from the organization and community, which are defined by the person’s need for
belonging, are indirect to psychological security of this environment (Singh, Shaffer, &
Selvarajan, 2018).

In scientific literature, the concept of security, as a rule, is interpreted differently:

1) Safety as a lack of danger (based on the principle of dichotomy). The notions of "safety"
and "danger" are dialectically interrelated characteristics in the conditions of objective reality,
reflecting its contradictory aspects, and may be considered as socio-philosophical categories. But
this approach does not take into account the contradictions of the object-subjective sphere of
human activity, which is the source of any development and change. Therefore, perhaps, the
postulate that the lack of danger is security, is not perfect and requires some clarification. Such
condition, in which the state, society or person is not in danger, simply does not exist.

2) Security as a certain activity to ensure or prevent threats, danger (an activity approach
related to the level of social production, through which defensive actions are created). This
philosophy is oriented on the value preferences of social practice (reality) and involves not only
a certain level in realization of the essential contradictions of being, but also a concrete
understanding of the ontological foundations in social reality.

3) Safety as a conscious necessity, value, interest, associated with goal-setting, as the key
value of the motivational sphere presented in the individual and social consciousness.

All these definitions, from the point of G. G. Fesenko (2015), can be attributed to
anthropological instrumentalism, within which security is associated with a certain historical
practice of ensuring human life and its existence. However, security as a socio-philosophical
category can not be considered only in the aspect of the state of security, since it is also the
property of a certain system, and the process of social activity.
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Philosophical generalization of different approaches was made by A. P. Kruzhkov, who
observes:

That security knowledge is closely connected with the socio-historical
conditions of being, with the level of development of material and spir-
itual culture, with dominant interests and values in society, which pre-
conceives not only the diversity of points of view, explaining the phe-
nomenon of security, but also determines its ontological, epistemological
and axiological peculiarities. (Kruzhkov, 2017, p. 360)

The ontological aspect of security lies in the fact that security, existing in the general structure
of being, is in various forms, which are the optimal conditions of reality as such (being of nature,
human, social and spiritual), in which dangers are minimized. Epistemological security aspect is
directly related to the peculiarities of its cognition. Very important thing from the point of view of
the subject in our research, is an overview concerning the socio-philosophical heritage in the
domain of historical reflection of the society security and personality problem (Belevsky, 2014;
Kalashnikova, 2016). In the process of historical development, security was understood through
sensory experience and due to rational cognition. Stored knowledge has transformed into practical
experience and reliable one. Man and society are always striving to know the desirable conditions
of complete absence of danger — absolute security, which is practically impossible, because the
process of danger development as a result of human activity and objective changes in the world is
endless. The axiological aspect of security emphasizes that security is in a number of common hu-
man values (such as goodness, truth, beauty), since it has significance for many generations of
people, despite the fact that in different eras its cultural meaning and personal meaning were
understood differently. Security creates optimal conditions for supporting a harmonious state of
being and sustainable development of the society. So, the security aspects mentioned are closely
related. Epistemological and axiological aspects form the integral structure of the theoretical
concept of security, the foundation of which is its ontological aspect (Kruzhkov, 2017).

Realities of contemporary times bring to the forefront not generalized values, but the safety
and security of the life of communities, groups, individuals, regardless of their political,
economic and national differences. Increasingly important are the issues of studying security,
which characterize the internal state of a person, his well-being, calmness, stability, we are
talking about psychological security, which is a manifestation of subjective one.

Subjective security, presented in philosophical and sociocultural aspects, can be divided to
a number of interrelated issues, such as: human perception of the state of security or threat,
psychological mechanisms of fear formation in the social groups (Melnyk, 2017), destruction or
manipulation with identity, civic self-awareness and the ability to self-organize the community in
relation to external and internal threats. Modern socio-humanitarian theories have broadened the
understanding of the subjective dimension of security by including in the analytical field the
problems of sociocultural, psychological and phenomenological factors affecting the perception
of the individual and social groups of their own shelteredness.
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We see that scientists working in the field of philosophy, sociology, culturology, note that the
psychological direction in the study of social security differs significantly from the philosophical
one by the fact that in its course the study of security is refracted through interpersonal relations
and the mental structure of the individual. Each individual interacts with the society, defining the
standards and boundaries of this interaction for himself, producing mechanisms for effective
cooperation, and if the person is not ready for mature interaction with social reality, then
a favorable ground for individual’s desocialization and his/her further deviation is created. This
provision emphasizes the potential of interdisciplinary research linking the psychological
direction of studying the social security with the philosophical and sociocultural, which, in the
face of radical changes in the modern Ukrainian society, takes on particular significance.

The peculiarity of social security lies in the fact that this system has a "dual” nature. On the
one hand, it is an object, that is, a person, a community, a society, demanding favorable external
environment for their sustainable development. On the other hand, this social system has special,
"human™ qualities such as mind, will, purposefulness, which serve as a potential for protecting
the individual from external and internal threats. In this case, this system acts as a subject.
Consequently, the content of the social security can be regarded as a state of protection of the
individual (community, society), not only from external, but also from the internal threats of
human life. External threats are risks associated with an environment that threatens human life,
violation of the most important rights and freedoms, and also impede the realization and
development of the vital needs. Internal threats include risks related to the potential of the
individual (community, society), which manifest themselves in the absence of motivation of the
person’s actions, as well as interaction between members of the community, society.

The application of "psychological security” concept as a separate scientific category does not
yet have a long history, although it has increased considerably in scientific papers. Interest in the
problems of psychological security is due to the growing need for a systematic description of
rapidly changing social reality phenomena and the need to solve practical challenges of our time.
In addition, traditions of the scientific description for the phenomena of reality and the person
himself, change significantly — from the classical to the postnonclassical paradigm of scientific
knowledge.

In the opinion of T. V. Eksakusto (Zaichenko, & Eksakusto, 2014), it is possible to
distinguish three main vectors of studying the psychology of security. First, one should highlight
the psychology of safe activity that studies a person in extreme, emergency and crisis situations,
where the human factor in life safety is taken into account.

Secondly, the psychological security of the environment, where the object of the study is the
actual space "environment — man”, and a subject is the subject-spatial, social, informational and
other characteristics of the environment that can affect the psyche and human behavior. In
particular, the most studied is psychological security in the educational environment (Baeva,
& Bordovskaia, 2015; Korytova, 2015; Savchenko, 2016; Zaichenko, & Eksakusto, 2014,
Kulikova, Shalaginova, & Cherkasova, 2017). Special attention is paid to the nature of threats to
the personality (negative information and psychological effects, suggestions, manipulation, etc.)
and their consequences, which lead to a violation in the adequacy of the reflecting the reality,
mental state, adaptability of functioning, etc.

According to H. V. Lee, J. N. Choi, S. Kim, the construct "psychological security” was de-
veloped to explain the behavior of people in an active, learning-oriented and innovation, social
environment. Based on the results of cross-cultural research, the psychological security of the
team is considered as an important mechanism that can explain the manifestations of creativity in
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the joint work of members in the social group. In teams with a low level of psychological
security, people can not speak freely, share ideas since they concern about the possible critical
feedback from other members (Lee, Choi, & Kim, 2018). A. K. Edmondson, Z. K. Lei (2014)
explicitly states that psychological security describes people’s perception of the consequences of
complexities in interpersonal relationships in a particular social environment, for example, in the
workplace; it was organizational research that identified psychological security as an important
factor in the understanding of teamwork, organizational learning, etc. We emphasize the
predominantly applied nature of the research in Western science, but for us it is important that in
the historical review of research on psychological security its existence, functioning and
development are emphasized at the individual, group and organizational levels of analysis.

T. Kulikova, D. Maliy (2017) studied the phenomenon of psychological security in the
educational environment at contemporary school. The research establishes the indicators of
psychological security for the participants in the educational process and proves the existence of
relationship between the level in the development of professional and personal qualities of
teachers. Among them there are emotional stability, high-normative behavior, low anxiety,
creative thinking, reflection, and the psychological security factor of the educational
environment. The psychological security of the educational environment lies in preserving the
health of participants, creating safe working and learning conditions in educational institutions
that protects everyone from all forms of discrimination. Therefore, as the authors note, the issue
of teacher responsibility for the development and well-being of the child in the educational
process is becoming more acute. Reducing the level of psychological violence is the main focus
in creating a comfortable psychologically safe educational environment.

The third direction can be designated as "subjective"”, where the psychological security of the
individual is determined through a subjective picture of the world, safety, readiness, experience,
state of consciousness, personality qualities, allowing to overcome dangers, to be resistant to
negative influences, to promote the overall psychological well-being of the individual. Within
the framework of this direction, psychological security refers to the positive self-sentiment of
a person, his emotional, intellectual, personal and social well-being in concrete social and
psychological conditions, as well as the absence of situations in infliction of psychological harm
to the person and violation of his/her rights.

It is important to correlate various directions of study of psychological security with the types
of scientific rationality, within the framework of which different angles, aspects, forms and types
of psychological security are studied. A number of philosophical and psychological scientific
papers show that the laws of the development in science are manifested through the tendencies
associated with changing the types of scientific rationality that correspond to the stages of
development of scientific knowledge (Zinchenko, 2011; Kalashnikova, 2016; Kruzhkov, 2017).
At the classical stage of the science advancement, simple systems are the object, at the non-
classical stage complex self-regulating systems dominate; at the post-classical stage complex
systems become the object that are self-development and self-organizing.

At the classical stage, the way of thinking of researchers is characterized by such features as
subject-centrism, isolationism, subject-object opposition, predictability, dividing the object of
research into elementary components, immediatism, rigid determination, priority of natural
methodology (Galazhinsky, & Klochko, 2012). Given these principles, psychological security is
seen as the objective or subjective phenomenon, and, accordingly, it is in this dichotomy objective
and subjective approaches are distinguished. The range of conceptual representations concerning
the psychological security concept from the standpoint of the principles of classical rationality lies
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between the two poles: recognition of rigid dependence, the environmental conditioning of
a person’s mental organization, on the one hand, and recognition of internal changes related to the
criteria of physical, emotional, intellectual, personal and social well-being on the other one.

Within these studies, the aspects reflecting the interrelations between a man and the
surrounding natural and social reality, the active role of the individual in perceiving the threat
and its overcoming, begin to be studied. This indicates about a new stage in the development of
the psychological security phenomenon by scientific means of non-classical psychology
(complex self-regulating systems become the subject of the study, but not simple stable systems).
From the standpoint of the subject-activity approach, one should not limit himself with
understanding the psychological security as a feeling, based on trust to the world, people, self,
but it should be considered as more complex in structure, dynamic and associated with the
activity of the person himself, directed not only the implementation of the basic needs for
security, but also the need for self-development, self-realization (Zaichenko, & Eksakusto,
2014). The center of psychological security is considered a subject as a instance holistic, active,
reflexive, responsible, capable of self-development and solving the vital contradictions.
Psychological security begins to be seen as an "unbalanced state" (which has no static but
dynamic character) both in the internal space of the subject and in the system "man — external
environment"”, which allows him/her to "work™ not so much on survival, workout, adaptation, as
on self-realization and self-development.

However, in the understanding of determinants of psychological security rely on the division
of reality into subjective and objective. For researchers, as before, the situation is created,
affects, and the person adapts. Researchers come to the understanding the psychological security
phenomenon as a problem of a holistic person and the problem of the integrity (stability) of his
being in the changing world. These contradictions lead to the task of overcoming the
dichotomy of objective and subjective, internal and external, on the basis of which
psychological security was viewed as a balanced state, due to safe environmental conditions.
These contradictions are resolved by moving to a new level of scientific rationality (post-
classical), which allows integrating the new trends from the point of view of the developing
a systematic approach. Yu. P. Zinchenko points out that:

It is a systematic approach that allows us to analyze specific situations,
positions and goals in a complex of all psychological, socio-economic
and environmental factors, allow approaching to the solution for a num-
ber of topical problems of psychological security in a new way.
(Zinchenko, 2011, p. 12).

At the post-classical stage, the attention of scientists is primarily attracted by complex open
systems that are capable of self-organization and self-development. Post-classical rationality is
a method of scientific thinking, oriented at the dependence of knowledge on the sociocultural
context, a multidimensional scientific picture of the world, when the types of rationality do not

deny each other, and divide the spheres of influence among themselves; on the synthesis of
theoretical and experimental research, the reflection of the values and semantic contexts of human
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existence, the interest in the progressive evolution associated with the complication of systems, its
formation, the study of complex, open self-organizing systems. Based on general psychological
theories about a systematic approach to the analysis of phenomena, Yu. P. Zinchenko (2011) in the
context of this model proposes to understand the psychological security as the systemic phenome-
non, which includes various levels of activity of the subject and over-subjective activity.

In accordance with the described trends, psychological security may be considered as
a system-dynamic phenomenon that determines the self-organization of an open psychological
system when it moves from danger to safety.

Originality

Psychological security is considered at different levels: first and foremost, society is
a characteristic of national security, in its structure social security is present, that is an analysis of
how today’s social technologies, social changes affect the quality of life of the country’s popula-
tion; secondly, the social environment — the family, the immediate environment, reference
groups, training teams; thirdly, a person is an experience of his/her own security-insecurity,
when it is possible to talk about the manifestations of psychological violence, when certain be-
havioral acts contribute to the violation of the security of the other or to self-destruction. It is
found out that the knowledge of psychological security is closely connected with the socio-
historical conditions of being, with the level of material and spiritual culture development,
with the interests and values prevailing in society, determines its ontological, epistemological
and axiological features. The presented issue is considered in the correlation of psychological
security with types of scientific rationality — classical, nonclassical and post-nonclassical ap-
proaches, within the framework of which various perspectives, aspects, forms and types of psy-
chological security are studied.

Conclusions

The concept of security is considered in various fields of scientific knowledge, and therefore
requires a systematic description of its manifestations, types, levels, concepts: security as the
absence of dangers (based on the principle of dichotomy, that is, a certain whole, consisting of
two opposite parts, in this case, the whole is human existence); security as a certain activity to
ensure or to prevent any threats, dangers (activity approach); security as a conscious necessity,
the value of the individual.

The study systematizes various ideas about psychological security in accordance with the log-
ic of scientific knowledge. Within the classical type of rationality, psychological security means
the state of the environment, free from threatening influences (negative informational and
psychological effect, manipulation, etc.), or protection from negative influence, stability,
adaptability of functioning, positive self-awareness of a person, his emotional, intellectual,
personal and social well-being in the specific conditions of life. At the non-classical stage of
science, the principle of interaction, the idea of feedback in the form of self-regulation, that
provides stability to environmental conditions, allowed to see in the phenomenon of
psychological security the result of interaction between the personality and environment, treat-
ing it as a dynamic process, mediated by cognitive, personal, behavioral, activity
characteristics. The post-classical approach justifies the possibility of studying psychological
security from the point of view of the system approach.
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THE PHENOMENON OF NEGATIVE EMOTIONS IN THE SOCIAL
EXISTENCE OF HUMAN

Purpose. The research is aimed at determining the influence of negative ethical emotions on social life and the
activity of the individual, which involves solving the following problems: a) to find out approaches to the typology
of ethical emotions, b) to highlight individual negative ethical emotions and to determine their ability to influence
human behaviour. Theoretical basis. The theoretical and methodological basis of the research is the recognition of
the significant influence of negative emotions on human activity in society. In this regard, it is proposed to consider
them as a complex multidisciplinary phenomenon, which is predetermined by both social and personal factors of
origin and has a certain specificity of objectification. Originality. The authors determined that in addition to de-
structive effects on a person of negative emotions, they can also have a constructive effect on person’s behaviour,
due primarily to the fact that a person does not want to experience these emotions and therefore tries to avoid situa-
tions they cause. Conclusions. The ethical emotions of guilt, embarrassment, anger, disgust and contempt can af-
fect, through the cognitive aspect of the emotional process, the decision-making process of people when they predict
situations in which they risk to feel such emotions. So the emotion of guilt creates a constructive setup aimed at cor-
recting inappropriate social norms of human behaviour. The emotion of embarrassment motivates a person to be-
have more benevolently in society in order to integrate in it and get its approval, thus encouraging the person to ad-
here to social and moral agreements and norms. The emotion of anger motivates a person to act to eliminate injus-
tice, herewith not only in relation to himself, but also in relation to others. Rejecting those people who cause moral
and social aversion, society creates a system of punishments and rewards that acts as a strong deterrent to the socio-
cultural behaviour. The emotion of contempt performs the function of preventing punishment in relation to the des-
pised individual.

Keywords: phenomenon; human; emotion; feelings; anthropology; morality; behaviour

Introduction

The research topic is extremely relevant and represents a multidisciplinary interest. Ethical
emotions are closely related to the social being of the individual, interaction within society, be-
haviour, as well as the relationship between the general and the individual in social action. The
fulfilment of social norms and rules by human implies their mental and psychological inclusion
in social life in relation to which they experience many different emotions, as well as are active
actors in the social activities in which these emotions manifest themselves.

The impact of emotions on social interactions was considered already by A. Smith 1759.
Many philosophical works raised the questions of the general cultural significance of emotions,
anthropology of morality, cognitive aspects of emotions, ethical experiences in morality and law
(Petrazycki, 1907; Levy, 1984; Bgazhnokov, 2009; Pavlova, 2013; V. Khmil, & T. Khmil,
2015). Some researchers drew attention to the influence of emotions on the mood and behaviour
of a person, considering not only the internal, but also the external side thereof (Niedenthal,
Krauth-Gruber, & Ric, 2006; Frijda, 2001; Vélez, & Ostrosky-Solis, 2006). They also considered
the decisive role of emotions in making decisions in comparison with rational, logically
weighted motives.

Many authors believe that emotional factors affect financial decisions from the standpoint of
the social and economic security of the society (Benartzi, & Thaler, 2013; Gintis, 2014; Gjerstad,
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& Smith, 2014; Khmarskyi, & Pavlov, 2017). The typology of ethical emotions was considered
by Haidt (2003), who drew attention to the possibility of dividing ethical emotions into emotions
with negative and positive valence, as well as singled out self-conscious emotions and emotions
associated with evaluating other individuals. This allows moral emotions with negative valence
to be seen as punishment mechanisms, while those with positive ones as reward mechanisms.
Many scientists tried to reveal the specifics of such emotions as guilt, embarrassment, anger, dis-
gust and the peculiarities of their manifestation (Tangney, Wagner, Hill-Barlow, Marschall,
& Gramzow, 1996; Ortony, Clore, & Collins, 1988; Rozin, Haidt, & McCauley, 2008).

Purpose

In view of the foregoing, the purpose of the article is to determine the influence of negative
ethical emotions on social life and the activity of the individual, which involves solving the fol-
lowing problems: a) to find out approaches to the typology of ethical emotions; b) to highlight
individual negative ethical emotions and to determine their ability to influence human behaviour.

Statement of basic material

In the humanities that deal with the problems of emotions, there are many of their definitions,
comparing which one can reveal various aspects of this phenomenon. According to P. Niedenthal,
S. Krauth-Gruber, and F. Ric (2006), emotions are not only an internal phenomenon, they mani-
fest themselves as a certain behaviour. Frijda (2001) believes that emotions belong to the catego-
ry of affect, which covers, in particular, emotions and moods. In its turn, the mood is defined as
a diffuse affective state of low intensity, which is not necessarily the result of some easily recog-
nizable cause. Duration of mood can persist for a period of several minutes to several weeks. The
mood is felt explicitly, whereas its appearance or termination is not necessarily perceived sepa-
rately. Unlike mood, emotions are more intense, less durable and, as a rule, have
a very definite cause (Frijda, 2001). Emotions can appear with regard to the situations related to
our interests.

Of particular interest from the point of view of philosophical research are moral emotions.
They are the basis of the ethical or unethical behaviour of the individual in society. Haidt (2003)
defines moral emotions as those that are closely related to the interests and welfare of society as
a whole or, at least, to the well-being of the other person (with the exception of the individual who
feels these kinds of emotions). Consequently, moral emotions are caused by social situations, con-
nected not only with the individual personal being of a human, but also with the interaction with
other people.

Moral emotions can appear when people interact with each other or arise when a person expe-
riences a violation of moral standards. Interest in the study of such emotions is growing within
various sciences. Especially relevant is their socio-philosophical and anthropological research.
The philosophical approach to moral emotions broadens the scope of their understanding, inclu-
ding this phenomenon in the general cultural context, and is not limited to their consideration
only as an individual phenomenon. Thus, considering the concept of anthropology of morality,
Bgazhnokov (2009) defines it as "the reality of moral life, the moral state of a person and socie-
ty, given in experience"” (p. 15). According to Levy (1984), moral emotions should be the subject
of philosophical research, as they relate to the sphere of cognition.

The problem of ethical emotions is also considered in economic science, in particular, it is
relevant in the behavioural economy, for example, in the decision-making of economic agents, as
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was also mentioned by A. Smith in "The Theory of Moral Sentiments” (Smith, & Haakonssen,
2002). Of course, psychologists are also involved in this problem; some of them suggested that
in some social interactions our behaviour depends, to the greater extent, on the moral emotions
than on logical thinking or cognitive abilities (Vélez, & Ostrosky-Solis, 2006).

A prominent representative of the psychological law school L. Petrazycki made a great con-
tribution to the study of ethical emotions. Particularly interesting are his views on the problem of
their influence on human behaviour in society. According to Petrazycki (1907), the essential sig-
nificance of ethical experiences of the moral and legal types is manifested in the fact that they
1) act as motives for behaviour, encourage one to carry out certain actions and to refrain from
performing other ones; 2) create certain changes in the very dispositive psyche of individuals and
masses, develop and strengthen certain habits and inclinations, weaken and eradicate other ones.

Moral emotions have common characteristics. An important moment in determining the cha-
racteristics of moral emotions and their differentiated impact on the social behaviour of a person
is their division into 2 types: 1) those characterized by negative valence; 2) those promoting wel-
fare and benefit. For a more detailed analysis of ethical emotions, one must turn to their classifi-
cation. The moral emotions include shame, guilt, embarrassment, anger, contempt and disgust
(emotions with negative valence), as well as generosity, gratitude and admiration (emotions with
positive valence), etc.

Haidt (2003) offers the typology of moral emotions that includes self-conscious emotions, as
well as emotions associated with evaluating other people and empathy. Self-conscious emotions
include shame, embarrassment, guilt and generosity. What they have in common is that they are
caused by interpersonal events (negative or positive), the cause of which is attributed to the per-
son himself. For example, it is entirely possible that he will experience an emotion of guilt or
shame after opportunistic behaviour associated with the use of the fruits of collective efforts.
Conversely, a person can experience the emotion of generosity by making serious investments in
the implementation of a collective project. According to Tangney, J. Stuewig and D. Mashek
(2007), these kinds of emotions are caused by self-esteem and reflection. They are valuable indi-
cators for assessing how we are perceived in our social environment, and thus help to maintain
good relations with other people. In particular, they inform us about the social or moral accepta-
bility of our behaviour, acting as an emotional punishment or reward. As noted by J. Tangney,
J. Stuewig, and D. Mashek (2007), these assessing emotions function as a "moral emotional ba-
rometer”. When an individual commits a crime or makes a mistake that harms others, he can ex-
perience such emotions as guilt, shame or embarrassment, which can lead not only to personal
troubles, but also to social, in particular economic losses. Conversely, when a person's behaviour
corresponds to social and moral norms, positive emotions of generosity or self-approval can lead
to a positive personal and social result, which fully compensates for socially directed behaviour.

Self-conscious moral emotions have the most important social significance in people's lives;
this is due, first of all, to the person’s need to belong to a group, community and society as
a whole. These emotions, according to Haidt (2003), are designed to successfully adapt people to
life within the community by excluding behaviour that may cause others to feel such emotions as
contempt, anger or disgust, or to promote social and moral behaviour evoking in others such
emotions as admiration or gratitude.

It is these emotions, according to Haidt (2003), that refer to the second group of moral emo-
tions, i.e. emotions associated with evaluating others. In their consideration, the object of evalua-
tion is no longer the person himself, but a focus is on the behaviour of his environment. As in the
case of self-conscious emotions, within the second group of moral emotions, emotions are dis-
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tinguished as with negative valence, which Haidt (2003) calls other-condemning emotions (in-
cluding emotions of anger/indignation, contempt and disgust), and emotions with positive va-
lence, for example, praising emotions, in particular, emotions of gratitude and admiration.

The other-condemning emotions as anger, indignation, disgust and contempt are moral emo-
tions on the same grounds as emotions that encourage social behaviour, as they represent the
most important mechanisms for regulating interpersonal relations and maintaining public order.
These emotions can lead to revenge, boycott or insults with respect to the object of evaluation,
that is, a person or a group of people who violated moral norms. Consequently, such moral emo-
tions encourage the adoption and use of coercive measures by people who experience such emo-
tions towards such a person or group of people because of their antisocial or morally unacceptable
behaviour. In particular, this can lead, through expectation, foreseeing of coercive measures, to
suppression of a person's desire to carry out such behaviour.

The praising emotions arise when the people around us behave "excellently" or perform ac-
tions aimed at increasing our personal welfare or the prosperity of society as a whole. The other-
condemning emotions imply a negative reciprocity on the part of persons experiencing this kind
of emotion towards the people who are the source of these emotions, while the other-praising
emotions may be the cause of positive reciprocity that encourages social behaviour. According to
Haidt (2003), the positive emotions in question can stimulate members of society to create social
bonds and become better and better, and also openly show a desire to help others. The other-
praising emotions can enhance social behaviour both of those who evoke this kind of emotion in
other people, and those who experience these positive emotions.

Within the framework of these two groups of moral emotions, one can conduct regrouping by
valence in order to represent different emotions and their characteristics. This is due to the fact
that moral emotions with negative valence can be punitive mechanisms that are oriented toward
themselves or to other individuals with respect to inappropriate moral or social behaviour. In
turn, emotions with positive valence are the basis of remuneration mechanisms that are also
oriented toward themselves or to others in connection with social behaviour and actions.

In the scientific literature, there are no clear boundaries between self-conscious emotions with
negative valence. Haidt (2003) noted that in some non-Western cultures, for example Asian,
there are no lexical differences between the emotions of shame and embarrassment, the guilt
emotion does not stand out separately, but is more or less integrated into the emotion of shame or
embarrassment. However, nevertheless between such different emotions there are subtle differ-
rences and they should be considered.

Shame and guilt are emotions that emerge when a person commits an action that violates so-
cial or moral norms. Nevertheless, the guilt emotion is more appropriate in the context of viola-
tion of moral norms, when other people are harmed. Tangney et al. (1996) indicate that when
describing situations in which the shame emotion is experienced, subjects express greater con-
cern about the other's opinion relative to themselves compared with the guilt emotion, but when
describing the cases when the guilt emotion is experienced, the subjects are more concerned
about the potential impact through their behaviour on others. Thus, the intervention of egocen-
trism in the experience of the shame emotion forces the subject to believe that it is more mea-
ningful than the guilt emotion when there is a public violation of moral norms, because it directly
depends on the opinions and judgments of others.

The clearest difference between the emotion of shame and the emotion of guilt is at the level
of the focal difference that arises from the experience of such emotions. In the case of shame, the
focus of attention is directed toward oneself: "it is ME who did a terrible thing", "what a terrible
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person | am™, whereas in the case of guilt, the accent shifts to actual behaviour: "yet | did this terri-
ble THING", "what a terrible THING 1 did". According to Haidt (2003), the emotion of shame is
not a regulator of any behaviour, but rather it indicates who someone should be. Therefore, in to-
day's West European society, shame is a more painful emotion associated with a person's persona-
lity and reduces his self-esteem. Thus, on the scale of valence, the emotion of shame usually has
a stronger negative intensity than the emotion of guilt, respectively, and the psychological hard-
ships caused by the shame emotion can be stronger than those caused by the guilt emotion.

Emotions of guilt and shame have very different potentials of action, since guilt refers to
moral emotions and usually leads to a specific concrete action — helping people in distress, this
allows not to experience an emotion of guilt towards them, as well as to provide compensation
for the damage to the affected party, apology or remorse. According to Haidt (2003), this ten-
dency is intended to mitigate or eliminate the negative consequences of the guilt emotion and is
aimed at restoring relationships that are threatened by inappropriate, unacceptable behaviour.

J. Tangney, J. Stuewig and D. Mashek (2007) indicate that the emotion of shame generates
a desire to limit one’s social presence by hiding or escaping. Shame can also be associated with
an emotion of anger and a strong reaction to revenge in the context of seeking to protect one's
own dignity or reputation.

Embarrassment is an emotion very similar to shame. However, self-conscious emotions are
associated with self-esteem, which is carried out in relation to moral norms and social agree-
ments. According to Haidt (2003), Western society makes some distinctions between problems
of moral nature, for example, when someone harms another individual by addressing issues of
justice and law; and the problems of social agreements, for example, what is associated with the
choice of clothing and food, care for themselves. Thus, the author points out that the emotion of
embarrassment will be experienced mainly in the context of violations of social conventions,
while the emotion of shame will be mainly related to violations of moral norms. Haidt (2003)
also notes that the emotion of embarrassment is experienced in situations in which, to a lesser
degree, the self-esteem of a person is less endangered than others and is less violent than an emo-
tion of shame. Also, the author connects the emergence of emotion of embarrassment with the
inconsistency of the social status of people entering into communication.

According to J. Tangney, J. Stuewig and D. Mashek (2007), embarrassment is an emotion
somewhat less connected with morality than shame and guilt. Miller (1995) believes that the emo-
tion of embarrassment is defined as an abominable state of humiliation, confusion and sadness af-
ter difficult public situations, when a person behaves awkwardly, absent-mindedly or unsuccessful-
ly. Emotion of embarrassment is associated with situations where, to a lesser extent, the assessment
of a person in the eyes of others is threatened and causes much less loss than an emotion of shame.

The other-condemning emotions result from a negative assessment of the behaviour or ac-
tions taken by people around us. These kinds of emotions play a key role in maintaining respect
for moral and social norms, encouraging the use of punishment mechanisms for example re-
venge, boycott, ridicule, against those who violate these norms. This group of emotions includes
anger and indignation, as well as disgust and contempt.

Emotion of anger is the primary emotion inherent in all people in all cultures of the world. It
is inherent in both humans and other living beings, such as rats and dogs, and is felt during frus-
tration. In humans, anger can also occur in other cases, such as insult, dissatisfaction, anxiety,
physical or psychological pain. According to A. Ortony, G. Clore and A. Collins (1988), the
emotion of anger is experienced, in particular, when a person faces emotional distress especially
if the latter is perceived as unfair, and it can be both actual and potential, and responsibility and
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intent are associated with the offender. The influence of emotion of anger can be found in many
social situations; in particular, it can be experienced during the process of exchange between
several partners, when one of them makes an unjust proposal in the opinion of the other party. It
is possible that after the appearance of such an emotion, the main tendencies to action in an indi-
vidual may be revenge and the demand for compensation. For example, in the case of business
negotiations, one partner may decide to take revenge by rejecting a proposal that he considers
unfair. Therefore, the emotion of anger is characterized by negative reciprocity in relation to the
source of the given emotion. According to Haidt (2003), these tendencies may seem selfish and
antisocial. However, anger has other aspects that endow it with characteristics of moral emotion.

D. Watts and P. Dodds (2007) indicate that the relationship between anger and morality is in-
vert. Anger reflects the individual's moral susceptibility in the sense that an immoral person is
certainly not capable of such an emotional reaction. Emotion of anger is also experienced in re-
sponse to an event or behaviour that constitutes a violation of moral standards. The damage, in
this case, does not need to be done personally to the individual experiencing such an emotion.
Thus, the emotion of anger helps to increase the level of moral sensitivity in people and leads to
social behaviour. According to J. Tangney, J. Stuewig and D. Mashek (2007), anger can arise as
a result of observing unacceptable behaviour directed against a third party.

Yet the work by Charles Darwin (1872) "On the expression of emotions in humans and ani-
mals™ noted that disgust refers to something disgusting, mostly associated with taste perception
real or imaginary. This is also true for other types of perception, especially visual, tactile, olfac-
tory ones. The definition in question can be extended, on the one hand, by intentions or actions
related to outrageous use of one's own body, incest, child abuse, sexual deviation, drug abuse,
and on the other hand, as P. Rozin, J. Haidt and C. McCauley (2008) noted, violations of a pure-
ly social and moral character.

Unlike anger that suggests a tendency to attack, criticize or revenge, the tendency to act for
the disgust emotion is directed towards self-defence and consists in avoiding a source of disgust,
for example, a dish with spoiled food or a person who betrayed confidence. According to Haidt
(2003), this tendency is particularly useful in terms of human security, since it avoids the con-
sumption of products potentially hazardous to health.

Emotion of contempt, like anger and disgust, is the result of negative evaluation of others.
Contempt for any person implies looking down on that person and feeling one’s moral superiori-
ty. According to J. Tangney, J. Stuewig and D. Mashek (2007) contempt refers to the social hie-
rarchy, status.

This emotion is less connected with the notion of morality than anger or disgust. However,
the emergence of such an emotion in human is due to ridicule and disrespectful attitude towards
them. The less despicable are the less developed people or those whose social status is lower or
they cannot meet high moral standards. If we take as an example the workers of an enterprise,
then this emotion will motivate some of them to exert maximum efforts in order to reduce the
likelihood of condemnation and hostility on the part of the employer and colleagues.

Originality

The authors determined that in addition to destructive effects on a person of negative emo-
tions, they can also have a constructive effect on person’s behaviour, due primarily to the fact
that a person does not want to experience these emotions and therefore tries to avoid situations
they cause.
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Conclusions

The influence of ethical emotions on the human social behaviour was determined. We iden-
tified the constructive and destructive attitudes of human social behaviour caused by different
ethical emotions of negative orientation. If the guilt emotion creates a constructive correction
attitude, the emotion of shame tends to cause behaviour that seriously damages the conventional
social relations. Emotion of embarrassment also affects the human social behaviour, it in particu-
lar motivates to friendliness. Emotion of anger, which is sometimes called indignation, has both
constructive and destructive orientation. Constructive orientation is that it motivates to eliminate
injustice, while destructive one demonstrates itself when the anger is of high intensity and is of
massive nature, then its manifestation can lead to negative, destructive consequences for society.
Disgust can also be the cause of actions aimed at favourable social behaviour. This emotion
plays a crucial role in supporting respect for moral and social norms, as it contributes to the in-
troduction of punishment mechanisms in relation to those who violate these norms. Those cir-
cumstances that all these emotions are undesirable for a person can be understood as a serious
deterrent to antisocial behaviour in the long run. The expectation of potential violators of the ap-
pearance of emotions of anger, indignation, disgust, contempt and corresponding tendencies to
act on the part of other people can convince them not to commit violations, and thus motivate to
adhere to social desirable behaviour.
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®EHOMEH EMOIII1 HETATUBHOI CIIPSIMOBAHOCTI B
COLOIAJIBHOMY BYTTI JIIOJUHHA

Mera. [locnijpkeHHs CipAMOBaHe Ha BU3HAYCHHS BIUIMBY HETaTHBHHUX €THYHUX EMOIH Ha COIliajbHE YKUTTS
H JisUTBHICTE OCOOKMCTOCTI, 1110 Tiepeabayuae po3B'si3aHHs IEBHUX 3a/1a4: a) 3'ICyBaTH MiIXOIH 0 TUIOJOri3allil eTh-
YHHUX eMOIIii, 0) BUMIJIMTH OKPEMi HETaTHBHI €TUYHI eMOIIil 1 BU3HAYUTH 1X 3MaTHICTh BIUIMBATH Ha JIFOJICHKY MOBE-
ninky. Teoperuunuii 6a3mc. TeopeTHKO-METOI0JIOTIUHO 0a3010 HOCIIKCHHS € BU3HAHHS BarOMOI'0 BILUIUBY €TH-
YHUX €MOIIill HEeraTHBHOI HANPaBJICHOCTI Ha MiSUIbHICTh JIFOJAWHH B CYCHUIBCTBI. Y 3B'SI3KY 3 UM IPOIOHYETHCS X
PO3TIISTHYTH SIK CKJIAQJAHUI MYJIbTUANCUMIUIIHAPDHUN (EHOMEH, 110 3YMOBJICHHH SK COLaJIbHUMH, TaK 1 0COOHCTIC-
HUMH (haKTOpamMy BUHUKHEHHS 1 Mae meBHY crenndiky ob'ekruBainii. HaykoBa HoBH3HA. ABTOpaMu Oyno BH3Ha-
YEHO, 1110, OKPIM JIECTPYKTUBHOT'O BIUIMBY Ha JIIOAWHY €THYHHUX €MOLii HEraTHBHOTO XapakTepy, BOHHM MOXYTh Ta-
KOX 1 KOHCTPYKTHBHO BIUIMBATH Ha ii MOBEAIHKY; MOB'SI3aHE 1€ TEpI 32 BCE 3 THM, IO JIFOJMHA He Oakae Mepexu-
BaTH IIi eMOIIii i TOMy HaMaraeTbCsl YHUKHYTH CHTYaIliif, Kl iX BUKIHKaOTh. BucHoBku. ETHuHI emorii nmpoBuHH,
30€HTEKEeHHS, THIBY, Bipa3H, MPEe3UPCTBA MOXYTh BIUIMBATH Yepe3 KOTHITHBHUH acleKT €MOL[IHHOTo Mpolecy Ha
MpoLeC MPUHHATTS PIllIeHb JIIOJbMH, KOJM BOHHM IPOTHO3YIOTh CUTYalii, B SKMX PU3UKYIOTH BiJUyTH TaKi eMOIIii.
Tak, eMolisl TPOBHHHU CTBOPIOE KOHCTPYKTUBHY YCTaHOBKY, LIIO CIIPSIMOBaHa Ha BUITPABJICHHS HEBIINOBIAHOT cycri-
JIbHAM HOPMaM IOBEIIHKM JIIOAWHHU. EMonist 30€HTe)KeHHSI MOTUBYE JIFOJUHY MOBOJIUTHUCS OUIbII JOOPO3UUIHBO
B CYCIUILCTBI 3 METOIO IHTErpallii B HbOTO 1 CXBaJICHHS 3 HOro OOKY, TAKUM YMHOM 320XOUYIOUH ii JOTPUMYBATHCS
coLiaIbHUX 1 MOpaJIbHUX YroJi i HopM. EMollisi THIBy MOTHBYE JFOJIUHY A0 il 3 YCYHEHHs HeCIpaBeJIMBOCTI, PU
4OMY He TIIbKH I10JI0 Hel caMoi, a ¥ 1Mo BiJHOIIEHHIO A0 IHIIMX. BigKunarouu Tux Jrojei, 110 BU3UBAIOTh MOPAJb-
HY 1 collianbHy Bifpasy, CyCIUIBCTBO CTBOPIOE CHCTEMY ITOKAPAHb 1 340X0YEHb, 10 JIOTh SK CHIBHUI CTPUMYIOUHNI
(dakTop TSI HAJIEKHOI B COIIAFHO-KYJIETYPHOMY BiTHOIICHHI IMOBEAIHKA. EMOIIiS pe3upcTBa BUKOHYE (PYHKIIIIO
TIoTiepeKEHHs OKapaHHS 110 BITHOIICHHIO /10 iHAMBIAA, 10 3HEBAXKAETHCS.
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T. C. IABJIOBAY", B. B. BOBbIJIb?

I TuenpoBCKui HalMOHANBHBIN YHEBepcuTeT uMenn Onecst [oruapa (JJHunpo, Ykpauna), 51. nouta pavlova_tatyana@ukr.net,
ORCID 0000-0001-7178-3573

2 JlHenmpOMETPOBCKHIi HAIMOHANBHEIN YHUBEPCHTET KENE3HOIOPOKHOTO TPAHCTIOPTa NMEHH akanemuka B. Jlasapsua

(duunpo, Ykpauna), a1. moura Vladimirbobyl2@gmail.com, ORCID 0000-0002-7306-3905
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COIOUAJIBHOM BbITUH YEJIOBEKA

Hens. VccnenoBanue HarpaBlIeHO Ha OIPE/ICNICHUE BIIMSIHUS HETATUBHBIX ATHUECKHMX SMOIMI Ha COIHMANBHYIO
XKHU3Hb U JICSTENILHOCTD JIMYHOCTH, YTO MPEIyCMaTPHBAET pPELICHHE ONpENeNICHHbIX 3aJad: a) BBIICHUTH II0JIXOJbI
K THUIIOJIOTM3aLUH STHYECKHX DMOLMH, 0) BBIACIUTH OTACIbHBIE HETaTUBHBIC ATUUECKUE 3MOLMU W ONPENEIUTh UX
CIOCOOHOCTh BIIMSTH Ha yelloBedeckoe roBeneHue. Teopermueckmii 6a3zme. TeopeTHKO-MEeTOROJIOINUECKOH 0a30i
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HCCIIEIOBAaHMs SABIIETCS MPU3HAHHE BECOMOIO BIMSHUS STHMYECKHX AMOLMN HEraTHBHOW HAIIPaBICHHOCTH Ha Jes-
TEIPHOCTD YEJIOBEKA B 00IIeCTBE. B CBSA3M ¢ 3THM mpenaraeTcst vX pacCMOTPETh KaK CIOXKHBIM MyJIbTHANCIUIIINHAD-
HBII ()EHOMEH, KOTOPBIH 00YyCIIOBIIEH KaK CONMAIBbHBIMY, TaK W JIMIHOCTHBIMH (D)aKTOPaMH BO3HHKHOBEHHUS U MMEET
ompesieNieHHyI0 criennduKy oobekTrBanyy. HayyHasi HoBU3Ha. ABTOpaMy OBIIIO YCTaHOBJIEHO, YTO, KPOME JAECTPYK-
TUBHOT'O BO3JEUCTBHS HA YENIOBEKA ATHYECKUX HMOLMH HETaTHBHOTO XapPAaKTEPa, OHU MOTYT TaK)KE U KOHCTPYKTUBHO
BJIMATH Ha €ro NOBEJCHHUE; a CBSI3aHO 3TO IPEXKAE BCEro C TEM, YTO UYEJIOBEK HE JKEeJIaeT NMEepekUBaTh 3TH 3MOLUU
U MOATOMY CTapaercsi u30erath CUTYyalui, KOTOpbIE MX BBI3BIBAIOT. BBIBOABI. DTHYECKUE SMOIMN BUHBI, CMYILCHUS,
THEBa, OTBPALICHUS, NIPE3PEHUS] MOTYT BIMATH Uepe3 KOTHUTUBHBIM aCIeKT AMOIMOHAIBHOIO Ipoliecca Ha MPOoLecce
MPUHATUS PeIIeHUH JIOJbMH, KOT/Ia OHU IMPOTHO3UPYIOT CUTYallH, B KOTOPBIX PUCKYIOT HCIBITATh TaKHE IMOILMU.
Tak, amMoIHsA BUHBI CO3Jja€T KOHCTPYKTHBHYIO YCTaHOBKY, KOTOpasi HallpaBJI€Ha HA UCIIPAaBIEHUE HECOOTBETCTBYIOIIIE-
TO OOLIECTBEHHBIM HOpPMaM ITOBE/ICHNUS YEJIOBEKa. DMOIMS CMYIICHUSI MOTHBHPYET YeJIOBEKa BECTH cebs Oosee py-
KETIOOHO B OOIIECTBE C IIETBI0 MHTETPALMH B HETO M OIOOPEHUSI C €r0 CTOPOHBI, TAKMM 00pa3oM, MOOIIPSS €ro IpH-
JIEp>KUBAThCS. COLUATIBHBIX ¥ MOPAIIbHBIX COITIAIIEHUI 1 HOpM. OMOLMS THEBA MOTHBUPYET YeI0BEKA K JAEHCTBUIO 110
YCTPaHEHHIO HECTPABEINIUBOCTH, MIPUYEM HE TOJNBKO B OTHOLIEHUH €r0 CaMOro, HO ¥ MO OTHOWIEHHUIO K ApyruM. OT-
Beprasi Tex JIF0JIeH, KOTOPhIE BBI3BIBAIOT MOPAITFHOE M COLMAIBHOE OTBPAIIECHHE, OOIIECTBO CO3aeT CUCTEMY HakKas3a-
HUA ¥ TIOOWIPEHWH, ACHCTBYIOUIMX KaK CHJIBHBIM CHEPXHBAIOMMN (AaKkTOp IS HAUISKAIIEr0 B COLMAIBHO-
KyJbTYPHOM OTHOLICHHM IOBEICHUS. DMOLMS IPE3PEHUs] BBHITIONHACT (YHKLHIO MPEAyNpekICHHUs HaKa3aHHs 1O
OTHOIIEHHUIO K HHIUBUIY, KOTOPOTO MPE3UPAIOT.
Kniouegvie cnosa: heHoMeH; 4eI0BEK; SMOLMS; YyBCTBA; aHTPOIOJIOTH; MOPaJlb; MOBEACHHE
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PLAGIARISM AS ANTROPOLOGICAL AND SOCIAL PHENOMENON

Purpose of the article is to determine plagiarism as anthropological and social phenomenon. Theoretical basis.
The author has analysed authentic historical-philosophical and literary texts to explicate the original meaning of the
terms, by which the phenomenon of plagiarism was denoted. There were used methods and principles of socio-
philosophical and philosophical-anthropological research, in particular: social determinism and anthropological in-
terpretation of human life phenomena (O. Bollnow). Originality consists of: clarifying the terminological evolution
in relation to designating the phenomenon of plagiarism; 2) the philosophical-anthropological description of the
motives and personal traits of the subject of plagiarism (plagiarist) proposed by author. Conclusions. 1. Plagiarism
as practice and plagiarism as a term existed separately for a long time. With the nominates, which denoted the prac-
tice, "Plagium" had as its predecessors the Greek "AoyoxAomia" and the Latin "Furta". The modern semantics gene-
sis of the term "plagiarism™ took place as a process of changing the nominal values due to the complication of the
semantic structure of the word before reintegration. 2. Analysis of historical-philosophical and literary sources from
the "Empedocles Case" and "Fedentinus Case" allowed reconstructing the anthropological characteristics of the
named persons as plagiarists: both of them were induced to plagiarize by vanity, either due to temporary limitation
of abilities to intellectual creation (Empedocles as a student) or due to constant limited ability to the literary creativi-
ty (Fedentinus). Plagiarism was also caused by the low moral qualities of both, that allows to consider plagiarism as
one of the manifestations of the individual’s integral characteristics. 3. Vanity, that motivates the commission of
plagiarism, is one of the manifestations of the esteem needs, sociogenic by its nature, but unlike the next, higher
stage in the hierarchy of basic needs (A. Maslow) does not foresee the self-improvement of man. Therefore, the pla-
giarist does not pass to the level of the need for self-actualization, the means to satisfy which is creativity in its vari-
ous forms, "trampling™ on the previous level. 4. Plagiarism is an ambivalent phenomenon, because in spite of plagia-
rists’ anthropological peculiarities, the ontological foundations of plagiarism are rooted in the social nature of man.

Keywords: plagiarism; Empedocles; Martial; Fedentinus; AoyoxAénia; fur; plagiarius; plagium; anthropological
interpretation; social determination

Introduction

Over the past few years, a strong discourse on the plagiarized problem of scientific research
in theses monographs, manuals, textbooks, and articles has been formed in Ukrainian social net-
work, electronic and print media. At the same time, this rather intense discourse, as a rule, did
not pass into the plane of scientific reflection, and lone attempts to make the phenomenon of pla-
giarism its subject suffered from narrativity and superficiality. In particular, due to the fact that
their theoretical-methodological background was sometimes the postulates incorrect from histo-
rical and linguistic point of view. It did not allow to understand the essence of plagiarism, to dis-
cover its ontological foundations.

Meanwhile, in connection with the spread of plagiarism not only in Ukraine, but also in the
world (Bergadaa, 2015), its definition not only in legal terms (as an offense), but also as a socio-
anthropological phenomenon becomes more and more relevant.

Purpose

The purpose of the article is to determine plagiarism as an anthropological and social
phenomenon.
Methodology. The author has analysed authentic, historical-philosophical and literary texts to
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explicate the original meaning of the terms, by which the phenomenon of plagiarism was denoted
in a historical retrospective. To achieve the purpose, there were used methods and principles of
socio-philosophical and philosophical-anthropological research, in particular: social determi-
nism and anthropological interpretation of human life phenomena (O. Bollnow).

Statement of basic material

In the Ukrainian legislation, the term "plagiarism™ and its definition are present in the Law of
Ukraine "On Copyright and Related Rights", the Laws "On Education” and "On Higher Educa-
tion". The Article 50 of the Law of Ukraine "On Copyright and Related Rights" (1993) defines
the plagiarism as "disclosure (publication), in whole or in part, of another’s work under the name
of a person who is not the author of this work".

In two "educational” laws, the term "plagiarism" is used with the addition of "academic™ and
is determined as followes: "academic plagiarism is the disclosure (in whole or in part) of scien-
tific (creative) results obtained by others as the results of their own research (creativity) and/or
reproduction of published texts (published works of art) of other authors without specification of
authorship"” (paragraph 2 of Part 4 of Article 42 of the Law "On Education™ (2017), part 6 of Ar-
ticle 69 of the Law "On Higher Education™ 2014)).

The first part of the definition of academic plagiarism extends to scientific results that have
not been published, that is, either existed as an author’s manuscript or was formulated orally.
Having become known to the person who made them public already under her/his names, they
appeared to be the object of plagiarism as a violation of copyright. A person who has made this
kind of plagiarism is a plagiarist, just as a person who reproduced the published texts of "other
authors without specifying™ their "authorship".

The fact that both types of plagiarism existed for a long time and were formed in parallel, and
that this phenomenon took place even in the days of antiquity, originally Greek one, and with
a small (historically) lag Roman one, are evidenced by historical, historical-philosophical and
literary sources.

The first plagiarist in Europe, whose name came to these days, was the ancient Greek philo-
sopher Empedocles. This is reported by Diogenes Laertius (end of the II — beginning of III centu-
ries AD) in "Vitae philosophorum®, referring to a much earlier source: the multi-volume "Histo-
ry" by Timaeus. Sicilian historian of the second half of the IV century — the first half of the IlI
century B. C. Timaeus from Tauromenium told about this fact of Empedocles’s biography in the
ninth book of his "History".

In addition to Timaeus, Laertius cites another Greek historian of the III century B. C. Neanthes
Cyzicenus, who also mentioned this Empedocles’s action.

Academic translations in Russian (absent in Ukrainian) of "Vitae philosophorum™ by Dioge-
nes Laertius, performed by M. L. Gasparov and A. V. Lebedev, differ significantly in relation to
the fifthy fourth fragment of the book VIII, which deals with the plagiarism of the Empedocles.
Thus, the indicated fragment, which is the translation of Timaeus’s words, M. Gasparov translated
as "appropriation of the doctrine”: "Timaeus said that he (Empedocles — T. P.) was a listener of
Pythagoras, in the book IX, adding that at the same time he was, like Plato, caught in appropria-
tion of the doctrine and excluded from his studies™ (Diogenes Laertius, 1979, p. 347). A. Lebe-
dev (1989), translating the same fragment, uses the word "plagiarism™: "Timaeus reports the fact
that he (Empedocles — T. P.) listened to Pythagoras, in the ninth book..., saying that he was then
accused in plagiarism, and, like Plato..., was forbidden to attend the lectures” (p. 331). The cor-
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rectness of the use of the term "plagiarism™ in A. Lebedev’s translation is questionable, since the
ancient Greek historian Timaeus, describing the action of Empedocles, is unlikely to use Latin. The
study of the original source confirms: in the Greek original, Laertius, repeating Timaeus’s descrip-
tion of the history with the plagiarism of Empedocles, uses the word Aoyoxiomia (logoklopia),
which literally means "theft of the doctrine” or “theft of ideas" (Diogenes Laertius, 1862, p. 217).

The same term, however, in the writing of AoyokAoneia, is also present in the Greek texts of
Timaeus, published in the first volume prepared by Carl and Thomas Muller and in the third vo-
lume prepared by Carl Muller of "Fragmenta Historicorum Graecorum™ of the Paris edition dated
1841 and 1849 (Timeae, 1841, p. 212; Neanthes Cyzicenus, 1849, p. 6). So, the first meaning of
what is today defined as plagiarism, even in the fourth century B.C. was "theft of doctrine, ideas".
However, it happened that in the historical perspective, the Greek term AoyokAdmio gave way to
a Latin plagium, the primary meaning of which is "abduction of people”. In the figurative sense,
destined to become the main and exclusive one, the term plagiario derived from plagium was
used by the Roman poet Marcus Valerius Martial (I century AD), who compared appropriation
("theft™) of his poems by a man named Fidentinus (and not Fidentius, as it is incorrectly repeated
in Russian and in Ukrainian textbooks) with the abduction of a slave. In several epigrams to the
address of Fidentinus, included in the so-called plagiarized cycle (Book I, epigrams 29, 38, 52,
53, 72), only in the 52nd we encounter the term plagiario, herewith not directly to the address of
Fidentinus, because his name in this epigram is not mentioned, but implicitly.

"Ommendo tibi, Quintiane, nostros
nostros dicere si tamen libellos
possum — quos recitat tuus poeta.
Si de servitio gravi queruntur
5adsertor venias satisque praestes,
et, cum se dominum vocabit ille,
dicas esse meos manuque mMIsSOS.
Hoc si terque quaterque clamitaris —
inpones plagiario pudorem"”.
(Martialis, 1976) (Hereinafter emphasis
added by me —T. P.).

This is the only epigram of the cycle, in which Martial uses the word plagiarius — the "abduc-
tor" (plagiario — casus dativus of plagiarius). Where the name of Fidentinus appears, the term
plagiarius is not used in relation to him by Martial.

The authors of Russian-language translations (there are no mentioned epigrams in Ukrainian,
except 29) choose different synonyms, but in no case the term "plagiarist”.

So F. Petrovsky translates the epigram 52 with the word "appropriator"":

" tebe, KBunTmaH, BBepsAl0 HamKd —
HaIlli eCJIM MHE MOJKHO TaK Ha3BaTh HUX —
KHW)KKH, T€ YTO TOAT TBOW BCIYyX YHUTAET;
KOJhb Ha pabCTBO CBOE OHHM 3apOMIIyT —
3aCTYNUCHh THI 3a HUX Kak IOPYYUTENb,
U KOJIIb TOT O MpaBaX HAa HUX 3aIBUT —
00BSIBM, YTO 5 BOJBHYIO WM BBIJAJ.
Paza Tpu wunp ueThlpe TaK BOCKIMKHYB,
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IIPHUCBOUTCIIA nux

(Martialis, 1968, p. 42)

ThI OIO30pUILB".

G. Sever while translating the same epigram uses the word "thief".

" T1ebe, KBuHTHMaH, BBepsAI  HAIIH
(Hamm — eciM CcKa3aThb MOTy, KOHEYHO)
KHIDKKH, T€ YTO IIO9T TBOW BCEM YHTACT.

Eciu Oynyr ponrarts

Ha 370€¢ pabCcTBO —

K HUM Ha [MOMOIIb MPUAMA U CTaHb 3aIIUTOM;
Oyab ceOs TOCIOAWHOM OH 3asBUT —
CKaXellb ObUIM MOHW, TElmepb Ha BOJIE.
Paza TpU TaK YCTBIPEC CCJIIM KIHMKHCIIb —
YCTBIIMIIb M IOKPOEIIb CpaMoM Bopa'.

(Martialis, 2018, p. 35)

However, "thief" in Latin is "fur” (from furta — theft). Martial himself directly calls Fidentinus
a thief (but not a plagiarist) not in the 52", but in the 53" epigram:

«Una est in nostris tua, Fidentine, libellis
Pagina, sed certa domini signata figura,
Quae tua traducit manifesto carmina furto.

Indice non opus est nostris nec iudice libris,
Stat contra dicitque tibi tua pagina "Fures"y.

(Martialis, 1976)

In the translation of this epigram both F. Petrovsky and G. Sever use the word "thief". Trans-

lation by F. Petrovsky:

Translation by G. Sever:

«EcTth cTpanuna oxHa, OUAEHTHUH, TBOEroO

COYMHCHbA

B xHmxkax MOMHMX, HO II€4aTh roCrnognHa €c

HECOMHEHHa:
Kaxpas crtpouka Ha
MOJJIOT C TOJIOBOIO!

Hell BBIIAET TBOU

Her B 3arosioBke HyXAbl U B Cydb€ HH
OJTHOH Hallel KHUKEUKE:
[IpotuB TeOs cTpaHuila TBOS, U KPUUUT

oHa: "Bop Tb1!"».
(Martialis, 1968, p. 43)

«Ectb, ®UAEHTUH, TBOErO CTpaHMIA OJHA

COYHUHCHbBA

B HalllMX KHMIKOHKAX, 1€4aTtb €€ roCroJjnHa

OeccriopHa,

KaX/1asi CTpOUYKa Ha Hel — yJIuKa B MOAJIOTE C
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IIOJINYHBIM.

KHukkaM MOMM HE HY)KHBI HH ITOJIIHCH, HA
CYIl B OTIPaBIaHbE —

npoTUB TeOs K€ CTpaHWIa TBOSI, 3asBJISET:
"Boprora!"y. (Martialis, 2018, p. 37)

(Epigram 53 testifies that, in addition to plagiarism, Fidentinus also falsified the stolen, in-
serting in the Martial’s text the poems of his own "production™).

The difference between fur and plagiarius is that during the times of Martial, the object of the
plagiarism was a man. Such abductions were carried out in order to sell a free man or resale
a slave that is they had exclusively commercial purposes. (Despite the brutal punishment for the
plagium, such practices in the Roman Empire were quite common). While the object of the furta —
theft — was not a man, but a thing.

Therefore, in the 53" epigram, Fidentinus is said to be the usual thief. The implication (in or-
der to avoid accusations of libel, as if Marcial directly used the word plagiarius with respect to
Fedentinus) in reference to Fedentinus as an abductor (plagiarist) takes place in the 52" epigram.
But here Martial compares his books, the guarantor of which becomes the Quintian, with the
people: slaves who got free — that is, plagiarius is used figuratively. As for the denoting the theft
of a literary work (as opposed to Empedocle, here it is referred to the appropriation of authorship
for text, and not for an idea or doctrine), and the direct accusation of Fidentinus, Martial uses the
term derivative of furta (theft) that is semantically close, although not identical, to AoyokAdmia.

Consequently, in the I century AD the term plagium was not used in the modern sense.

Moreover, the plagium does not occur in the Latin translations of the texts of Timaeus and
Diogenes Laertius, that is, is not used in the III century AD and later.

Thus, in the Latin translation of the fragment 54 of the book VIII of "Vitae philosophorum”
by Diogenes Laertius, neither the term plagiarium nor the term plagiarius were used. Herewith
there were several Latin translations.

Here is how the Latin version of Laertius’s book looks like in the bilingual Parisian edition of
Didot (1862), the texts for which were prepared by M. Gabriel Cobet: "Audisse autem Pythagoram
Timaeus auctor est in nono Historiarum, dicens improbatum, quod doctrinam evulgasset, consor-
tio exclusum fuisse, quemadmodum etiam Platonem..." (Diogenes Laertius, 1862, p. 217).

Today doctrinam evulgasset could be translated as "disclosure of doctrine”. In the cultural re-
alities of the time when this translation was made, it had another semantic load: "vulgarization of
doctrine”, in the sense of "accessibility to the crowd, common people™.

This Latin translation is far from AoyoxAdmia of the Greek original, as interpreted by the author
of the translation according to the semantics of its not so much linguistic but cultural realities. At
the same time, despite the fact that the term "plagium™ has long existed, it is not considered to be
the correspondence of AoyokAdmia.

The same fragment of Timaeus’s "History" as quoted by Laertius, punlished in the first volume
of the six-volume bilingual edition of "Fragmenta Historicorum Graecorum”, of the Parisian pub-
lishing house Didot in 1841, was translated differently in Latin: "Empedoclem auscultasse Py-
thagoram auctor est Timaeus, qui pluribus locis libri noni eum dicit accusatum, quod doctrinam
furatus esset (sicuti etiam Plato), a sermonibus tunc esse exclusum...” (Timeae, 1841, p. 212).

Using in this translation doctrinam furatus esset — "abduction of doctrine” — is semantically
the most adequate to AoyoxAdmia (theft of doctrine) of the ancient Greek original.
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However, in the third volume of the same bilingual edition, where the fragments of the works
of Neanthes Cyzicenus are collected, the translation to Latin of the same 54 fragment as a whole
(with a small change in the beginning of the sentence) is identical to the Latin translation of
Laertius’s book in the edition of Cobet: "Empedoclem andiisse Pythagoram Timaeus auctor est
in nono Historiarum, dicens improbatum, quod doctrinam evulgasset, consortio exclusum
fuisse, quemadmodum etiam Platonem..." (Neanthes Cyzicenus, 1849, p. 6), spelling of the ori-
ginal - T. P.

Consequently, there were at least two distinct Latin translations of one and the same fragment
54 from the ancient Greek original. To translate AoyokAdmia one used doctrinam furatus, while
the other — doctrinam evulgasset. And with regard to the first part — Aoyo — the translations coin-
cided: the word "doctrina” was used as the equivalent. But as to k\omia it was translated both as
furatus (from furta — theft), and as evulgasset (from vulgas — crowd, common people).

About the complexity of working with Latin translations, comparing some of them with the
Augean stables, Cobet wrote in the letter to M. Ambroise-Firmin Didot (1862); while preparing
the bilingual edition of Diogenes Laertius, he performed titanic work in the libraries of Vatican,
Florence, Venice and Naples with manuscripts and lists in Greek and Latin: "Cette traduction

In any case, one may state that until the New Times, the term plagium was not used to denote
theft of intellectual property either in the form of Empedocles’s AoyoxkAomia object, or as the
Fedentinus’s plagiarism object.

The object of AoyoxkAomio was the teachings of the Pythagoreans, which, as Laertius testi-
fies, referring to Neanthes, "Empedocles disclosed... in his poem", following which the
Pythagoreans, who excluded him from the listeners, "were instructed not to allow any poet to
them™ (Diogenes Laertius, 1979, p. 347). That is, Empedocles stole ideas as scientific results —
the teachings of the Pythagoreans can be considered as the result of long reflections — but not the
text (record of the doctrine). Texturally the doctrine was objectified by Empedocles in the form
of poems versed by him.

The object of the Fedentinus’s plagium was the texts by Martial, which in the form of manu-
scripts were purchased by Fedentinus legally in the stores, to which they were brought by Martial
himself (such way of spreading literary works existed at that time). Rewritten with his own hand,
or with the help of another hired person, Fedentinus distributed, i.e. publicly recited, or brought
for sale to the same stores, the very text but already under his name (Sever, 2006).

Unlike various objects of Empedocles’s AoyokAdmia. and Fedentinus’s plagium, the motives
guided by both the future philosopher and the pseudo-poet were identical — vanity, the desire to
look more meaningful in the eyes of others: Empedocles — intelligent (philosopher) — the one
he was not during his study at the Pythagoreans, Fedentinus — talented (poet) — the one he had
never become.

The peculiarity of this motive is that it predetermines the specificity of plagiarism: unlike or-
dinary theft, plagiarism involves the presentation of a stolen to the public, but already under the
name of a theft. In this regard, the behaviour of both Empedocles and Fedentinus is the same:
public demonstration of a stolen object of intellectual property. The text (idea, doctrine, work),
the author of which is another person, are appropriated in order to present it (them) to the world
in one’s own name. Without a public demonstration of the stolen the plagiarism is meaningless.
Therefore, the phenomenon of plagiarism by its nature is ambivalent, because the plagiarist se-
cretly appropriates (steals) something that belongs to another person, but in order to demonstrate
publicly the stolen object.
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Modern plagiarists do not differ from Empedocles or Fedentinus: they need to show the world
the stolen intellectual property in order to improve their assessment in the eyes of society or their
individual community.

At the same time, the desire of the plagiarist to join (in real or virtually) the circle of "the se-
lect few" — philosophers or poets — indicates the social prestige of a particular type of activity,
which gives the exclusive status to those persons who belong to it. So Empedocle was attracted
by the halo of the wise men around the Pythagoreans, and the fame of Martial in the higher circles
of the Roman society, which he gained thanks to his epigrams, attracted Fedentinus. If philoso-
phy and poetry lost their prestige, they would instantly lose their attraction for plagiarists. From
this it follows that the vanity of the plagiarist is socially predetermined.

Vanity is a manifestation of the needs of man in social recognition, or, according to
A. Maslow’s (1943) terminology, "esteem needs" (p. 381). However, as a rule, vanity is not pro-
vided by the real acquisition of personal qualities: knowledge and skills. This may be due both to
the limited capacity of certain abilities and to the moral qualities of a person.

However, plagiarism is just one of the phenomena motivated by vanity. Among other things,
it differs not only in ambivalence. The peculiarities of plagiarism are also preconditioned by the
nature of its objects: they are works, that is, the results of intellectual (scientific) or artistic (lite-
rary) activity — the one defined by Aristotle as theoria (knowledge of truth) and poiesis (artistic
creativity, art in the part generating a new, previously absent) (Aristotle, 1983, p. 174). The work
is an objectification of a qualitatively new result of a creative act, something that did not exist
either in nature or in people’s lives.

Failure to generate a new science or art, that is, the inability to intellectual or artistic activity
of a creative nature (creativity), can push a vain man to resolve the contradiction between his
own desires and his own capabilities by means of plagiarism.

Therefore plagiarism is connected not only with vanity, but with anthropological features of the
plagiarist: limited (temporary or constant) abilities to creative (intellectual or artistic) activity.

Creativity is a manifestation of the need for self-actualization, which, according to
A. Maslow, refers to the highest level of the hierarchy of basic needs for motivation of a person,
which, like the needs of the previous step, are sociogenic. However, if the lower link, where the
motive of vanity takes place, presents the needs of a people focused on themselves, then at the
higher level — self-actualization, there are needs, motivated by which, a person is capable of so-
cially directed activity. Therefore, we can assume that vanity is the manifestation of the egocen-
tric position of a person who "stuck™ at the stage of self-affirmation.

Yet, is it just the lack of creative abilities (intellectual and artistic) that prevents the plagiarist
from moving to the level of self-actualization? The tendency to plagiarism is a constant or situa-
tional characteristic of a person?

We will try to answer this question, returning to the central figures of the plot of this article.

The testimonies of Neanthes Cyzicenus and Favorinus, quoted by Diogenes Laertius, sug-
gest that plagiarism was only one epiphenomenon of Empedocles’s vanity. The vanity of the
philosopher was also manifested in appearance: Empedocles wore a purple mantle, made of
expensive purple cloth, girt with a golden belt and copper sandals, and decorated the head with
the Delphic wreath — the one worn by the Delphic oracle and winners of the Delphic Games.
Even by his posture Empedocles demonstrated a claim that he must be worshiped almost as
god on earth.

Referring to Timaeus, Laertius retells the following story:
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One day, he (Empedocles — T. P.) was invited by one of the archons; the
dinner lasted and lasted, but nobody served wine; everybody waited pa-
tiently, but Empedocles became angry and demanded the wine, and the
master replied to him that they expected an official from the council. The
latter appeared and immediately became the head of the feast — by means
of explicit endeavor of the master who secretly sought the tyrannical
power; and the guest ordered everybody to drink wine, or pour on their
heads. Empedocles remained silent, but the next day he took both to
court, the master and the administrator, and secured their conviction and
execution. This was the beginning of his state affairs.
(Diogenes Laertius, 1979, p. 350)

With the help of which conclusions Empedocles could persuade judges to make a decision on
the execution of persons who inadvertently invited him to dinner, is unknown. But regarding his
personal traits, this episode suggests that AoyoxkAomio. was only a juvenile manifestation of the
moral qualities of Empedocles.

As for Fedentinus, in addition to system plagiarism, the "abductor” of Martial’s poems satis-
fied his vanity by engaging in the falsification of stolen works.

Therefore, the next characteristic of plagiarism is that it is committed by a person with low
moral qualities. Plagiarism testifies to the fundamental readiness of a person to steal — an inten-
tion that is generated by dishonesty as an integral moral quality of an individual. Since integral
quality can manifest itself in various modes of social life of man, plagiarism can be considered as
one of the manifestations of constant personal characteristics.

Over time, to the motive of vanity, which prompts to plagiarism, starting from the XV century,
there was added a financial motive, which ultimately led to the institutionalization of copyright.

It is believed that copyright was generated by the invention of the printing press in the 40°s of
the fifteenth century. The technical capabilities of replicating copies of the literary original set
the issue of the protection of copyright, especially material rights. However, to be precise, the
problem of copyright protection during replication arose even before the invention of Gutenberg:
when reproducing the images in the form of wood etching from engravings, which spread in Eu-
rope at the end of the XIV — the beginning of the XV centuries.

Until the early modern era, the problem of authorship in the fine arts did not stand: the medi-
eval artists did not sign their works, because it corresponded to the concept of the divine inspira-
tion of the artist, and the claim of the latter to authorship was regarded as arrogance — one of the
main sins in Christianity. Because of this anonymity there is a problem of attribution of many
works of the medieval art.
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Authorship of the artist began to be fixed by his own signature during the Renaissance, when
the art became secular. Artists quickly found a means to preserve authorship on etchings as well:
in the very original, from which the prints were made, the signature of the artist or his monogram
was cut out.

This could not be done in principle when typesetting a text from separate letters. From the
standpoint of authorship, the most vulnerable were written (literary) works. The speed of typeset-
ting and the potential unlimited circulation exacerbated the problem of protecting the material
rights of the authors, since the latter shared the revenue from the sale of their books with publishers
and book distributors. The main losses inflicted the spread of counterfeit book products; as a result
of the struggle therewith the first legislative acts of copyright appeared in Europe (Balazs, 2011).

Unlike Empedocles, between whom and the Pythagoreans there were no intermediaries, un-
like Fedentinus, who personally copied the epigrams of Martial and already the rewritten scrolls
sold as his own, with the invention of printing between the author and the plagiarist, in addition
to a trader, there appeared a printer. If the latter members of this chain were producing and dis-
tributing counterfeit book products, then they appropriated only financial gain without claiming
for authorship, that is, they were not plagiarists in the true sense. (The theft of rewards in this
way became known as piracy).

The name of plagiarists was assigned therefore to the thieves of authorship (immaterial copy-
right). So the term plagium changed its meaning: once used by Martial in the figurative sense, it
has become the main and exclusive meaning.

Originality

The analysis of historical-philosophical and literary sources from the "Empedocles Case"
and "Fedentinus Case", with the support of the principle of anthropological interpretation of
the phenomena of human life, allowed to reconstruct the anthropological characteristics of the
named persons as plagiarists; and the application of the provisions of the A. Maslow’s human
motivation theory in conjunction with the principle of social determinism of human activity —
to determine the ontological foundations of plagiarism, which are rooted in the social nature of
man.

Conclusions

The analysis carried out in the article allows to formulate the following conclusions:

1. Plagiarism as practice and plagiarism as a term existed separately for a long time. The se-
mantic changes of the nominate "plagiarism™ from plagium — "abduction of a man" to the desig-
nation of one type of copyright infringement — took place over a long period of time. With the
nominate, which denoted the latter practice, "plagium™ had as its predecessors the Greek
"hoyoxdomia” and the Latin "Furta”, thereof only Aoyoxidzia is semantically the closest to the
present meaning of the term "plagiarism". However, both AoyokAomia and Furta were rejected in
the process of the genesis of the modern semantics of the term “plagiarism", which occurred as
a process of changing the nominal values due to the complication of the semantic structure of the
word before reintegration.

2. Analysis of historical-philosophical and literary sources from the "Empedocles Case" and
"Fedentinus Case", with the support on the principle of anthropological interpretation of the hu-
man life phenomena, allowed reconstructing the anthropological characteristics of the named
persons as plagiarists. Both were characterized by similar personal traits and motives: both of
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them were induced to plagiarize by vanity, either due to temporary limitation of abilities to intel-
lectual creation (Empedocles as a student) or due to constant limited ability to the literary crea-
tivity (Fedentinus). Plagiarism was caused by the low moral qualities of both historians. Plagia-
rism was only an epiphenomenon of the integral quality of an individual — dishonesty that can
manifest itself in various modes of his/her social life and have various negative consequences for
other people: the execution of people on the Empedocles’s initiative based solely on the motives
attributed to them by Empedocles, and the falsification by Fedentinus of Martial’s poems along
with systemic nature of plagiarism.

3. Vanity, that motivates the commission of plagiarism, is one of the manifestations of the es-
teem needs, sociogenic by its nature, but unlike the next, higher stage in the hierarchy of basic
needs (A. Maslow) does not foresee the self-improvement of man. Therefore, the plagiarist does
not pass to the level of the need for self-actualization, the means to satisfy which is creativity in
its various forms, "trampling" on the previous level.

4. Plagiarism is an ambivalent phenomenon, because in spite of plagiarists’ anthropological
peculiarities, the ontological foundations of plagiarism are rooted in the social nature of man.
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ILJTATTAT IK AHTPOIIOJIOT'TYHUM I COIIAJTbHU ®EHOMEH

Merto10 cTaTTi € BU3HAYCHHS IUIAriaTy SIK aHTPOIOJOTIYHOIO 1 comiambHOro eHOMEHY. TeopeTHuHuii 6a3uc.
Jms excrumikariii mepBHHHOTO 3HAYEHHS TEPMiHIB, SIKUMH IIO3HAa4YaBcs (PEHOMEH IUIariaTy, aBTop IPOBIB aHAJI3 aB-
TEHTUYHHUX 1CTOPUKO-(1IOCOPCHKUX 1 JITEpaTypHUX TEKCTIB y BIAMOBIAHUX 0 TEMH NOCIHIIKEHHS dacThHaX. s
JIOCSITHEHHSI MeTH OyJI0 BHUKOPHCTaHO METOJM 1 NPUHIMIOM colliaibHO-(dinocodebkoro 1 ¢inocodebkoro-
@HTPOIOJIOTIYHOTO JIOCIHIIKEHb, 30KpeMa: COLaIbHOTO JAETEPMIHI3MY Ta aHTPOIIOJIOTIUHOI iHTepnpeTanii heHome-
HiB mocekoro x)uTTs (O. bonekHoB). HaykoBa HOBU3HA nossirae: 1) B yTOYHEHHI TEPMIHOJIOTTYHOT €BOJIIOLIT L1010
no3HaueHHs1 ()eHOMEHY IuiariaTy; 2) y 3alpoloHOBaHiid aBTOpOoM (iocoCchKO-aHTPOIIOJIOTIUHIM XapaKTepUCTUIl
MOTHBIB i ocoOuCTiCHHX pUc cy0’ekTa muariary (ruiariatopa). BucnoBkm: 1. [lnariat sik mpakTuka i mariat sk
TEpPMiH TPUBAJIUI Yac iCHyBalld Hapi3HO. 3 HOMIHATEM, SKMMH [MO3HAYalach BINMOBigHA MpakThka, Plagium maB
CBOIMH TOTIEpEeTHUKAMHU TperbKy AoyokAdmnia i matnHChKy Furta. ['eHe3uc MoaepHOT CeMaHTHKH TepMiHy ''Tumariat'
BiZIOYyBaBCsl NPOTATOM TPHBAJIOTO Yacy SIK MPOIeC 3MiHW HOMIHATHBHUX 3HAYCHBb Yepe3 YCKIAIHCHHS CEMaHTHYHOI
CTPYKTYpH cJI0Ba J0 MepeinTerparii. 2. AHai3 icTopuko-(inocodchbKuX i TiTepaTypHHX JKepen 3 "keiicy Emmeno-
kma" 1 "keficy DigeHTiHa" HO3BONMB PEKOHCTPYIOBATH aHTPOIIOJIOTIYHI XapaKTEPUCTUKH HA3BaHUX OCI0 sK IUIaria-
TOpiB: 000X CHOHYKAJIO IO BYUNHEHHS IUIAriaTy MapHOCIABCTBO Y TOETHAHHI 3: 200 THMYacOBOIO OOMEXCHICTIO 3i-
OHocTell 1o iHTenekTyanbHol TBopuocTi (EMmenokn y craryci yuHs), a00 KOHCTaHTHOIO OOMEKEHICTIO 310HOCTEH
o miteparypHoi TBopuocTi (DimeHTiH). BunHEeHHs Iuiariaty Oyjio TakoX 3YMOBICHO HEBHCOKHMH MOPAJIbHUMH
SIKOCTSIMH 000X, 110 J03BOJISIE BBAXKATH IUIATIAT OJHUM i3 MPOSIBIB IHTErpaIbHOT XapaKTEPUCTHK ocodu. 3. MapHoc-
JIABCTBO, SIKUIM MOTHBYETBHCS BUMHEHHS IUIariaty, € OAHi€l0 3 MaHidecranii notped y nopasi, I1aHyBaHHi, COLIIOTeH-
HHUX 32 CBOEIO MPUPOJIOI0, aJie Ha BiAMIHY Bijl HACTYITHOTO, BHIIIOTO, I1a0JIs B iepapxii 0a30Bux noTped (A. Macoy),
3 HEOOXIHICTIO HE Nependayae caMOBJIOCKOHAICHHS JIIOAMHU. ToMy IuiariaTop He NMepexoJuTh Ha piBeHb MOTpedH
B caMoOaKTyali3allii, 3aco000M 3aI0OBOJICHHS SKOI € TBOPUICTh Y PO3MAITTI 11 BUMIB, "'3aCTPATHYBINN' Ha 3aJOBOJICHHI
motpeb HkJoro piBHA. 4. [Inariat € amGiBasleHTHIM ()eHOMEHOM Yepe3 Te, IO, MTOTIPH aHTPOTIONIOTIYHI 0COOIHBO-
cTi cy0’€KTiB IIariaTy, HOTO OHTOJIOTIYHI IiIBaJIMHA BKOPIHEHI B COMiaNbHIA PUPOI JTFOTUHH.

Kmiouosi cnosa: nnariar; Emnenokn; Mapuian; ®inenrin; Aoyoxidnio; Fur; Plagiarius; Plagium; antpomosori-
YHa IHTepPIpETAaLlis; COLiaTbHA AeTepMiHAIIis
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IJIATUAT KAK AHTPOIIOJIOTUYECKHU 1 COLIUAJIBHBIN
OEHOMEH

Heab craTby 3aKIIOYAECTCS B ONPEACICHUH IUIarnaTa Kak aHTPONOJOTMYECKOTO M COLUAIBHOTO (pEHOMEHA.
Teopernyeckuii 6a3uc. i1 SKCIITUKAINU TEPBOHAYAIBHOTO 3HAYCHNS TEPMUHOB, KOTOPBIMU 0003Hauajics de-
HOMEH IIIarnaTa, aBTOpoM OBUT MIPOBEACH aHAIN3 ayTCHTHYHBIX HCTOPUKO-(QUIOCOPCKUX U JTUTEPATYPHBIX TEK-
CTOB B COOTBETCTBYIOIIMX TE€ME€ MCCIEIOBAHHUS dYacTAX. J{Js MOCTIDKEHHUS Iend OBITN MCTOIh30BAaHBI METOJIBI
1 IPHUHIHUIBI COIHATBHO-(PIIIOCO(CKOro U HHUI0COPCKO-aHTPOTIONOTHYECKOTO UCCIIEOBaHNH, B YACTHOCTH: CO-
LMAJIBHOTO AETEPMUHU3MA U aHTPOIIOJIOIMIECKON HHTepIpeTaiy (eHOMEHOB denoBeyeckoit xu3Hu (O. bonbHOB).
Hayuynasi HoBM3HA 3aKiovaeTcs: 1) B yTOYHEHHH TEPMHHOJIOTHYECKOM IBONIONMK 0003HAUYCHHS IIaruaTa; 2) B
IIPEUIOKEHHOM aBTOpoM (pri1ocodcko-aHTPONOIOTHIECKOH XapaKTepUCTUKE MOTUBOB M IMYHOCTHBIX 4ePT CyOb-
exTa rularnata (maruaropa). BerBoasr: 1. Ilnmarmar xak mpakTHKa M IUIardaT Kak TEPMHUH JUIMTENBHOE BpEMs
CYLIECTBOBAIIM OTAEILHO APYT OT Apyra. 113 HoMMHATEM, KOTOPHIMH 0003HaYaIach COOTBETCTBYIOIIAs TPAKTHKA,
Plagium mpenmecTBoBana rpedeckast AoyokAdmnio n natuHckas Furta. ['eHe3nc MonepHON CEMaHTHKH TEPMHHA
"nmarpat” MpOUCXOAMI B TEUCHHE AJIUTENBHOTO BPEMEHH KaK IPOLECC M3MEHEHHS HOMWHATHUBHBIX 3HAUCHUI
4yepe3 YCIO0KHEHNE CeMaHTHYECKOW CTPYKTYpBI CIIOBa 10 NMEPEUHTETPalli. 2. AHAIN3 HCTOPHKO-(PHIOCOPCKHUX
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U JUTEPATYPHBIX HCTOYHUKOB M0 "Keiicy Dmmenoxna™ u "keiicy @umeHTHHA" MO3BONMI PEKOHCTPYHPOBAThH aH-
TPOMOJOTHYECKHIE XapaKTePUCTUKN Ha3BaHHBIX JIMI[ KaK IUIaTMaTOPOB: 000MX MOJBHUINIO K COBEPIICHHUIO [UIaruaTa
TIIECIABHE B COCAMHEHHH C: JINOO BPEMEHHON OTPaHWYCHHOCTHIO CIIOCOOHOCTEH K MHTEINICKTYaIbHOMY TBOpUE-
cTBY (OMITEOKI B CTaTyce ydamierocs), 1M00 KOHCTAHTHON OTPaHMYEHHOCTHIO CIIOCOOHOCTEH K JIUTEpaTypHOMY
TBOpuecTBY (Punentur). CoBepiueHne miarnaTa 00ycIaBINBalIOCh TAKKE HEBBICOKMMU MOPAIbHBIMH KauyecTBa-
MU O0OHMX, 4TO IO3BOJIIET CUUTATh IUIarMaT OJAHUM M3 NPOSIBICHUHA KOHCTAHTHBIX XapaKTEPUCTHK JIMYHOCTH.
3. TuiecnaBue, KOTOPHIM MOTUBUPYETCSI COBEPILICHUE IUIaruaTa, sBISE€TCS OJHUM UX HPOSBICHHUN MOTpeOHOCTEH
B YB&KECHUH, MMOYUTAHWH, COLMOTEHHBIX IO CBOEH NPHUpOJE, HO B OTIMYHE OT CIEAYIOIIEro, Ooiee BBICOKOTO,
YpPOBHS B mepapxuu 0a3oBbIX nortpedHocTedl (A. Macnoy), ¢ HEOOXOAMMOCTBIO HE IpearoiaraeT caMoycoBep-
LIEHCTBOBaHMs 4ejoBeKa. [103ToMy miarnaTop He NMEpPexXOAMT Ha YPOBEHb IIOTPEOHOCTH B CaMOaKTyalU3alliH,
CPEJCTBOM Y/IOBJIETBOPEHHUSI KOTOPOH SIBISIETCS TBOPUECTBO B €r0 PasHBIX BUIAX, ''3acTpeBas’” Ha yJOBIETBOpE-
HUM TOTpeOHOCTeH HWKHEero ypoBHA. 4. Ilmarmar siBisiercss aMOMBaJICHTHBIM (PEHOMEHOM H3-3a TOTO, YTO, He-
CMOTpSI Ha aHTPOIIOJIOTHYECKHE OCOOCHHOCTH CYOBEKTOB IUIATMAaTa, €r0 OHTOJIOTHYECKHE OCHOBAHUS KOPEHSTCS
B COLMAJILHON IPUPO/IE YETOBEKa.

Kniouegvie cnosa: mnaruat; Dmnenoki; Mapuuan, @unentur; AoyokAonia; Fur; Plagiarius; Plagium; anTtporo-
JIOTHYecKasi HHTEPIIpeTanys; connanbHas AeTepMHUHALNS
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TRANSFORMATION OF THE GENDER DICHOTOMY OF SPIRIT AND
BODY IN POSTMODERN PHILOSOPHY AND CULTURE

Purpose. The signification of the theoretical grounds for the conceptual reconstruction of the dichotomy "spirit-
body" in the field of postmodern notions in philosophy and culture, the identification of the location of the given di-
chotomy in the processes of the transition of philosophy from being classical to the postclassical one, simultaneously,
culture — to the cultural forms of postmodernity. Theoretical basis. The changing systems of post paradigm rela-
tions, radically transforming human life in the postmodern world, represent the obvious transformations of the fun-
damental conceptual schemes. For postmodern philosophers, the dichotomy “spirit-body" does not mean better in-
terpretation of separate substances any more, but the development of the relationship between mental and physical
properties. Feminist philosophers assert that the "spirit-body" opposition occupies the special place among classical
dichotomies, as it acquires the key meaning in the patriarchal concepts of masculinity and femininity. In the post
modernity, the body and corporality become dominant themes not only in the philosophy and "high" culture, but
also in mass culture; at the same time, the emphasis on their common narratives and intertexts testifies to the funda-
mental transformations that reflect the "condition” of postmodernity. Originality of this research lies in the expose
of the specific transformation features of the dichotomy "spirit-body" as a philosophic opposition closely connected
with postmodernism and realized in the practices of mass culture. This research is reflected of the idea of the abso-
luteness and invariability of this duality as the basic dichotomy of the classical philosophy in its correlation with cul-
tural logic of the postmodernity at the end of the 20 — the beginning of the 21st centuries. Conclusions. With the
reinterpretation of the "spirit-body" dichotomy, the body is theorized as a cognitive agent with desires independent
of the mind. In postmodernism, the body is the source of charm, and aversion and destruction, and restoration. At
the same time, with the growth of the visualization factor and the change in the status of "high" culture, the "turn™ in
the status of mass culture is created: today both the former and the letter have many common discourses, narratives
and intertexts.

Keywords: feminism; dualism; ideology; spirituality; corporality; mass culture

Introduction

The theoretical impact of postmodernity as a multi-valued and largely indefinite set of scien-
tific ideas, concepts and practices on the development of the humanities at the end of the 20th —
early 21st centuries is perceived as an axiom, representing various spheres of knowledge. Focus-
ing on the assertion that postmodernity is not only new intellectual prospects, but also the re-
sponses to dramatic changes both in the nature of social life and in the diverse life experience of
individuals, point out to special features of post modernity as a period representing, perhaps, the
most revolutionary time in the history of the western world. According to Z. Bauman (2008),
currently, there is a redistribution of "melting forces™ of art nouveau, affecting existing institu-
tions, "configurations, constellations, patterns of dependence and interaction™, which "have been
thrown into the melting crucible to be transformed and changed later™ (p. 13).

In the "liquid modernity", certain conceptual characteristics are distinguished, such as de-
centralization, peripheral "point of view", normalization of changes, expansion of choice, etc.
(Simon, 1996). The feminist philosophy, rooted in classical philosophy, has always paid and
gives particular attention to dichotomies, primarily the opposition of "the mind and body", as
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this dichotomy is one of those that define the "ogic of dominance™ of patriarchal culture (Garri,
& Pirsel, 2005).

Undoubtedly, there have recently been radical changes in the release of a person from the
pressure of rigid requirements of institutional prescriptions — both implicit and explicit. No
doubt, these changes are being introduced into cultural discourses and narratives, social institu-
tions and souls of people, having been embedded into the "new" ideology of postmodernity,
where "everything"” is an ideology. Pointing out to the importance of the phenomenon of "nor-
malizing changes”, the unprecedented degree of transformations permeating every aspect of
"postmodern” life (school, university, church, mass media, etc.), S. Zizek (2014) asks the ques-
tion: "What is really happening, when something is happening?”. In postmodernity, fundamental
shifts in the philosophical concepts, underlying classical dichotomies and oppositions, have oc-
curred and are occurring. M. Eliade pointed out to the possibility of designing a new worldview
system that will be radically different from all previous ones. He stressed that "for thousands of
years man has not changed anything in his attitude to the world, "existing in the eternity", where-
as modern people live in the framework of "time", which inevitably establishes other ideas about
the world and about themselves" (Eco, 2009, p. 140). It is obvious that the classical philosophi-
cal heritage continues developing in our days, but late capitalism, reflecting the economic and
sociocultural processes of the second half of the 20th century, created its own "cultural logic",
the logic of postmodernism (Jameson, 2009), radically changing the life of a person —a man and
a woman in the world of good and evil, truth and illusion of truth.

One of the main "claims™ to postmodernism is that it should be understood as modernism in
its completion, in other words, it is not a system of concepts that form paradigmatic relations
(Simon, 1996); and the researchers are unanimous in recognizing the fact that postmodernism in
its discourses and narratives represents the specific vision of sociocultural reality (Lyotard,
1979). It is the criticism of specific modernism searches for fundamental grounds of being and
knowledge that are inherent it, which becomes the banner of postmodern reflection, undermining
the belief in their existence. The fundamental thesis of postmodern epistemology asserts that our
location in the world makes it possible to understand and comprehend various aspects of the
world and the human activity in it, using methods that are not typical of modernity, changing the
basic conceptual schemes or completely rejecting them. At the same time, some philosophical
approaches of recent years accentuate the desire to present a kind of "the whole" history of “the
whole" cosmos for the "the whole™ person, which, of course, requires an epistemology capable of
putting a person into such a "seamless world™ (Pshinko, & Vlasova, 2012).

If some scientists welcome such a diversity of approaches and epistemologies, others consider
postmodernism as "the deconstruction of the whole universe", fragmentation, and recognition of
pluralism as one of its essential characteristics J. Baudrillard, E. Giddens, W. Simon, etc. On the
other hand, the problem is that a person needs philosophical principles: the truth and concepts,
laws and regulations. And here the important point is the very "attribution”; sign, name. As
G. Gagnon and W. Simon write, the choice of a name is a political act: the name praises, neutral-
izes, connects and divides (Svirskiy, 2001, p. 236). The latter is directly related to the myth about
the neutrality of the word "man", in general, with that great meaning that the gender factor has in
philosophy even in abstract concepts of metaphysics and the theory of knowledge (Moulton, 2005).

The new postmodern culture, which is so widely discussed now, is still accelerating and ex-
panding: the philosophical approach has lately represented itself in theories, ideas and concepts,
where conceptual meanings have dissolved in pluralism; the time has been deconstructed and
denatured. It is also important that postmodern studies resist sustainable definitions. It is no
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coincidence that J. Derrida does not offer his readers a glossary of terms with the help of which
one could translate his extensive works: deconstructivism "does not inhabit" in the fields of glos-
sary and conceptual sustainability. J. Deleuze’s "reading in the midst of..." is about identifying the
initial intuitions, where his focus is shifting to those barely noticeable deviations and ambiguities
that are present in the terminological apparatus of the text under consideration (Caputo, 2015,
p. 451). The accentualization of the interdisciplinary nature of the postmodern theory is com-
pletely obvious, all "the titans of postmodernism" unite in their analysis of philosophy, linguistics,
literary criticism, psychoanalysis, political theory, gender research, etc., making their intrusion into
the realms of existentialism, hermeneutics, phenomenology, constructivism, and other ontological
and epistemological directions attempting to identify everything "actually human" that lies be-
tween Alpha and Omega. However, the confidence that the answer to the question "What is an in-
dividual?" is impossible without addressing to philosophy forces us to look for it in the discourse
(according to M. Bakhtin) of philosophical and theological reflection. Monological discourses, by
their nature, cannot be the only possible answer in our time to the "elusiveness of meaning" and the
"seamless transition" from consciousness to existence and the outside world.

Purpose

The signification of the theoretical grounds for the conceptual reconstruction of the dichoto-
my "spirit-body" in the field of postmodern notions in philosophy and culture, the identification
of the location of the given dichotomy in the processes of the transition of philosophy from being
classical to the postclassical one, simultaneously, culture —to the cultural forms of postmodernity.

Statement of the basic material

Since antiquity and the early Middle Ages philosophy has been facing the problem of dichot-
omy of worldview, which, as a rule, implies, first of all, the dualism of spirit and body, mind and
emotions, rational and irrational, male and female, divine and human. In his recent work about
the heart and mind in Christianity, D. Gerasimov rightly notes that one-dimensional thinking
knows only one kind of dualism of opposites (ancient dualism), stemming from the antinomic
nature of thinking; it is precisely in this way that Plato’s dualism of soul and body is one-
dimensional and monistic (Gerasimov, 2016). While preserving one-dimensional attitude of con-
sciousness, Christian dualism arises, which many philosophers rebel against. It is worth address-
ing to the famous statement of A. I. Herzen:

Dualism is Christianity, built into logic; — liberation from tradition, mys-
ticism. But real Christian dualism is not epistemological antinomy, but
value-semantic parallelism: "or — or"; dualism, which arose on the basis
of distinction between value and meaning, is related to Christianity.
(Solovev, 1905, p. 156)
Separating duality from dualism, scientists expand the possibilities of mutually enriching re-

lationship of distinction, quite rightly noting that "body and spirit” may be more than "two", but
may be less (Roberts, 2010). Without claiming to the depth of linguistic analysis, we consider it
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necessary to touch on such concepts as dualism, dichotomy and binary oppositions, without
which this research would not be complete. Dichotomy (Greek. Dicha — into two parts + tome —
section) in the dictionary meaning is the consecutive division of the whole into two parts. Thus,
dichotomy is, for example, language and speech. Dualism (lat. Dualis — double, dual) is the phi-
losophical doctrine recognizing the nature and spirit as two independent beginnings. Conse-
quently, in our opinion, the "spirit-body"opposition is a manifestation of dichotomy.

Binary (lat. Binarius) — double, consisting of two parts; Binarism is an epistemological
structuralistic concept, stating that the structure of binary opposition is one of the characteristics
of the human mind. Classical western mentality was traditionally organized by the binarism of
concepts "subject-object”, "spirit-body", "mind-nature”, etc. The principle of binarism, according
to J. Derrida, "forcibly" imposes hierarchies, and, in our opinion, the main difference from pre-
vious concepts is in it. The analysis of the feminist philosopher H. Cixousof what she calls "pa-
triarchal binary thought™ allows her to continue the list as follows: activity/passivity, sun/moon,
culture/nature, father/mother, and logos/pathos. According to Cixous, Western philosophical and
cultural thought has always been and is captured by endless series of binary oppositions, returning
to the fundamental opposition “male/female” (Cixous, & Clément 1975, p. 115). Undoubtedly,
the concept of spirit opens up a huge space for interpretations. Spirit and spirituality have always
been identified with the transcendent and the supernatural, but also with the immanent and natu-
ral. In the religious and philosophical sense, the spirituality is first of all the presence of the Spirit
of God in a man, "an essential property of the soul to be the image (eides, mirror) of the Spirit of
God". (Kemerov, 2004, p. 209). Only due to the coming of Jesus Christ, His death on the Cross
and His intercession for believers, the Holy Spirit was for the first time "given" to people in full,
it was "sent" by Christ and "testifies" about Christ, being in inseparable alliance with the Church
(Averintsev, 2001, p. 70).

In this context, it seems necessary to return to J. Derrida as a certain starting point in the
analysis of the structures of binary oppositions. The problem of structure is so important for Der-
rida, perhaps, because the mind has always been considered in the "mind-insanity" structural op-
position. According to Derrida, the central position of the mind in Western philosophy is nothing
more than a total historical project. Speaking against binarism thinking, Derrida puts forward the
concept of "distinction” ("difference"”). It should be noted here that many early structuralists, for
example, A. J. Greimas (2004), stated that the meaning is generated precisely by the binary op-
position. The problem, however, is that in the theory of structuralism, binary private method
turned into a fundamental category, an essential principle of nature and art: F. de Saussure
showed that the language as a sign system functions in the operational field of binary opposi-
tions. On the other hand, as an obvious counterargument in this theory, the fact is given that
there are many examples when meanings are not produced in binary oppositions, but in other
series: the verb "to be" in the English language (am, is, are), or in Church Slavonic (yesm, yesi,
yest, esmi, este, sout).

Returning to the doctrine of the Holy Spirit, it is necessary to emphasize that the Holy Spirit
in Christianity becomes one of the incarnations of the Trinity (Greek "triad"): God, the essence
of which is one, but whose existence is the personal relationship of the three incarnations: the
Father — beginningless Primordial, Son — The Logos, that is the absolute Sense (incarnated in
Jesus Christ) and the Holy Spirit — the "Life-Giving" Principle (Averintsev, 2001, p. 191).
Thus, it is obvious that there are multi-polar structures, including up to six related members, as
some linguists (V. Brendal, for example) wrote about, when structuralism dominated in all
spheres of the humanities.
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A very important provision here is the idea that "opposites", represented in binary opposi-
tions, mutually exclusive dualities, permeating our whole thinking, create the norm and represent
normative dualism, as there is always a hierarchy inside the opposition. Philosophy, based on
such oppositions, represents, according to theorists, axiological and hierarchical thinking
(Vlasova, 2013).

Touching on the principle of hierarchy in "sociosophy”, we consider it appropriate to refer to
the words of S. S. Averintsev (2001, p. 265), who wrote in his work "Our Philosophy" about
Pseudo-Dionysius: for him hierarchy is the conformity of the whole ontologically secondary to
its beginning, which is realized in relations of authority and obedience, indulgence of the highest
to the lowest and submissiveness of the lowest to the highest.

Regarding the "neo-Platonic™ dualism, G. Deleuze writes that this is not at all a dualism of the
intellectual and sensual, Idea and the matter, Idea and bodies. In "pure becoming” there is
a deeper duality, "underground dualism™ between what the idea exerts influence upon and what
avoids its impact: "Here the difference is not between the model and the copy, but between
concepts and simulacra”, writes G. Deleuze (1998, p. 10). J. Caputo stresses that the dichotomy
"either absolute or relative" (rational-irrational) is a kind of a trick, a trap, which we must get rid
of. J. Caputo (2015), without accentuating the "position in the middle", continues: "I am not trying
to split the difference; | am trying to go beyond, to place myself above ("post”) both positions"
(p. 204). In this, according to the scientist, there is the work of interpretation.

In the line of this study, it should be noted that Aristotle was one of the first who formulated
the principles of a correct definition, who considered that definitions refer to metaphysical enti-
ties that exist in the given as a special element or a formative force. Aristotle believed that the
process of concepts formation depends on the type of direct intuition, with the help of which the
human mind is able to understand these entities and, accordingly, to form concepts (Deleuze,
2001, p. 67). The latter is also important because the scientists working in the field of philoso-
phy, cognitive linguistics, etc., are engaged in analyzing problems at the division of metaphysics
and the theory of knowledge. In the course of their constant discussions on the nature of a man
(men and women), postmodern human identity, "mind-body" dichotomy, etc. there is a tendency to
represent the hierarchy of categories, where the priority approach has already been present even in
the title "philosophy of thinking". It is not accidental that body, corporality and sensuality are most
widely considered in feminist theory. The gender researchers prove that corporality is marginalized
in philosophy, showing how the mind and body are interrelated, how the body makes its "contribu-
tion" to the mind (L. Cowd, L. Nicholson, S. Oukin, S. Lovibond, S. James, etc).

For modern philosophers, the dichotomy "mind-body" no longer means the interpretation of
individual substances, but the development of the relationship between mental and physical
properties (Tanney, 2009, p. XII). On the other hand, the study of natural phenomena that inte-
rest modern theorists takes place, as a rule, in the line with the analysis of complex discursive
practices; it is that project, in our opinion, which remains relevant to contemporary philosophers.
Rethinking the "spirit-body" dichotomy, scientists explore the "intellectual history” of the rela-
tionships of its members at the time when the body was theorized as a cognitive agent with de-
sires, being independent of the mind (the phenomenon of an independent and “rational™ body).
Theorists rethink the origin of "mind-body" dualism, which is traditionally associated with
R. Descartes, revealing the unknown features of reception, considering the form of dualism that
represents the body, being capable of performing complex forms of cognition (Tanney, 2009). It
seems that such methodological approaches are highly relevant at present, which is another sub-
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stantiation of valid addressing to epistemology, which places a man in "transition™ between con-
sciousness, existence and the outside world.

F. Jameson writes that all ethics as a special mythologem is built on the binary opposition
"good-evil". Moving from Derrida to Nietzsche, it is not difficult to notice, continues Jameson,
a completely different interpretation of the binary opposition, in conformity with which positive-
ness and negativeness are assimilated by the mind as the difference between good and evil. Un-
doubtedly, in the postmodern "liquid world" with its class averaging and leveling of national and
racial differences, the looming destruction of nature (as the final designation of the Other), it is
becoming easier to realize to what extent the concept of good and evil is oppositional, coinciding
with the category of "the Other". Nietzsche teaches us that evil continues to symbolize what is
radically different from us, and this difference constitutes a real threat to us. The solution, ac-
cording to Nietzsche, is to be "above good and evil". This goal, Jameson stresses, discrediting
the ethical binarity and violating it, articulates the "Ubermensch" energy mutation, on the one
hand, and the private epos of the "eternal return”, on the other hand (Jameson, 2009, p. 114).

Extreme pluralization of sociocultural, economic and political processes of the late XX and
early XXI centuries associated with post paradigmatic relations (W. Simon) in the chaos of un-
stable systems (I. Prigogine) determines the "agenda” of postmodernism, where the list of "con-
cerns" accentuates fundamental changes in dichotomies, dualities and binary oppositions. The
feminist analysis of dichotomies indicates deep relationship between political and economic
power with the structure of motherhood and domestic sphere as a whole (Pshinko, & Vlasova,
2012). If traditional philosophers, discussing the nature of men and women, the problem of iden-
tity, the "mind-body" dichotomy, tend to present the hierarchy of categories, where the mind
takes higher position in relation to the body, then gender researchers offer an alternative under-
standing of personality, new ways of people understanding without separating the mind and the
personality from the body (J. Raymond, N. Chodorou, D. Dinnerstein, C. Gilligan, and others).

New postmodern relations between the body, gender and power, proclaimed by postmodern
philosophers, immediately showed the researchers that the categories of being that defined hu-
man nature a hundred years ago became an inadequate substitute for identity today (Tanney,
2009). In order to create a single center of representation, postmodernism introduces the concept
of corporality, a concept that overcomes subject-object relations in the "spirit-body" dichotomy.
In radical revision of neo-Platonic dualism, postmodern philosophers reject the interpretation of
the members of binary opposition "spirit-body" as separate substances. Speaking against
binarism, in general, postmodernists put forward the concept of "distinction™, emphasizing the
complex relationship between the mental and physical properties of natural phenomena in the
line with the analysis of complex discursive practices (G. Deleuze, J. Derrida, H. Cixous,
J. Kristeva, J. Butler, S. Zizek, F. Jameson and others). The "body" has overgrown with a variety
of concepts and definitions; for example, for M. Merleau-Ponty, the body is a direct human be-
ing, according to M. Foucault, the body is discursive and, therefore, historical; according to
J. Baudrillard, in postmodernism, the temptation of a sign transforms the body into an idol, as
a result of which the body becomes an ideological model of socialization and self-realization. In
feminist philosophy, the distinction between female and male bodies is emphasized in the con-
text of phallocentric culture. For gender studies, it is also important that the last decades wit-
nessed the recognition of fragmented, unstable identity, which made scientists focus their attention
on the problem of masculinity and femininity both in the main binary opposition and in its various
models: from dominant to marginal. J. Butler proposes the concept, where the natural body ac-
quires significance in the historical sociocultural context, and it is there, where the human body —
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both man’s and woman’s — acquires a gender form. The latter allows her to make the famous
statement that sex is constructed as well as gender, and that gender is always performative.

As in postmodernity, the body is the source of charm and aversion (J. Kristeva), and perfec-
tion, and manipulation (T. de Lauretis), and destruction, and restoration (C. de Stefano), the body
and corporality are key motives not only in philosophy, or in other theoretical spheres of post-
modernism, but also in discourses and narratives of mass culture: cinema, pop-literature, Internet
resources, etc. On the other hand, modern science, medicine, in particular, have made an enor-
mous contribution to the development of the concept of an "indefinite body", which continue to
improve their technologies every year, and the human body — man’s and woman’s — is becoming
more "uncertain”, both from the viewpoint of sex and age, physical beauty standards, etc. The
significant example of such transformations is the image of a cyborg, conceptually represented in
postmodern theories (G. Deleuze, F. Guattari, D. Harraway) and artistically embodied in the nar-
ratives of mass culture.

It should be emphasized once again: in the philosophy of modernity, the world consists of
two fundamental aspects of being: the mind/spirit and the body; postmodernism “practices™ the
mixing of their diverse values in their symbols and metaphors. For example, the cyborg meta-
phor presents the phenomenon that destroys the differences between human beings and animals,
people and machines, mind and body, ideal and material. The cyborg makes us forget former
hopes for the "integrity” of a person in the images and narratives created by Western cinema of
the 80s ("Robocop”, "Terminator”, etc.), where "simple style" of pop-culture imprinted coded
messages of significant postmodern complexities, including the narratives of science fiction and
psychoanalysis, the Gospel and mythology. In 2017, after 33 years, NWO released the serial
"Westworld", a futuristic saga with many myths and narratives that boiled over in the cultural
cauldron of the last century: superman, Teacher, artificial intelligence, robots revolt, western glo-
rification, man — woman, mind/spirit-body, etc. In "The World of the Wild West", all these is
masterfully brought once again into the cinematic fabric of intertext, woven, however, with the
help of discourses of mass culture. One of the main discourses in "The World of the Wild West"
represents the theme of mind/spirit-body. The perfect physical bodies of the characters of the ar-
tificially created "World™ with complete absence of emotions and one hundred percent submis-
sion to their Creator imply an absolute lack of spiritual qualities, which is included into the "pro-
ject” of the "the Wild West". The bodies are destroyed and created again, the characters are
"resurrected"” in the literal sense of the word, but the "clean sheet™ of the artificial mind and the
body of robots is gradually filled with a certain spiritual content, fragmentary and incomprehen-
sible for robot characters; emotions are obviously present, the spirit obviously arises (perhaps, it
has been conceived by the Creator). In this context, it is necessary to return to the "Bible" of the
beginning of the third millennium — the "Matrix" of the Wachowski brothers at that time. The
Matrix is a combination of the philosophical parable, the modern version of the Gospel and the
fantastic utopia; it includes the most relevant topics of postmodernism: text, virtual reality, sign,
fiction, unconscious, altered consciousness, space, time, dreams with the main character — the
potential Christ. Besides, we should note that the earthly life of the true Messiah, Jesus Christ,
has repeatedly become the subject of artistic personification in the cinema of the last decades,
and some films have been praised by the "highest echelons” of Catholic authority. However, the
most interesting postmodern "picture of life" on the top of the Catholic Olympus is presented, in
our opinion, in the Italian-Spanish-French television series "The Young Pope", which premiered
in 2016-2017 in almost all countries of the western world. The protagonist of the film is Ameri-
can Cardinal Lenny Belardo, who was elected to this post with the help of ingenious intrigues.
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However, attempts to manipulate the "young Pope" failed. It turned out that Belardo is an ex-
tremely wayward, selfish and despotic leader. Lenny’s "Background™ is full of narratives of psy-
choanalysis (hippie parents who abandoned him) and self-identification discourses (the latter
does not prevent the Pope from talking to the Lord and performing miracles). The young Pope
smokes, wears "Versace" robes, he enjoys his image, his life, but does not want to appear in pub-
lic and be recognizable, refusing photo shoots and souvenir portraits (postmodern self-
identification stages refracted in theintertext of the film). It has been also impossible to avoid the
theme of homosexuality, which is now present in every more or less recognizable western film.
The topic of pedophilia, which is relevant for the Catholic Church, is also present. The film oc-
casionally touches upon other topics related to the Catholic Church representing the very popular
"negative" narratives of modern pop-culture: the relations of the Church with the government,
charlatanism in the church, priests’ lust for power, their greed, venality, etc. Thus, many funda-
mental problems of the Church and religious life are indeed touched upon in the series, but they
are resolved in a completely obvious postmodern vein of irony and pastiche.

The fact that the focus of our attention is concentrated on cinema and television is quite un-
derstandable: with the growth of entertainment, in general, visualization, literature loses its priority
position not only in mass culture, but in high culture as well.

It is generally recognized that: mass culture, by definition, is deeply a secondary one; it operates
with "used" culture techniques. However, today the situation has altered, because the status of
both fundamental and mass culture, against which background the latter exists, has changed:
fundamental culture is no longer a "pantheon™ of higher spiritual values, a "repository” of wis-
dom and knowledge of past centuries and civilizations. Thus, a very interesting "turn” is being
created: fundamental and pop-culture have a lot of common texts, narratives and "stories"”. The
latter, as it seems, is another evidence of what serious transformations are taking place before our
eyes: transformations, on one hand, reflect the "situation” of postmodernism, and, on the other
hand, give it legitimacy.

Originality

The originality of this research lies in the expose of the specific transformation features of the
dichotomy "spirit-body" as gender opposition closely connected with postmodernism and realized
in the practices of mass culture. We claim that the main theoretical approaches to this dichotomy
in the postclassical philosophy are unstable and contradictory ones. This situation is conceptually
connected with its major theoretical tendency — postmodernism. This research is new and origi-
nal in its reflection of the conceptual reconstruction of the idea of the absoluteness and
invariabilityof this duality as thebasicdichotomy of the classical philosophy in its correlation
with cultural logic of the postmodernity at the end of the 20 — the beginning of the 21st centuries.

Conclusions

Radical transformations of postmodern life reflect that degree of postmodern notion of the
world when the philosophical foundations are unstable and leave the theory in an unsteady state
of post paradigm relations. For millennia, the "spirit-body" dichotomy has been used in the
writings of classical philosophers, being transformed contextually in stable discourses and dis-
cursive practices. Key changes in the conceptual spheres of a man in the world of good and evil,
the truth and knowledge, spirituality and beauty have occurred and are occurring with the use of
the methods that change the supporting conceptual schemes or completely reject them. The prob-
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lem of dichotomy, dualism and binary oppositions, implying primarily the dualism of mind and
body, mind and emotions, represents the antinomic nature of thinking. By separating duality
from dualism, scientists expand the possibilities of difference, since the "body and spirit" may be
more than two, but maybe less. Undoubtedly, the concept of spirit opens up a vast space for in-
terpretations (postmodern metaphors and symbols, the intertext of mythology, narratives of the
Gospel, philosophical parables, etc.).

For postmodern philosophers, the "spirit-body" dichotomy does not mean interpretation of in-
dividual substances any longer, but the development of the relationship between mental and
physical properties. Rethinking the "mind-body" dichotomy, postmodern scientists theorize the
body as a cognitive agent with mind-independent desires; the notions of a "body without organs”
(G. Deleuze, F. Guattari), a "consuming body" (Z. Bauman), and an "aging body" (J. Anderson)
arise. In postmodernism the body is the source of charm and disgust (J. Kristeva), and perfection,
and manipulation (T. de Lauretis), and destruction, and recovery (C. de Stefano). The body and
corporality become key motives not only in philosophy as a manifestation of "high" culture, but
also in discourses and narratives of mass culture. Mass culture, by definition, is deeply a second-
ary one; as a rule, it operates with simplified artistic technique. At the same time, with the
growth of the visualization factor, the dominance of cinema and television in pop-culture be-
comes more and more stable. However, with the change in the status of fundamental culture,
which is no longer a "pantheon™ of higher spiritual values, a very interesting "turn™ in the status
of mass culture is created: both the former and the latter have many common intertexts, narra-
tives and discourses. The latter is another evidence of serious transformations that are taking
place before our eyes, transformations that, on the one hand, reflect the "situation™ of the post-
modernism, and, on the other hand, give it legitimacy.

REFERENCE

Averintsev, S. S. (2001). Sofiya — Logos. Slovar (2 Edit). Kiev: Dukh i Litera. (in Russian)

Bauman, Z. (2008). Liquid Modernity.Y. V. Asochakova (Ed.), Trans. from Engl. St. Petersburg: Piter. (in Russian)

Caputo, J. (2015). Truth: Philosophy in Transit. London; Penguin Books. (in English)

Cixous, H., & Clément, C. (1975). La Jeune Nee. Paris: Union Generaled' Editions. (in French)

Deleuze, G. (1998). Razlichie i povtorenie. N. B. Mankovskaya, & E. P. Yurovskaya, Trans. from French. St. Pe-
tersburg: Petropolis. (in Russian)

Deleuze, G. (2001). Empirisme et subjectivite: Essai sur la nature humaineselon Hume. Y. I. Svirskiy, Trans. from
French. Moscow: PER SE. (in Russian)

Deleuze, G. (2011). Logique du sens. Y. I. Svirskiy, Trans. from French. Moscow: Akademicheskiy Proekt.
(in Russian)

Eco, U. (2009). La ricercadella lingua perfetta nella cultura Europea. A. Mirolyubova, Trans. St. Petersburg:
Alexandria. (in Russian)

Garri, E., & Pirsel, M. (2005). Women, knowledge, and reality: Explorations in feminist philosophy. O. V. Dvorkina,
Trans. from Engl. Moscow: Rossiyskaya Politicheskaya Entsiklopediya. (in Russian)

Gerasimov, D. (2016). Po tustoronu odnomernosti. Serdtse i razum v hristianstve. Moscow: Ridero. (in Russian)

Greimas, A. J. (2004). Sémantique structurale: Recherche de méthode. L. Zimina, Trans. Moscow: Akademicheskiy
Proekt. (in Russian)

Jameson, F. (2009). Postmodernism or, the cultural logic of late capitalism. London: Verso Books. (in English)

Kemerov, V. Y. (Ed.). (2004). Modern philosophical dictionary (3 Edit.). Moscow: Akademicheskiy Proekt.
(in Russian)

Lyotard, J.-F. (1979). La condition postmodern: Rapport sur le savoir. Paris: Editions de Minuit. (in French)

Moulton, D. (2005). Mif o neytralnosti slova "man". In E. Garri, & M. Pirsel, Women, knowledge, and reality: Ex-
plorations in feminist philosophy (pp. 252-269). O. V. Dvorkina, Trans. from Engl. Moscow: Rossiyskaya
Politicheskaya Entsiklopediya. (in Russian)

doi: 10.15802/ampr.v0i14.150751 © 0. P. Vlasova, Y. V. Makieshyna, 2018

115



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Anrpornonoriudi BuMipu dinocopchbkux nocmimkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

COLIAJIbHUI ACTIEKT JIFOJACBKOI'O BYTTS

Pshinko, A. N, & Vlasova, T. I. (2012). Poznanie i ratsionalnost v culture postmoderna. (Opyt mezhdistsiplinarnogo
issledovaniya): Monografiya. Dnipropetrovsk: Makovetskiy. (in Russian)

Roberts, M. V. (2010). Dualities: A theology of difference. Louisville: Westminster John Knox Press. (in English)

Ryle, G. (2009). The concept of mind: 60th anniversary edition. London: Routledge; New York: Taylor & Francis
Group. (in English)

Simon, W. (1996). Postmodern sexualities. London and New York: Routledge. (in English)

Solovev, Y. A. (1905). Aleksandr Gertsen: Yego zhizn i literaturnaya deyatlnost (2 Edit.). St. Petersburg:
F. Pavlenkova. (in Russian)

Svirskiy, J. (2001). Filosofstvovat posredi... . In G. Deleuze, Empirisme et subjectivite. La philosophie critique de
Kant. Le Bergsonisme. Spinoza (p. 445). Trans. Moscow: PER SE. (in Russian)

Tanney, G. (2009). Rethinking Ryle: A Critical Discussion of the Concept of Mind. In G. Ryle, Theconcept of mind:
60th anniversary edition (pp. 9-57). London: Routledge; New York: Taylor & Francis Group. (in English)

Vlasova, T. 1. (2013). Feministska epistemolohiia i "filosofiia dualnosti". Ukrainoznavchyi almanakh, 11, 132-134.
(in Ukrainian)

Zizek, S. (2014). Event: A philosophical journey through a concept. London: Penguin Books. (in English)

LIST OF REFERENCE LINKS

Agepunres, C. C. Codus — Jloroc. Crosaps / C. C. ABepunIies. — 2 uctp. u3. — Kues : Jlyx u JIurepa, 2001. — 460 c.

bayman, 3. Texyuas coBpemeHHOCTh / 3. bayman ; nep. ¢ anru. u nox pea. 0. B. Acouakosa. — Cankr-IletepOypr :
[Turep, 2008. — 240 c.

Caputo, J. Truth: Philosophy in Transit / J. Caputo. — London : Penguin Books, 2015. — 283 p.

Cixous, H. La Jeune Nee / H. Cixous, C. Clément. — Paris : Union Generaled' Editions, 1975. — 296 p. — (Serie:
Femininfutur).

Jenes, XK. Paznuune u nosropenue / XK. Jlenes ; mep. ¢ ¢p. H. b. Manbskosckoii, O. I1. FOposckoii. — CaHkT-
IerepOypr : [erpononuc, 1998. — 384 c.

Jenes, XK. OMmupru3M 1 cyOBbEKTHBHOCTB: OTIBIT O YenoBedeckoit mpupose mo FOmy / XK. [lenes ; mep. ¢ ¢p. 1 mocnec.
S1. U. Cupckwuii. — Mocksa : [TEP C3, 2001. — 480 c.

Hemes, XK. Jloruka cmeicna / XK. enes ; mep. ¢ ¢p. . U. CBupckmit. — Mocksa : AkageMudeckuii mpoekrt, 2011. —
472 c. — (Cepust: Dusiocodckre TEXHOIOTHH).

Oxko, Y. TloucKH COBEPIIEHHOTO SI3bIKA B eBporeiickoi KymsType / V. Dko ; mep. A. Mupomo6osa. — CaHKT-
IerepOypr : Alexandria, 2009. — 417 c.

JKeHuuHbl, MoO3HaHKE U pealbHOCTh. VccaenoBanus mo ¢pemuHucTckoi dunocoduu / nep. ¢ anri. O. B. JIBopku-
HOH ; cocT. D. 'appu, M. [Tupcens. — Mocksa : Poccuiickas noaurryeckas sHuukioneaus, 2005. —440 c.

I'epacumos, 1. Ilo Ty cropony omHomepunoctu. Cepaiie 1 pasym B xpucrtuanctse / JI. I'epacumoB. — Mocksa :
Ridero, 2016. - 80 c.

I'peiimac, A.-XK. CtpykrypHas cemantuka. [louck merona / A.-XK. I'peiimac ; nep. JI. 3umuna. — Mocksa : Akaje-
mudecknit poekt, 2004. — 368 c. — (Konnemnmun).

Jameson, F. Postmodernism or, the Cultural Logic of Late Capitalism / F. Jameson. — London : Verso Books, 2009. —
438 p.

CoBpemeHnHbIH Punocodcekuii cioaps / ox odmm. pen. B. E. Kemeposa. — 3-e u3z., ucrp. n gon. — Mocksa : Aka-
Jnemudeckuit mpoekt, 2004. — 861 c.

Lyotard, J.-F. La condition postmodern: Rapport sur le savoir / J.-F. Lyotard. — Paris : Editions de Minuit, 1979. —
109 p.

MoyntoH, [I. Mug o meditpansaocTr cioBa "man” / [I. Moynrosn // JXenuunsl, mo3HaHue u peansHOCTh. Mccneno-
BaHMA 10 peMUHHCTCKOH ¢unocoduu / mep. ¢ aurin. O. B. JIBopkuHoit ; coct. O. I'appu, M. Iupcens. —
Mockga : Poccuiickas monmrrdeckast sHiukioneams, 2005, — C. 252-269.

[Muunbko, A. H. Ilo3HaHne U paroHAIBHOCTD B KYJIbType mocTMojiepHa. (ONBIT MEXAMCIMIUIMHAPHOTO HCCIIE0-
Banwus) : moHorpadus / A. H. [Tmunsko, T. U. Bnacosa. — JInenponerpoBck : Makogenxkwuii 10. B., 2012. —

144 c.
Roberts, M. V. Dualities: A Theology of Difference / M. V. Roberts. — Louisville : Westminster John Knox Press,
2010. — 256 p.

Ryle, G. The Concept of Mind: 60th Anniversary Edition / G. Ryle. — London : Routledge ; New York : Taylor &
Francis Group, 2009. — 324 p.
Simon, W. Postmodern Sexualities / W. Simon. — London and New York : Routledge, 1996. — 179 p.

doi: 10.15802/ampr.v0i14.150751 © 0. P. Vlasova, Y. V. Makieshyna, 2018

116


https://trove.nla.gov.au/result?q=text%3A%22Serie+Feminin+futur%22
https://trove.nla.gov.au/result?q=text%3A%22Serie+Feminin+futur%22

ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Anrpornonoriudi BuMipu dinocopchbkux nocmimkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

COLIAJIbHUI ACTIEKT JIFOJACBKOI'O BYTTS

ConoBees, E. A. Anekcanap I'epuens: Ero >xm3Hp n mureparypHast absrensHocts / E. A. ComoBbeB. — 2 U3z, —
Cankr-IlerepOyprs : ®. [TaBnenkoa, 1905. — 160 c. — (OK3J1, Bem. 229).

Ceupckuii, S1. Y. ®unocoderBoBats nocpeau. .. // Ilociecnosue k kuure: Jlenes, K. DMOupusm u CyObEKTHBHOCTb.
Kputnueckas ¢punocodus Kanra. beprcormsm. Crimaosa. / XK. enes ; mep. . . Cupckuii. — Mocksa :
[13P C3, 2001. — C. 445.

Tanney, J. Rethinking Ryle: A Critical Discussion of the Concept of Mind / J. Tanney // Ryle, G. The Concept of
Mind: 60th Anniversary Edition / G. Ryle. — London : Routledge ; New York : Taylor & Francis Group,
2009. — P. 9-57.

Bracosa, T. I. ®eminictcpka emicremortoris i "¢inocodis ayansaocti" / T. 1. Biacoa // Ykpaino3naBunii axpMa-
Hax. 2013. — Bum. 11. — C. 132-134.

Zizek, S. Event: A Philosophical Journey Through a Concept / S. Zizek. — London : Penguin Books, 2014. — 208 p.

O. I1. BIACOBAY" 10. B. MAKEILIMHA?"

¥ HinponerpoBchbKHit HALIOHATBHII YHIBEPCHTET 3aII3HHIHOr0 TPAHCIIOPTY iMeHi akageMika B. Jlazapsina (JlHinpo, YipaiHa),
eit. momrraheyned@gmail.com, ORCID 0000-0001-5040-5733

2 [IpuaninpoBceKa KepikaBHa akageMis (isnuHoi KymbTypH i ciopry (Juinpo, Ykpaiua), en. mowra makeshina@i.ua,

ORCID 0000-0002-2879-2930

TPAHC®OPMAIIIA TEHJIEPHOI JUXOTOMII IYXY | TLJIA B
®LIOCO®II TA KYJbTYPI HOCTMOJAEPHY

Mera. BuzineHHs TEOpETHYHHX IMIACTaB KOHIIENTYATbHOT pEKOHCTPYKIIIT UXOTOMIi "' IyX-TijI0"y CMHCIIOBOMY TI0-
i dinocodii Ta KynbTypi IOCTMOIEPHY; BU3HAYEHHS MICIISI JaHOT IMXOTOMIi y mporecax nepexoay ¢izocodii Bix He-
KJIIACHYHO{ JI0 IOCTKIIACHIHO{, KyIbTYPH-IOKYIBTYpaTbHUX (GopM moctMoaepHy. Teopernunuii 6azuc. MinnmBi crc-
TEMH TOCTIIapa{irMaIbHUX CTOCYHKIB, PaANKaJIbHO TPAHC(HOPMYIOUH KUTTS JIFOJUHH Y CBITI IIOCTMO/ICPHY, PeNpe3eH-
TYIOTh HasiBHI TpaHchopMmartil pyHIaMEHTATPHUX MOHATIHHUX cxeM. JIJis mocTeydacHuXx (imocodis muxoToMmis "myx-
TiNO" OLIBIIE HE O3HAYAE TIIYMadeHHs OKPEMHUX CYOCTaHIIH, ale po3poO0Ky CTOCYHKIB MK MEHTAJBHUMHE Ta (i3HIHH-
MU BiacTHBOCTAMH. Diocodu-heMiHICTH CTBEPDKYIOTh, IO OMO3UIA "IyX-TiI0" mocigae 0codaMBe Micle Y HU3IN
KIIACHYHUX JUXOTOMIH, OCKUIBKHM CaMeé BOHA Ma€ KITIOYOBE 3HAYCHHS B MMaTpiapXaTHUX KOHIIETIIISIX MacKyITiHHOCTI Ta
¢eminHocTi. TIO 1 TUIECHICTH MOCTAIOTh Y IMOCTMOJIEPHI JIOMIHYIOUMMH TeMaMHU HE TUILKH B Qinocodii Ta BHCOKIi
"KyIbpTypi, a i y MacoBilf KyJabTypi; IO TOTO X aKIEHT Ha IX 3arajlbHAX HapaTHBaX i IHTEPTEKCTaX CBiMIUTH PO (yH-
JlaMeHTaJIbHI TpaHchopMarii, o BigoOpaxaioTs "yMoBY" moctMonepHy. HaykoBa HOBHM3HA JOCII/KEHHS TIOJISITAE
B PO3KpPUTTI Ccrieru(iku KOHIENTYaIbHOI peKOHCTPYKIT JuX0ToMil "myx-Tio" B AKoCTi ¢inocodchKoi OMO3uIIii, o
TIOEJTHIOETBCST 3 TOCTMOJIEPHI3MOM 1 PEAi30BYETHCS B COLIAJIBHUX IPAKTHKAaX MacoBOi KyJabTypH. Y poOoTi
BIZIOMBAETHCSA i€ KOHIICTITYAIbHOT PEKOHCTPYKIIii aOCOIIOTIB KIIACHYHUX JYaJbHOCTCH Y iX KOPEIITUBHOMY 3B’S3KY
13 KyJIBTYPHOIO JIOTIKOIO TIOCTMOIepHY HanpukiHIi 20 — moyatky 21 ct. BucHoBku. Ilpn nepeocMucieHHI qUXOTOMIT
"IyX-TiI0" TIIO TEOPETUIYETHCS SIK KOTHITUBHHUI areHT 3 Oa)KaHHSAMH, HE3aICKHUMH Bijl po3yMy. Y MOCTMOJEPHI TLIO
€ 1 JpKeperoM YapiBHOCTI, 1 Bipasw Ta pyWHYBaHHS, i BITHOBICHHA. BTiM i3 3pocTaHHsIM (axropa Biyamizamii i 3i
3MIHIOBaHHSIM CTaTycy ''BHCOKOI' KyJIbTypH BinOyBaeThcsi "TOBOPOT" B cTaryci MacoBoi KyJbTypW: HHHI 1 Iepla,
1 Ipyra MaroTh Oe3JIiy 3arajlbHUX AUCKYPCIB, HAPATUBIB Ta IHTEPTEKCTIB.
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Hens. BrigeneHne TeopeTHYECKUX OCHOBAHWH KOHIENTYAJBHOM PEKOHCTPYKIMH IUXOTOMHH 'IyX-Teyo"
B CMBICJIOBOM T10JIe (PHIIOCO(UH M KyIbTYpE MOCTMOJIEpHA; OTpeJelieHne MecTa JaHHOW TUXOTOMHHM B IIpOIlEcce
nepexona GuIocoGuyu 0T HEKIACCHUECKON K ITIOCTKIIACCHYECKOH, KYIbTYphl — K KyJIbTypalIbHBIM (opMaM MOCTMO-
nepHa. Teopermyeckuii 6a3uc. V3MeHsOMmMMECS CHCTEMBI TOCTIIAPAIUTMANIBHBIX OTHOIICHUH, paJiKaIbHO TPaHC-
(bopMHUpYs )KH3HB YelIOBEKa B MUpE MOCTMO/IEPHA, PEIPE3CHTHUPYIOT OUeBHIHbIE TpaHchopMalK (yHIaMEHTa b-
HBIX MOHSATUHHBIX cXeM. J{JIs MoCTCOBpeMEeHHBIX PUI0coQoB TMXOTOMUS "IyX-Teno" He o3HadaeT 0oliee UCTOIKO-
BaHHE OTJENbHBIX CYOCTaHIMA, HO Pa3pabOTKy OTHOLICHUH MEXKIy MEHTAIbHBIMH M (PU3NYECKUMU CBOMCTBaMHU.
OmtocopsI-HeMHUHNUCTHI YTBEPKIAIOT, YTO OMITO3UIHA '"AyX-Telo" 3aHMMaeT 0co00e MECTO B Py KITaCCHUECKUX
JIMXOTOMHH, TOCKOJIbKY MMEHHO OHa MMEET KIII0YeBOE 3HaYCHHUE B NATPHAPXATHBIX KOHLEMIUSIX MACKYJIHMHHOCTH
u (I)CMI/IHI/IHHOCTI/I. Teno u TeNEeCHOCTh CTAHOBATCS B MOCTMOJCPHE NOMUHHUPYIOIIMMU TEMAMU HE TOJBKO B q)I/IJ'IO-
coduu u "BBICOKOH" KyIbTYype, HO U B MacCOBOH KyJIbTYpPE; IIPH 3TOM aKIEHT Ha MX OOIIMX HappaTUBaxX U MHTEP-
TEKCTaX CBUAETENLCTBYET O (yHIAMEHTAIBHBIX TpaHchopMmaumsax, oTpaxarommx 'ycioBue" NHOCTMOAEPHA.
Hay4yHasi HOBH3HA HCCIIEIOBAHUS 3aKIII0YAETCS B PACKPBITUH CHIENN (UK KOHIENTYaIbHOW PEKOHCTPYKIMN ANXO0-
TOMUHU "nmyx-Teno" B KadecTBe (DMIIOCO(PCKOM ONIO3UINM, CONPSHPKEHHOHW C MOCTMOAEPHU3MOM M peaM3yeMoi
B COIMAIBHBIX MPAKTHKaX MAacCOBOW KyIbTYpHI. B paboTe oTpaxaercs uaes KOHIENTYalIbHON PEKOHCTPYKINH a0-
COJIIOTOB KJIACCHYECKHX JIyaJIbHOCTEH B MX KOPPEISTUBHOM CBS3M C KYJIbTYPHOH JIOTHKOH ocTMoiepHa B KoHue 20 —
Hadaie 21 B.B. BoiBoabl. C IepeoCMBICICHHEM AUXOTOMUH "IyX-TeNO0" TEJIO TEOPETU3NPYETCs KaK KOTHUTHUBHBIN
areHT ¢ )KeJIaHUSIMH, HE3aBUCUMbIMHU OT pa3yMa. B ocTMo/iepHe Tello — HCTOYHUK M 0YapOBaHMs, U OTBpAILCHUS, U
paspyieHusi, 1 BoccTaHOBJICHHU:. [Ipu 3TOM ¢ pocToM (haKTopa BH3YyaTU3aIl[MK U U3MEHEHHEM cTaTyca ''BBICOKOM'
KYIIBTYPHI CO3MaeTCs 'TOBOPOT ' B CTAaTyCe MacCOBOW KYJIBTYpPHI: CETOAHS M Y TIEPBOI, M Y BTOPOH MHOKECTBO 00-
IIMX AUCKYPCOB, HAPPATHBOB U HHTEPTEKCTOB.
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Received: 17.02.2018
Accepted: 23.11.2018

doi: 10.15802/ampr.v0i14.150751 © 0. P. Vlasova, Y. V. Makieshyna, 2018

118



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Anrpornonoriudi BuMipu dinocopchbkux nocmimkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

JIIOAUHA Y TEXHOC®EPI

UDC 008.2:004.8:316.325

M. L. LAZAREVAY

YLviv National Agrarian University (Lviv, Ukraine), e-mail marinlazareva@gmail.com, ORCID 0000-0002-7063-2068

ON THE THRESHOLD OF TECHNOLOGICAL SINGULARITY: HUMAN
READINESS TO THE NEW STAGE OF EVOLUTION

Purpose. The study is aimed at a philosophical analysis of the state of humanity’s readiness for technological
singularity, the definition of the concept of postbiology and the investigation of ways to bring the population (in
particular, the Ukrainian one) to a new, qualitatively higher level of existence. Theoretical basis. The author
analyzes the level of public consciousness and the features of its cooperation with technological world. Due to the
inability of most modern people to cope with changes effectively, the author questions humanity’s readiness for the
postbiological stage of evolution of our species. Based on the analysis of the ideas of authoritative futurists of our
time, the author explores the prospects of Ukrainian society in the postbiological future. Originality. The author not
only analyzes the challenges that humanity faces during its transition to a new type of civilization, but also explores
the obstacles that hinder this process directly in the Ukrainian society. The author proves that the ideas of
transhumanism and going beyond the human biology should not be postulated without a moral context. In addition,
the scientific study proposes a number of projects designed to improve the educational institutions that are
responsible for the intellectual and spiritual development of the individual. Conclusions. Posthiology can become
both, a new qualitatively higher stage of the human species evolution and the collapse of humaneness. Along with
overcoming human biology, there will be the destruction of moral guidelines, social and legal systems. In order to
prevent total chaos and catastrophe, technological development must be complemented by appropriate developments
of new norms that can balance society.

Keywords: technological singularity; postbiology; superman; smart-technologies; fall out of time; identity

Introduction

Industrialization, the formation of mass society, increase in the number of people on the planet
and the stereotyping of thinking, which had been observed in the Western world for several
centuries, had a negative consequence of the proliferation of nihilistic sentiments and difficulties in
the process of awareness of one’s identity. A person is gradually dissolving in the mass, losing
deep connection with his or her own selfhood, increasingly abandoning self-knowledge and
methodically filling the leisure time with the products of the entertainment industry.

In a rapidly progressing society with a parallel decline in the level of cultural development of
the masses, a person was losing his or her sense of separateness and created an ever deeper gap
between the outer and inner worlds. If earlier a person for centuries has felt his or her importance
and has known that he or she had a purpose (whether natural or divine), which he or she has been
called to find and implement, then today a person more and more thinks that his or her existence
does not have the least value and that he or she can be replaced by a more powerful rival.

Negativity of the modern inhabitant in a global society is also connected with the fact that he or
she, having found him or herself on the verge of a collision of new worlds, has felt the loss of all
traditional landmarks — religious, philosophical, and even scientific ones, since the pace of
development of the latter does not coincide with the pace of the human adaptation to the changes.
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Indifference towards one’s own destiny is an inherent trait of the one
who has fallen out of time and who becomes incapable of anyhow
manifest him or herself or even simply wishing to leave something
behind, as this state is aggravating. It should be recognized that time is
our vital element; having lost it, we find ourselves without support in
a complete irreality or sheer hell. Or in both places at the same time,
yearning for time, with the feeling of impossibility to return to it and
settle in it, with a sense of dissatisfaction at that it passes there, above,
our problems and troubles. (Cioran, 2007, p. 130)

Despite the difficulty of the situation described, I note that the person’s fall out of time,
a break with traditions and a sense of self-awkwardness compared with the latest computer
technologies have the potential to play the role of the stimulus that will make a person to think
over his or her own being and attempt to transform him or herself in accordance with
requirements of the future. In connection with the rapid approach of the point of technological
singularity, predicted by futurologists, it is unacceptable to keep on carelessly blink at the of
human vision's mechanization, his or her thoughtless dissolution in technologies, the use of the
latter not for self-development and improvement, but solely for the sake of entertainment,
dispersal of vital energy to satisfy the immediate desires, drop in the level of education and
cultural development of the individual.

Thus, the transformation of the industrial society into the information one, the prospects of
achieving the point of technological singularity and the predictions concerning the future of
human society are quite relevant subjects of modern scientific and philosophical research, and
many thinkers focus the attention of governments and ordinary citizens on the above-
mentioned problems. In particular, R. Kurzweil, a futurist and apologist of post-humanistic
concepts, conducts a multidimensional analysis of the latter, identifying the prospects and
disadvantages of further technological development, and making predictions about the human
future in the era of intelligent machines. N. Bostrom, F. Fukuyama, M. Minsky, A. Toffler,
E. Drexler, I. Good, A. Clarke, A. Turing, J. Neumann, F. Heylighen, S. Ulam, E. Reid,
J. Glad, M. Zimmermann and others, also explore the prospects for embedding the
technological innovations into the biological world of human. The idea of technological
singularity was also reflected in mass pop culture, in particular in the science fiction works of
S. Lem, V. Vinge, W. Gibson, H. Ellison, Ch. Stross, M. Deering, as well as in comics, which
today reached a new stage of popularity. Among the Ukrainian thinkers one should emphasize
V. Vernadsky, who focused his research on the processes of human achieving a new level of
existence, the concept of the noosphere and the prospects of scientific progress as far back as
the beginning of the twentieth century.
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Purpose

Taking into account the above-mentioned the scientific research aims at philosophical
analysis of human readiness for technological singularity, the concept definition of the post
biology and the study of the ways to bring the population (in particular, the Ukrainian one) to the
new, qualitatively higher level of existence.

Statement of basic materials

Analyzing the formation of the new civilization type, Toffler couple (A. Toffler, & H. Toffler,
2007) notes that the industrial age vestiges regularly showing the obsolescence of its methods, are
rapidly passing into history. So, the mass society, conveyor production and corporate giants were
symbols of the Second Wave, because at this stage of its development society needed such a way
of producing goods. However, nowadays the enterprises producing small consignments of goods
that are in demand step forward. This applies not only to the production process, but also to mass
media, which today operate in the form of a large number of local channels and are not centralized
into the giant television networks. Division also manifests itself in the more private sector, in
particular, in a family organization, because the new standard is the nucleus and childless families,
single parents, divorced and single people. Mass nature loses its relevance and forces people to
come out of their usual state of solidarity and collective irresponsibility.

Our contemporary, facing the destruction of the world once well-known to him or her, finds
him or herself in a trap of time in which he or she can neither go back nor confidently move
forward. Artificial slowdown of technology research as one of the ways to restore support under
the feet of a person does not seem to be an expedient solution to the problem, since, according to
Kurzweil (2005), this may lead to the suppression of scientific developments in the underground,
to deprive mankind of those advantages that gives the technological development, or to cause
oppression by the totalitarian authorities. Moreover, the potential of technologic advance
facilitate the increasing activity of scientists in this field, and given the peculiarities of the
projected future, the number of people who today inhabit our planet will not be able to fully
function (or even survive) without technological support.

In this context it should be noted that the own body of the person also became a significant
obstacle on the way to the technologically advanced future: infirm, mortal, unsuitable for
extraterrestrial existence and the knowledge of the universe. As a result of a sedentary lifestyle,
change in the nutrition system and the peculiarities of the environment, our contemporary is
considerably inferior to his robust ancestors in the state of health and the constitution, he or she
suffers from diseases that hinder his or her development and spends a considerable amount of
time and energy to support such a fragile temple for consciousness, as a human body. The
evolution on which nature has been hoping for many billions of years, having brought people to
the present stage of development, it is rapidly losing its relevance in connection with the time
expenditures it needs. At the same time, the current state of affairs does not allow waiting until
a person is uncontrollably transformed into a new kind — only the probably better version of
Homo sapiens. Instead, technology will create an improved body in the near future. Thus, post-
biology is the stage of human development, when his or her mortality will be overcome or made
substantially remote, his or her physiological and intellectual abilities will be greatly improved,
and his or her possibilities will be supplemented with what we now call supernatural forces.

Significant technological advances today allow us to manipulate DNA, cure diseases, train
and improve brain functions, explore open space, use renewable energy from the sun and much
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more. Optimistic R. Kurzweil (2006) states that 2020 will be the golden age of nanotechnology.
Describing the mechanisms that are embedded in the human body and replace the cells damaged
by Parkinson’s disease, allow you to hold your breath for a long time, isolate pathogens, etc., the
futurologist emphasizes that the limit of human biology was overcome in the early 2000’s.
R. Kurzweil gives an example of the innovation of Rob Freitas — a nanobrotic red blood cell that
can store oxygen. According to research data, the replacement of at least ten percent of the red
blood cells of the human body with these robotic respirators will allow a person to swim an
Olympic sprint for 15 minutes, or remain under water without the need to breathe air for four
hours.

Today it is possible to understand neural signals in the brain, to
determine the state of the brain, and train it to improve attention and
concentration. This is called a neuro-feedback ...The technology used to
read brain signals are called EEG (electroencephalography), or
a neurocomputer interface. Neurons inside the brain transmit information
electronically and create an electric field that can be measured from the
outside from the frequency position. The brain waves can be divided into
alpha, beta, gamma, zeta, and delta waves depending on frequency.
Depending on the type of wave, you can determine is the brain in calm or
is it wanders in thoughts. This type of neural communication can
be obtained in real time and used to train the brain to focus, pay more
attention to things, cope with stress, and improve mental health.
(Sethi, & Sarangi, 2017, p. 8)

Although today the devices described above are embedded in the human body surgically, in
2020 we will operate such mechanisms that will not only have nanoscale but also be easily
introduced into the body to treat and improve our capabilities (Kurzweil, 2006). Given the fact that
R. Kurzweil’s boundary is almost achieved, | emphasize that today in the pockets of millions of
ordinary individuals there is a powerful computer with access to the world’s information bases.
Now we use the devices that allow us to be transported into virtual reality and fully functioning
there, now we are making smart tattoos for tracking the physiological state of our own bodies, now
we are "printing" human organs on 3D printers for their subsequent transplant, etc. Thanks to the

technology, a person has the opportunity not only to get rid of many diseases, but also in the long
run the very concept of mortality. Our biology will be overcome and humanity will come to
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existence in a new dimension, to a new stage of evolution. The world, in which the previous
generations lived, is rapidly disappearing, and we must change ourselves in order not to remain
outsiders. This applies not only to the necessary changes in intellectual and physical development,
but also to spiritual perfection, since the emphasis exclusively on the technological sphere of
human existence can lead to the mechanization of human outlook and dehumanization of
consciousness. Since scientific progress and technologies are not able to independently determine
the purpose of their creation and the limits, going beyond which can destroy the human race,
research in this area should be conducted in accordance with the universal principles of morality.

What is interesting in this context is that the use of pacemakers, hearing aids, implants,
prostheses, or, say, artificial lenses of the eye today does not seem to be anything bigger than the
standard procedure used for health reasons. However, all of these technologies are those that
allow a person to overstep his or her own biology, increase his or her capabilities and correct the
faults that the nature has "made”. The modern inhabitants of the technologized society are not
afraid of minor modifications of the body, but what happens if a person will lose his or her
habitual image? In this context, there are a number of questions that need answers in the eve of
technological singularity. So, one should find out where the humanity ends and the cyberneticity
begins? Will we be human beings if our infirm body is strengthened by cyber-prostheses? Do we
stay human beings, preferring existence in the virtual reality? What will happen to our humanity,
if scientific progress will allow the person’s consciousness to transport into a computer?

It is extremely difficult to answer these questions without the project of post-human translated
into reality, but each person intuitively draws the line, the transition of which will symbolize for
his or her the loss of human appearance and transformation into something else. Should this line
be the same for all, can anyone independently choose the level of permissible transformations?
What happens to society, if fearless people who are positive about the idea of the fusion of
biological nature with technology, as a result of modifications of their own bodies will become
more powerful than their conservative fellow citizens? Does a new type of social stratification
wait for us, where the level of biology will be the limit of gradation? Today it is definitely
possible to say only that the modification of the human body will, in one way or another, cause
a series of social conflicts, the solutions of which may range from the overall unification of
mankind and its entering a new gateway to evolution, to the terrifying predictions of the
extermination of human kind by intelligent machines.

Today, the imagination of people is captured by two opposing images of
the future. Most people, even if they think about the future, they assume
that the world they know will be eternal. It is difficult for them to even
imagine a lifestyle that is different from their own. Of course, they admit
that everything is changing, but they believe that current changes will not
affect their usual way of life, and nothing will happen to the economy

and political structure. They confidently expect the future — for them it is
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a continuation of the present. The events of the last time have seriously
shaken this self-assured idea of the future. A more pessimistic view is
spreading. Many people who are accustomed to a constant set of bad
news, horror movies and nightmares, have finally decided that today’s
society has no future. For them, the events of Armageddon can be
repeated at any moment. The earth is moving decisively towards the final
cataclysm. (A. Toffler, & H. Toffler, 2007, p. 254)

A large number of modern people are truly convinced that technological innovations will
ultimately lead to the fact that "terminators™ will take over the Earth, enslave humanity, or
destroy the latter as infirm race. In this context, | would like to note that I am impressed by the
position of J. Storrs Hall The Singularity is near (Waller, Kurzweil, & Hoo, 2012), who believes
that we are producing not just more intellectual but also more moral machines, since when
creating we incorporate in them higher moral and ethical standards than those we ourselves have
in practice. Thus, today post-biology should not be identified with post-humanism. However,
without proper spiritual development, the situation may change.

What humanity really needs to think about is the words of R. Kurzweil (2006) that "this will
not be an alien invasion of intelligent machines that come out of the horizon to compete with us,
it develops within our civilization, this is the expansion of the power of our civilization™. Despite
the fact that we ourselves are the cause of the new civilization emergence, an analysis of the
current state of affairs indicates our unreadiness to technological singularity. We are so limited
by the artificial, fossilized frames we have been dragging for many centuries that it is difficult
for us to imagine that our thoughts, fears, secret desires and whims of the subconscious mind
humiliating human nature will not overshadow future technological innovations, including
artificial intelligence. Instead of evolving, conquering new peaks, intellectually and morally
developing, we rebel against changes and close our eyes to problems.

It was mentioned above that an individual increasingly feels helplessness and outright
backwardness in comparison with exponentially progressive technologies. The concept of human
gradually loses the sacred meaning that has been laid in it for many centuries, and biology
becomes rather an obstacle than the superiority of our species. The break of the human
connection with the inner self, fear, dissatisfaction with oneself and the role in society, further
catalyze the person’s desire to change, to rise to a new level of existence, to create a hero, the
others will be fascinated by. In order to achieve this goal today, a variety of methods are used:
starting from the appearance modification to the creation of a new virtual image on the Internet
community. By the way, it is due to modern technologies a person has the opportunity to
transform himself or herself in a new way and to create the type of personality that, in his or her
opinion, will cause respect and interest in both him or herself and others. Similar sentiments have
been reflected in the stories about superheroes who are in ever-increasing demand among the
consumers of products of the cultural industry. It seems that the reason for the high popularity of
this kind of films, cartoons and comics is the need of a man in the saviors, super-people who can
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tear his or her out of daily grind, save from the threats never seen before and take the
responsibility for the further development of human society. For example, the American
company Marvel gained popularity, having created a whole universe of superheroes, among
which are the gods, technologically advanced people, mutants with super powers, representatives
of alien civilizations, etc. At the same time, one should emphasize that, in spite of the desire of
authors and directors to distinguish these superheroes from the human world, our subconscious
stubbornly synthesizes their superpowers with primitive images and natural origin in man: for
example, the heroes of the comics are Spiderman, Ant-Man, Black Panther, Batman, Wolverine
and the like. An interesting interpretation of human duality was also embodied in one of the
popular comics today, whose hero is Hulk — an indestructible green giant who coexists in one
body with a well-considered intellectual — Professor Bruce Banner. This character combines
a natural and technological aspect: on the one hand Dr. B. Banner is an ingenious scientist who
studies gamma rays, strives for new knowledge and is not afraid to carry out experiments with
his own body; on the other hand, it conceals a monster that embodies primitive instincts, natural
wants and reluctance to follow social norms.

According to the follower of C. Jung M.-L. von Franz’s doctrine, such a combination of
supernatural possibilities and the natural component of human nature is not a coincidence:

Selfhood often takes the form of animals, representing our instinctive
nature and its connection with the human environment. (That is why
there are so many animals-allies of human in myths and fairy tales). This
connection of the Selfhood with all the surrounding nature and even the
space probably arises from the fact that every human being has his or her
psychic core in some way intertwined with the whole world, both
external and internal. (Franz, 2006, p. 210)

The above-described synthesized heroes serve as evidence of the often unconscious desire of
a person to find a connection with nature, which is lost as he or she immerses in the
technological dimension. Of course, the level of knowledge, opportunities and technological
advantages in the life of ordinary people today is difficult to compare with the achievements of
most representatives of previous centuries, but this does not mean that this knowledge is
sufficient for a promising realization in the 21st century. In addition, | would like to note that
despite the fact that the calls for self-knowledge, disclosure of the mysteries of our own
existence and the search for answers about the meaning of our existence are traced almost in all
philosophical concepts, the gap between the immanent world of man and technological prosiness
turned into an insurmountable barrier. It causes the loss of person’s greeting benchmarks and
a general drop in moral development. On the eve of achievement of technological singularity, the
fastest solution to this problem is one of the priority tasks.

Thus, humanity should realize that for a successful transition to a new type of civilization, it
will not need supernatural forces of fictional superheroes, but a real improvement of their own
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capabilities. And if technology allows us to improve our body, then what can we do with human
intelligence and spirituality, whose development is hampered by crisis processes in the field of
education? It is clear that this is not the case for technologically advanced countries, which have
made considerable efforts to bring the educational process to a qualitatively new, modern level,
and those countries that, as a result of their slow development, continue to ignore the process of
degradation of the educational system. In particular, Toffler couple states that instead of
transforming the social sphere in accordance with the requirements of the modern world, many
countries are struggling to fight for the values that have lost their significance:

As soon as agrarian societies of the First Wave try to start or end their
industrialization, they feel the need for attributes of national status.
Former Soviet republics such as Ukraine, Estonia and Georgia insist on
self-determination and require outdated state symbols: flags, armies and
currencies that defined the status of a nation during the Second Wave or
the Industrial Age. (A. Toffler, & H. Toffler, 2007, p. 268)

At the same time, | would like to emphasize that, according to futurologists, the winners in
the global races of modern times will not be those countries that are clinging to the past, but
those who can effectively globalize themselves and move to a new type of civilization with the
lowest level of internal unrests and contradictions (A. Toffler, & H. Toffler, 2007).

Continuing the analysis of the problem, I would like to note that in particular, in Ukrainian
society, the educational issue is really extremely acute, since the younger generation receives
uncompetitive skills and knowledge during training. Today, we can observe how the process of
acquiring higher education is reduced mainly to the use of theoretical materials in a certain narrow
specialization. And if earlier the skills of a poorly educated individual could be used to perform
low-skilled mechanical work, then with the development of technologies, the spectrum of
professions is changing and society will need highly intelligent, erudite people who can critically
think and creatively approach the solution of certain problems. As for humanitarian disciplines,
which are either now are taking back seat or are generally excluded from the curriculum, they are
irreplaceable in this plan because they increase the general level of erudition, develop and improve
analytical abilities, allow us to operate a large number of ideas and concepts, to conduct a critical
comparison of them, as well as to make informed forecasts of future developments.

Looking for the ways out of this situation, I will focus on those projects whose realization
has the potential to transform the social consciousness of our compatriots. First of all, it is
necessary to modify the principles of the work of secondary schools, since most of them Kkill
the child’s affection to knowledge even before the transition to the 3rd class. Instead of
curiosity a child shows a disgust, boredom and the desire to systematically skip classes.
Teachers often require students to learn "textbook truths", condemning at the same time any
attempt by the child to engage the teacher in a discussion or try to find an alternative, non-
standard way to solve the problem. Accordingly, one should not be surprised that a child is
more interested in exploring the world using gadgets, social networks and virtual reality, rather
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than listening to often boring teacher sermons. In order to overcome these destructive
attractions, school workers should transform their methods of work, focusing them on the
support and development of the child’s natural desire for knowledge, to use interesting and
interactive and game techniques (and this applies not only to the elementary school) during the
study, to involve children in a creative solution of problem situations, use of the latest
technologies during the studies etc.

An illustrative example of the level of the gap between the real life and that taught in most
educational institutions of our homeland are humorous expressions such as "Forget all that you
taught before". A specialist who, having graduated from the university, comes to his or her first
workplace hears the same. These phenomena are unacceptable and must be eliminated. Thus,
increase in the number of practical classes, interesting laboratory works, experiments and
individual research projects can greatly diversify the educational process, attract young people to
the process of obtaining knowledge and awaken the desire for them to discoveries. Since the
level of technology development today allows a person to easily connect to the global network
and find the right information in a matter of minutes, it is not the number of studied facts that
matters, but the individual’s ability to use this data creatively.

In addition, I would like to point out that modern parents and teachers in their work with
youth are increasingly raising the issue of overloading the child with information and
difficulties with the concentration of child's attention. This is due to the fact that the child from
childhood is surrounded by a large number of information sources (both human and
technological) that he or she cannot correctly handle due to the lack of appropriate skills.
However, full functioning in the information society a priori involves a constant flow of data,
according to this one of the main tasks of educational institutions is to help the child to master
the techniques of controlling these flows, the ability to filter information and skillfully operate
it. It seems expedient to introduce into the educational process a block of disciplines that will
raise the level of information literacy of a young person, his or her knowledge of programming
processes, work with databases, possession of techniques of protection from consciousness
manipulation, etc.

In addition, a strong emphasis in the learning process should be made on the moral and ethical
upbringing of the young person (Wesserlova, 2018). Taking into account the pace of globalization
and the process of cultures interpenetration, the teaching staffs is required to promote the adoption
of the principles of responsible attitude towards nature and cultures, humanism and tolerant
coexistence with others, rational use of resources and technologies, fair distribution of goods and
information, etc. One of the ways to achieve this goal is to destroy the entertainment industry in the
way it exists now. Today it is unacceptable to use gadgets solely as entertainment and thoughtless
wasting time using them. Technologies should develop a personality, not primitivize, promote his
or her intellectual development, and not dampen it. Despite the fact that we live in the era of the
information society and own the unprecedented technological base, today there are a large number
of settlements and even countries in the world with a low level of education or without education at
all. Many children in the world have no access to education, women are not able to read and write,
and legal protection of the population is valid only on paper. Even in developed countries,
technology is often used not for the study and realization of human potential, but for escaping from
the real world into a virtual reality, for the sake of at least temporary but efficient way of filling the
emptiness within human, creating a new Self and overcoming the tragedy of his or her existence
(even if the latter is unrecognized). If F. Nietzsche saw the peculiarity of a superman in neither his
nor her liberation from burdensome moral norms and the achievement of total freedom, then 1
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believe that without ethical principles and effective moral orientations, the prospects for building
a progressive society of the future are extremely ghastly.

Originality

The author not only analyzed the challenges that humanity faces during its transition to a new
type of civilization, but also explored the obstacles that hinder this process directly in Ukrainian
society. The author proves that the ideas of transhumanism and going out of the boundaries of
human biology can not be postulated beyond the moral context. In addition, the research
proposes a series of projects designed to improve the educational institutions responsible for the
intellectual and spiritual development of individual.

Conclusions

Regardless of whether we want it or not, we are ready for this or not, but humanity is already
on the verge of the change. Alvin and Heidi Toffler (2007) emphasize that information
civilization has given rise to a new way of life that involves the transition of humanity to the use
of renewable energy sources, the transformation of the production process, the widespread
introduction of computer technology, the modification of educational and production systems,
which, in turn, will also require the introduction of a new code of conduct that reduces
standardization, synchronization and centralization. Technological development today in fact has
greatly enriched human’s routine by raising his or her level of opportunities and expanding once
unshakable limits of his or her existence. Our world is a world of technologies and it is not
surprising that the latter penetrate not only in our life, but also in our consciousness. However,
the problem lies in the fact that the overwhelming majority of ordinary people exists on a rather
primitive level and has a poorly developed consciousness, which makes it impossible to reach
a new level of civilization’s progress. As the analysis shows, today mankind is not ready for
a post-biologic future. Nevertheless, the latter is steadily approaching and the task of the world’s
elite today is to provide programs of intellectual, physical and spiritual improvement of the
population of our planet. Incidentally, one of the prospects in this regard may be the
technological upgrade of human intelligence.

Summarizing, | would like to note that any changes should start from separate individual. We
can no longer allow ourselves slow going through our lives and wait until a hero emerges, who will
save us from the dangers and move into a bright future. In addition, I share the opinion of C. Jung
(2006) that philosophical doctrines and religious movements of the past are no longer able to
provide actual answers to questions about what awaits us in the future and how we can cope with
the rapid changes around. Unfortunately, negativism and the loss of connection with the traditions
of previous generations only shatter the consciousness of the individual, pulling the rug out from
under him or her. And even through the screen of technological welfare, he or she feels that the
world around him or her collapses and the time when he or she could not determine his/her place in
it, is constantly approaching. In order to avoid a catastrophe, a person must stop searching for
rescuers among religious figures, philosophers, scientists or superheroes of comics, instead taking
responsibility for him or herself, looking inside him or herself, building his or her own Self on
a reliable basis of personal intellectual and spiritual development. If we strive to build a new, stable
society, we should focus not on the thoughtless production of technology, but on its proper use, on
raising a person to a new level of self-awareness, on his or her perceiving him- or herself as a free,
responsible and creative member of a global society.
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HA IOPO3I TEXHOJIOT'TYHOI CUHI'YJISIPHOCTI: TOTOBHICTD
JIIOJIUHHU 10 HOBOI'O BUTKA EBOJIIOLII

Mera. JlociimkeHHst cripsiMoOBaHe Ha (UIOCO(PCHKHI aHAi3 CTaHYy TOTOBHOCTI JIIOACTBA IO TEXHOJOTIYHOT
CHHTYJISIPHOCTI, BU3HAYCHHS MOHATTS NOCTOIOIIOTIYHOCTI Ta JOCTIIPKEHHS NUISXIB BUBEIICHHS HACEICHHS (30KpeMa,
YKpaiHCBKOT0) Ha HOBHH, SIKICHO BUWIIMH piBeHb icHyBaHHs. TeopeTwuHnmii 0a3mc. ABTOp aHaji3ye piBEeHb
CYCHUTBHOI CBIiOMOCTI Ta 0COOIMBOCTI il Koomeparii i3 TeXHOJOTi30BaHMM CBiTOM. Buxomsum i3 He3maTHOCTI
OUTBIIOCTI CyYacHUX JOACH €(PEKTHBHO BIIOPATHUCH 31 3MIHAMH, aBTOP JOCTIIPKEHHS CTaBUTh ITiJ] CYMHIB TOTOBHICTh
JIIOJICTBA JI0 TIOCTOI0JIOTIYHOTO €TaITy eBOJIfoIIii Hamoro Bumy. Ha oCHOBI aHami3y ifneil aBTOPUTETHUX (PYTypOJIOTiB
CY4acHOCTI aBTOp JOCTIMKYE TEPCIEKTHBH YKPAIHCHKOTO CYCIUIBCTBA Yy TOCTOIONIOTIIHOMY MaiOyTHHOMY.
HaykoBa HOBHM3Ha. ABTOpOM HE JIMIIE NPOAHAII30BaHI BUKIWKH, SIKI CTOSATH IeEpe] JIIOACTBOM Il 4ac HOro
MepexoAy A0 HOBOTO THITYy IMBLTI3AMil, a i JOCTIIKEHI Ti MEPEIIKOIH, SKi TANBMYIOTh Iel Mpolec 6e3mocepeaHB0
B YKpalHCHKOMY CYCHUIBCTBi. ABTOPOM JIOBOAWTHCS, IO iiei TpaHCTyMaHi3My Ta BUXiJ 11032 MeXi 010JI0rYHOCTI
JIOAWHA HE MOXYTh IOCTYJIIOBATHCH 1032 MOpAJbHUM KOHTEKCTOM. OKpiM IIBOTO y HAYKOBOMY JOCIHIDKEHHI
3alpOIIOHOBAHO HM3KY IIPOCKTIB, TOKIMKAHUX BJOCKOHAJIWTH HaBYalIbHI 3akKjajad, BIANOBIAAJbHI 3a
IHTEJIEeKTyaIbHII Ta JyXOBHHUH PO3BUTOK ocobucrocti. BucHoBKM. [locTOiONOrIYHICTE MOXKE CTaTH SK HOBHM
SKICHO BHIIUM BHTKOM B €BOJIIOLII JIFOACHKOTO BHJY, TaK i KPaxoOM JIIOACHKOT 'yMaHHOCTI. Pa3oM i3 mozosaHHsIM
0i0JIOTIUHOCT] JIIOMHY, BiAOyHeThCsl pyHHAIliss MOpaJBHHUX OpIEHTHPIB, COLIAJBHOI Ta NMPaBOBOi cuUCTeM. AOHM
NONIEPEIUTH TOTATBHUN XaoC Ta KaTacTpody, TEXHOJOTIYHMI PO3BHTOK IMOBHHEH MOTOBHIOBATHCH BiANIOBITHHMH
PO3pOOKaMu HOBITHIX HOPM, SIKi 3MOXKYTh 30aJIaHCYBaTH CYCITUIbCTBO.

Knrouosi crosa: TeXHONOTIYHA CHHTYISIPHICTD; IIOCTOIONOTIYHICTD; HAITIOAWHA; CMAapT-TEXHOJIOTI; BUIIAIAaHHS 3
4acy; iIeHTUYHICTh
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HA ITOPOT'E TEXHOJIOTMYECKOM CUHT'YJIIPHOCTM:
I'OTOBHOCTD YEJIOBEKA K HOBOMY BUTKY 3BOJIIOIINHU

Henn. HWccnenoBanue HampaBieHO Ha (GWIOCOGCKUI aHAIW3 COCTOSHHS TOTOBHOCTH 4YeIOBEYECTBA
K TE€XHOJIOTMYECKON CHHTYIAPHOCTH, OIPEICIICHHE TTOHATHS MMOCTOMOJIOTHYHOCTH M HCCIIEIOBaHNE IyTel BBIBOJA
HaceneHus (B YaCTHOCTH, YKPaHMHCKOTO) Ha HOBBIH, KaueCTBEHHO OoJiee BBICOKHI YPOBEHB CYyNIECTBOBaHHSL.
Teoperuueckuii 6a3uc. ABTOp aHAIM3UPYET YPOBEHb OOIIECTBEHHOTO CO3HAHMS M OCOOEHHOCTHU €ro KOOIepannuu
C TEXHOJIOTM3MPOBaHHBIM MHpOM. Mcxoas m3 HecrocoOHOCTH OONBIIMHCTBA COBPEMEHHBIX Jtoned 3ddexTnBHO
CIPaBUTbCS C M3MEHEHMSIMM, aBTOP HCCIEJOBAaHUS CTaBUT IO COMHEHHME TOTOBHOCTb 4YEJIOBEYECTBA
K TIOCTOMOJIOTHYECKOMY 3Tally 3BOJIIOLHMM Hamlero Buaa. Ha ocHoBe aHanmu3a uieil aBTOPUTETHHIX (PyTyposoros
COBPEMEHHOCTH aBTOp HCCIEIyeT MEepPCIEKTHBBl YKPAaHHCKOro oOOIIecTBa B IMOCTOMOJIOTMYECKOM OyayIIeM.
Hay4ynasi HoBH3Ha. ABTOpPOM HE TOJIBKO NMPOaHATU3UPOBAHBI BBI30BBL, CTOSIIME NEPE] YEIOBEUECTBOM BO BpeMs
€ro Iepexoja K HOBOMY TUIy LIMBWIA3ALUM, HO U UCCIIEOBAHbI T€ NPEISATCTBUSA, KOTOPbIE TOPMO3AT 3TOT IIPOLIECC
HETIOCPE/ICTBEHHO B YKPAaHMHCKOM 0O0IIecTBE. ABTOPOM [OKa3bIBACTCS, YTO WAEH TPAHCTYMaHH3Ma M BBIXOJ 3a
npeznensl OMOJOTHYHOCTH YelIOBEKa HE MOTYT IOCTYJIMPOBATHCS BHE HPABCTBEHHOro KOHTeKcTa. Kpome artoro,
B HAy4YHOM HCCJIEJOBAaHMWU TPEIJIOKEH PAJ NPOEKTOB, MPU3BAHHBIX YCOBEPIIEHCTBOBATH y4eOHBIC 3aBEICHUS,
OTBETCTBEHHBIC 33 MHTCIUIEKTYaJlbHOE M yXOBHOE pa3BUTHE JIMYHOCTH. BbIBoABI. I10CcTOMONOrHYHOCTE MOXET
CTaTh KaK HOBBIM, Ka4eCTBEHHO OoJjiee BBICOKMM 3TalloM B 3BOJIIOLMH YeJIOBEYECKOTO BHJIA, TaK U KpYIICHHUEM
YEJOBEYECKOH TI'yMaHHOCTH. BwmecTte ¢ mpeononeHneM OHOJOTHYHOCTH 4YEJIOBEKAa, IPOM30MICT pa3pylIeHHe
HPaBCTBEHHBIX OPHUEHTHPOB, COLMAJIBHOW W NpaBoBOi cucteM. YT0OBI MNpeaynpeauTh TOTAIBHBIH Xaoc
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DESCARTES ABOUT ANTHROPOLOGICAL GROUNDS OF
PHILOSOPHY IN THE "EARLY WRITINGS"

Purpose of this work is to find the key to understanding the paradox of Descartes’ way of philosophizing during
the recourse to the text of "early writings". Realization of the set purpose involves the consistent solving of such
tasks: by referring to the research literature, to outline the forms of transition to modern methodology; to explicate
the main reasons for philosophy anthropologization by Descartes; to analyze the role of art as the main form of ex-
pressing Descartes’ worldview in the "early writings". Theoretical basis. Studies by Descartes experts and the phe-
nomenological tradition. Originality. The analysis of the "early writings" allows to determine the origins of the
main doctrine of Descartes’ philosophizing. Its role is manifested in the course of clarifying the main motives of the
anthropological approach of the French philosopher. That entails their rootedness in the Copernican-based scientific
revolution of the New Age. A prerequisite for the authentic comprehension of the radical change carried out by Des-
cartes is the attention to the paradigmatic significance of art, which is most fully asserted in the "early writings". It is
substantiated that the appeal of young Descartes to the experience of art influences his understanding of science, as
well as the awareness of human presence in the development of the scientific picture of the world and the distinction
of the main components of human nature — mind and will. Conclusions. During the analysis of the contemporary
literature devoted to Descartes, there is outlined the tendency to go beyond the notions of naivety and simplicity of
his position, one of the manifestations of which is the increased attention to anthropology. The main motives for its
actualization are rooted in the scientific revolution of the New Age, which are the form of completion of the radical
worldview change initiated by Copernicus. It is about the vision of man as the main component of the universe, at-
tention thereto in the search for the source point and the decisive authority for the world development, reflection of
the thinker’s desire to build his own ethical doctrine based on human nature. While comprehending the "early wri-
tings", the author focuses on the interpretation by young Descartes of art as a form of expression of truth, which
enables the authentic comprehension of human nature. These ideas became the basis for the further work of the
thinker, and today they open up new perspectives of exploring the anthropological foundation for later works.

Keywords: Descartes; anthropology; science; art; physics; human nature; mind; will

Introduction

The current philosophical searches are paradoxical. Their components are manifested both in
intensive exploring of fundamentally new ideas and in the fundamental rethinking of the basic
teachings of the past. Another paradox is manifested in their meaningful consistency of the pre-
sent. A remarkable event that deserves special attention is the thorough reconsideration of Des-
cartes, which has taken place over the past half century. It entails the revision of the established
stereotypes dominated in study of Descartes until recently, which is accompanied by the disco-
very of new faces and dimensions in "well-known™ Descartes. At present, the vision of his lega-
cy is being reviewed and rethought as the embodiment of world perception naivety. In particular,
the current stage of historical and philosophical studies of the legacy of Descartes involves
clarifying the nature of the connection of the scientific revolution of the modern time and the
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trends of anthropologization of philosophy. Significant arguments in favour of the above thesis
provide recognition of the rootedness of the Cartesian doctrine of man in the traditions of Ita-
lian humanism (Faye, 2016), the meaningful combination of scientific and philosophical revo-
lutions, which provides an opportunity to comprehend the rooted doctrine of Descartes in the
incomplete revolution of Copernicus (Khmil, & Malivskyi, 2018), the emphasis on the signifi-
cance of the thinker’s anthropological ideas during the comprehension of the almost lost "Trea-
tise on Man" (Antoine-Mahut, & Gaukroger, 2016), the consonance of Descartes’s legacy with
the pursuit of modern philosophizing (Marion, 1999), the evolution of the general character of
anthropology for the philosophical teachings of modern times (Malivskyi, 2016).

Among the iconic texts of Cartesius there are his earliest writings and notes, known today un-
der the general title "early writings". One the most serious obstacles to the modern analysis of
this text is the temptation to interpret the congruence of the Descartes’ philosophizing method
and the scientific revolution in a simplified way. It summarizes in the form of an idea of the di-
rect concentration of the thinker on the achievements of science and their interpretation. Alt-
hough the thorough research of the thinker’s intellectual biography already noted the distancing
of his position from the scientific revolution at an early stage of creativity (Rodis-Lewis, 1992),
but there are no meaningful clarifications and explanations of this fair thesis. Proceeding from
the above, it is expedient to explicate the anthropological foundation of Descartes’ philosophical
exploration in the "early writings" and outline his approaches to comprehension of man.

Purpose

Purpose of this work is to find the key to understanding the uniqueness of Descartes’ way of
philosophizing during the recourse to the text of "early writings". Realization of the set purpose
involves the consistent solving of such tasks: to outline the tendency of going beyond the estab-
lished methodology; to explicate the reasons for philosophy anthropologization by Descartes; to
outline the peculiarities of the early Descartes’ worldview through the interpretation of art as the
main form of truth expression.

Statement of basic materials
Significant shifts in methodology for Descartes’ legacy reception
as going above the simplified reception

The Cartesian philosophy problematics has its origins in the incomplete worldview epistemo-
logical revolution of Copernicus, which manifests itself in the early texts of the founder of New
European rationalism. Assessing their significance, the Australian scientist Stephan Gaukroger
(1995) emphasizes that this is about the beginning of a new coordinate system in Descartes’
worldview, that is, about a "turning point in his life" (p. 106). But the attempt today unambigu-
ously to clarify the meaning of this transformation in the course of addressing the historical and
philosophical science does not give the expected results.

A significant obstacle to clarifying the main factors in the Descartes’ worldview development
IS misconceptions about the priority influence of the natural sciences on him. This view is widely
used by modern researchers that can be represented by the concept of S. Gaukroger. Outlining
the origins of the main project of the "Rules", the researcher notes the lack of a reliable answer to
the meaning of the "wonderful discovery” of 1619. And therefore, he focuses on the need to be
satisfied with hypotheses, where the main version is the determinant role of mathematics
(Gaukroger, 1995, p. 127). More explicit is the interpretation by D. Clarke of the "fundamental
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principles of a wonderful discovery™ based on the thesis about the key role of mathematics
(Clarke, 2006, p. 61).

In the general form, the Cartesian interpretation of the scientific revolution looks like an idea
of the priority impact of the natural sciences on the way of the formation of his outlook. Paying
tribute to the high level of historical and philosophical science, it is worth focusing the attention
of researchers on the ambiguity of the thinker’s position. S. Gaukroger rightly points out that the
attempt to universalise the methodology of mathematics, that is, to extend it to all spheres of cul-
ture, did not bring the expected results. Such an endeavour ended in failure, which resulted in the
weakening of Descartes’ enthusiasm and the exhaustion of his interest in mathematics (Gaukroger,
1995, p. 180). Also his attention does not allow escaping a certain mystery of the thinker’s posi-
tion, which is related to the need for a person to make a clear choice. The last thesis is illustrated,
firstly, by Descartes’s dramatic question about the proper principles of human existence ("What
road in life shall I follow?") and, secondly, by the emphasis on the need for choice by stressing
the importance of key concepts "yes or no". Summing up, he rightly accentuates the impossibi-
lity today to receive a credible answer to the meaning of the "wonderful discovery" of 1619:
"There are, in fact, a number of grey areas in this period, and even Descartes’ movement during
1620 are something of mystery" (Gaukroger, 1995, p. 126).

Bearing in mind the controversial nature of the thesis as to orientation of the main intention of
Descartes’ search in 1619, the researchers emphasize the falsity of a naive and enlightenment
vision of the influence of the natural sciences. It relates to the fact that immediately after the fa-
mous dreams Cartesius begins work on a treatise, whose subject is unknown, as Rodis-Lewis
(1992, p. 29, 32) notes. As a meaningful deepening of the question of the thinker’s search orien-
tation in the "early writings", one can consider the idea of their anthropological nature, a repre-
sentative example of which is the publication by Patrick Brissey (2015) "Reflections on Des-
cartes’ VVocation as an Early Theory of Happiness".

Analyzing the process of a thorough rethinking of Descartes’ legacy, one cannot ignore the
fundamental exploration belonging to the French researcher Marion. Emphasizing the im-
portance of meaningful distancing from the vulgates of pure rationalism, the researcher warns
against giving the theoretical status to the dream content. Also, the authoritative researcher right-
ly assigns the idea of thinking autonomy hypostasis to the manifestation forms of naive interpre-
tation. Outlining the basic principles of his own methodology, Marion distances himself from
those seductive claims to the only true meanings and values of Descartes, which are convention-
ally associated with Freud’s and Jung’s psychoanalysis. This is an illusion about the possibility
of naive reception of those images that are identified in the famous dreams. Determining the
disadvantage of this approach, the author rightly sees his significant weakness in ignoring the
particular features of the doctrine and the figure of Descartes himself, namely, the appeal to the
image of a "mask™ and a lonely way of life of the thinker. For our topic, the theme of mask is of
key importance and the theme of sleep is connected with it in a meaningful way. One of the
forms of manifestation of the first one is the vital credo of the thinker, which is defined by the
words of Ovid ("He who hid well, lived well™). Explicating the hidden moments of the thinker’s
life, the researcher rightly emphasizes the priority significance of his figure:

Descartes therefore first reveals his own thought to himself, a thought

that comes forward hidden (to himself first of all) under the mask of
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insignificant dreams. By interpreting these dreams as meaningful — in
a Cartesian sense — he reveals himself to himself as a thinker.
(Marion, 1999, p. 9)

Of principal significance in the process of finding contemporary ways to authentic Cartesius
is elimination of obstacles in the form of surface stereotypes regarding the reduction of his posi-
tion. Convincing illustration is the rejection of temptation to reduce the human consciousness to
the lower or higher layers of the psyche (psychoanalysis and F. Aquinas).

Among the most important moments for this study is Marion’s interpretation of the essence of
"Self" (thinking) as the key concept of the great predecessor. What is the Self, which is the basis
of Cartesian philosophy? Emphasizing his own position, the researcher emphasizes the expediency
of a broader vision of Cartesian position. Marion evaluates the Descartes’ spiritual situation as
a request for the development of anthropology: «The only protagonists are Descartes himself and
"a man", also called "a person"» (Marion, 1999, p. 7). The clarification of the meaning of this
fair statement implies consistent attention both to the motivations of Descartes’ philosophy of
anthropologization, and to the peculiarities of their manifestation within the "early writings".

Explication of the main motives of Descartes’
philosophy of anthropologization

Turning to the understanding of the forms of human involvement in the objects of philosophi-
cal reflection, it is important to emphasize their rootedness in the worldview revolution launched
by Copernicus. The most general point is the vision of man as a component of the encyclopaedic
picture of the world. This intention is on the relevant pages of the texts of the treatises "World"
and "Discourses on Method". The most mature and most well-known form of the declaration of
his importance in Descartes’ works is Introduction to the "Principles of Philosophy" in 1647.

In the specified context, there dominates the question of how complete Descartes takes into
account the specifics of human nature? At first glance, the situation looks simple and unambigu-
ous, since for him (as well as for his contemporaries), the completion form of the revolution ini-
tiated by Copernic is a meaningful development of physics. Therefore, when it comes to the pe-
culiarity of the position of the French thinker on this issue, it is very important to resist the temp-
tation of its reception by analogy with the positions of other representatives of this era. It is a
question of non-reducing the Descartes’ doctrine about nature to seeing it as res extensa. Later,
the differentiation of the two images of nature became apparent in his texts in the notion of the
narrow and broad meaning of the word nature on the pages of "Meditations”. An important ar-
gument in favour of the thesis about the presence in the thinker’s legacy of a broad vision of na-
ture and man is his interest hidden from the others’ eyes to the worldview and philosophical
questions formulated in the course of private correspondence. In particular, in the letter to Cha-
nut dated June 15, 1646, Descartes stated: "Of course, | agree with entirely that the safest way to
find out how we should live to discover first what we are, what kind of world we live in and who
is the creator of this world, or the master of the house we live in" (Descartes, 1996, AT 1V: 441).
Somewhat later, in the letter to the same addressee, we encounter a deeper coverage of the list of
worldview questions, which are a form of expression of hitherto-unknown image of the thinker:
"So what would they say, if | undertook to examine the right value of all the things that we can
desire or fear, the state of the soul after death, how far we ought to love life, and how we ought
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to live in order to have no reason to fear losing our life?" (Descartes, 1996, AT IV: 536). Ex-
plaining the motives of Descartes’s anthropological searches, it is impossible to leave out the es-
tablished stereotypes regarding the central role of science in the course of the formation of his
philosophical doctrine.

The fact of the deep awareness of Descartes of the peculiarity of human nature in the search
for ways to complete the scientific revolution is evidenced by the correlation between the posi-
tions of Descartes and Galileo. Touching this moment in a private letter, the great Frenchman
observes that his older contemporary does not consider the problem as a whole, that is, "he has
merely sought explanations for some particular effects, without going into the primary causes in
nature; hence his building lacks a foundation™ (Descartes, 1996, AT II: 380). Descartes proceeds
further than Galileo, emphasizing the need to develop a holistic picture of the world, which in-
volves the development of botany, zoology and anthropology, as evidenced in the famous Intro-
duction to the "Principles"” of 1647.

The second form of manifestation of interest in anthropology in the texts of Descartes is con-
nected with the solving the task of substantiation of the veracity of the new picture of the world.
Analyzing the problem of the source point and the decisive instance of a new image of the world,
he focuses on cogito as an undoubted and absolute beginning. An important prerequisite for its
modern reception is to overcome the temptation to take into account only general and impersonal
moments. A careful textual understanding of the implications of cogito today testifies to the con-
stitutiveness of his individual-personality implications, that is, Exemplary. A striking example of
the paradox of Descartes’s position is the attention to the latter in the text of the French explorer
Michelle Beyssade. Any attempt to comprehend the meaning of cogito as one of many truths is
doomed to failure, since it is by its nature a landmark that shows us the way to the truth
(Beyssade, 1993, p. 38).

Another obstacle to the authentic comprehension of cogito is its interpretation as synonymous
with the nature of the average person. For Descartes, such a vision is unacceptable, since cogito
can serve as the source and the decision authority only as a matter of course. The idea of over-
coming the imperfection of human nature is among the central ones for Descartes. One of the
most convincing arguments is the first name of the "Discourse on Method", which was presented
in a private letter: "The Plan of Universal Science which is capable of raising our Nature to its
Highest Degree of Perfection”. It is about an idea, the other forms of expression thereof are the
need to accustom the mind to the truth, and to teach the person not to be mistaken, etc.

Among the manifestations of apparent familiarity with the legacy of Descartes, which are de-
batable today, is the thesis about mind (thinking) as the main component of human nature.
Herewith, the more voluminous vision of its structure remains beyond the attention, namely, the
presence in the inner world of a person of another essential component — will. From the pages of
"Comment on a Certain Broadcast in 1647..." we learn that "...all these properties [of soul] re-
duce to two principal ones, of which one is the perception of the intellect and the other the de-
termination of the will..." (Descartes, 1996, AT VIIIB: 363). The indirect forms of emphasis on
essentiality volitional component of human nature include the attention to the pages of "Rules for
the Direction of the Mind", "Discourse on Method" and "Meditations"”, where implementation of
the improvement task of the human nature proceed in the form of change the basic setting of will
as forming the habit of truth.

The third motif of the Descartes’ philosophy anthropologization is also rooted in the scientific
revolution and is related to the clarification of the life-purpose problems. Among the priority
forms of their manifestation is the ethical intention of the thinker’s searches. It has been left out
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of the attention in the research literature until recently, one of the reasons for which was maxi-
mum precaution of Descartes during the presentation of his own position in attitude to moral
problems. Explicating the factors of secrecy of the own convictions, in a private letter to Chanut
he frankly states that the aggressive reception of his physics by professors keeps him from sub-
stantive outlining the principles of the own vision of morality (Descartes, 1996, AT VI: 536). For
a more complete description of Descartes’ position regarding the desire to build ethics on the ba-
sis of anthropology, see my article (Malivskyi, 2017).

The deeper comprehension of the nature of those factors that led to the firm intention of the
thinker to conceal his intimate thoughts, involves referring to his "early writings".

Descartes in the "early writings" about art as the main
form of the proclamation of truth

As we have seen above, in the Descartes’s legacy the anthropology is present in the form of
disguise thoughts and beliefs that are partially revealed in private letters. The clarification of the
question of what kind of thinker’s image is genuine today is complicated by the fact that his le-
gacy has incomplete, that is, open nature. There are good reasons to believe that in the modern
comprehension of the texts of the great Frenchman, the role of early searches that contain the key
to an authentic understanding of his work is clearly underestimated.

Now axiomatic in the reception of Descartes is the vision of his era as a time of radical, revo-
lutionary change. Already at the dawn of his work, he emphasizes the intention to lay "a funda-
mentally new way" (Descartes, 1996, AT X: 211). Among the most controversial, and at the
same time, the most important issues of research literature, is the question of how absolute and
universal that naive version of science-related radicalism is for Descartes. Predicting the reaction
of his contemporaries to a public outline of the basic principles of his own worldview, Descartes
pessimistically estimates their readiness and the ability to adequately perceive his innovative
ideas. A deep awareness of own identity is already present on the pages of his "early writings".
Therefore, here he has to solve a dramatic, fateful question concerning the choice of his own way
and philosophical priorities. He retrospectively describe this situation on the pages of the "Dis-
course", which deals with the unconditional importance of caring for the preservation of dignity
and personal leisure as the most significant values that resonate with his fervent aspirations to
contribute to the common good. With a view to preserving them, he decides to avoid straight-
forwardness and to conceal his own thoughts. It is extremely important that, by substantiating
this decision, he does not proceed from his own Self, but focuses on the peculiarities of his
epoch. The text of the "early writings" shows Descartes’ attentive attitude to the peculiarity of
contemporary culture, because science is one of its new and most representative features,
which avoids the demonstration of its powerful potential capable of radically transforming the
world. Bearing in mind this circumstance, as well as the desire to hide his own emotional reac-
tion to the events of the outside world, associated with the risks to his own life and health, he
in the "Private Thoughts" notes the firm intention to use the mask in the process of including
himself in the number of actors of the world as a theater. "Actors taught not to let any embar-
rassment show on their face, put on a mask. | will do the same. So far, | have been a spectator
in this theatre which is the world, but I am now about to mount the stage, and I come forward
masked" (Descartes, 1996, AT X: 213).

By contemplating today the forms of cultivating human selfhood by early Descartes, one
should pay attention to his interpretation of art. It entails the critical rethinking in the modern li-
terature of the established stereotype about the unconditional radicalism of the father of the New
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Age philosophy, which is unambiguously linked to the absolutization of human thought. Strictly
speaking, this radicalism was inappropriate for Descartes throughout his work. Most clearly, this
statement is presented in the text of the "early writings", where the idea of unconditional domi-
nance of art over science takes place in the course of the human comprehension of the world in
the early New Age times. Among the figurative and paradoxical forms of manifestation is the
sentence about the deep disappointment in the possibilities of the human mind and the reveren-
tial attitude to the potential of art. This point was already noted by Hegel two hundred years ago,
but it still did not find a proper reflection. Analyzing the factors of high appreciation of the pos-
sibilities of art, it is advisable to draw attention to the problem of forms for development of new
horizons. For Descartes as an artistically gifted person, the idea of presence of a significant heu-
ristic and constructive potential in art is indisputable. This is what we learn from the text of
"Olympics"”, where Cartesius brilliantly states that "It may seem surprising to find weighty
judgments in the writing of the poets rather than the philosopher"” (Descartes, 1996, AT X: 217).

Analyzing the early forms of manifestation of the domination of art in early Descartes, it is
difficult to ignore his original typology of sciences, where their third class is characterized as
liberal sciences related to free arts. Another manifestation of the specificity of the worldview of
young Descartes with an orientation to art is another episode of the above typology of sciences,
where science of the second class involves addressing to one’s own empirical experience. The
thinker calls them experimental (Descartes, 1996, AX: 212).

The other variants for expressing the specificity of the worldview of the early thinker as root-
ed in art, which are underestimated nowadays, unquestionably include the idea of the limits of
human thinking. Among their forms it is worth mentioning the repeated reference to the marvel
as a component of a new picture of the world, incompatible with the scientific worldview, and
the Descartes’s vision of human freedom as their attributive feature. Further comprehension of
these provisions and their variations is impossible here by the limited volume of the article.

Originality

The conducted analysis allows us to determine the origins of the main doctrine of Descartes’
philosophizing. Its importance is manifested in the course of explicating the motifs of anthropol-
ogy actualization, as evidenced by the rootedness of these ideas in the Copernican-based scien-
tific revolution of the New Age. A prerequisite for the authentic comprehension of the radical
change carried out by Descartes is the attention to the paradigmatic significance of art, which is
most fully asserted in the "early writings". It is substantiated that the basic character of the art ex-
perience manifests for him in the course of comprehension of the possibilities of science, aware-
ness of the constitutive nature of human presence during the development of the scientific picture
of the world and the distinguishing of the mind and will as the main components of human nature.

Conclusions

During the analysis of the literature devoted to Descartes, there is outlined the tendency to go
beyond the notions of naivety and simplicity of his position, one of the manifestations of which
is the increased attention to anthropology. The main motives for its actualization are rooted in
the scientific revolution of the New Age, which are the form of completion of the radical
worldview change initiated by Copernicus. It is about the vision of man as the main component
of the universe, attention thereto in the search for the source point and the decisive authority for
the world development, reflection of the thinker’s desire to build his own ethical doctrine based
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on human nature. While comprehending the "early writings"”, the author focuses on the interpre-
tation by young Descartes of art as a form of expression of truth, which enables the more ade-
quate comprehension of human nature. These ideas became the basis for the further work of the
thinker, and today they open up new perspectives of exploring the anthropological foundation for
later works.
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Merta — 3HaWTH KJIFOY IO PO3YMIHHSA MapaJoKCaIbHOCTI criocoly dimocodyBanus JJekapra B X041 3BEpTaHHS 10
TekcTy ''paHHiX 3ammciB”. Peamizamis o3HaueHOI MeTH Iiepeidadae IOCIIIOBHE pO3B’S3aHHA TaKUX 3a1ad:
3BEPTAIOYHCH JI0 JIOCIITHULBKOT JIITEpaTypH OKPECIUTH (POPMH MEepexoay 0 CydacHOI METOOJIOTI]; eKCIUTIKYBaTH
OCHOBHI MOTHBH aHTpormojorizauii ¢inocopysanns y Jlekapra; npoaHaii3yBaTH pOJib MHUCTENTBA SK OCHOBHOI
dbopmu  yBupasHeHHs cBiTormsnay Jekapra B “panmix 3amucax”. TeoperwmuHumii 0a3uc. JlociimpKeHHS
JIEKapTO3HAaBIIB Ta (eHoMeHooriyna Ttpanuiis. HaykoBa HoBW3HA. 3milicHeHWil aHami3 "paHHIX 3amuciB”
JI03BOJISIE TIPOSICHUTH BUTOKH TONOBHOT HacTaHOBU (inocopysanns Jlekaprta. Ii ponb NposBiseTbcs B XOi
MPOSICHEHHS! OCHOBHMX MOTHBIB aHTPOMNOJIOTIYHOrO Mmigxony ¢paHiy3bkoro ¢inocopa. Mosa iae mnpo ix
YKOpiHEHicTh B 3amovarkoBaHili KonepankoMm Haykosiii peoxtonii HoBoro wacy. IlepeaymMoBOI0 aBTEHTHYHOTO
OCSATHEHHS 37iHCHEeHOro J[ekapToM paJuKaIbHOTO IEPEBOPOTY € yBara 10 MapaJurMaibHOl 3HAUYIIOCTI MUCTENTBA,
HaMOLIBII MOBHO ONPHUABHEHOI B "'paHHIX 3amucax’. OOIpyHTOBaHO, IO 3BEPHEHH MoJo0ro Jlexapra 10 ITOCBixy
MHCTENTBA BIUIMBAE Ha HWOTO PO3YMIHHS HAayKH, a TaKoX YCBIZOMIICHHS JIIOACHKOI IIPUCYTHOCTI B po30ymOBi
HAaYKOBOI KapTHHH CBITY Ta BHOKPEMJICHHSI OCHOBHUX KOMITOHEHTIB JIIOJICHKOT IPHPOAM — yMa i Bosti. BucHoBku. B
Xoxi aHaii3y npucBsyeHoi JlekapTy cyuyacHOi JiitepaTypu OKpeciieHa TEHJEHIsS BHUXOJy 32 MEXi yABIEHb IPO
HAIBHICTH Ta MPOCTOTY HOTO MO3UIIii, OHNUM 3 MPOSABIB SKOi € MOCHICHHS yBard A0 aHtpormnoiorii. OCHOBHI MOTHBH
ii akTyami3amii ykopiHeHi B HayKoBiil peomronii HoBoro yacy i € ¢opmoro 3aBepiieHHs 3amoyarkoBanoro Komep-
HUKOM DaJIMKaIbHOTO IEPEBOPOTY B CBITOINSmI. MjeThcst mpo GaueHHs JOAMHH SK TOJNOBHOTO KOMIIOHEHTY
CBITOOYJOBH, yBar# A0 Hei B XOAI IIyKaHb BHXiJHOTO IyHKTY Ta BHUPIMIAJNBHOI IHCTAHII po30yJOBH CBITY,
BiTOOpaXeHHS TparHeHHS MUCIUTENs po30yAyBaTH BiIacHE €THYHE BUEHHS Ha 0asi jroacekoi mpupomu. B xomi
OCMHMCIIEHHS "'paHHIX 3aIlMCiB" aBTOP 30cepe/DKy€e yBary Ha TUIyMadeHHI MOJIoanuM JleKapToOM MHUCTEUTBA K GOopMH
ONIPUSIBHEHHS ICTMHM, KOTpPa YMOJKJIMBIIIOE aBTEHTHYHE OCSATHEHHS JIOJCHhKOI mpupoau. O3HayeHi inei cramm
HMiAIPYHTSM TOJAJBIIOT TBOPYOCTI MHCJIUTENS, KOTPI CHOTOJHI BiAKPHUBAIOTH HOBI IEPCIEKTUBH EKCILTIKaIlil
AHTPOTIOJIOTIYHOTO MIATPYHTS JUIsl OIIBLI Ti3HIX TBOPIB.
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JAEKAPT Ob AHTPOITIOJIOTHYECKOM OCHOBAHHUH
PNJIOCOPCTBOBAHMSA B "PAHHUX 3AIIUCAX"

Hear — HalTH KIIOY K [OHUMaHHUIO TapaJoKcajbHOCTH crocoba dunocoderBoBanus Jlekapra B Xxoje
oOpareHus K TeKCTy "paHHUX 3anuced”. Peanusanus ykazaHHOW LM MIPpeAyCMaTpUBAET IIOCIIE0BATENbHOE Perie-
HHE CJIEIYIOIINX 3a/lau: ONPeNeUTh OCOOEHHOCTH COBPEMEHHON METO/OJIOTHU B HCCIIEI0BATENBLCKON JINTEpaType;
SKCITMLUPOBATh OCHOBHBIE MOTHBBI aHTPOIOJIOTH3AMU (GuiocodcTBOBaHus y JlekapTa; nmpoaHaM3UpOBaTh OCO-
O6eHHOCTH MHpPOBO33peHHs JlekapTa B "paHHHX 3amucsAX’, (OPMON MPOSBICHUS KOTOPBIX SBISACTCS MCTOIKOBAHHE
HCKyCCTBA KaK OCHOBHOW (OpMBI 0OHapykeHUs HCTUHBL. Teopermueckuii 6a3uc. VccienoBaHus JeKapTOBEIOB 1
¢deHomeHONMOTHUECKass Tpaauiusa. Hayunass HoBu3Ha. OCyIIECTBICHHBIH aHAIW3 TEKCTa ''PAaHHUX 3amucei’
MIO3BOJISIET TIPOSICHUTH WCTOKM 0a30Boi ycraHOBKH ¢uiocopcrBoBanus [exapra. Ee ¢ynmamenransHas ponb
00HapyKNBAETCs B XO/€ IKCIUIMKALMK OCHOBHBIX MOTHBOB aKTyaJIM3allMy aHTPOIIOJIOTHH. Peus umer 06 ee ykope-
HEHHOCTU B Hay4HOH pesoitonuu Hosoro Bpemenu. IIpeanochinkoil NOCTUXKEHUS ayTEHTUYHOCTH COBEPILIEHHOIO
JlekapToM paJMKalbHOIO IEpPEeBOpOTa SABJIAETCS BHUMAaHHME K MapaJurMalbHONW 3HAYMMOCTH HCKYCCTBa, KOTOpas
HauOoJiee MOJHO OOHAPYKUBAeTCS B TEKCTe ero ''paHHuX 3amuceil’’. OOOCHOBaHO, YTO OOpAIICHHE MOJIOIOTO
JlekapTa K ONBITY MCKYCCTBa BJIMSET Ha €ro MIOHMMaHUE HAyKH, a TaK)Ke OCO3HAHHE YEJOBEUECKOTO MPUCYTCTBUS
B pa3BUTHHU Hay‘lHOﬁ KapTHUHBI MUpPa U BbBIACJICHUEC OCHOBHBIX KOMIIOHEHTOB YyeJIOBEUECKOM MpyupoJabl — yMa 1 BOJIH.
BeiBoasl. B xozne aHanmm3a coBpeMeHHOH JInTepaTypbl OOpHUCOBaHa TEHACHIUS BBIXOJAA 3a MpPEeNbl yCTOSBIIUXCS
MIPE/ACTABICHNI O HAMBHOCTH M IIPOCTOTE MO3MIMH JlekapTa, OJHUM M3 MPOSIBICHUI KOTOPOH SIBISETCS YCHIICHUE
BHUMaHHA K aHTporojgornd. OCHOBHBIE MOTHBBI €TI0 aKTyaJIHM3allMM YKOPEHEHBI B HaydHOH peBomtoru Hosoro
BPEMEHH M SBISIOTCS (OpMOH 3aBepiuieHHs Hadatoro KomepHHKOM paguKaibHOrO IepeBopora. Peus uuer o
MIOHMMAaHHUHY YEJIOBEKA KaK OJHOTO W3 KOMIIOHEHTOB MHPO3/aHHs, OOpalieHne K HEMY B XOJ€ MOMCKOB MCXOIHOTO
MyHKTa ¥ peIlarouied MHCTAaHIMK B NPOIECCE Pa3BUTHS MHUPA, CTPEMIJICHHE MBICIUTENS] OCTPOUTH COOCTBEHHOE
STHYECKOE ydeHHE Ha 0a3e OCMBICICHHS YeIOBEYECKOH Mmpuponsl. B xome ocMmbicienus "paHHUX 3ammcei’” aBTOp
COCpeZ0TayrBaeT BHUMaHHE Ha UCTOJIKOBAaHUH J[ekapToM MCKycCTBa Kak OCHOBHOM (hOpMbI OOHAPYKEHUSI UCTUHBL,
B TOM YHCJIC U AQyTCHTHYHOE TOCTH)KEHHE YeJIoBeueckoil npupoabl. O003HaYSHHBIE 3/1eCh WEH SIBISIIOTCS OCHOBOM
):[am)Heﬁmero TBOPYECTBA MBICIIUTCIIA, KOTOPLIC CETOAHSA OTKPBIBAIOT HOBBLIC IICPCICKTUBLI B Ooisee MO3aHUX
IIPOU3BEACHUAX.
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THE EXISTENTIAL AND THE SPIRITUAL IN THE EXISTENTIAL
ANTHROPOLOGY OF G. MARCEL AND E. MINKOWSKI

Purpose. To examine the existential anthropology of G. Marcel and E. Minkowski, in order to demonstrate the
necessity of distinguishing the universal-spiritual, as human in human being, apart from the individual-existential in
him, and to reveal the hierarchical correlation of biosocial, existential and spiritual spheres in personality.
Theoretical basis. Within existential philosophy the author differentiates two separate traditions and proceeds from
the insufficiency of the distinction of existential sphere, proposed by phenomenological tradition, showing the ne-
cessity of its correlation with the spiritual sphere as a sphere of humanity, proposed by non-phenomenological tradi-
tion of G. Marcel and E. Minkowski. Originality. The author presents the anthropological conception of G. Marcel
and E. Minkowski, in which human personality is understood as unity of individual-existential and universal-
spiritual, which requires a special trans-empirical field of culture, which contains senses, images and symbols of
humanity. Also, the author presents the recent developments of existential thinkers in distinguishing existential and
spiritual dimensions, both not reducible to the physical and social dimensions. Conclusions. In both existential tra-
ditions, the specifically human was founded as a trans-biological and trans-social phenomenon, which appears as
indefinable and non-predetermined. But in first tradition (M. Heidegger, J.-P. Sartre), humanity is understood as an
existence, as a unique individuality, "project”, variant of humanity, equivalent to other variants, and universal is
understood as a community of human condition in the world. While in the second tradition (G. Marcel, E.
Minkowski, also V. Frankl), the universal is understood as spiritual. Thus, horizontal level of our private existence,
as the process of movement from birth to death, is supplemented by vertical of human, universal ideals and images.
Humanity appears as a task, on the way to which human being transcends beyond the limits of his individual "self"
to the "super-individual", through inclusion into spiritual community, into universal culture.

Keywords: humanity; existential reality; spirituality; being; existence; personality

Introduction

French philosophers A. Piette, M. Jackson are currently working on the creation of “existen-
tial anthropology”, as an empirical-theoretical science that studies human being in his individu-
ality and singularity. But such one-sided approach would lead us to a "radical empiricism",
where the human is a completely situational being, a unique set of external manifestations, ges-
tures, spontaneous acts, "radically different” from the other. Indeed, each human being is unique.
This uniqueness of individuality was defended by existentialists, who distinguished existence
("Existenz™) as a special trans-biological and trans-social dimension, in which the existence as
individuality is solely possible. However, our thesis is that humanity as universal cannot be
based at the level of existence, without a certain trans-empirical dimension, which, in relation to
the horizontal of the existence of the particular individual, is a vertical of universal human senses
and values. In the existential philosophy of M. Heidegger and J.-P. Sartre, the issue of the human
in human being was solved on the level of existence, without correlation with the transcendent
dimension. We will show what solution of that issue is proposed by G. Marcel and E. Min-
kowski, as representatives of another existential tradition (as well as including other like-
minded existential thinkers). The "existential anthropology" of G. Marcel and E. Minkowski will
be presented, in which each personality is understood as a unique unity of the individual-
existential and universal-spiritual, incarnated in him.
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Purpose

The purpose of the article, basing on existential anthropology of G. Marcel, E. Minkowski,
and also V. Frankl and E. van Deurzen, is to show the necessity of distinguishing the biosocial,
existential and spiritual spheres in human personality and to distinguish the universal-spiritual, as
human in human being, apart from the individual-existential in him.

Statement of basic materials

Nowadays French philosophers A. Piette, M. Jackson are actively developing “existential an-
thropology", as an empirical-theoretical examination of singularity in individuals:

The extremely high level of individuation in humans is a major anthropo-
logical fact (and has been... for tens of thousands of years of hominisa-
tion). Other living species do not possess it to such a high degree, to the
level that defines consciousness of the self, awareness of existing as sin-
gular, regardless of any psychological, social or cultural slant that could
be placed on that individuality. It is oxymoronic of anthropology as the
science of human beings to homogenise these units socioculturally, since
the characteristic feature of existence is that it is implacably private and
singular. ...an anthropology that sets out to be anthropo-focused — an in-
dividuology — cannot separate an action, connection or experience from
the person who performs or experiences it. (Piette, 2015, p. 3)

According to A. Piette:
My ideal would be this: leave it up to the social sciences... the study of so-

cial and cultural phenomena, and grant existential anthropology the speci-
ficity of being the empirical and theoretical science of human beings, sepa-
rated individuals, their living, existent, present singularities with all their

particularities, which are of course also social and cultural, but not only. In

doi: 10.15802/ampr.v0i14.150755 © A. S. Zinevych, 2018

143



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Amntpornonoriuni BuMipa ¢inocopcbkux nocmimkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

AHTPOTIOJIOTTYHA TIPOBJIEMATHKA B ICTOPIT ®IJTOCO®IT

order to be general, this anthropology would compare individuals with one
another, with other existing entities. (Piette, 2016, p. 48)

Indeed, each person’s life is unique, but at the same time it is human. The focus on the
unique, on the details of life of individuality (acts, gestures, words, behaviour in situations), con-
trary to the universal as "specifically human" could turn into a "radical empiricism™: «In ordinary
life as well: seized in its spontaneous immediacy, our daily life is often abstract, for lack of ref-
erence to some global sense. The isolated "individual™ is necessarily "abstract”. Nothing more
abstract is disastrous, therefore, than a short-term pragmatism, "utopia of the immediate"y»
(De Koninck, 2015, p. 8), (my translation from French, A. Z.).

The metaphysical space, in which the universal human essence was defined, was decon-
structed by postmodern philosophers. Existentialists were among the first to conclude that there
was no given, ready-made human essence. However, within existential philosophy there are two
ways concerning the humanity explanation. Representatives of the "phenomenological™ tradition
of existential philosophy i.e., M. Heidegger, J.-P. Sartre, S. de Beauvoir, M. Merleau-Ponty raise
the question of universally human not as a universal "essence™ that resides “inside"”, but as a uni-
versal position of human being in the world, where everyone is doomed to abandonment, free-
dom of choice, alienation and loneliness. M. Heidegger in the "Letter on Humanism™ defines
human being as an existence ("Existenz"), understanding it not as essence, but as an act of tran-
scending out of oneself into the "lighting/clearing™ ("Lichtung") of Being. J.-P. Sartre in his early
works "Existentialism is a humanism" and "Being and Nothingness" declares the dualism of ex-
ternal and internal as non-existent and reduces the inner (essence) to the outer (existence). Hu-
manity is understood by him as an individual "project", and each human being is a creator of his
humanity, and legislator of human values. Thus, each individual life is a "version of humanity",
equivalent to any other. The question of the measure: whether this or that variant is true or false
is not posed, as in that coordinate system there is no vertical of the universal, which indicates an
ideal "top" and "bottom", with which human being could correlate his particular life. On the
horizontal, only movement from past to future is possible as a process of continuous change,
ending with death, "being-toward-death” (M. Heidegger). There is no vertical, transcendent,
which would set the direction for this movement.

G. Marcel and E. Minkowski, representatives of another, "non-phenomenological” existential
tradition, proposed an alternative basis of humanity in their "existential anthropology”. That term
we find in the texts by Minkowski’s follower J. Gabel, who classifies such existential psychia-
trists as L. Binswanger, M. Boss, I. A. Caruso, V. E. von Gebsattel, R. Bilz, G. Benedetti and
E. Minkowski as the school of "existential anthropology". Binswanger himself calls his approach
"phenomenological anthropology”. But if he, like Boss, based it on the philosophy of Heidegger
(who "anthropologized" phenomenology of Husserl), Minkowski developed his phenomenologi-
cal psychiatry, based on philosophy of Bergson and anthropologized it. The same anthropologi-
zation was carried out by the follower of Bergson G. Marcel in his existential philosophy. As we
have already pointed out, the feature of "existential anthropology" of Marcel and Minkowski is
the correlation of the individual-existential with the universal-spiritual as human in human being,
where the personality is understood as their dynamic, creative and unique unity.

First, we shall consider, how Marcel understands the existential dimension.

According to Marcel, when speaking of the human being, it is necessary to single out a spe-
cial reality that is located between transcendent (metaphysical, spiritual) and social (empirical)
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worlds. This human reality is located in the middle, between them, and is not reducible to either
of them:

My body or my life, treated as subsisting realities, are situated in a zone
of experience, say symbolically in an intermediate historical phase, be-
tween the world, where individual is still the bearer of certain mysterious
energies, cosmic or spiritual, the transcendence of which he obscurely
feels himself — and a socialized world, perhaps it should even be called
urbanized, where the sense of the original is more and more obliterated,
and the accent, on the contrary, is put more and more strongly on the
function to be fulfilled in a certain economy, that is both abstract and ty-
rannical. (Marcel, 1967, p. 146) (my translation from French, A. Z.)

In this human reality, social and spiritual factors unite in a unique unity. But alone, neither the
space of spirit, nor the space of society, nor other “spaces" have a "reality" outside and beyond
me as an existing subject ("I’existant”). Of course, social world exists objectively, independently
of me, as an "environment™ of my existence. But the way | live in it, and do I live only in it, or
correlate it with the spiritual world — depends entirely on me.

Contemporary existential thinkers introduce the term “existential reality” (Cooper, 2017),
"reality of life,” "human reality" (Deurzen, 2010), in order not to leave doubt that they mean the
reality of my life, and not the reality "in general™ (reality of facts, events, social, natural envi-
ronment, verified empirical reality of science).

From our point of view, it is even better to speak of an "existential view on reality™, using G.
Marcel’s term, in order to avoid the objectification of existential reality. Then it becomes clear
that only human being opens the world either as an empirical reality, or as an existential one —
depending from his view, his attitude.

E. Husserl called the view on reality as on set of external objects, things — a "natural atti-
tude”, which prevails in science and in everyday life. However, by reducing natural scientific
concepts, which substitute phenomena for themselves, Husserl does not reduce the very attitude
of the Observer, the detached viewer, who in relation to the world places himself "out" and
"above" it. The existential view on reality, according to Marcel, is a view not of the observer or
user, but of the participant.

Marcel contrasts *homo particeps” as participative human, and "homo spectans™ as observer,
spectator: "In distinguishing between homo spectans and homo particeps, | wanted to put my
emphasis on the fact that in the latter case there is self-commitment, and in the former there is
not." (Marcel, 1964, p. 122). Other type of human life-attitude, opposite to participative, is tech-
nical attitude. Marcel reserves: "the privilege of universality in thinking to scientists or techni-
cians whose method is that of a series of operations which can be carried out by anybody else in
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the world who is placed in the same setting and can make use of similar tools™ (Marcel, 1964,
p. 9). In this technical attitude, in which the subject is opposed to the object, intending to subordi-
nate and change it with the help of tools, dominates a "first", analytic reflexion, aimed at solving
problems. Both the technician and the spectator are located on the surface of everyday practice, in
the "external™ objective world, and are led by the attitude of possession, utilization, mastery over
reality. In the "Concrete approaches to investigating the Ontological Mystery" Marcel calls an in-
dividual with such an attitude the "aggregate of functions™: "The individual tends to consider him
or herself, and likewise tends to appear to others, as merely an agglomeration of functions... the
individual has been inclined increasingly to regard him or herself as merely an aggregate of func-
tions whose hierarchical order appears problematic” (Marcel, 1998, p. 173). Namely: of vital func-
tions (in materialistic and Freudian understanding), social functions (of consumer, producer, citi-
zen), psychological functions (*'too often interpreted either in terms of vital functions or in terms of
social functions" (Marcel, 1998, p. 173)), psycho-organic (sleep, leisure, relaxation). "As for death,
from this objective and functional point of view it appears only as ceasing to function, falling into
total uselessness, becoming sheer waste to be discarded” (Marcel, 1998, p. 174).

In the contemporary individual: "any sense of being or the ontological is lacking"”, he "has
lost all consciousness of having had any such dimension to their lives. This is the way most
modern men and women are, and if a need for a sense of being affects them at all, it is only in
a muted way, as some vague uneasiness™ (Marcel, 1998, p. 172).

Along with participative attitude, Marcel opposes to spectator’s and functional attitude, by
which he understands not only scientific position, but indifference of the inhabitant, to whom
even war is a "stimulating spectacle”, one more attitude — the contemplative attitude:

Contemplation utterly excludes curiosity: which is to say, in other words,
that contemplation is not orientated towards the future. ...contemplation
is a possibility only for somebody who has made sure of his grip on real-
ity; for somebody who floats on the surface of reality, or who, as it were,
skims over the thin ice of that surface on skates, for the amateur or the di-
lettante, the contemplative act is inconceivable. And we can already divine
that the ascesis, the discipline of the body, which in all ages and for all re-
ligions has been held necessary if the soul is to be made capable of con-
templation, amounts precisely to a set of steps which, to certain spirits, ap-
pear simply as having to be taken, if the soul is to strengthen its grip on the
real. We may conclude from all this, and it is a very important conclusion,

that contemplation, in so far as it cannot be simply equated with the specta-
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tor’s attitude and in a deep sense is even at the opposite pole from that atti-
tude, must be considered as a mode of participation, and even as one of
participation’s most intimate modes. (Marcel, 1964, p. 123)

Both the technical attitude, proceeding from the principle of "greatest utility" in mastering
empirical world, and the attitude of a spectator-player, who formally performs social functions,
oppose the attitude of the participant and contemplator, to whom the being is only accessible.

As we see, there are two ways of attitude to reality: as to the "objective"” world of objects,
which opens to me as to the observer-spectator, and as to the reality of my being, which opens to
me as to participant. This is not about two realities that exist on their own (which again would
mean the "objective™ existence of these realities, independent of a particular human being), but
about two attitudes: in the first I’m a spectator, in the second — a participant in the "Mystery of
Being". This participative attitude can be called existential.

As we see, Marcel is building up his existential anthropology, in which the external social
shell and the inner exiting subject are contrasted. G. Mead called them "I and "Me", meaning
"I" and my social "role". Marcel calls this inner subject: "personality”, "spiritual organism", op-
posing them to "ego" and “individual".

Marcel uses the term "existential indices™ in his first work "Existence and objectivity”, under-
standing it as existential "humus" of thought, which precedes knowledge. However, he will come
to conclusion, that to base only existential, as subjective, concrete and individual — as opposed to
the objective, abstract, and universal, — is not enough. Questioning: "what am 1?7, Marcel will
come to the fact that | am not identical to my body or my life:

It is in the womb of recollection that | take a position — or more exactly
that | put myself in a state that allows me to take a stand — with regard to
my life. | withdraw from it in some way, but not as the pure knowing
subject; in this retreat | bring with me what | am and what my life per-
haps is not. Here we perceive the distance between my being and my life.
I am not my life, and if I am able to judge my life — a fact | cannot deny
without falling into a radical skepticism that is nothing more than despair —
it is on the condition that I can first of all encounter myself within recol-
lection that is beyond all possible judgments, and, | will add, beyond any

possible representation. (Marcel, 1998, p. 182)
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There is something beyond my particular life, to where |1 am capable to transcend and from
where | am capable to rethink my life. What is that "place", transcendent to life?

Marcel differentiates life and being: "On a certain level, one’s being and one’s life do not co-
incide; my life, and by refraction every life, can appear to me as forever inadequate to something
that I carry within me, something that in some sense | am, which, however, reality seems to resist
and exclude" (Marcel, 1998, p. 183). There is something greater in me, something possible, hid-
den, than what is shown and given. In this sense, existence is only a visible surface layer of the
revealed, ready-made, and within the framework of existence "as it is" there is nothing that calls
for change, transformation, rise to something greater.

There is something more than myself, my finite body, life and "I", something "super-
individual”. This something penetrates me, to the extent that | am "penetrable”, open, accessible
("disponible™) to him. And here it is necessary to turn to another dimension. In the work "Prob-
lematic Man" he will call this particular dimension "transcendent”.

The being of Marcel, unlike the being of Heidegger, is metaphysical. It can be said, that Marcel
builds an opposition between existence and being, where being is transcendent to existence. "This
attempt to situate the principles of prima philosophia in the great phenomena of personal life goes
hand in hand with the recognition of its rootedness in the sacred, transcendent™ (Veto, 2015, p. 41),
(my translation from French, A. Z.). But, again, there is no "objective being" as Plato’s "sky of
ideas" or metaphysical space. The existence of my body is already there, given objectively, as well
as my social function. However, there is no being as yet. It can only possibly be, and only as my
being, which 1 struggle to reach with all my strength, transcending my private existence:

There must be — or there must have been — being; everything cannot be
finally reduced to the interplay of successive and inconsistent appear-
ances — this word inconsistent is essential — or, as Shakespeare has
phrased it "a tale told by an idiot". | aspire avidly to participate in some
way in this being, and perhaps this exigency itself is already a degree of
participation, no matter how rudimentary. (Marcel, 1998, p. 175)

Access to being, as we have already indicated, is opened through a participative position and
in contemplation. The necessary moment of contemplation is attentiveness and recollection,
which is a "second reflection”, that withdraws the alienation of person from being, occurred in
the "first reflection™: "This second reflection lets recollection become self-conscious to the extent
that recollection can be thought” (Marcel, 1998, p.183). Recollection is the act of regaining my-

self, of "collecting myself as a unity", of returning to the existential self, without which it is im-
possible to return to being:

No ontology is possible, that is to say, no apprehending of the ontological
mystery to any degree whatsoever, except for a being who is capable of

recollecting him or herself — and by this to bear witness to the fact that he
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or she is not purely and simply a living thing, a creature thrown into life
with no hold on it. (Marcel, 1998, p. 181)

Recollection is a way of transcending from existence to being.

Eugene Minkowski, a founder of phenomenological psychiatry in France and a friend of
Marcel, also turns to the sphere of the transcendent as spiritual. But he places both the existential
and spiritual spheres — within the human being. Minkowski understands the spiritual sphere as:
"a sphere of spiritual communion with something that surpasses me and guides me but which,
irrational in its essence, cannot be detached from me or be made to be anything more precise"
(Minkowski, 1970, p. 51).

Minkowski speaks of this sphere as a "approbative murmur™ of invisible community of the

most human people who ever lived, which prompts us at the decisive moment a true act that will
not be my private, but universal, "ethical act", realizing the "most human" in us:

If through ethical action I should reach the most elevated summit acces-
sible to man, I should never be isolated there but would be in the midst of
my peers, ideal and unattainable figures... who nonetheless constitute the
ideal prototype of society. In ethical action I am the supreme judge, but
this judgment that | feel bursting forth in me is accompanied by an ap-
probative murmur coming from an innumerable, impersonal, and invisi-
ble crowd, as if it were the expression of a unanimous vote resulting from
an ideal plebiscite. (Minkowski, 1970, p. 128)

He explains that this spiritual sphere can be called a "superego”, not in the Freudian sense, but
in the sense of the power that guides me:

This super individual factor in spite of its power not only does not de-
stroy or annihilate my own person but is shown to be its true basis. In
particularly serious circumstances in life, knowing that it is | who makes
the decision, don’t | have in my conscience the feeling of being guided
by a force that surpasses me? (Minkowski, 1970, p. 49)

This is close to the V. Frankl’s concept of "unconscious spirituality” as the voice of con-
science. At the same time, speaking about good and evil, he explains:
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It is not just a question of the simple confrontation of the two forces
which, situated on the same level, attempt to battle each other. Plane ge-
ometry is not sufficient here. For, when we live a conflict of this order,
we do not simply feel buffeted between two opposed poles. Moreover we
feel a movement, a movement which we can designate by the words
"rise” and "fall". There seems to be a movement of oscillating levels
which happens at the same time. In other words, it is not simply a ques-
tion of making a choice and of going either left or right. We feel besides,
and in an immediate manner, that in engaging ourselves in one of the two
directions we are elevated, while, on the contrary, in choosing the other
we can only fall. (Minkowski, 1970, p. 114)
We see that Minkowski introduces the vertical, the top and bottom, with which human being

correlates his choice. However, one does not do it rationally, weighing pros and cons, predicting
the consequences, as he does in everyday practice:

Here there is no choice since, in reality, the choice is already made. One
does not choose reasonably between the good and the bad. There is no
decision, for either | succumb and become swept away and fallen or |
feel a force bursting from the depths of my being which greatly surpasses
me. As for the consequences, ethical action fundamentally foresees none.
It does not involve any consequence unless it is that which opens all of
the future before us and allows us to embrace, in the space of an instant,
a flash of the eye, all the grandeur, all the value, all the wealth of life.
(Minkowski, 1970, p. 106)

Rising above ourselves, we can receive an unguaranteed and unintended gift — a "moment of
being", an instant in which "all time" is folded.
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It would seem that Sartre understands the process of my existence in a similar way: as tran-
scendence, as going beyond the limits of the given, as “elan towards..." ("élan vers..."). The el-
lipsis means: the final destination is unknown, because there is no ready ideal of humanity. The
human being constitutes, creates it himself, he himself is the legislator of human values. Mean-
while, the expression "elan towards..." — has a completely different meaning in works of Min-
kowski, where it first appears. In my personal impetus | go beyond myself on the road towards
the ideal of humanity, which is inexpressible with concepts, never completely known, but could
be only intuitively presented. The ellipsis means here: "unrationalizable absolute”. Within the
framework of my individual life, I transcend from the past towards the future through my acts,
expectations, desires and hopes. But outside the perspective of eternity, which lies beyond the
horizon of my private future — my existence will be meaningless, a simple set of events, plea-
sures, defeats and victories and other individual things:

I do not feel myself to be only the child of my time, of my era, a feeling
which gives a relative character to all that | do and all that I think; but be-
fore anything else | feel that | am the child of time, of becoming in gen-
eral, and it is this which makes the value that | attempt to realize in life
absolute. 1 carry in me the notion of a universal destiny.
(Minkowski, 1970, p. 50)

If I would create in myself and my actions something universal, | can believe that I would be-
came part of the spiritual community of mankind and deserve immortality. Not the "physical
immortality” of my soul in some other world. According to Minkowski, everything that is in me
only private and individual, my very self, will die. Only the accomplished super-individual will
remain. Will remain, let us say, — in culture.

The sphere of existential depth Minkowski understands as follows: "When, through my per-
sonal elan, | affirm myself in life, | see this elan bursting forth from a profound and inward
source of my being in order to be crystallized finally in the accomplished act at the surface. Be-
coming seems now to penetrate the ego, hollowing out there in depth a kind of subterranean gal-
lery and to form there a source, unknown but powerful, losing itself, so to speak, beyond the li-
mits of the ego. The dimension in depth of the ego thus surges before our eyes. This depth is not
like a well whose bottom could never be reached. No, there is only something infinitely moving
and living there, something which palpitates at the base of our being, which gives depth to our
being. There is something elusive which always escapes the curious looks of knowledge;
...fleeing, it seems to go beyond the ego, yet we feel it to be the true source of our life. Taken in
itself, this depth appears to have something impersonal in it; however, it is, above all, when we
strive to give to the world what is most personal in us that we feel our elan coming from the
depths of our being. This depth — and it is scarcely necessary to say it once again — belongs much
more to becoming than to being. Consequently, we have preferred to speak of the dimension (go-
ing) in depth rather than simply "depth™ (Minkowski, 1970, p. 52). Behind all elements of our
mental life (perception, feelings, representations, volitions), behind all manifestations and acts
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there is always something that lies "behind"” them, "in depth™: "the very source of life". As we
see, people are co-natural to each other not only on the spiritual, but also on the vital level, in
which we are all rooted.

In a similar way a like-minded existential thinker V. Frankl also differs psychosomatic and
spiritual spheres within human personality:

Before, we stated that the line between the spiritual — as the human in
human being — and the instinctual cannot be drawn sharply enough. In
fact we may conceive of it as an ontological hiatus that separates the two
fundamentally distinct regions within the total structure of the human be-
ing. On one side is existence, and on the other side is whatever belongs to
facticity: Whereas existence, according to our definition, is in essence
spiritual, facticity contains somatic and psychic "facts", the physiological
as well as the psychological. And whereas the line between existence and
facticity, that ontological hiatus, must be drawn as sharply as possible,
within the realm of facticity the line between the somatic and the psychic
cannot be drawn clearly. (Frankl, 2000, p. 33)

As for the opposition "conscious-unconscious” in Frankl’s conception there is place to oppo-
sition "spiritual existence versus psychophysical facticity".

Here we can argue whether our existence is already "spiritual” and "already™ human. Accord-
ing to Minkowski, a "second birth" is required as the birth not as a body, but as a spirit. The
views of like-minded existential thinkers G. Marcel, E. Minkowski, V. Frankl, K. Jaspers, P. Til-
lich coincide in the point that the human is spiritual. And, to the extent that individual is human,
he is spiritual and his existence is the embodiment of the content of his spirit. The above-
mentioned thinkers also understand the wholeness of the personality in a similar way: as the
unity of spiritual and psycho-somatic (Frankl), of organo-psychical and anthropo-cosmical
(Minkowski), of spirit and vitality (Tillich), of Existenz and the Reason (Jaspers), as the incarna-
tion of the spirit in the body (Marcel). It is not a question of contrasting these two spheres as in
the Descartes’ mind-body dualism, but in emphasizing the necessity of a "second floor", of non-
objective, spiritual dimension in a personality, that is not "given™ initially, from birth, but whose
evolution proceeds throughout life through initiation into the universal culture. According to
Minkowski, in this spiritual evolution, each human being acts as a link in the continuous chain of
human becoming. In this case, the mentioned thinkers do not objectivize the transcendent dimen-
sion. It does not exist in a ready-made form, like a certain space of ideals, but is in constant
process of becoming, capturing images of the human in human being.
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Other existential thinkers also distinguish several "dimensions™ or levels of human existence.
L. Binswanger distinguished: Umwelt (the world of nature), Mitwelt (the world of relationships
with others) and Eigenwelt (the inner world). E. van Deurzen, one of the founders of existential
therapy in Great Britain, a follower of R. D. Laing, added to the worlds of L. Binswanger the
fourth world: Uberwelt (the spiritual world) — the world of ideals, meanings, values and beliefs.
E. van Deurzen calls those worlds "the four dimensions of existence". These dimensions are also
comparable to the four "regions of reality” of Husserl: "material”, "animate organism", "psycho-
logical" and "communities"”. (Bennett, & Deurzen, 2017, p. 248).

According to E. van Deurzen:

Crudely speaking, we are involved in a four-dimensional force field at all
times... First, we are regulated by physical, biological, natural forces.
We are, second, inserted into a social, cultural network. Third, we are
regulated by our own personality, character and mental processes. Fi-
nally, we are modulated by our relationship to the overall framework of

meaning through which we experience the world and make sense of it on
an ideological or spiritual dimension. (Deurzen, 2010, p. 138)

As we can see, dimensions are understood not as different "worlds™ or environments, separated
from each other. But as the force fields which influence us. In this case, the human being acts in
them in different qualities. In the natural field the human being acts as a biological body, in the so-
cial field as a social organism, a carrier of the psyche and a performer of social roles and functions.
The personal field, according to Deurzen, is the inner world, the world of relations with oneself.
This is an inner, intimate circle of a human being, in which he does not function, but lives, cares,
loves. At this level, people "also have the experience of an inner world, where they can retreat into
a sense of personal privacy and intimacy and they can be more or less open or closed to that and in
which they can move in time, by recollecting the past, focusing on the present or imagining and
anticipating the future™ (Deurzen, 2014, p. 77). Thus, the "lived time", described by Minkowski, as
being in the life flux that flows from the past to the future, also occurs at this level.

In our opinion, this force field, located between the social and the spiritual, is the human
"existential reality"” located by Marcel between the social and transcendent worlds. Here human
being acts no longer as an organism or a function, but as an "existential self" ("Existenz" in terms
of Jaspers and Heidegger). Without this existential level, as a prerequisite, the following level
would be also impossible: the spiritual level, on which human being acts not only as Existenz,
but as a personality. Then the personality is not a separate force field, but a special quality in
which human being acts on a higher, spiritual level. On the other hand, it would be a huge mis-
take to demarcate these dimensions or worlds, to say that human being lives and acts alternately
as a biosocial organism, or as an existential self, or as a spiritual personality (one at a time). Our
thesis is this: the spiritual level is not a given, but a task. From our birth, only biological level
and the level of "pre-reflective” "spontaneity” (in terms of Sartre) are given to us. In the course
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of socialization, the Ratio is forming in an individual, which is usually linked with the suppres-
sion of his spontaneity, down to its decrease. Further, the "inner world" of human being is form-
ing above the biosocial level. Existence as a social function, as a role imposed from outside, can
lead to the absence (formless or vanishing) of this inner world. Birth as a personality is a "second
birth" (E. Minkowski), which is impossible outside the “sphere of spiritual community” (E. Min-
kowski), outside the field of culture (N. A. Kasavina). According to Kasavina, from existential
experience, as mystery (according to Marcel), as experiences — human being needs to move on to
its comprehension, ordering and value interpretating: "In order to unravel experience, he must turn
to cultural archetypes, make sense of the experience™ (Znakov, & Kasavina, 2018, p. 128), to cor-
relate it with the "cultural dimension”. In fact, its thesis coincides with our thesis of insufficiency
of the existential dimension, on which we experience an immediate existential contact with the
world, and the need of correlation of our Existenz with spiritual dimension, in which we can solely
acquire our wholeness as a spirit, incarnated in our flesh and Existenz. It must be emphasized, that
with the appearance of the spirit, all "lower™ levels are spiritualized. In the course of incarnation,
the spirit, penetrating our flesh and Existenz, subordinates them, forming a hierarchy. Without this
hierarchy, the personal unity of the body-existenz-spirit would be impossible.

Originality

The author presents the concept of personality of G. Marcel and E. Minkowski, understood as
the unity of the individual-existential and universal-spiritual in human being. Based on their exis-
tential anthropology, the author substantiates the necessity of distinguishing the biosocial, exis-
tential and spiritual spheres within human personality and their hierarchical relationship. Author
also indicates the need for a special trans-empirical field of culture, containing images and sym-
bols of humanity.

Conclusions

One of contemporary most unsolved problems is the problem of human in human being. In
postmodern philosophy this problem was annulled together with the metaphysical space contai-
ning "essences"” and "universals”. The spiritual situation of our time can truly be called an "an-
thropological catastrophe” (M. K. Mamardashvili), the triumph of a "singular”, random, "divided
subject”, existing on the social empirical surface and disintegrating into many roles and func-
tions. In the existential anthropology of Heidegger and Sartre humanity was associated with
existence as a special existential sphere, into which human being can "hide" from the society,
defend his freedom, uniqueness and individuality. However, at the level of existence, it is impos-
sible to base the "specifically human™ in us, as that which connects us with others. It is only pos-
sible to describe the universality of our existential situation, like the situation of finitude, loneli-
ness, abandonment, freedom of choice, senselessness and other existential givens of human des-
tiny. They are only the initial data, the coordinates of the beginning of the path, common to all.
The path of human being can be either a path of unique individuality, creating oneself from
"nothing", at one’s own risk, as a unique "project”, a version of humanity, that is equivalent to any
other. Or it can be a path to the maximal accomplishment of oneself as a human, included into the
universal culture, which contains the images and ideals of humanity, all versions of their embodi-
ment. In the existential anthropology of G. Marcel and E. Minkowski, as well as in the one of
V. Frankl, the universal is understood as spiritual. Therefore, by definition, the “spirit” is indefin-
able, indescribable in objective definitions and its description becomes an almost insoluble task. It
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is impossible not to see, that the writings of G. Marcel and E. Minkowski essentially concretize un-
derstanding of human spirituality. In the end, we came to the fact that the source of it should be
sought in the universal human culture. Existential philosophy must unite with existential culturol-

ogy.
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KaK €AWHCTBO HHIMBHUIYalIbHO-IK3UCTEHIMAIGHOTO M YHHBEPCAITBHO-IYXOBHOTO B YENOBEKe, M 00O3HaueHa
HE00XOJMMOCTh 0CO00r0 TPaHCIMITMPHUYECKOTO CMBICIIOBOTO TIOJISI KYJBTYpBI, COAEpIKaIero oopasbl M CHMBOJIBI
YEIOBEYHOCTH. TakkKe paccMOTpEHbI IMOCIEAHHE pa3pabOTKM SK3MCTEHIHMAIBHBIX MBICIHTENEH B OOOCHOBaHHH
9K3UCTEHINATIEHOTO M YXOBHOT'O N3MEPEHNs, KaKk He CBOJMMBIX K (DH3NYECKOMY M colnaiibHOMY. BeiBoabL. B 00enx
9K3UCTEHINANBHBIX TPAJULUSIX CHEIUPUIECKH YETOBEIECKOE 0OOCHOBBIBATIOCH KaK TPAHCOMOJIOTHUECKOE U TPAHCCO-
nuaigbHOe. B 00enx Tpasumnusax 4enoBeYHOCTh IPEJCTacT KaK He 3aJaHHas, 3apaHee He ompeneneHHas. Ho ecim B
niepBoit Tpaguiuu (M. Xaiinerrep, JK.-I1. CapTp) uenoBeuHOCTh MOHUMAETCS KaK SK3UCTEHIINS, KaK HEMOBTOpUMAs
WHIUBHUyalIbHOCTD, YHUKAJIbHBIH "TPOEKT', BAPUAHT YEIOBEYHOCTH, PABHOLICHHBIN APYTMM BapHaHTaM, a YHUBED-
caJlbHOE TIOHMMAETCsl KaK OOIHOCTD IOJIOXKEHHS YeJoBeKa B MUpe, To Bo Bropoi Tpaguuuu (I'. Mapcens, E. MuHn-
KOBCKHH, Tatoke B. @panki), obmedenoBedeckoe MOHUMaeTcs Kak TyXoBHOe. TakuMm o0pa3oM, TOpHU30HTAIbHBIN
YpOBEHb HAIIEr0 YAaCTHOTO CYHIECTBOBAHMS, KaK IPOILECC ABMKEHUS OT POXKACHUS K CMEPTH, — JOTMOJHAETCA BEp-
THUKaJIBIO OOIIEUeIOBEYECKUX, YHUBEPCAIBHBIX HJICAIOB U 00pa3oB, C KOTOPBIMH YEJIOBEK COOTHOCUT CBOE YacTHOE
CYIIECTBOBAHME. 3/1€Ch YEIOBEYHOCTh IPEICTAeT KaK 3ajava, Ha IYyTH K KOTOPOH 4YeNOBEK TPaHCLUCHIUPYET 3a
paMKu cBOoero MHAMBUAyalbHOTO " K "cBepX-MHAMBHAYaIbHOMY'. OcCylecTBiIeHHEe ce0sl KaK YeI0BeKa OKa3bIBa-
€Tcs BO3MOKHBIM JIMIIb Yepe3 BKITIOYEHHUE B [yXOBHYIO OOLIHOCTH, B O0IEUEIOBEYECKYIO KYIBTYPY.
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THE MEASURE OF ALL GODS: RELIGIOUS PARADIGMS OF THE
ANTIQUITY AS ANTHROPOLOGICAL INVARIANTS

Purpose of the article is the reconstruction of ancient Greek and ancient Roman models of religiosity as anthro-
pological invariants that determine the patterns of thinking and being of subsequent eras. Theoretical basis. The
author applied the statement of Protagoras that "Man is the measure of all things" to the reconstruction of the reli-
gious sphere of culture. | proceed from the fact that each historical community has a set of inherent ideas about the
principles of reality, which found unique "universes of meanings". The historical space acquires anthropological
properties that determine the specific mythology of the respective societies, as well as their spiritual successors. In
particular, the religious models of ancient Greece and ancient Rome had a huge influence on formation of the
worldview of the Christian civilization of the West. Originality. Multiplicity of the Olympic mythology contributed
to the diversity of the expression forms of the Greek genius, which manifested itself in different fields of cultural
activity, not reducible to political, philosophical or religious unity. The poverty of Roman mythology was compen-
sated by a clear awareness of the unity of the community, which for all historical vicissitudes had always remained
an unchanging ideal, and which was conceived as a reflection of the unity of the heavens. These two approaches to
the divine predetermined the formation of two interacting, but conceptually different anthropological paradigms of
Antiquity. Conclusions. Western concepts of divinity are invariants of two basic theological concepts — "Greek"
(naturalism and paganism) and "Roman" (transcendentalism and henotheism). These are ideal types, so these two
tendencies can co-exist in one society. The Roman trend continued to be realized by the anti-Roman religion, which
took Roman forms and Roman name. Iconoclasm was a Byzantine version of the Reformation, promoted by the
Isaurian emperors and failed due to the strong Hellenistic naturalistic lobby. Modern "Romans" are trying to get rid
of the last elements of religious naturalism, and modern "Greeks" are trying to preserve the Hellenic elements in
Christianity. Patterns can be transformed, but the observational view will still be able to identify their lineage. The
developed model allows a deeper understanding of the culture of both ancient societies, as well as the outlook of
Western man.

Keywords: henotheism; polytheism; monotheism; man; Antiquity; religion; myth; paganism; anthropology

Introduction

As it is known, Oswald Spengler considered the religion to be the essence of every culture.
Indeed, the people’s theology (representing the story of its gods from the outside) unfolds (from
the inside) as its anthropology, where correlation with the sacral allows for appropriate positio-
ning of a person. From this, in particular, it follows that the study of the culture of certain peo-
ples should begin with the reconstruction of their religious patterns. However, often the recon-
structions, which are supposed to be working models, turn out to be only static models, more or
less dexterously adapted to historical reality. Dissecting a foreign religion, the researcher is in-
clined to lose sight of the fact that it was filled with living acts of faith, without which all its
charm disappears, integrity crumbles, and intimate depth transforms into a popular print.

Starting from Modernism, the heaven jurisdiction is becoming increasingly limited, and in all
areas of theoretical activity classified as "scientific”, God's participation gradually shifts from the
necessary, as in previous ages, towards the optional, and subsequently, completely undesirable.
Already in Hegel, God is forced to put on the mask of the Absolute Spirit only in order to blend
into the crowd of Friedrich Wilhelm IlI's subjects. Today, only a politician or a street preacher
can speak of a divine presence in this world; still, perhaps, a theologian, and even then, not eve-
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ryone. And although the rumors about the death of God turned out to be greatly exaggerated,
nowadays no one of the sane people would ever think to compose a philosophy of history mod-
eled after St. Augustine's "The City of God".

Nevertheless, the gods, who were dismissed by the thought leaders from the duties of manag-
ing life and death of people, contrary to forecasts, did not leave this world at all. They remained
and reincarnated, they enter into breathtaking alliances between themselves and lead exhausting
and fierce wars. And if many opposing gods find themselves in the same territory, the conse-
quences of their hostility affect even those who deny their reality. The gods are alive as long as
they are believed in, and as much alive as much they are believed in. Protagoras, who did not
consider it possible to reliably establish the existence of the gods, was convinced of the need to
venerate them. After all, even if you personally do not believe in any gods, it would be extremely
presumptuous of you to exclude the factor of their influence from life.

The Protagorean position "Man is the measure of all things, of the things that are, that they
are, and of the things that are not, that they are not" makes evident not only the ontology of our
ideas about reality for us, but also the fact that these ideas can become a reality not only for us. It
can be a creative plan that was realized in a Gothic cathedral or a musical symphony, a physical
theory or a philosophical treatise — where the personal, sometimes even intimate aspects of the
spiritual life of the author(s) reach the "objective” level of social being. But the matter is not li-
mited to this kind of visual (to a greater or lesser extent) objectivations, because when the fa-
mous sophist spoke about this human privilege, he meant the relationship of people with heaven
(it cost him accusations of godlessness and exile from Athens).

The question can be, of course, not about gods as such, but about sociocultural ideas about
gods, which are made up of people's ideological patterns, and, in turn, influence these patterns
(Halapsis, 2015). They can be called egregors in the spirit of some mystical teachings, or interpret-
ed in the manner of Neil Gaiman (remember his famous "American Gods"), or somehow else. In
any case, no matter how we treat belief in the existence of gods as personalities, the fact of faith in
them is quite clearly historically fixed, and since belief causes the actions of participants in histori-
cal processes corresponding to it, it is quite impossible to dismiss such facts. Since the religious
forms of identity previously had no less significance than today (and in most cases much more),
then the conversation about the religions of antiquity should be conducted with no less seriousness
than about the religions of modernity. To understand the ancient culture, one should get rid of the
habit of viewing its religious sphere as an amusing fable, where even a beautiful retelling does not
negate the fact that its content — in the opinion of the narrator himself — is a lie.

The following text is an attempt to interpret the religious patterns of the ancient Greeks and
Romans as anthropological invariants that define the existential patterns for subsequent eras.
And besides purely historical, there are other reasons that make the reconstruction of the reli-
gious beliefs of classical Antiquity relevant to people of the XXI century. Traditionally, the
Greek and Roman religions are regarded as past practices and plots that have little or no effect on
our own relationship to the divine world. We readily recognize ourselves as the spiritual heirs of
the Greeks and Romans in the fields of science and philosophy, the theory of state and law, art
and life, but not in the religious sphere. In accordance with church tradition, a line is built from
Adam to Abraham, from Abraham to Moses, from him to the rest of the prophets (Old Testa-
ment), then to Jesus and the apostles (New Testament), and further to modern Christianity (of
course, each the confession treats the history of the last two millennia in favorable optics).
Homer and Hesiod, Orpheus and Musaeus, the Delphic oracle and the Sibyls, the Greek philoso-
phers and the Roman legislators simply do not fit into this scheme. However, as Simon Goldhill
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(2004) notes, "the problem is that ancient Greece cannot just be "different”. It is one of those
privileged sources from which modern Western culture derives its own values" (p. 87). Taking
over the forms of the ancient worldview, the people of the West simply could not but adopt the
forms of their religiosity, even if in a veiled form. What are these forms? This article reveals
some of them to the attention of readers.

Ancient Greek religiosity has been the object of numerous studies, because it is difficult to
overestimate the significance of religion for the formation of the Hellenic civilization. The
Greeks had words for "customs”, "sacrifices”, "prayers”, "temples”, "hymns", "priests", "sacred
things", "gods", "piety”, but they did not have a word that could collectively denominate all the
above under a general term such as "religion” (Polinskaya, 2013, p. 3). According to Jan Brem-
mer, "religion was such an integral part of Greek life that the Greeks did not have a separate
word for "religion” (Bremmer, 1994, p. 2). Indeed, "it is almost impossible to separate religion,
as a category, from the rest of life in the ancient world" (DuBois, 2014, p. 57).

On the other hand, it is possible to speak about the "religion of the Greeks" quite notionally,
as each city had its own cult, only partly associated with the common Hellenic one. The ancient
Greek religion is largely a reconstruction of the later eras than something that existed as a "reli-
gion” in our understanding. The geopolitical fragmentation of the Greek world resulted in the
existence of many centers of religious life in ancient Greece (Mikalson, 2010, p. 47; Parker,
2005, p. 70; Versnel, 2011, p. 88). In different polises and localities of Hellas, the same gods
were worshiped under different epithets, sometimes in the same polis there were several temples
of the same gods, who, in accordance with their epithets, were honored in different ways. Fustel
de Coulanges noted: "The fact that two cities gave their god the same name should not lead us to
conclude that they worshiped the same god" (Fustel de Coulanges, 2010). lan Bremmer also
notes that «Every city had its own pantheon in which some gods were more important than others
and some gods not even worshiped at all... Yet the various city-religions overlap sufficiently to
warrant the continued use of the term "Greek religion"» (Bremmer, 1994, p. 1).

Walter Burkert (1985) stated that the ancient Greek religion was a plurality in unity, because
despite local peculiarities, "the Greeks themselves viewed various manifestations of their reli-
gious life as essentially compatible, because the diversity of practice in devotion to the same
gods was not questioned even by Greek philosophy™ (p. 8). In one degree or another, the unity of
Greek religiosity is recognized by other researchers (Parker, 2005, p. 66; Price, 1999, p. 3; Sissa,
& Detienne, 2000, p. 155; Versnel, 2011, p. 240).

In forming the spiritual unity of the Greeks, poetry played an enormous role (Vernant, 1993,
p. 100), however, it is necessary to distinguish between the gods of poetry and the gods of cults,
for "Deities of Greek poetry, in a sense, both were (by name, physical appearance, and some-
times function) and were not (by local cult myths, ritual, and sometimes function) the deities
whom each Greek personally worshiped (Mikalson, 2010, p. 35).

Here we see the amazing anthropological responses to myth-theological challenges. The di-
versity of reality, suggesting the parallel existence of the same gods in different lacunae, allowed
opposite interpretations of divinity, which required special skill in the transition between differ-
ent registers or foci of consciousness (Versnel, 2011, p. 90). Herewith the Greeks managed to do
this procedure so skillfully that their models (interpretations of divinity) were not directly op-
posed to each other. And philosophy was born as an interpretation: if they had had a single cult
and strict creed, it might not have arisen.

This Greek "postmodernism™ is very different from the Roman religious worldview already be-
cause the latter spread from one center, and at the level of the base code it had a much greater de-
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gree of integration (another thing is that having already become a world empire, Rome experienced
the actions of deities, not all of whom were supportive of it, and some were clearly hostile).
Charles King identifies three basic conceptual mechanisms of the Roman religion: polymorphism,
meaning that gods can have multiple identities with incompatible attributes, orthopraxy, focusing
on standardized ritual rather than standardized faith, and piety (pietas), the Roman ideal of mutual
commitment, which was flexible enough to allow the Romans to maintain relations simultaneously
with several gods at different levels of personal commitment (King, 2003). In my article 1 will also
focus on other features of the Roman religion, as well as on its differences from the Greek one.

Purpose

The purpose of the article is the reconstruction of ancient Greek and ancient Roman models
of religiosity as anthropological invariants that determine the patterns of thinking and being of
subsequent eras.

Statement of basic materials

Arguments about the essence of man will remain empty without being tied to the specific cul-
tural and historical conditions within which this personality is developing. The very idea of "per-
sonality" and its inherent properties, rights (let us recall the doctrine of "natural law", etc.) is also
historically conditioned. And the tradition, thanks to which our contemporaries talk about such
things, did not arise yesterday or the day before yesterday. The basic patterns of our thinking and
our relationship to the world began to form in Antiquity; therefore, turning to it has the meaning
of self-knowledge. Science and philosophy, the doctrine of state and law, ethics and fine arts,
inherited from the Greeks and Romans, were considered by them in close connection with reli-
gious concepts and ideals, only in the context of which they acquired their meaning. Therefore,
the reconstruction of ancient religious paradigms is necessary for a deeper understanding of
those ideological patterns that underlie the worldview of modern man.

For most of our contemporaries, the differences between the Greek and Roman religions are
almost entirely reduced to different designations (hames) of the same gods. The facts of the mutual
influence of Greek and Roman religiosity and the parallelism of mythological plots can be cited in
favor of this point of view. However, even if the Greeks and Romans prayed to the same gods, it is
not at all the fact that they treated them equally. The actual absence of professional clergy in the
sense that it was established in later times was also greatly contributed to the absence of any dog-
matism, which is why the corresponding religious beliefs did not have a rigid framework.

The Greek gods did not hide from people in other words, they were near, accompanying man
from birth to death. They gave strength to his sails, and they smashed his ships, they pulled him
into the abyss, and they gave him salvation, they took care of his harvest, and they sent diseases
to him. And although not all the Greeks took the poets' stories at face value, few of them doubted
the very existence of the gods. How can you doubt those who are present here, near, whose
strength you feel in the tumult of the elements and the change of seasons, in the storm at sea and
lightning breaking the skies, in the noise of the forest and the greatness of the stars, in the breath
of the earth and the whisper of the stars?

The intimate relationship with the gods was also manifested in the absence of intermediaries
between man and the gods. The priests only maintained the temples in decent condition, but they
did not take over the function of the representatives of heaven. Each Greek could independently
appeal to the gods, who were specific individuals, whose visualization (for example, in the form
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of marble statues) served only as an auxiliary means for establishing special relations with the
higher forces. Here, one of the markers will be exactly the fact with what forces these relations
are established and the nature of their features.

Anyone who wishes to form a holistic view of the ancient Greek religion has every chance of
despairing very quickly in the performance of their intention. It is difficult to find gods, regarding
the origin, details of the biography, and sometimes — the functions, in relation to which nume-
rous myths come to consensus. Robert Parker compares the Greek pantheon with a heaped line
basket that no one considered necessary to tidy up (Parker, 2005, p. 387). However, it is possible
to try to clean up this basket. But for this, one should turn not to the myths themselves, but to
their background.

The absence of universally recognized dogma texts by the Greeks and Romans creates consi-
derable difficulties for the reconstruction of their spiritual life, but we have enough data on reli-
gious practices to derive from them the canonically unformed, but effective, due to its motivational
potential, content of the views that determined the fundamental parameters of the evolution of rel-
evant civilization projects. Philosophy is primarily interested in the experience of the spirit from its
ancient laboratory — experience, the consequences of which continue to influence our own projects.

Throughout the entire historical period, and almost everywhere in Greece, Zeus was consi-
dered the supreme Greek god. However, the supreme god was not the main addressee of the
prayers of the Greeks, being the personification of abstract cosmic justice, too far from the needs
of a particular Hellene. Therefore, "religious holidays in honour of Zeus are few, since a number
of his functions were entrusted to other gods — executors of the will of Zeus, who were in much
closer relations with man (italics added by me. — A. H.)..." (Losev, 1991, p. 221).

Usually the role of the mortals in establishing close relations with the heavens is rather passive;
they act only as objects to which the interest of higher powers is directed. Practically in all reli-
gions of the world there are plots about how gods choose individuals for expressing their will, of-
ten gods patronize those who could draw their attention to themselves, sometimes whole nations
become favorites of gods. But for the gods themselves to participate in the casting for the favor of
the mortals — such examples are few. But the Greeks have them at least two. Paris became a judge
in the contest of divine beauty, the participants of which did not hesitate to commit acts of corrup-
tion in relation to him. The second well-known example is the dispute between Athena and Posei-
don over the right to rule Attica, and this dispute was resolved by people who determined the de-
gree of usefulness of the divine gifts. In both cases, the rival gods tried to please the mortals, and in
both cases the result had far-reaching consequences. The decision of Paris led to the Trojan War,
but the audience award received by Athena turned out to be much more significant.

Athena had the subjects whom she favoured with knowledge and skills, and to whom she
granted her patronage. Her rule turned out to be very beneficial, because most of the achieve-
ments that the Hellenes were proud of — craft, science, art, polis organization of public life —
were due to Athena. Therefore, the most luxurious temples were dedicated to her, majestic stat-
ues were put to her, her image was decorated with vases, coins, etc. A. F. Losev noted that Athe-
na is equal in importance to Zeus, and sometimes even surpasses him (Losev, 1991, p. 72).

A close relationship with (some) gods means that the celestials live the life of their people,
they support and take care of it. Gods share victories and holidays with people, but also in trou-
ble they do not abandon their wards. And when hard days came, a resident of Attica knew whose
help he could count on. However, it should be borne in mind that although in the inter-Hellenic
conflicts Athena behaves as befits the ruler of Attica, in the conflicts of the Greeks with the bar-
barians she is always on the side of the Greeks. Thus, this goddess acts in two roles: as the ruler
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of one of the regions of Little Greece (there was even the epithet "Athena of Athens"
(Polinskaya, 2013, p. 10)) and as an all-Hellenic goddess-protector. Each Greek polis had its
own palladium — a sacred image of Athena, which was a city talisman; her image, and not the
image of the supreme god Zeus, or the military god Ares. An idea of the power of the warrior
goddess can be obtained from a story about how, pursuing the running giant Enceladus, she
brought down the island of Sicily on him (Apollodorus, 1921, p. 45).

The Greeks were convinced that every nation has its own celestial curator, who not only pro-
tects his own subjects (to the extent that the supreme god allows), but is also responsible for their
well-being. (By the way, interesting parallels can be found in Deuteronomy (chapter 32, verse 8)),
where the number of nations is related to the number of heavenly inhabitants. The Synodal Bible,
however, refers to the "sons of Israel”, but in modern translations the word "angels™ is used in
this place or even "gods"; for example, in the New Revised Standard Version we read: "When the
Most High apportioned the nations, when he divided humankind, he fixed the boundaries of the
peoples according to the number of the gods" (Coogan, Brettler, Newsom, & Perkins, 2010,
p. 304). Apparently, it was this fragment that allowed Pseudo-Dionysius the Areopagite to assert
that God had assigned one of the angels to every people (Dionysius the Areopagite, 1899, p. 36).
Such an idea was implicitly implied behind the external outline of the narration of Greek myths;
Plato himself writes about the division of the world between the gods as a well-known fact
(Plato, 1997, p. 1295). The lovers asked for help from Aphrodite, the sailors from Poseidon, the
merchants from Hermes; while all the Greeks prayed to Athena. The Greeks worshiped other
gods; they loved Athena, not sparing their efforts and means, in order to express their gratitude
to her. The gods ruled the whole world; Athena was their — Greeks’ — goddess, she was their
Ruler, Protector and Benefactor.

Being subsequently ridiculed and anecdotized by Christian authors, the Hellenic myths were
much more flexible than the ingenuous straightforwardness of the main plot of the Old Testa-
ment books. Reading the latter, you never get tired of being surprised by the fantastic persistence
with which the "chosen people™ resisted the will of their divine Patron. But if we consider the
Old Testament history not as a reliable story, but as a metaphysical concept, a lot falls into place.
In essence, Yahweh combines the features of a universal God with the features of a pagan deity,
but if the presence of Zeus and other gods diverted from Athena possible reproaches of insuffi-
cient support, then Yahweh had no such "justification”. The "ingratitude" of the Jews plays a key
role in the concept of Judaism, making it possible to explain the fact that the people chosen by
the One and Almighty God are being defeated by wicked polytheists.

Still the Greek concept of separation of the supreme and beloved (domestic) deities both al-
lowed to consistently describe the divine world and provided motivation for human actions. Af-
ter all, although the gods have the capabilities incomparable with those of the mortals (what
would the island thrower do to the enemy army?), the justice of the supreme god actually leveled
these capabilities (when Zeus directly forbade Athena to use her Wunderwaffe, or when he op-
posed the power of other gods to her power). Consequently, the outcome of this or that battle is
more dependent on weak and mortal people than on strong and immortal celestials.

The Romans built relationships with the world of the gods in other way. Although they
borrowed Greek mythological plots, and their poets tried to imitate Homer, the equivalence of
the mythological component should not be misleading, because it plays far from the main
role. After all, the sacred history in Judaism, Christianity and Islam is also almost identical,
which in no way testifies to the identity of the religious models that serve as a guide to action
for their followers.
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The abundance of myths does credit to the creative imagination of the Greek people, but their
storylines do not always contribute to piety. The Roman religion did not give grounds for licen-
tiousness and irreverence, and in this, according to Dionysius of Halicarnassus, the main merit
belongs to the legendary founder of Rome. The Greek historian noted with approval that Romu-
lus dismissed all the myths in which the gods appear in an unattractive form, setting people to
say only the good things about the gods (Halicarnassus, 1960, p. 363). Plutarch, however, at-
tributed the beginning of the formation of a specific Roman religiosity to the rule of Numa Pom-
pilius, who (in his opinion) was under Pythagorean influence. It is interesting that Plutarch as-
cribes to Numa the doctrine, in accordance with which the first principle of being is sensually
imperceptible, invisible, indistinct and intelligible; from this followed the prohibition to honor
God in the form of a man or animal, as well as to create his images; for a long time (170 years)
the Romans allegedly followed this prohibition (Plutarch, 1967, p. 333). This suggests parallels
with Judaism and Islam, which prohibit the image of God, as well as with the tradition of icono-
clasm — from the Isaurian emperors of Byzantium to the Protestants.

The majority of contemporary historians following Theodore Mommsen consider Romulus
and Numa to be mythological characters (Cornell, 1995; Momigliano, 1990; Rodriguez-
Mayorgas, 2010; Wiseman, 1995). As Mary Bird noted, it was not Romulus who gave his name
to the city, but, on the contrary, his name is derived from the name of the city; so Romulus is the
archetypal "Mr. Rome" (Beard, 2015), chap. 2. However, there are those (for example, the Italian
archaeologist Andrea Carandini), who hold the opposite point of view, considering the first kings
to be historical figures (Carandini, 2011).

I will not interfere in the discussions of historians. For me, the historicity of Romulus and
Numa (as well as the historicity of other characters in early Roman history) is not critical. For
historians it is important to find out how it really was, and for the tasks of my research it is much
more important what the Romans thought about how it really was. | call a historical figure the
person about whom the history speaks as about a "historical figure", who could fit into it. Since one
has become part of a mythologema, taken into account and used by the spirit in its historical evolu-
tion, he or she has become history, and this fact itself is sufficient to state that in a historical sense
this one is not at all nobody (even if there are doubts about his or her physical existence). It is in-
dicative that both Greek authors point out the differences between the Roman version of religiosity
and the traditional Greek beliefs that are familiar to them, and Plutarch points out the closeness of
the Roman code to the most mysterious philosophical and mystical teaching of Hellas.

Athena in the Roman pantheon corresponds to Minerva, who is part of the Capitoline Triad
(along with Jupiter and Juno). But the Greek parallels were made later, and Minerva was origi-
nally the Etruscan Menrva who “changed citizenship”, the goddess of motherhood and craft; she
was also a protector of the cities, portrayed in military armament and with a spear, was part of
the Etruscan triad (along with Tinia and Uni) (Nemirovskiy, 1991, p. 361). Having "enticed" the
goddess of their enemies, the Romans could not fail to find in her the similar features with the
patroness of their teachers.

However, the Minerva for the Romans is not at all the same as Athena for the Greeks, and the
matter is not only in its national sympathies and political projects. Unlike the Greeks, whose
gods besides external anthropomorphism were human-like also in actions, the Romans were in-
clined to perceive gods as abstractly universal cosmic entities. If Greek mythology is dramatic
(the amorous adventures of the immortals, their quarrels and intrigues, causing the indignation of
philosophers by their simplicity, were considered by most Hellenes to be quite permissible pas-
time), then Roman religiousness stays away from all this. An exception can be considered poetic
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works created as direct imitation of Greek originals, which, incidentally, have almost no reli-
gious significance. Therefore, Minerva is Athena, and not Athena, Venus is both Aphrodite and
not Aphrodite, and of course Jupiter is the one the Greeks honored under the name "Zeus", but
this is "not quite" Zeus.

The supreme god of the Romans is not at all like the hero-lover who is fed up with power; he
is the universal principle that rules the world and can manifest himself in a particular personality.
The Olympians dispelled the boredom of eternal life by rivalry with each other, in which they
gladly involved the mortals, while the Roman gods did not confront each other at all, not because
of corporate ethics, but because the entire Roman pantheon represented different aspects of the
unified cosmic principle. So, Mars is an expression of the power of Jupiter, Ceres — fertility, Ve-
nus — love, etc. This multidimensionality of the supreme deity partly corresponds with the con-
cept of "hypostasis" in Neo-Platonists and in Christian theology.

No matter what thunders and lightning Christian writers threw at the pagans, they themselves,
with all their desire, could not completely get rid of pagan intellectual patterns when adapting the
Middle Eastern religion to forms acceptable to the descendants of Romulus and the heirs of Athe-
na. These latter (Greeks) relatively easily accepted Christianity to a large extent precisely through
the traditions of the Roman religion of Jupiter, since, although the cult of Olympians was preserved
in Greece conquered by Rome, the ideas were undoubtedly intertwined. Ye. M. Shtaerman (1991)
noted that ... as the monotheistic tendencies increased, Jupiter was considered not only as su-
preme, but as the only god ("everything is full of Jupiter"), as the soul or mind of the world, the
ether that generates and accepts into itself" (p. 647). Roman (and already under its influence —
Greek) polytheism in its most elite version turned out to be much more universal (and therefore
less "pagan™) than the strict monotheism of the Old Testament, tied to the interests and history of
only one people (however, there is an opinion that a clear transition to monotheism among the
Jews was outlined only in the Roman period of their history, in particular, by Philo of Alexan-
dria, and in the Hebrew Bible it is virtually absent (Serandour, 2005)). The Roman religious pa-
radigm basically allowed the reduction of all divine aspects to one Personality. Of course, it was
not monotheism in the truest sense of the word; rather, Jupiter embodied the supreme will of the
"community of gods", which acted as one.

As Christopher Jones (2012) notes, many pagans are inclined to monotheism or to modified
monotheism, who considered one god to be far superior to all others. There is even the term "pa-
gan monotheism", which was devised to describe monotheistic tendencies in the Greco-Roman
world (Mitchell, & Van Nuffelen, 2010; Van Nuffelen, 2012). Such a construction is not devoid
of meaning, but it may be misunderstood, given the tradition of using the respective terminology.

In essence, monotheism and polytheism are habitual clichés that have a very conventional rela-
tion to the content of belief in the supernatural. Pure monotheism is extremely rare; it is not so
much a religion as a philosophical concept. Christian theologians and mystics used up a lot of pa-
per, describing the angelic hierarchy. With their vigorous imagination, pious authors tried to level
out the simple idea that an omnipotent and self-sufficient God does not need helpers or a bureau-
cratic apparatus. Protestantism is closer to the idea of monotheism than Catholicism and Ortho-
doxy (with their cult of saints and the Virgin Mary), but it is also far from pure monotheism, be-
cause Protestant theologians cannot ignore those places in the Bible where angels and demons are
mentioned (by the way, what do the latter expect, entering into the struggle with the Almighty?).

It is quite another thing if monotheism is declared in milder forms, sprouting through polythe-
ism in the form of one of its versions, as is the case with the Roman religion. Jupiter could have
many aspects, so there was no contradiction in the appearance of "new" gods, for these gods
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were only other forms of worship of Jupiter. And there was no contradiction in his veneration
under various names. If Jupiter manifested himself here and in this way, it is logical to worship
him in that way, if there and in other way, then he will be worshipped accordingly. The main
gods are the main aspects ("hypostases™), the minor gods corresponded to the minor aspects (minor
from the point of view of the interests of the whole community, but for the current interests of
a particular person this aspect could turn out to be the most important, and for another person — the
other one). The main gods had their official (appointed by the community) priests — pontifices, and
the pontifex board were headed by a great pontifex, which symbolized the integrity of the cult. At
the same time, Jupiter was not directly positioned either as the only one or as the almighty.

Ted Peters counted nine different conceptual models of God: atheism, agnosticism, deism, the-
ism, pantheism, polytheism, henotheism, pantheism, and eschatological pantheism (Peters, 2007).
If we talk about the Roman religion, it seems to me that it is closest to henotheism. The latter is
a point of view, according to which there are many gods, but all of them are subject to one supreme
god and carry out his will. Dirk Baltzli even claims that henotheism was the dominant approach to
the gods among the pagan philosophers of antiquity (Baltzly, 2016), and it is difficult to disagree.

Judean monotheism was not only unwilling to part with its "paganism" (as a national com-
mitment to the detriment of the universal), but also refused to recognize the possibility of con-
sidering the God of Abraham, Isaac and Jacob in "aspects”, even if they were hypostases of Trin-
ity; the expected Messiah must be a divine Messenger and a King, but not God. This, by the way,
is one of the reasons why, for the most part, the Jewish people did not accept Christianity. And
the same hypothesis explains the fact that the distance between universalist polytheism and uni-
versalist monotheism occurred much shorted than between the monotheistic paganism of the Old
Testament and the universal monotheism of the New one.

Originality

The multiplicity of Greek mythology to a large extent contributed to the diversity of expression
forms of the Greek genius, who manifested himself in various fields of cultural activity, without be-
ing concerned about bringing the results to a certain unity — political, philosophical, religious-
dogmatic. The myths, in which people chose gods, can be seen as a symbol of the mutual obliga-
tions of people and celestials, and hardly any other culture could have the idea of man as the meas-
ure of all things, at least in the Protagorean sense. Although religion was a state (polis) creed, there
were many cults and interpretations far removed from any kind of Olympic orthodoxy (the Orphic
movement, the Pythagorean order, etc.). Philosophy itself appears as an intellectual interpretation of
religious experience. The variability and selectivity of the ideological system provoked a creative
understanding of reality and in many respects contributed to the formation of the "Greek miracle".

The poverty of the mythological component of the Roman world outlook system was com-
pensated by a clear awareness of the unity of the community, which for all historical vicissitudes
had always remained an unchanging ideal, and which was conceived as a reflection of the unity
of the heavens. The Romans were neither inclined to create grandiose mythological construc-
tions, nor to reflect on the place of the divine in the world. However, they were scrupulous about
the observance of standard religious procedures in order to be confident in the approval of their
actions from heaven. The auspices that accompanied each more or less significant event in the
life of both the Roman community and the individual citizen were a symbol of such a strategy
(the need to maintain pax deorum). And if Greek anthropology developed under the sign of crea-
tive diversity, then the sign of Roman anthropology was the integrity of the collective, which
was the only environment where a person could realize himself.
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These two approaches to the divine predetermined the formation of two interacting, but con-
ceptually different anthropological models of Antiquity.

Conclusions

| suppose it would not be a great exaggeration to assert that Western ideas about divinity are
invariants of two main theological concepts — "Greek" (naturalism and paganism) and "Ro-
man" (transcendentalism and henotheism). Of course, we are talking about ideal types, so these
two tendencies can co-exist in the same society. So, speaking of Greek naturalism and paga-
nism, | have in mind the popular religion, and not the philosophical speculations, which were
often far from both of them. In Roman society too, besides monotheistic (henotheistic) tenden-
cies, the researcher will easily find both pagan and naturalistic tendencies. Nevertheless, the
selected ideal types allow a deeper understanding of the culture of both the two ancient socie-
ties and their heirs.

The mole of history turned out to be a great joker. The Roman trend continued to be imple-
mented by the anti-Roman religion, which took the Roman form and the Roman name. Modern
"Romans" are trying to get rid of the last elements of religious naturalism, so it is not surprising
that at the Second Vatican Council the Roman Church made fasts non-binding, and the "Roman"
Protestants proclaimed renunciation thereof even earlier. On the other hand, it is not by chance
that it was the Greek tradition that retained the fast and many other "Hellenic" elements when the
two "Roman" branches of Christianity abandoned them in whole or in part. Patterns can be fanci-
ly transformed, but the observational view will still be able to identify their lineage. Thus, icono-
clasm was a Byzantine version of the Reformation, promoted by the Isaurian emperors and failed
due to the strong Hellenistic naturalistic lobby. I believe that the reader will have no difficulty to
draw other parallels.
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MIPA BCIX BOTI'IB: PEJITTHHI ITAPAJIUTMHA AHTUYHOCTI SIK
AHTPOHOJIOI'TYHI IHBAPIAHTH

MeTo10 cTaTTi € PEKOHCTPYKIiS TaBHBOTPELBKOI 1 TaBHHOPUMCHKOT MOJIENeH PEiriifHOCTI sIK aHTPOMOIOTTYHUX
1HBapiaHTIB, 0 BU3HAYAIOTh NMATEPHN MHUCIECHHS 1 OyTTsS HacTymHUX enox. TeopermyHuii 6azuc. ABTOp 3acToCy-
BaB moJoxeHHs [IpoTaropa mpo Te, mo "IoanHa € MipoIo ycix pedeit” 1o peKOHCTPYKIii perniriiHoi chepu KynbTy-
pu. Sl BUXOmXKY 3 TOTO, IO KOXKHA iCTOPHYHA CHIJIBHOTA JIIOAEH Mae Halip BIACTHBUX il ysSBIECHb NPO NPHHIUIN
pearBHOCTI, Ha TiICTaBi SIKUX BUHUKAIOTh YHIKaJIBHI "BcecBiTH cMUCIIB". [cTOopraHMit ipocTip HAOyBaEe aHTPOIIOIO-
TIYHUX BJIACTHBOCTEH, SKi BU3HAUYAIOTH CIIEIM(igHY Mi(OIOTII0 BiAMOBIAHUX CYCIUIBCTB, a TAKOXK 1X ITYXOBHHUX
cnaakoeMuiB. 30kpema, peniriiii mozaeni CrapomaBHboi ['penii Ta CraponaBuboro Pumy cripaBuiin Bennue3HHR
BIUIMB Ha ()OPMYBaHHS CBITOIIISAY XPHCTHSHCBHKOI muBimizamii 3axony. HaykoBa HoBH3HA. MyJbTHCIOKETHICTh
osiMmikchKol MioJiorii cripusiia pi3HOMaHITTIO GOPM BUPaKEHHS TPELBKOTO TeHis, SIKMW MPOsSBUB ceOe B Pi3HUX
00acTsX KyJabTypHOI AisTIBHOCTI, KOTPi HE 3BOAMIIMCS A0 MOJITHYHOI, (inocoderkoi abo peniriiinoi exHocti. bia-
HICTh PUMCBHKOT Mi(oJIorii KOMIIEHCYBaIacs 4iTKUM YCBIJIOMJICHHSM €IHOCTI TPOMaJH, sSIKa NPHU BCIX ICTOPUYHHX
MEPUTICTISAX 3aBXKIU 3aIHIIATIOCS HE3MIHHUM 17IeaioM, 1 MECIIHIIACh K BiToOpakeHHs eaHOCTI HeOec. 11i nBa miaxo-
I 10 O0’KECTBEHHOTO BU3HAYIIN (DOPMYBaHHS BOX B3a€MOJIIOUNX, ajJe KOHILENTYAIbHO PI3HUX aHTPOIIOJIOTIYHIX
napagurM AHTHYHOCTI. BUCHOBKH. 3aXigHi KOHIEIIT 00)KECTBEHHOCTI € iHBapiaHTaMH JBOX OCHOBHHUX TEOJIOTIU-
HUX KOHIEMIi# — "rpenpKoi" (HaTypaii3M Ta S3WIHHLTBO) 1 "pUMCHKOI" (TPaHCIICHICHTATI3M 1 TCHOTE3M). Nnetses
PO iJieanbHi THITH, TOMY IIi IBI TEHACHIIII MOXYTh CIiBICHYBaTH B OJTHOMY CYCILIbCTBI. PUMCBHKHIA TpeH] IPOIOB-
JKHJIa Peai30BYBaTH aHTUPUMCHKa PEIiris, sika MPUHHIA PUMCEKI (GOpMHE 1 puMCcBKe iM’s. IkoHOOOpCTBO OYIIO Bi-
3aHTIHCEKIM BapiaHTOM Pedopwmarii, skuif mpocyBalld iMIIepaTopu-icaBpiiilli Ta sSKuid OyB MPOBAaJCHHUN 3aBISIKH
CHIIbHOMY EJUTIHCBKOMY HaTypajicTudHoMmy J100i. CyuacHi "pumiisiHH" mparHyTh HO30YTHCSI OCTaHHIX €JIEMEHTIB
PEJIriifHOTO HATYPaIi3My, a CydacHi "Tpeku’ HaMararThCs 30€perTH eIUTIHCHKI eJIeMEHTH B XPUCTUSAHCTBI. [larepHu
MOXYTb TPaHC(OPMYBATHCS, ajle CIIOCTEPEIIIMBHUIA TOTJIS]] BCE XK 3MOXKe ieHTH(ikyBaTH iX pojosia. PozpobieHa
MOJIeNIb JI03BOJISIE TIIMOIIE 3pO3YMITH KYJIBTYPY SIK JIBOX aHTHYHUX CYCIIJIBCTB, TaK i CBITOTIISA] 3aXiJHOT JIFOANHH.

Kniouogi cnosa: TeHOTEI3M; MOJITEI3M; MOHOTEI3M; JIFOANHA; AHTHYHICTD; PEiris; Mi); S3MUYHHUIITBO; aHTPO-
TIOJIOTist
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MEPA BCEX BOI'OB: PEJIMT'UO3HBIE ITAPAJIMIT'MbBI AHTUYHOCTH
KAK AHTPOITIOJOI'MYECKHUE UHBAPUAHTDI

Henblo craTbu sSBISETCS PEKOHCTPYKIUS JPEBHETPEUECKOW M JPEBHEPUMCKON MOJENEH PEeUIHO3HOCTH Kak
AHTPOIIOJIOTHYECKUX HWHBAPUAHTOB, ONPEACISIONINX NATTEPHBl MBIIUIEHUS W OBITHSA IOCIEIYIOIINX 3IIOX.
Teoperuuecknii 6azuc. ABTop npumeHun nonoxenue Ilporaropa o ToM, 4To "uenoBeK €CTb Mepa BceX Beren"
K PEKOHCTPYKINH PETUTHO3HON cepbl KyIbTYphL. Sl MCXO0XKY M3 TOTO, YTO KaXkKAasi HCTOPHYECKasi OOLIHOCTh JIIo/Iei
obmamaer HabOPOM MPHCYIINX €l MPEeNCTaBICHUH O MPUHIMIAX PEaTbHOCTH, HA OCHOBAaHHH KOTOPBIX BO3HHUKAIOT
YHUKaJbHBIE "BCENEHHBIE CMBICIOB". McTOpuieckoe MPOCTPAHCTBO MPHOOpPETAET AHTPOMOJIOTHUESCKHE CBOWCTBA,
KOTOpBIE OMPENENIIOT CHEeNU(UIECKYI0 MH(OIOTHIO COOTBETCTBYIOIIMX OOIIECTB, a TaKKe HX JyXOBHBIX
HacJIeIHUKOB. B wacTHOoCTH, penurnosusie moaenu Jpesueii I'penun u JlpeBHero Puma okasanu orpoMHOE BIMSHUE
Ha (OPMHUPOBAHHE MUPOBO33PEHNS XPUCTHAHCKOW NUBMIM3anny 3anana. Hayynasi HoBu3Ha. MynbTHCIOKETHOCTh
OJIMMITUHACKON MH(OIOTHH CIOCOOCTBOBAIa MHOT000pa3nio (HOpM BBIPAXKEHHSI TPEYECKOTO TEeHHSI, KOTOPBIH
NpOosIBWII ceOsl B pa3HbIX 00NACTSIX KyJIbTYpHOH NESATENbHOCTH, HE CBOAMMBIX K IOJUTHYECKOMY, (HI0COHCKOMY
WIN PETMTHO3HOMY €IUHCTBY. beqHocTh puMckol MH(OIOTHE KOMIICHCUPOBAIAaCh YETKUM OCO3HAHUEM EJIMHCTBA
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OOIIMHBI, KOTOPOE TPH BCEX MCTOPUYECKUX MEPHIETUSX BCET/a OCTAaBAIOCh HEM3MEHHBIM HJEaJOM, M KOTOPOE
MBICJIMIIOCH KaK OTpa’KeHUe eMHCTBA Hebec. DTH JBa MoAXo0/ja K 00’KECTBEHHOMY MpPEAONpeIeiiIn (JopMUpOBaHUE
IBYX B3aHMOJCHCTBYIOIINX, HO KOHIENTYJIBHO PA3IMYHBIX aHTPOIOJOTMYECKHX MapaiurM AHTHYHOCTH.
BoiBoabl. 3anajHble KOHLEIIUHM O0KECTBEHHOCTH SBIIOTCS HHBAapHAHTAMH IBYX OCHOBHBIX TEOJIOIMYECKHX
KOHIICTIIINI — "Tpedeckoii” (HaTypaiu3M M S36I9eCTBO) M "'PUMCKOM" (TpaHCICHISHTAIN3M U TeHOTen3M). Peus mmer
00 HaeanbHBIX THIIAX, MO3TOMY STH ABE TEHICHIMU MOTYT COCYILECTBOBATh B OJHOM OOLIecTBe. PuMckuii TpeHx
NPOJOJDKUIIA Peali30BbIBaTh aHTUPUMCKAs PEJIUTHs, IPHHSBLIAS pUMCKHe (GOPMBI U pUMCKoe nMs. MkoHoGopue-
CTBO OBIJIO BU3aHTUHCKUM BapuaHTOM Pedopmariun, npoABUTaBIINMCS UMIIEPaTOpaMHU-UCaBpaMy M MPOBATMBILIIM-
csi Omarojapst CHJIBHOMY O3JUIMHCKOMY HaTypajaucTHyeckoMmy 1000u. CoBpeMeHHble pUMIIsHE" cTpemsTcs
n30aBUTHCS OT MOCIEIHUX JIEMEHTOB PEIMTHO3HOTO HATypalii3Ma, a COBPEMEHHBIE "TPEKH' MBITAIOTCS COXPAHUTh
SJUIMHCKHE DJIEMEHTHI B XpUCTHAHCTBE. [IaTTepHBl MOTYT MPUYYAIMBO TPAHC(HOPMHUPOBATHCS, HO HAOIOAaTEbHBIH
B3IUIS BCE XK€ CMOXKET WACHTU(HUIMPOBATH X POAOCIOBHYI0. Pa3spaboranHas MoJenb MO3BONISET TIIy0XKe MOHATH
KYJIBTYPY KaK JIByX aHTHYHBIX OOLIECTB, TAK U MUPOBO33PEHUE 3aI1aJJHOTO YEIOBEKA.

Knrwouesvle crosa: TeHOTEH3M; TONUTEH3M; MOHOTEU3M; YEJIOBEK; AHTHYHOCTB, PENUTHUS; MHU(Q; S3BIYSCTBO;
AHTPOIIOJIOT S
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ADEQUATE ANTHROPOLOGY OF KAROL WOJTYLA

Purpose. The article is aimed to introduce Karol Wojtyla’s anthropological teaching into the philosophical dis-
course through the systematization of anthropological issues in his philosophical and theological works. Provision of
insight into the peculiar features of his adequate anthropology implies the fulfillment of the following tasks: first, iden-
tification of the methodology and the meaning of the principal concepts; secondly, study of the thinker’s key ideas;
thirdly, presentation of the periodization of his anthropological doctrine development. Theoretical basis comprises of
Karol Wojtyta’s works written before and during the pontificate, excluding his poetic writing. The fulfillment of tasks
involves processing the substantial database of academic research devoted to Karol Wojtyta’s views. It will help identi-
fy less-explored issues in Karol Wojtyta’s legacy, as well as contradictory aspects in the interpretation of the thinker’s
ideas. In view of the growing interest of philosophical anthropology to everyday life, this aspect of Karol Wojtyta’s
teaching is an important point in the analysis of his philosophical and anthropological considerations. Therefore, gen-
eral research methods and approaches will help study Karol Wojtyta’s views on the nature of a human being, as well as
individual and social dimensions of a person’s life. Originality lies in systematizing Karol Wojtyta’s anthropological
ideas (in particular, through the study of all the thinker’s Polish-language works excluding poetry). The disclosure of
the methodology, the key concepts and their interpretations, and the periodization of the development of Karol
Wojtyta’s anthropological views can reveal his connection with the philosophical trends and define his place in modern
philosophy. Conclusions. Woijtyta justifies the need for a new anthropological doctrine with an inappropriate place of
a human being in the value system of the modern world, as he or she has evolved from the aim of everything ever cre-
ated to the means. The basis of the new doctrine of a human being, namely adequate anthropology, is, according to
him, human identity, dignity and "moral greatness”. Karol Wojtyta’s "new human being" is the result of an integrated
approach to studying the anthropological issues of the present and the response to "cultural impoverishment™ and "the
decline of mankind".

Keywords: adequate anthropology; experience; Karol Wojtyta; cognition; truth; freedom; personality formation

Introduction

In the Ukrainian philosophical tradition, the legacy of Karol Wojtyta was not thoroughly and
systematically investigated. The works of Ukrainian scholars reveal only certain aspects of his
teaching, and rather in historical, than in philosophical context. Taking into account insufficient
attention to the doctrines of Karol Wojtylta in scientific and academic discourse, the author of the
article seeks to draw attention to the original and actual for the present philosophical and
anthropological views of Karol Wojtyta. Accordingly, the article is based not only on the most
famous works of the thinker, written both during the pontificate period and before, but also on
the little-studied ones, notably, in Ukraine.

Karol Wojtyta is known for his works both in the field of philosophy and theology.
Accordingly, in the works of the thinker, certain concepts acquire a peculiar interpretation, there
are often new discoveries. The anthropological teaching of Karol Wojtyta is an attempt to
generalize philosophical, natural sciences, as well as theological aspects of the study of human
nature. It is a response to the problem accented by M. Scheler concerning manifold ways of
understanding a human, caused by study thereof in various branches of knowledge.

Analysis of the philosophical and theological legacy of Karol Wojtyta makes it possible to
state that his research is grounded on the need to solve problems that are primarily related to the
inner world of man: the development of spiritual, religious and moral dimensions of his
doi: 10.15802/ampr.v0i14.150761 © M. G. Kokhanovska, 2018
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transcendence, and therefore the formation of a personality. In view of the variety of
anthropological problems raised by the thinker, a detailed analysis of his numerous works is
required in order to identify the features of his anthropological doctrine.

Purpose

The purpose of the paper is to identify the features of the anthropological teachings of Karol
Wojtyta through the study of his philosophical and theological works and to determine the
periodization of his anthropological legacy.

Statement of basic material

Philosophical and anthropological considerations of Karol Wojtyta are characterized by a
wide range of issues under study. Study of historiography allows to talk about the problem of
systematizing the thinker’s views. The author of this article, first of all, relates to the writings of
Polish scholars of the philosophical and theological legacy of Karol Wojtyta. This is explained
by their significant amount in this country, whose works are aimed at studying his views, as well
as by the need to understand the context in which the main ideas of Karol Wojtyta were formed.
In order to as accurately as possible study the meaning of the concepts introduced by Karol
Woijtyta in his first philosophical writings, as well as while analysing his accents, the author uses
the original works of the thinker written in Polish.

The interpretation of the features of Karol Wojtyta’s anthropology allows Polish scholars
M. Grabowski (2004, p. 15) and M. Mréz to investigate it as "adequate anthropology.” Another
Polish researcher, J. Kupczak, candidate of moral theology, rector of the Philosophical and
Theological Collegium of the Dominican Fathers in Krakow (Poland) outlines it as the
theological anthropology, although, studying the four-volume work of Carol Wojtyta "Man and
Woman He Created Them...", writes about the theological anthropology of the thinker,
sometimes using the expression "philosophical anthropology". In the same work, we can also
distinguish two important aspects of this review: analysis of the method of Karol Wojtyta and his
interpretation of the transcendental dimension of man.

The study of Karol Wojtyta’s works reveals not only the problem of attributing him to a
certain school, but also the periodization of his creative development. Determining periodization
in the context of the development of anthropological issues will contribute to the study of
philosophical and anthropological views of the thinker.

One example of the periodization of Karol Wojtyta’s scientific works is the method proposed
by H. Pilus. He singles out three periods: 1946-1959, 1960-1978, the beginning of the third
period — 1978. If the first period is characterized by the thinker’s interest in philosophical
anthropology, personalism, ethics and thomism, and the main problems arising in his works are
values and moral norms, then the second period is characterized by solution of these problems
within the limits of philosophical anthropology and ethics. The peculiarity of the third period is
the theological style of the interpretation of anthropological perspective and the emphasis on its
social dimension (Pilus, 2002, p. 11).

In accordance with J. Keller’s (1983, p. 9) periodization, the first period is considered as Karol
Wojtyta’s interest in Catholic mysticism (the author limits this period to approximately 50-s of the
20th century), the second period, according to J. Keller, relates to the thinker’s interest in
Catholic ethics and phenomenology of M. Scheler 1874-1928. This period lasted until about
1959. The third period is characterized by the researcher as the interest in social and
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ecclesiological issues (lasted until October 1979). However, J. Keller’s periodization does not
reveal the basic ideas of Karol Wojtyta. Emphasizing the philosophic-anthropological doctrine of
the thinker, the author of the article will base the research on her own periodization, which,
however, does not include his poetry writing, which does not always accurately reflect his
philosophical and anthropological ideas:

The 1st period: early (1948-1953) — the methodology is being established. The starting points
of Karol Wojtyta are an appeal to experience, the principle of realism, the study of a person in
accordance with their nature.

The 2nd period: classical (1954-1978) is characterized by an appeal to the moral and ethical
aspect of anthropological issues. An individual dimension of human being is studied. The fol-
lowing problems are being raised: human nature, originality of human being, questions of soul
and body, formation of a person, system of their values, realization of freedom (on an individual
level) and its connection with responsibility.

The 3rd period: late (October 1978-April 2005) — a significant place in the analysis of anthro-
pological issues is occupied by theological perspective. The study of the social dimension of hu-
man existence prevails. Karol Wojtyta analyzes the cultural and economic transformations of mod-
ern society, scientific and technological development, based on the place of a man within them. He
creates an ideal society model on the example of the European continent. The thinker points to the
necessary changes through which a person should be seen as the goal of development in all spheres
of society, and the rule of man in the world would be in line with their essence. In the third period,
Karol Wojtyta continues the study of the religiousness of a modern man. However, if in the second
period, he focused on the essence of religiosity, then later — on the causes of its transformations.
During the third period, the problem of God becomes more and more evolving, resulting in the
study of the religious dimension of human transcendence in general, as well as faith and reason.

Considering the study of Carol Wojtyta’s methodology, which was established in the first pe-
riod, the works of the Polish and American (Billias, Curry, & McLean, 2008) researchers are
significant. Their analysis helps to outline the place of the thinker in philosophical anthropology
and philosophy in general. Thus V. Hertich, on the basis of the Encyclical Letter Fides et Ratio,
analyzes the process of cognition in detail, its importance for the disclosure of anthropological
issues, as well as the tasks of philosophy and theology and their interaction. Adequate interpreta-
tion of the result of the cognitive process and the desire to comprehend the truth are attributed by
the author to the main objectives of Karol Wojtyta’s philosophical research, since the truth is
connected with the realization of freedom, and hence — with the formation of a person. The
methodology of Karol Wojtyta was also analyzed by his apprentice A. Pultavsky, P. Yarotsky
addressed the question of interaction between faith and reason.

In his first philosophical works, Karol Wojtyta raises questions about the relevance of the
study of anthropological issues, and also substantiates his own method of studying the human
being. In particular, in the book "Considerations on the Essence of Man", published on the basis
of the cycle of lectures by Carol Wojtyta for the academic community of Krakow, he defines the
starting point of his reasoning — realism, which means that "our mind reaches things in itself"
(Wojtyta, 1999, p. 17). Thus, the thinker shows his kinship with the philosophy of T. Aquinas
1225-1274. The first subject of cognition Karol Wojtyta calls individual beings, the interpretation
of which is carried out during cognition. Among them the key to study is the existence of man.

The Second Vatican Council played an important role in establishing the methodology and
the anthropological views of Karol Wojtyta. In this regard, the value has his work "Sources of
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Renewal: The Implementation of Vatican 11", in which Karol Wojtyta evaluates the decisions of
the Council.

The essential aspect through which Karol Wojtyta’s methodology insights are revealed is
cognition. He emphasizes the existence of objective truth about man and the possibilities of its
cognition. In this context, one should note Karol Wojtyta’s works (Jan Pawet II, & Kupczak,
2006) devoted to the analysis of truth in various aspects of human life. In the Encyclical Letter
Fides et Ratio Karol Wojtyta examines the relationship between faith and reason, argues the
importance of both ways of cognition in order to comprehend the truth. However, in the work
"Considerations on the Essence of Man", the problem of cognition is revealed based on the
author’s justification of the cognition of the world and God, which gives rise to the need for
responsibility and is the basis for understanding the human nature. The work "Revolution of the
Spirit: Social Doctrine of the Church in the View of Cardinal Karol Wojtyta" refers to the need
for human cognition. In the work "Man in the field of responsibility” the author raises questions
of interpretation and understanding.

The understanding of man Karol Wojtyta carries out on the basis of the experience by which
he understands one of the sources to reveal the human essence, since it is in the experience that a
person appears to be a "special "suppositum™ and, at the same time, a particular "self" (Wojtyta,
2000, p. 375). Analysing whether K. Wojtyta can be considered a Cartesian, Z. Holub comes to
a negative conclusion, emphasizing the originality of his philosophical considerations and the
importance of his idea of human cognition through experience and "suppositum™ (Holub, 2015,
p. 358). In the experience Karol Wojtyta sees the condition of integrity and identity of "self", the
possibility of experiencing own identity and other personality. Since experience is an experience
of "something™ or "someone”, "the subject-person is given in the experience also objectively”
(Wojtyta, 2000, p. 376). It is the objectivity of experience that the thinker calls its essence. Karol
Wojtyta emphasizes that when examining experience as a condition for cognition he does not mean
separate aspects of everyday experience, but the experience that allows us to speak about the scien-
tific approach. It is about studying those "initial experiences, in which the whole and unconditional
originality of that reality, which is a person, is manifested” (Grabowski, 2004, p. 23). He describes
systematization of various experiences about a person as a task of philosophy.

Re-focusing from Carol Wojtyta’s methodology onto the basics of his philosophical
anthropology, it is worth noting that the work "Revolution of the Spirit: Social Doctrine of the
Church in the View of Cardinal Karol Wojtyta" reveals the need to protect the moral order, in
particular, from the threat of misunderstanding of its nature. In the book "Considerations on the
Essence of Man" Karol Wojtyla writes about consciousness as a characteristic feature that
distinguishes man from other beings, analyses freedom of will. The collection "So that Christ
will use us" presents the Karol Wojtyta’ works written before his pontificate. They analyse the
nature of man, moral issues, thomism from a personalistic point of view, substantiate the issue of
human consideration as a person, individual aspects of the decisions of the Second Vatican
Council. The apostolic exhortation "Familiaris Consortio: The Role of the Christian Family in
the Modern World" is important for the study of Karol Wojtyta’s thoughts on the nature of man,
as well as the other works. The connection between the individual and social being of man is
traced by an example of thinker’s view on solidarity, since this concept receives not so much the
moral content as it reveals the desire and engagement of a particular person in activity in favour
of the good of others. It is interpreted as "a persistent and dramatic desire for human involvement
in activities for the common good" (loannes Paulus PP. 11, 1987) part 38.

doi: 10.15802/ampr.v0i14.150761 © M. G. Kokhanovska, 2018

175



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Antpononoriyni BUMipH ¢inocodcbkux gociimpkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

AHTPOIIOJIOI' TYHA TIPOBJIEMATUKA B ICTOPIT ®1IJIOCO®IT

The thinker turns to various philosophical schools and concepts, borrowing certain ideas,
however, as a theologian and Christian philosopher, he forms his anthropological doctrine based
on the Bible, and therefore agrees them with God’s Revelation. The basis of his anthropology is
the understanding of man as the greatest value and the derivation of human dignity from God. The
future Pope emphasizes the human rights that the Creator provided to man (Beyer, 2014, p. 73).
Man as the image and likeness of God must responsibly fulfill their mission of a co-worker —
their activities must conform to the Divine Law. Relationship with God Karol Wojtyta refers to
the characteristics that distinguish a person from other beings. However, the transformation of
the existing world must be preceded by the transformation of man. The sensitivity of a person to
the needs of others and the environment in general, motivation is a significant element in the de-
velopment of society (Waleszczuk, 2017).

Karol Wojtyta outlines his anthropology as "adequate™. He introduces the concept of "ade-
quate anthropology” in his work "Man and Woman He Created Them: Christ Refers to "the Be-
ginning" (Jan Pawet II, & Styczen, 1998). Its task is to study a person according to its humanity.
According to the thinker, the basis of anthropological considerations must be human nature in-
tact by sin. His adequate anthropology is based on the analysis of experience, and its purpose is
to protect against natural reductionism, while the experience is analyzed in the context of per-
sonalism and phenomenology (Holub, & Mazur, 2017, p. 81).

Elements of adequate anthropology are, according to Karol Wojtyta, in the Bible. He sees the
second section of the Book of Genesis as the basis for anthropological considerations. He singles
out the "main anthropological truths: man is the summit of everything created in the visible
world; the human race, originating from man and woman, crowns the creation work; both male
and female are human beings, both are created after the image of God" ( John Paul 1, 1988) part
3, par 6. Therefore, revealing the essence of man, he proceeds from the understanding of man as
the greatest value, as free and responsible being, and refers the religious dimension of their
transcendence to the basic moments of the personality formation. Among the features of human
existence, Karol Wojtyta mentions the creation of man "after the image and likeness of God". Only
a man, according to Karol Wojtyta, God "wanted for themselves". He calls their vocation the
discovery of own humanity to find themselves as a person, while the vocation to rule preconditions
the presence of reason. The thinker emphasizes that only a person has the ability to love and be
loved, only a person creates a culture and can manifest expression and affirmation in culture.

The basis of the disclosure of anthropological issues in Karol Wojtyta’s writings is the
essence of man. The nature of man, in the understanding of the thinker, means the essence of
human being, which forms the basis of human activity, he defines it as the unity of the soul and
body, spiritual and biological characteristics, as well as "other properties that are necessary for
man to be able to follow their purpose™ (loannes Paulus PP, II, 1993) part 50. Karol Wojtyta
performs the study of man on the basis of the analysis of human individual and social life.

Originality

The study of the philosophical and theological works of Karol Wojtyta allowed to make
periodization of his creative legacy in the context of philosophical anthropology. Thus during
the first period (early, 1948-1953) Karol Wojtyta’s methodology was established, during the
second period (classical, 1954-1978) the moral and ethical issues dominated in the works, the
third period (late, October 1978-April 2005) was characterized by the predominance of
theological perspective.
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It is revealed that the anthropological doctrine of Karol Wojtyta synthesizes the methodologi-
cal foundations and basic ideas of personalism, thomism, phenomenology, offers
a holistic vision of human nature as a result of the synthesis of social, biological, spiritual, reli-
gious and moral aspects of human existence.

The work presented the determined peculiarity of the anthropological doctrine of Karol
Woijtyta, defined by him as an adequate anthropology, and the basic notions, on which his
anthropological doctrine is based: dignity, experience, personality, spirituality, religiosity,
morality, truth, life, value, freedom, self-formation, goodness, responsibility.

Conclusions

The anthropological doctrine of Karol Wojtyta is based on the practical aspects of human life,
relates to their individual and social dimensions, covers a wide range of issues of self-realization
of a person, realization of freedom, bioethics, humanization of scientific and technological
development. It has the applied value, because it reveals a way of solving the main problems of
the life-time issues connected with personality formation.

Appeal to morality, spirituality and religiosity predetermines the peculiarity of Karol
Wojtyta’s anthropology, namely, "adequate anthropology”. Herewith, the thinker views
spirituality through the notion of "goodness™, "truth", "beauty", through the analysis of free will
and the value system formation, while the religion is interpreted within the context of justice
concept. Karol Wojtyta derives the moral standards from the Christian Revelation. The essence
of human existence is explored by Karol Wojtyta through applying to experience. Since he sees
experience as the condition of human cognition, integrity and identity of the "self”, he
emphasizes the importance of experience.
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PO3BUTKY HOTO aHTPOIOJOTiYHOTO BYCHHS. TeopeTnyHui 0a3uc craHOBIATH mpamni Kapons Boiitwm, HammcaHi 1o
i i gac moHTH(]IKATy, OAHAK 32 BUHATKOM HOT0 MoeTHYHOI TBOpUOCTi. BukoHaHHS 3aBIaHp mependadae ompamoBaH-
HS 3Ha4HOI 0a3M HAYKOBHX JOCIIIKeHb, MpUCBsUeHUX norisinam Kaposns Boiitnnm. Born cripusTuMyTh BHSBICHHIO
MaJIOJOCIIKeHNX 1pobieM y cnammuHi Kapoxs Boittim, a Takox cylmepedsMBHX acleKTiB Y TPaKTyBaHHI ineil Mu-
cnuTens. 3BaKaroun Ha 3picT 3amikaBIeHHS Y (PiI0COPChKii aHTPOIIONOTii OBCIKACHHICTIO, IIei actekT BueHHs Ka-
postst BolTHM € BayKITMBUM MOMEHTOM /IS aHalli3y Horo (inoco)chbKo-aHTPONOJIOTiYHUX MipKyBaHb. Tomy 3araiib-
HOHAyKOB1 METO/M Ta MiJXOAU CIPUATHMYTh BUBUYEHHIO norisiais Kapons BolTuian Ha npupoay JIIOAWHY Ta 1HIUBI-
JyallbHUH 1 cycninpHUA BuMIp OyTTs ocoon. HaykoBa HOBHM3Ha mossirac y cucreMarusallii aHTPOIOJIOTIYHUX i1ed
Kapo:s BoliTunu (30kpema, 3aBJIsIKH BUBYEHHIO yCiX TOJIL,CBKOMOBHHX Ipallb MUCIUTES, 32 BUHITKOM 10e3ii). Po3k-
PHTTSI METOJIOJNIOTI], KIIFOYOBHUX MOHSTH Ta IX T[yMa4yeHb, Nepioan3alii po3BUTKY aHTPOHOJIONTYHUX norisiais Kaposs
Boiitimm 103BOJIAIOTE BUSBHUTH HOTO 3B’ 30K i3 (DITOCOPCEKUMH TEHisIMU Ta BU3HAYUTH HOTO Miclie y cydacHii ¢ino-
co¢ii. BucnoBku. Kapous Boiitria o0rpyHTOBYE MOTpeOy Y HOBOMY aHTPOIIOJIOTTYHOMY BUCHHI HEHAJISKHIM MicIIeM
JIFOIMHY Y IIHHICHIN CHCTEeMi Cy4acHOTO CBIiTY, aJKe BOHA IIEPETBOPIUIACS i3 METH yChOTO COTBOpEHOTo Ha 3acif. Oc-
HOBOIO HOBOTO BUEHHS PO JIOAWHY — a/IeKBATHOI aHTPOIIOJIOTIi — y HhOTO BUCTYIIA€ JIFOACHKA IEHTUYHICTD, TIAHICTh
Ta "MopainpHa Bennd'". "Hosa moaiaa" Kapoins BolTimm € pe3ynpTaToM KOMIUIEKCHOTO IMiIXOAY A0 BHBYCHHS aHTPO-
MIOJIOTTYHOT MPOOIIEMAaTHKH CYIacHOCTI, BIIIOBIATIO HA "KyIbTypHE 3yOOXKiHHS" Ta "3aHenas moacTa.
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Hean. Crarbs npu3BaHa BBecTH B Gritocodckuii TUcKype aHTporojornieckoe yuenue Kaposs Boiitbuisl yepes
CHCTEMAaTH3alMI0 aHTPOIIOJIOTHYECKOH MpoOiieMaTHKH B ero (Guinocopckux M OOrociaoBCKHX Tpynax. PackpbiTne
0COOCHHOCTEH ero aJieKBaTHOW aHTPOIOJIOTHH IMPEeIyCMaTPUBACT BHIIIOJIHECHHUE 33a7a4d: BO-TIEPBHIX, BHISIBICHHE Me-
TOJIOJIOTHH U 3HAYCHUSI OCHOBHBIX ITOHATHH; BO-BTOPBIX, N3YYECHUE KIFOUEBBIX HICH MBICIUTENS; B-TPEThUX, TPEI-
CTaBIICHUE TICPUOIM3AINY PA3BUTHSI €r0 aHTPOIIOJIIOTHIECKOTO yueHHs. TeopeTndeckuii 6a3uC COCTaBIAIIOT TPyaa
Kaponst BoWThUIbI, HammcaHHBIE O M BO BpeMs IMOHTH(HKATA, OJHAKO 32 HWCKIOYCHHEM €ro IO3THYECKOTrO
TBOpYeCTBA. BEIMONHEHNE 3a7ad TpeaycMaTpUBaeT W3YYCHHE 3HAYMUTEIFHOW 0a3bl HAYYHBIX HCCIECIOBAHHI,
IIOCBALICHHBIX B3TJIIgaM Kaponﬂ BOﬁTBIHLI. OHI/I 6y}IyT CHOCO6CTBOB3TI) BBISIBJICHUIO MAJIOUCCJICOAOBAHHBIX
mpobnem B HacieactBe Kaposss BOWTBUTB, a Takke MPOTHBOPEYMBBIX ACIEKTOB B TPAKTOBKE HJEH MBICITUTEIIS.
Hecmotpst Ha pocT mHTepeca B (GuinocohCckoil aHTPOMOIOIMH K MOBCEAHEBHOCTH, 3TOT aclekT ydenus Kaposs
BOWTBUTBI SBASIETCSI BAXKHBIM MOMEHTOM JIJISl aHalu3a ero Qrioco(CcKo-aHTPOMOJIOTHIECKUX B3TIsAA0B. [loaTomMy
oOIIeHayIHBIE METOABI U MOJXO0ABI OYyAyT CIIOCOOCTBOBATh M3y4YeHHIO B3rIsAnoB Kapoms BoiTeuisl Ha mpupoay 4e-
JIOBEKA, a TaK)Ke WHAUBUIYAIBHOE U OOIIECTBEHHOE 3MepeHue ObITHs denoBeka. HayuHnasi HOBH3HA 3aKITI09aeTCs
B CHUCTEMAaTH3allMd aHTpoIoJioTHueckuX wuaei Kapons BoWTeuibl (B YacCTHOCTH, Onaromaps H3YYEHHIO BCEX
MOJIBCKOSI3BIYHBIX PAa0OT MBICITUTENS, 38 UCKIFUYCHHEM M0331H). PacKphITHE METOMONOTHH, KITFOYEBBIX MOHSATHHA U
HX TOJIKOBAaHUH, MEPUOJU3ALUU PA3BUTHUS aHTPOMNOJOTrHUecKuX B3MIsIoB Kaposst BONTBUIBI NO3BOJSIOT BBISBUTD
€ro CBsi3b ¢ GMIOCOPCKUMH TEUCHUSIMH U ONPEACIUTH €r0 MECTO B COBpeMeHHOU ¢utocodun. BeiBoasl. Kapons
BoiiTbuia 000CHOBBIBaET MOTPEOHOCTH B HOBOM AHTPOIOJOTHMYSCKOM YYCHHU HEHAJJIC)KAIIUM MECTOM YelIOBEKa
B IIECHHOCTHOM CHUCTEME COBPEMEHHOT0 MHpa, BeIb OH NPEBpPATHICA M3 LEIU BCEr0 COTBOPEHHOTO B CPEACTBO.
OCHOBOIi HOBOTO Yy4Y€HHUS O 4YeJIOBEKE — aJCKBAaTHOW aHTPOIOJOTHH — Yy HEro BBICTyMAaeT dYelloBedecKas
WJEHTHYHOCTh, JIOCTOMHCTBO M '"HpaBcTBeHHoe Benmuue". "Homwii denoBek" Kaponst BoHTbUIBI siBisieTCS
Pe3yNbTaTOM KOMIUIEKCHOTO MOAX0Ja K M3YyYEHUIO aHTPOIOJOTHIECKON MpoOIeMaTHKH COBPEMEHHOCTH, OTBETOM
Ha "KynpTypHOE OOHMIIaHue" 1 "yIajoK yeaoBedecTna.

Kniouegvle cnosa: anekBaTHas aHTpomosorus; onbiT; Kapoms Boiiteuia; mo3nanme; mpasna; cBo0oa;
CTAHOBJICHUC JINYHOCTU
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THE ONTOLOGY OF EXISTENCE: THE NEXT PARADIGM.

A review of the book "THE IDEA OF THE WORLD: A MULTI-DISCIPLINARY
ARGUMENT FOR THE MENTAL NATURE OF REALITY", by Bernardo Kastrup

In recent decades, attempts to create and argue a new ontology of existence that could provide a robust alterna-
tive to the mainstream physicalist metaphysics have been made in science and philosophy. A new book by Bernardo
Kastrup (2019, 312 p.), a well-known specialist in the field of philosophy of mind and neuroscience of conscious-
ness, offers the author's conceptually clear and rigorous formulation of the philosophical system. The author proves
that appearance and reality in ontology are fundamentally experiential. A universal phenomenal consciousness is the
sole ontological primitive, which patterns of excitation constitute existence, and a human being is dissociated mental
complexes of this universal consciousness, surrounded like islands by the ocean of its mentation. Kastrup’s idea of
the World has an idealist ontological underpinning. The author contrasts his vision of the world with the existing
ideas of the world perception, such as physicalism, microexperientialism and cosmopsychism. The quality of the
argument, which is given in the book, suggests the revival of the philosophy of idealism as the next paradigm, ac-
cording to which a form of universal mind will be viewed as nature's sole fundamental entity.

Keywords: ontology; reality; man; universal phenomenal consciousness; philosophy of idealism; philosophy of
mind

| first got acquainted with the research of Bernardo Kastrup having read his two articles
Making Sense of the Mental Universe (Kastrup, 2017) and The Next Paradigm (Kastrup, 2018),
as well as the article of Horokhov S. and Zhukova G. (2018) Contemporary Cosmological Para-
digms and Their Impact on Educational Research, in which the authors appeal to the work of
Kastrup. | was interested in his research. The articles were perceived as fragments of the author’s
large-scale intention to overcome the existing paradigm of the materialistic perception of the
Universe. After a more deep analysis of the work of Bernardo Kastrup | found six books more
having been published by iff Books. Iff Books specializes in publishing books that augment our
understanding of the human condition, society and civilization, and the world or universe in
which we live. Dr. Kastrup has proven to be one of the most famous and compelling critics of
the present-day materialist worldview. In his new book, Bernardo Kastrup revives the philosophy
of idealism in fact, presents an analytic, rigorous articulation of ontology of idealism according
to which reality is entirely mental. | have found out that in essence, Dr. Kastrup and me work on
the same scientific problem. We constitute a new paradigm of world perception, in which ration-
alism and its derivatives humanism and metaphysics occupy an important, but not decisive place.
However, if | consider a new paradigm, relying mainly on Neo-Platonism, philosophical anthro-
pology and neurophilosophy (Bazaluk, 2015; Bazaluk, 2018), then Dr. Kastrup builds his argu-
mentftion based on the modern research in the field of philosophy of mind and neuroscience of
consciousness. This approach makes the argument more modern, pointed and convincing.

Dr. Kastrup’ new book consists of the 10 academic papers published previously in a relatively
short period of time 2016-2018. The author uses an interdisciplinary approach that greatly en-
riches the description of the ontology of reality. With every read page of the text, the reader is
convinced of the competence of the author, his free possession of knowledge and methods of
philosophy of mind, neuroscience of consciousness, psychology and foundations of physics. We
emphasize that each of the 10 papers was published in the leading scientific journals on the rele-
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vant profiles: Europe’s Journal of Psychology (EJOP); Disputatio; Journal of Consciousness
Exploration and Research; Philosophy and Cosmology; SAGE Open. The publication in a repu-
table journal that uses the Peer-review process confirms the high professional level of the author.

The main idea of the book consists in description and protection of the ontology of reality,
which according to the author "is fundamentally experiential” (Kastrup, 2019, p. 6). One of the
key statements of the author is "A universal phenomenal consciousness is the sole ontological
primitive, whose patterns of excitation constitute existence™" (Kastrup, 2019, p. 6). This state-
ment, in fact, is a continuation of the ideas of Plotinus (1952) and the Neo-Platonists about the
Universal Soul u the Divine Intelligence. Pierre Hadot (2005), a well-known expert in the history
of the philosophy of antiquity and the Middle Ages, formulated these ideas as follows: "the soul
must rise from its individual level to the level of the Universal Soul or even the Divine Intelli-
gence, in which the whole ideal system of the Universe is located” (p. 211). However, Bernardo
Kastrup considers the fundamental heritage of Neoplatonism reinterpreting the foundational the-
oretical inferences of the clinical approach called "depth psychology”. The author addresses an
issue of great significance for philosophy of mind: whether there are indeed unconscious mental
processes. In Chapter 9 the author argues his negative answer. Dr. Kastrup (2019) submit that
«this is due to misinterpretation of the observations: the subset of consciousness called "meta-
consciousness” in the literature is often mistaken for consciousness proper, thereby artificially
creating space for an "unconscious™» (p. 151). The author suggests hypothesis, according to
which "all mental processes may in fact be conscious, the appearance of unconsciousness aris-
ing from our dependence on self-reflective introspection for gauging awareness" (Kastrup, 2019,
p. 151). The denial of the fact, that the human psyche comprises two main subdivisions: a con-
scious and an unconscious segment, allows the author to conclude “that all mental processes may
be conscious, but that consciousness itself may be fundamental™ (Kastrup, 2019, p. 170).

The key idea of the book consists in the statement that men are “dissociated mental complexes
of universal consciousness, surrounded like islands by the ocean of its mentation™ (Kastrup,
2019, p. 6); that "the inanimate universe we see around us is the extrinsic appearance of a possi-
bly instinctual but certainly elaborate universal thought, much like a living brain is the extrinsic
appearance of a person’s conscious inner life" Kastrup, 2019, p. 6). In fifteen chapters of the
book, Bernardo Kastrup reinforces a conceptual exposition with metaphors, trying to evoke in
his readers a felt sense of the world he was describing.

Personally, | was convinced by Kastrup’s ontology of existence. | was especially impressed
with Dr. Kastrup’ intention. While reading the book, | found that the article Making Sense of the
Mental Universe, which | had read earlier, turned out to be Chapter 6, and perhaps the key chap-
ter of the book. That is, the author foresaw the end result of his work. He turned the idea of his
book into a transformer, which is disassembled into 10 academic papers easily and folded into
the finished book. This allowed him to arouse interest in his Idea of the World among specialists
who represent various scientific fields: psychologists, philosophers, cosmologists, etc. To those
scientists, who were interested in the proposed idea of the world, the author proposed the whole
book, the assembled structure in which the philosophy of idealism was presented in a new, re-
vived state.

As a wish for the future, I would like to say what exactly was not enough for me after reading
The ldea of the World. Martin Heidegger wrote that according to Plato, the founder of the phi-
losophy of idealism, the "image" for the idea of all ideas is " to¥ dyabov idéa" or "the idea of
the good"; the ascent to the vision of the highest idea is paideia (education), which forms "the
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correctness of the gaze" (Heidegger, 1998). Bernardo Kastrup showed that for him the "image"
for the idea of all ideas is cosmic consciousness. However, what does this image of a higher idea
give people: an idealist ontology, The Next Paradigm? And that’s all? Pierre Hadot distinguished
fundamentally between "doing philosophy and producing discourse about philosophy" (Hadot,
2005). Heidegger attributed the philosophers who built and mastered in their grandiose specula-
tive constructions to das Man, or to not true presence. | consider it is very important that Bernar-
do Kastrup would explain the path to the ascent to the vision the highest idea, i.e. open the phi-
losophy of idealism as a way of life in his subsequent books.
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OHTOJIOI'TA ICHYBAHHSA: HACTYIIHA ITAPA/IUT'MA.

Penensisn na kuury Bepuapna Kacrpyna "IJJES CBITY: MYJIb THAUCITHILITHAPHUH APTYMEHT JITA
MEHTA/IBHOI' O XAPAKTEPY PEAJIBHOCTT"

B ocranHi gecaTwiiTTs B Hayli Ta ¢inocodii Oyau cripoOU CTBOPHUTH 1 3aTBEPUTH HOBY OHTOJIOTIIO ICHYBaHHS,
sKa Moryia O cTaTd HaJAiiHOKI albTEepPHATHBOIO icHYyrouoi (isukaiicrchkoi Meradizuku. HoBa knura Bepnapna
Kactpyma (2019, 312 c.), Bizomoro daxisiist B raiysi ¢inocodii po3yMy i HEBpOJIOTii CBIIOMOCTi, MPOMOHYE KOH-
LENTYyaNbHO YiTKe 1 cTpore ¢opmyioBaHHs (inocopcbkoi cHCTEMH aBTOpa. ABTOP JOBOJNTS, IO IPOSIBH 1 peasb-
HICTh B OHTOJIOTII NPUHIMIIOBO EKCIEPUMEHTaJbHI. YHiBepcaibHa (PeHOMEHaJbHa CBIJJIOMICTh € €IWHOI0
OHTOJIOTIYHOIO OCHOBOIO, IKa BH3HAYa€ CIPSIMOBAHICTH ICHYBaHHS, a JIIOJWHA — L€ JUCOLIHOBaHI MEHTaJbHI
KOMILIEKCH IIi€i YHiBepcalbHOI CBiJOMOCTI, III0 OTOYCHI, IMOJIOHO JIO OCTPOBIB, OKEAHOM M€l MEHTAILHOCTI. [mes
Kactpyma mpo cBiT Mae ieanicTHYHy OHTOJIOTIYHY OCHOBY. ABTOp MPOTHCTABIISAE CBOE OAYCHHS CBITY iICHYFOUHUM
iIesIM CBITOCHIPUIHATTS, TaKUM SK (I3UKaNi3M, MIKPOEMITipi3M 1 KOCMOIICHXi3M. SKicTh HaBeAeHOI B KHHU3I
apryMeHTalii T03BOJIsIE TOBOPHUTH PO BiAPODKEHHS (inocodii ineanizMy sSK HACTYIHOI MapagurMHy, 3TiTHO 3 SIKOO
YHIBEpCAIBHHUI PO3yM CTaHe pO3IIIsIaThCs SIK €qiHA (GyHIaMEHTalbHA CYTHICTD IIPUPO.IH.

Kntouosi cnoea: OHTONOTISA; peanbHICTH; JIOJMHA; YHiBepcalbHa (DEHOMEHANbHA CBIIOMICTD; (imocodis
ineanizmy; dizocodis pozymy

0. A. BABAJTYKY

Mepesicnas-XMensHUIKUI TOCYIaPCTBEHHbIN TIEAaroruueckuii yaupepcuTeT uMenu ['puropust CKOBOPOBI
(TlepesicnaB-XMenbHUIKHIA, YKpauHa), oi1. moura bazaluk@ukr.net, ORCID 0000-0002-1623-419X

OHTOJIOI'UA CYIIECTBOBAHMS: CJIEAYIOLIASA ITAPA/IUT'MA.

Peunensus na kuury Bepunapna Kacrpyna "HJES MUPA: MYJIbTHIHCIITHII/THHAPHBIH APTYMEHT B
I10JIb3Y MEHTAJIbHOH ITPHPO/bI PEATBHOCTH"

B nociennue pecsatuieTs B Hayke u Gpriiocopun OCyIIECTBISIIMCH MOMBITKH CO3/1aTh U YTBEPANUTh HOBYIO OH-
TOJIOTHIO CYIECTBOBAHUS, KOTOpas MOrja Obl CTaTh HAaJCKHOU aJbTEPHATHBON CYLIECTBYHIOIICH (DU3HKATUCTCKOM
Metadmsuke. Hoas xuura beprapna Kactpyma (2019, 312 c.), H3BeCTHOTO CHENHANHCTa B 00NAacTH (pritocopuu
pasyMa ¥ HEBPOJIOTHH CO3HAaHWS, MpelylaraeT KOHUENTYAIbHO YETKYH0 M CTPOTYI (HOPMYIHPOBKY (Grinocodckoit
CHCTEeMbl aBTOpa. ABTOp [OKa3blBaeT, YTO IIPOSBIEHHS W pEaJbHOCTh B OHTOJOIMH TPHUHIMITHAIBHO
9KCTIEPUMEHTANIbHEL. Y HUBEpCAIbHOE ()eHOMEHAJIbHOE CO3HAHUE SIBIISIETCSI €IMHCTBEHHOW OHTOJIOTHYECKOW OCHO-
BOii, KOTOpasi ONpeAEeNseT HAIpaBICHHOCTh CYLIECTBOBAHMUS, a YEJIOBEK — 3TO JUCCOLMUPOBAHHBIE MEHTAaJbHBIE
KOMIUIEKCBI 3TOI0 YHHBEPCAIBHOTO CO3HAHUS, OKPY)KEHHbIE, MOJ00HO OCTPOBaM, OKEaHOM 3TOH MEHTaIbHOCTH.
Unes Kactpyna o Mupe UMeeT HIeaqiCTHYECKYI0 OHTOJIOIMYECKYI0 OCHOBY. ABTOP IMPOTHBOIIOCTABIISIET CBOE BH-
JIEHHE MUpa CYIIECTBYIOIINM UAESIM MUPOBOCIIPHUSTHS, TAKUM KakK (PU3UKAIU3M, MUKPOIMITUPU3M U KOCMOTIICHXH3M.
KauecTBo npuBeIeHHON B KHUT'€ apryMEHTAIIMH, TO3BOJISIET TOBOPUTH O BO3pOKAeHHH (uitocoduu uneanm3ma Kak
CIIeyIOIIEH MapajurMbl, COTJIACHO KOTOPOIl YHHBEPCANbHBIN pa3yM CTaHET pacCMaTpPHBAThCA KaK eIUHCTBEHHAs
(byHIaMeHTaIbHAS CYIHOCTh IPUPOJIBL.

Kniouegvie crosa: oHTONOTHS; PealbHOCTH; YEJIOBEK; YHHBEpcaIbHOE (PEHOMEHAIbHOE CO3HAaHUE; QUIOCOpU
naeanusma; ¢punocodus pasyma
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