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Self-Unfolding of the Phenomenon of Hryhorii Skovoroda

Purpose. This article provides a morphological study of the life of Hryhorii Skovoroda as a philosopher’s self-
construction — compared to the lives of such philosophers as Immanuel Kant, Friedrich Nietzsche, Martin Heidegger
and Henry Thoreau. Theoretical basis. The study is based on the use of a monadological approach to history in
combination with the biographical method. The ideas of the classical philosophical systems of Gottfried Leibniz and
Oswald Spengler are applied taking into account their rethinking by Ukrainian philosophers lvan Boichenko and
Vadym Menzhulin. Thanks to this, the life of the Ukrainian philosopher Hryhorii Skovoroda is considered as a
monad that constantly carries out its own semantic self-unfolding. Originality. The thorough paradoxical nature of
Hryhorii Skovoroda’s philosophy, which is attributed to him based on other philosophical systems, is completely
removed by the performative sequence of his life as a philosopher, which is shown by systematic comparisons of the
main characteristics of his life with the lives of other prominent philosophers who subordinated their actions to their
philosophical concept. Conclusions. Hryhorii Skovoroda’s philosophy is a monad, that is, such a primary phenome-
non that cannot be explained from other phenomena: comparison with other monads is only a pretext for identifying
the characteristics of the monad under study, which are gradually revealed as a manifestation of its originality and
uniqueness. The originality of the philosophical conceptualization of Skovoroda’s life should be carried out in a
step-by-step comparison with the conscious life of other philosophers, and such a comparison needs to be continued,
constantly carried out. The peculiarity of this study is an attempt to provide a methodological justification for such a
comparative morphological-biographical philosophical research.

Keywords: phenomenon of Hryhorii Skovoroda; self-unfolding; monad; philosopher’s life; morphological-
biographical philosophical study

Introduction

The philosophy of Hryhorii Savych Skovoroda is an organic part of his life. If some philoso-
phers, such as Seneca, are criticized for the fact that their lives contradicted the philosophy they
proclaimed, Skovoroda’s life is seen as a typical example of the harmony between the philoso-
pher’s doctrine and his life.

Who knows what it cost Skovoroda himself this apparent lightness and ease, which he ad-
vertises repeatedly in his works: "Nature made the necessary easy, and the hard unnecessary".
Only God knows how difficult it was for Skovoroda to give up the comforts and luxuries of
life that he had experienced in his youth. It is easy to refuse a certain good for someone who
has not tasted it. But Orthodox philosophy teaches to go through life, experiencing its benefits,
but at the same time to go through these "ordeals" with dignity. The fresco at the entrance to
the Long Caves of the Pechersk Lavra depicts the ordeals of the soul: a person is always sinful,
always tries pleasures and temptations, but can he properly accept them and move on, not get-
ting stuck in them, but paying the due "duty" to life? Evidently, Skovoroda passed most in-
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stances of this "customs of life” too early and did not want to return to this customs. If most
people renounce the main material goods of life already preparing their souls to meet God on
their deathbed, Skovoroda met his God in his youth and spent his life as a conversation with
God, which was witnessed by everyone who watched Skovoroda and who is still becoming ac-
quainted with his works.

Skovoroda realized early what the essence of human life is, and he spent much of his youth
and all of his adult life in leisurely consideration of this truth, in savouring the best aspects of
human destiny. Throughout his life, Skovoroda consciously and creatively built his own image,
and his written philosophy is only a part of Skovoroda’s philosophy of life. With this life,
Skovoroda gave the key not only to his philosophy, but also to the understanding of the philoso-
phy of other prominent philosophers of our time, who also subordinated their lives to the princi-
ples of their philosophy, thereby making themselves a living embodiment of their philosophical
anthropology.

A comparative analysis of the life philosophy of Hryhorii Skovoroda with the life philoso-
phies of other prominent thinkers leads to the appeal to the monadological method of compre-
hending history proposed by Ivan Boichenko (2000). In particular, this involves the application
of the ideas of monadology by Gottfried Leibniz (2013), the morphological approach to the
knowledge of history by Oswald Spengler (Engels, 2021), the biographical method in philoso-
phy, represented in Ukraine by the elaborations of Vadym Menzhulin (2020).

Ukrainian philosopher Ivan Boichenko notes:

The multidimensionality of the monad as a certain phenomenon gives
grounds for considering it with equal right to be a subject of theoretical-
philosophical reflection, and at the same time a subject of experience (of
course, in its higher, philosophical hypostasis). The theoretical philo-
sophical mind perceives the initial monad as an idea, but for experience it
appears as a real primary phenomenon. (transl. by M. B.) (Boichenko,
2000, p. 327)
Let us try to consider the life of Hryhorii Skovoroda as such a primary phenomenon. For this,
we will use the morphological version of Spengler’s monadological approach, who saw in each
historical monad an invariant form that took on special incarnations. In this form, we will con-

sider the philosophical concept of life, created by philosophers for themselves.

Purpose

The purpose of this article will be to make a morphological study of the philosophical life of
Hryhorii Skovoroda as a philosopher’s self-construction — compared to the lives of such philoso-
phers as Immanuel Kant, Friedrich Nietzsche, Martin Heidegger and Henry Thoreau.
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Statement of basic materials

The phenomenon of freedom: Skovoroda and Kant

Skovoroda managed to rise above the material circumstances of his life — he lived the way
he wanted, and not the way he was forced or seduced by the society of his time. In this,
Skovoroda’s life can be an example of the embodiment of Immanuel Kant’s (2020) philosoph-
ical concept of freedom: to act based on faith in God, and not under the pressure of material
reasons.

It is worth noting that Kant’s way of life also depended significantly on his volitional deci-
sions. According to the testimony of biographers, it was the strict daily routine, diet and basic
activities that led to Kant’s long and fruitful life, which would never have been the case if the
frail and sickly young man had not taken the issue of his health into his own hands.

German biographer of Kant Manfred Geier notes:

After all, from the very beginning, when everything was only felt, but not
yet comprehended, when there was only a vague and disorderly plenitude
of sensations, and no clear and distinct experience, Kant assumed that he
was already in the middle of the fundamental opposition that determined
and permeated the entire work of his life, namely, that the idea of human
freedom is in such opposition to the actual dependencies that it cannot be
resolved. (transl. by M. B.) (Geier, 2007, p. 14)

At first glance, this perception is quite identical to the vision of Skovoroda, who also quite
radically opposed the perishable, slavish and imperishable, free principles in man. But if for Kant
it is "impossible to unbind™ the adhesion of these two principles in man, if Kant sees the possibil-
ity for the transcendental moral ideal only in a regulatory manner, that is, despite the prevailing
circumstances, to influence man so that he could at least sporadically act freely, then for
Skovoroda such liberation from the shackles of the necessity of this world is not outside the
world, but in it — it is "natural work", the key to which is faith in God. "Natural work™ makes it
possible to constantly be truly free — to choose among the material the things that do not contra-
dict the spiritual. And such material things enlightened by the spirit are always present in the
world — after all, the world was created by God, who put a part of His Spirit into it.

In Kant’s philosophy, the opposition of material and spiritual, world and man becomes more
antinomian. Although, according to the Ukrainian philosopher V. Kozlovsky (2008), Kant built
his anthropology on a dialectical opposition, in which he rejected the extremes of both natural-
ism (materialism) and idealism and skepticism: "Kant saw the mission of anthropology in a
completely different way — to show a person in the scope of his world, to find out how each indi-
vidual is both the subject of his own action and the object of influence of common forms of life —
habits, traditions, culture” (transl. by M. B.) (p. 64).
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However, Kant still recognized this external influence as dominant in human social life, while
Skovoroda elegantly avoided this dominance. Skovoroda found such a combination of chains of
external and internal necessity, which in the integral result opened a corridor for free action, free
in the world itself and for this world. Such a corridor of possibilities is available to every person
here and now, while for Kant, the realization of reasonable, just and good, such as "eternal
peace", is possible only in a distant and fundamentally incomplete perspective of the future. For
Kant, the actions of an individual cannot change the general unkind, insufficiently reasonable
and largely unjust reality of the world. While Skovoroda showed the way for everyone to make
this world more comfortable, kind and truly God’s world right now.

Thus, in the matter of building one’s own life as an embodiment of freedom, Skovoroda
proved to be more convincing than Kant, although he was not, like the latter, already formally
recognized during his lifetime. Kant was both rector and had numerous multi-print publications,
while Skovoroda’s recognition followed the paths of human souls.

The phenomenon of a person of natural gifts: Skovoroda and Nietzsche

It is impossible to understand Skovoroda as a person, and therefore to understand his philoso-
phy, based on external criteria and external philosophical systems — the philosophy of life and
life philosophy of Skovoroda is a single inseparable phenomenon that can be understood only
from himself. It is constitutive that Skovorod became a self-sufficient phenomenon quite con-
sciously — he created himself as such a phenomenon. He created himself and his philosophy, in-
cluding himself as a part of his philosophy. The German philosopher Friedrich Nietzsche, like
Skovoroda, is a person of natural gifts — it is only to a lesser extent possible to explain their phe-
nomenon by the social and cultural environment in which they were brought up and educated. To
a greater extent, the reason for what Nietzsche and Skovoroda became was their natural talent
and work on self-assertion rather in spite of their social and cultural environment.

It is hardly appropriate to analogize Skovoroda’s philosophy with the concept of lust for
power in Nietzsche’s (2021) philosophy, but clearly, both Nietzsche and Skovoroda created
themselves — this is a phenomenon that opened up from within and changed everything around
them. In Skovoroda, this phenomenon was revealed easily — in contrast to how difficult it was
for Skovoroda himself to interact with the powers that be. Unlike Nietzsche, Skovoroda, with
Christian all-forgiveness, did not point a finger at the resentment around him, although he obvi-
ously had much more reason to do so in imperial Russia than Nietzsche did in imperial Germany.

However, there is also much in common — Skovoroda, as later Nietzsche, did not have a mar-
riage with an academic career. At the same time, like Skovoroda, Nietzsche was also convinced
that he achieves academic goals much better by means that at that time, and sometimes even to-
day, are not associated with academic style. However, by analogy with what the German philos-
opher Hegel (2022) once said in the spirit that so much the worse for the facts if they contradict
my theory, both Skovoroda and Nietzsche considered their style to be more academic in essence,
if not in design, and therefore "so much the worse for such a style" that does not allow the aca-
demic essence to be properly unfolded.

Like Skovoroda, Nietzsche was well versed in philology, dead languages and music. The
style of Nietzsche and Skovoroda is very rhetorical, although Nietzsche writes for the same type
of readers, and Skovoroda clearly has different target audiences for his various works — from fa-
bles and songs for the people, to dialogues and diatribes for a deeply educated and well-educated
reader.
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Attention to rhetoric and style brings to the fore the priority of the performative nature of the
works of both these authors. The self-disclosure of Skovoroda’s phenomenon occurs to the
greatest extent through the performative nature of Skovoroda’s phenomenon: not only the mean-
ings, not only the ideas of Skovoroda’s philosophy, but also the way they are presented, includ-
ing how they are presented by Skovoroda himself and how they are presented by his interpreters,
are important. To an even greater extent, the same can be said about Nietzsche. However, if Nie-
tzsche often "overplays” his position in such performativity, hypertrophies, sometimes even to
the point of caricature, Skovoroda’s style is always restrained, elegant and refined. The differ-
ence is that Nietzsche sought to prove to everyone that he was an unrecognized prophet, while
Skovoroda already felt that he was often perceived as a prophet, but he deliberately avoided the
glory of Savonarola.

In its performativity, Skovoroda’s philosophy creates his phenomenon — and this phenome-
non continues its unfolding even after Skovoroda’s death — in numerous interpretations of his
work and biography, none of which can claim to be complete and exhaustive, but none of which
can be completely rejected. In this Skovoroda is still quite close to Nietzsche.

The phenomenon of the mystery of being: Skovoroda and Heidegger

Skovoroda’s philosophy does not allow for an unambiguous interpretation: it is worth noting
the fundamental multidimensionality, multilayeredness of Hryhorii Skovoroda’s texts. As soon
as we grasp a conceptual line, a semantic plane, we immediately discover others that are not re-
ducible to them. Such an effect is not the result of insufficient attention or bias of the researchers,
nor is it a game of chance — Skovoroda himself gave his works a flair of mysticism. In this, he
was close to another admirer of philosophical mystery — the German philosopher Martin
Heidegger.

It should be admitted that both of them were fond of researching the etymology of words,
language games and language creation. The philosophical linguistic creativity of Skovoroda, the
musicality and melodiousness of Skovoroda’s work, the rhythm and poetics of his language are
indisputable: in particular, he borrowed foreign words for his works, created new words, gave a
new meanings, "defamiliarization” to seemingly long-known and worn out in their traditional se-
mantic use words. This is evidenced by Leonid Ushkalov (2017) and Dmytro Horbachov (2020).

But both Skovoroda and Heidegger considered language not just as a perfect tool of rhetoric,
but also as a self-sufficient work of art: they developed language for its own sake, or rather, they
saw in language itself a certain original inalienable philosophy. Both could explain the most
complex things in very simple words (Heidegger, 2012), and in other situations created almost
insurmountable linguistic puzzles. Both had a very thorough theological education, but were hos-
tile to the dogmatism and arrogance of the clergy.

However, the main similarity lies in something else: both of them perceived society to a
greater extent as not a real existence, and sought true existence in the depths of human nature.
Just as Heidegger addressed the existential concerns and anxiety caused by being abandoned in a
meaningless existence, Skovoroda searched for the path to truth in his heart. However,
Heidegger remained a trickster for everyone, while Skovoroda did not seek to make fools of an-
yone (people make fools of themselves much more effectively), instead he sincerely offered eve-
ryone to follow the path he discovered for himself — to accept faith in the heart and clarify the
problems of the mind with the heart. Obviously, such a simple and unambiguous faith was not
enough for Heidegger to comprehend the mystery of being as it is — in accepting one’s vocation,
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whatever it may be. Heidegger always left his own life position undisclosed behind all his texts —
he seemed to distance himself from his own Da-Sein when he wrote about the situation of human
Da-Sein. It is as if Heidegger was afraid to look into himself, and even more afraid to show the
real him to people — as evidenced by his "Black Notebooks", his secret intellectual confession,
which he bequeathed to be published four decades after his death, but in which, obviously, he
also revealed far from everything (Gander & Striet, 2017). Heidegger hid his identity from him-
self, and even more so — from others. Whereas Skovoroda seemed to play a game with people,
gave numerous hints, intrigued, enticed — so that in Skovoroda’s knowledge people would find
what he himself once found — the way to God.

Thus, Skovoroda and Heidegger are talking about the secret of being, but the first joyfully
discovered it and encouraged others to do so, while the second worriedly hid it from himself and
arrogantly convinced others of their inability to discover it.

The open book phenomenon: Skovoroda and Thoreau

Skovoroda is often considered a supporter of nature and everything natural: he lived mostly in
villages, avoided secular society, openly admired the simplicity of everyday life. In this,
Skovoroda is very close to the American philosopher Henry David Thoreau. But many features
of Thoreau’s life and philosophy are often not quite fairly attributed to Skovoroda, while there
are significant differences between them.

First of all, a common instruction catches the eye — to live in philosophy, and not to live on
philosophy, that is, not to profit from it. This is how Thoreau (2020) states it directly: "There are
nowadays professors of philosophy, but not philosophers. Yet it is admirable to profess because
it was once admirable to live" (p. 67).

But if for Thoreau it is the result of an existential choice, then for Skovoroda it is a modus vi-
vendi: he simply cannot physically live otherwise. If for Thoreau "life in the woods" is an aes-
thetic position to a greater extent than an ethical one, then for Skovoroda, life as a philosophy is
a fate that he accepted, that found him and that he did not betray.

Yet, for both, nature is an open book that gives a lot of lessons for man. In Thoreau, we find
many references to the life of birds — loons, roosters, etc. — as a role model for humans (Menzhulin,
2020; Thoreau, 2020), and in Skovoroda (2016) we meet many animals that personify certain hu-
man qualities in his fables: out of 30 fables, 22 have animals as their main characters (pp. 154-199).

But if for Thoreau the symbolism of nature is something more than symbols — it is literal life
technologies, then for Skovoroda the whole world is permeated with symbols, and animals are
just one of the most convenient and handy examples. Skovoroda’s philosophy is characterized by
fundamental symbolism: Skovoroda picks up several traditions of using symbolic explanation of
philosophical truths — official Christian, mystical, literary, philosophical ancient, folk symbol-
ism. And this is not an exhaustive list.

Not so much nature as Skovoroda himself and his philosophy appear as a book of books and
intertext. To understand this phenomenon, it is worth referring to Hans Blumenberg’s (2005)
study "The Readability of the World". The world, as well as Skovoroda himself and his philoso-
phy, can be endlessly reread — like the same book from new angles — and then it will not be just a
new reading of what is already known, it will instead be a new reading as a new creation of a
book. To some extent, this way of searching for oneself is captured by Jorge Luis Borges (1941)
in his story "Pierre Menard, Author of Quixote". Subsequently, Julia Kristeva (2005) even more
radically raises the question of the connection of all texts with all other texts, that is, as a total
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interconnectedness, the mutual permeability of various elements of culture as peculiar texts in
each other. This approach is as close as possible to Skovoroda’s worldview. That is, Skovoroda
makes no division into the world of nature as a real world, and society and civilization as a delu-
sional world — the whole world, as it is, Skovoroda recognizes and accepts as a creation of God.
Accordingly, the Ukrainian philosopher seeks and finds connections between all creations, in-
cluding the natural in the social, the spiritual in the material, the imperishable in the perishable:
here he sees signs that point to hidden meanings.

Originality

Skovoroda’s philosophy of life is characterized by pervasive paradoxicality, which upon
deeper study turns out to be Hryhorii Skovoroda’s way of drawing attention to his special phi-
losophy. Systematic comparisons of the main characteristics of Skovoroda’s life reveal not only
certain similarities with the lives of other prominent philosophers who subordinated their actions
to their philosophical concept, but also certain features peculiar only to the philosophy and life of
Hryhorii Skovoroda. A champion of radical freedom, like Kant, Skovoroda found the possibility
of its full realization in this life, and not in a transcendent ideal. Skovoroda was a prophet for his
people, like Nietzsche, but he did not seek glory, he fled from it. Like Heidegger, Skovoroda ad-
dressed the mystery of being, yet not to hide it, but to show its accessibility to all. Like Thoreau,
Skovoroda appealed to the wisdom of nature, but he was able to see nature in the whole world,
and not in opposition to civilization. Skovoroda consciously lived as a philosopher — not to pro-
mote philosophy, not to gain profit, power, fame or anything else at the expense of philosophy,
but in order to be closer to the truth that spiritual freedom gives, and to enjoy this truth.

Conclusions

Hryhorii Skovoroda’s philosophy is a monad, that is, such a primary phenomenon that cannot
be explained from other phenomena. However, in order to highlight this primary phenomenon, it
should be compared with other primary phenomena: monads exist only in a pluralistic set of mu-
tual complementation. A distinctive feature of a monad is the continuity of its self-unfolding:
comparison with other monads is only a pretext for identifying the characteristics of the monad
under study, which are gradually revealed as a manifestation of its originality and uniqueness.
Skovoroda’s life had many external similarities — both to the lives of his contemporaries and
compatriots, and to the lives of other philosophers in other times and in other countries. Howev-
er, to identify the form of life that gives it integrity and meaningfulness, one should consistently
look for the essential characteristics of the philosopher’s life, his conceptualization of his own
life. Therefore, the originality of the philosophical conceptualization of Skovoroda’s life should
be compared with the conscious life of other philosophers. And this study is not the end of such a
comparison, but only another contribution to its endless implementation. The peculiarity of this
study is an attempt to provide a methodological justification for such a comparative morphologi-
cal-biographical philosophical research.
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Camoposropranns ¢penomeny I'puropis CxkoBopoau

Merta. V wiii crarti nepenbadeHo mpoBecTH MOPGOJIOTiYHE TOCTIHKEHHS KUTTs I pruropis CKOBOPOIH SIK CAMOKO-
HCTpyIOBaHHs (isocoda MOPIBHIHO 3 KUTTAM Takux Qisocodis, sk Immanyin Kanr, Opiapix Hiure, Maprin ["aiiner-
rep i I'erpi Topo. Teoperuunmii 6a3uc. B ocHOBI 10CiKEHHS JIEKHUTH 3aCTOCYBAHHS MOHAIOJIOTIYHOTO MiIX0Iy 110
icropii y crmonyuenni 3 Oiorpadiunum meromom. Inei knacuunux Qinocodebkux cucrem lordpina JsiiOnina ta
Ocpanpya llnenrnepa 3acTocOBaHO 3 ypaxyBaHHSIM TXHBOTO MEPEOCMHCIIEHHS yKpaiHChkuMu (inocodamu [BaHOM
Boituenkom Ta BaguMom MemkymiHUM. 3aBISKH I[bOMY JKHTTS yKpaiHchkoro ¢inocoda I'puropis CxoBopomu
PO3IIIIHYTO SIK MOHAJIY, sIKa HEBITMHHO 3/1iIICHIOE BllacHE CMHUCIIOBe camopo3ropranHs. HaykoBa HoBu3Ha. HackpizHy
napagokcanbHicTh (iocodii ['puropiss CkoBopony, Ky NPUINUCYIOTh HOMY, BUXOASYHM 3 HIINX (iI0COPCHKUX CH-
CTeM, TOBHICTIO 3HIMae nepdopMaTHBHA TMOCTIJOBHICTH HOTO JKUTTSA sK (inocoda, IO MOKa3ylOTh CHUCTEMHI
MOPIBHSHHS OCHOBHHX XapaKTEPUCTUK WOTO JKUTTS 3 KUTTSAM iHIINX BHAATHUX (PLTOCOdIB, SKI MIAMOPSIIKYBaIA CBOL
nii cBoiit dinocoderkiit konuenuii. BucnoBku. ®imocodis ['puropiss CkoBopomw € MOHAI0I0, TOOTO TaKHM
neprropeHOMEHOM, KA HEMOMJIMBO IMOSCHUTH 3 iHIINX (PEHOMCHIB: MOPIBHAHHS 3 IHITUMH MOHAJaMH € JIHIIC
NPUBOIOM JUTS BUSIBJICHHS BJTACHUX XapaKTEPHCTUK JOCIIIKYyBaHOI MOHA/IH, SIKi TIOCTYIIOBO PO3KPUBAIOTECS SIK MIPOSIB
ii camoOyTHOCTI ¥ HemoBTOpHOCTI. OpuTriHaMBHICTH (iocodCchkoi KoHIenTyami3amii KuTTs CKOBOPOAW BapTo
3[ICHIOBATH B TOETAIIHOMY IOPIBHSHHI 31 CBIJOMHMM JKHTTSAM iHIINX (inocodiB, 1 Take MOpIBHSHHSA MOTpedye
MPOIOBXKCHHS, MOCTIHHOrO 3mificHeHHs . OCOOJIMBICTIO IHOrO JOCIIKCHHS € chpoba HamaTh METOIOJIOTIUHE
OOIPYHTYBaHHS TAKOMY KOMITapaTHBHOMY MopdosioriuHo-6iorpadiuaomMy GizocodchbKoOMyY TOCTIHKEHHIO.
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Descartes on Open Knowledge and Human Perfection

Purpose. The purpose is to justify the validity of interpreting Descartes’ teachings as an enquiry into the search
for forms and means of improving human nature, which implies a focus on the way he understands the openness of
knowledge and education. The problem is considered from the perspective of representatives of university commu-
nities (teachers and librarians), historically included in the communication structure and system of the institution,
including through the creation, management, use, preservation and dissemination of knowledge. Theoretical basis.
One of the tenets of Descartes’ teachings is his desire to improve the human being. For our consideration, it is fun-
damentally important that Descartes uses "knowledge" not only in a narrow sense — as natural scientific knowledge,
but also in a broader sense. In the context of the theme of the study, the most important case is when the thinker re-
calls the knowledge that every person experiences without referring to philosophy. It is this knowledge that, for
Descartes, is key in resolving the central problem of his ethics — how can human nature be perfected? For our con-
sideration of Descartes’ key points, it is fair to focus on the manifestation of the phenomenon of altruism in Des-
cartes’ philosophy and on the representative fact of his inner openness — his willingness to engage in dialogue. He
appreciates and encourages his interlocutors to turn to books, which are a form of representation of the vivid person-
alities of their authors. Originality. For the first time in the research literature, the thesis of René Descartes as one
of the forerunners of the open knowledge system is substantiated. The arguments are given for the validity of Des-
cartes’ interpretation of the demand of his own epoch for the search of effective forms of human improvement.
Conclusions. The idea of justification of Descartes’ philosophical legacy as a predictor of open knowledge became
possible under the condition of paying attention to the anthropological turn he made and finding substantive ana-
logues of openness, including open education. Drawing on Christianity as the basis for altruism, Descartes demon-
strates a caring attitude towards the achievements of previous generations on the path of personal self-development.
His attention is rightly drawn to education and books as representations of vibrant personalities. Their authentic and
productive assimilation is possible only under the condition of a caring attitude towards the public good, which in-
volves the intellectual volunteering of teachers and librarians. It is about self-realization through altruistic self-
improvement, i.e. intellectual charity, which is especially evident today during martial law in Ukraine and is volun-
tary, conscious and free work for the benefit of others.

Keywords: Descartes; open knowledge; open education; universities; university libraries; teachers; intellectual
volunteering; improvement of human nature

"... my greatest desire is to communicate openly
and freely to everyone all the little I think I know"
(Descartes, 1996, AT V: 327).

Introduction

Today, there is a radical change in the priorities of humanity, the manifestations of which in-
clude overcoming the naivety of worldviews. Intensive research into the outlines of the future is
accompanied by a substantial rethinking of those generally accepted interpretations of the history
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of philosophical thought that are traditionally perceived as obsolete. It is axiomatic that the for-
ward movement of human culture and education is impossible without a sceptical attitude to the
achievements of previous eras and a radical renewal of the forms of dissemination of educational
knowledge. Searches for forms of transition from egoism to altruism, from pragmatism to asceti-
cism, etc., come to the fore. The concept of "Open Knowledge" belongs to the most representa-
tive forms that fix the specified shifts.

Open knowledge (or free knowledge) is knowledge that is free to use, reuse, and redistribute
without legal, social, or technological restriction ("Open knowledge”, 2022). Open knowledge is
interpreted broadly, from creating open content to open practices.

In this context, we touch on the concept of "Open Education™ — Open education is a philoso-
phy about the way people should produce, share, and build on knowledge. Proponents of open
education believe everyone in the world should have access to high-quality educational experi-
ences and resources, and they work to eliminate barriers to this goal ("What is open education?",
n.d.).

The concept of Open Knowledge, philosophy and practices of open education are intensively
spreading around the world, changing for the better the negative situation with information sup-
port of education and science. For a long time, librarians of universities in different countries
have been experiencing a heavy financial burden (which is increasing every year) in the acquisi-
tion of funds both with printed scientific journals and books, and those available online. Librar-
ies are forced to refuse to purchase printed publications and access to electronic ones. This cre-
ates great barriers for researchers (scientists, teachers, students) to learn about new developments
in their fields, or to read, replicate, and verify others’ findings. Often, researchers must relinquish
the copyrights they hold on their work when they agree to let journals publish it. Journal publish-
ers then charge individual readers and libraries fees for access to these scholarly materials. The
financial pressure on students to have materials for studying sometimes prevents them from suc-
cessfully completing the course. Therefore, it is the principles of open education through the
open access movement that help university librarians to support their academic communities by
providing access to the results of important research in times of crisis. This is an important pre-
requisite for progressive changes in higher education in Ukraine, especially against the back-
ground of the Covid 19 pandemic, the full-scale military invasion of russia in Ukraine and the
defence of national identity by Ukrainians.

But in this process it is legitimate to question the adequacy of those assessments of the past
that underpin this system of views. Today, in our opinion, one of the main problems of the
French thinker René Descartes, namely understanding the nature of man and the motives of his
behaviour, is acquiring a new meaning. When writing his works, Descartes was guided by edu-
cated contemporaries. He intended to contribute to the dissemination of his own knowledge as
much as possible, regarding the ways and forms of the individual self-development and hoped
that the best critics of his works would be educated people who received a thorough education
and were able to think independently.

Therefore, the authors of this article consider the problem from the perspective of representa-
tives of university communities (teachers and librarians), historically included in the communi-
cation structure and system of the institution, including through the creation, management, use,
preservation and dissemination of knowledge.
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Overview

The concept of Open Knowledge is not new, for the idea of the public domain, i.e. open ac-
cess to knowledge, has existed since humanity first started to officially transmit and share ideas.
Thus, one of the first printed texts of which we have record is a copy of the Buddhist Diamond
Sutra, produced in China around 868AD. In it can be found the dedication: 'for universal free
distribution’ (Pollock, 2006).

For our consideration, it is important that when studying the predecessors of the system of
open knowledge (including open education), it is customary to mention the significant influence
of a number of famous European universities. The late Middle Ages (12th century onwards) in
Europe were characterized by a series of changes that "opened up” education compared to what
had previously been largely confined to monastic open schools.

The schools attached to monasteries gave rise to "studium generale™ (generally educational) —
the germ of universities, the general nature of which already recognized the importance and
meant that it was "intended for entire Christendom without regard for national or territorial
boundaries” (Riddle, 1993). "Studium generale™ as the prototype of modern institutions of higher
education already contained the idea of openness, although far from comprehensive. This period
emphasizes "openness” as a student-centeredness based on growing curiosity and awareness of
educational opportunities. Scholars from all over the continent gave lectures for free [for as long
as knowledge was defined as a gift from God (Baldwin, 1971; Peter & Deimann, 2013)], and to a
large extent there was an open curriculum, an earlier form of an international institution
(Baldwin, 1971; Peter & Deimann, 2013).

The universities of Paris, Bologna, Oxford and Cambridge were formed thanks to students of
the "studium generale".

However, this form of openness lasted for a relatively short time. By the late 1500s, access to
knowledge and learning had changed dramatically. The institution of higher education became
more and more closed; it was no longer a place for the free exchange of students, teachers, and
ideas (Peter & Deimann, 2013).

It is generally accepted that the ideas about openness in education, in particular in higher
education, belong to John Amos Comenius, who in the 1st half of thel7th century proposed
open access to education as a primary goal (Zawacki-Richter et al., 2020). Czech philosopher,
educator, and theologian, a contemporary of Descartes, he introduced a number of educational
concepts and innovations, including picture textbooks written in native languages instead of
Latin. Educational Works of Comenius number more than forty titles. But in this case, it is no
longer about openness in teaching, learning, exchange of ideas characteristic of "Studium gen-
erale".

European history in the sense of openness and exchange of knowledge also refers to the
"Encyclopédie, ou dictionnaire raisonné des sciences, des arts et des métiers”, where Denis
Diderot was the chief editor and author of a notable number of articles. In the fourth volume of
the Encyclopédie, Diderot allowed the reuse of his work in exchange for having materials from
other authors. It is said: "Ce qui nous convient, nous le prenons partour ou nous le trouvons; en
revanche nous abondonnons notre travail a ceux qui voudront en disposer utilement” = "What
suits us, we take wherever we find it; on the other hand, we give our work to those who want to
use it usefully” (Schwab, Rex, & Lough, 1984, pp. 16-17).

Now, in the twenties of the 21st century, the spread of open knowledge is already evident at
the global level, and the principles of openness are becoming the standard for individual higher
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education institutions and entire national education systems (Santos-Hermosa, Proudman, &
Corti, 2022; U.S. PIRG, 2021).

However, today we cannot agree with the thesis that, before resuming in the 21st century, the
trend of open education ends at the end of the 16th century, and in the 1st half of the 17th centu-
ry is represented only by the ideas of John Amos Comenius. In our opinion, one of the precondi-
tions for the nihilistic evaluation of its substantive analogues is insufficient attention to the cur-
rent level of historical and philosophical science.

We intend to illustrate the veracity of this thesis on the example of the philosophical legacy of
René Descartes.

Studying the question of why Descartes’ legacy has long been overlooked by the developers
of the open knowledge system, it is worth paying attention to the following main factors: the re-
duced image of his teaching in the research literature, the manifestations of which include: a) ex-
aggerated importance of the rational component; b) technomorphic reception of his legacy.
Closely related to the latter point is the underestimation of the importance of the anthropological
dimensions of philosophizing, the interpretation of reason as instrumental, and the neglect of the
dialogic nature of the basic intention. Each of these shortcomings is undergoing an essential re-
thinking in the contemporary world. The revolution in Cartesianism and the powerful "Back to
Descartes” movement open new perspectives. In the recent research literature, his doctrine of
human being as true creation is coming to the forefront (Malivskyi, 2019). In our opinion, paying
attention to this teaching opens up new opportunities for rethinking Descartes’ vision of educa-
tion and scientific literature (books) as means of human perfection.

Above all, it is a question of comprehending the perspectives involved in the turn towards
man as an open, i.e. incomplete creature. Currently, the nature of that open (dialogical)
knowledge, which in Descartes’ philosophical legacy is a means of addressing the problem of
radically changing the way humans behave, is still not sufficiently clarified.

Purpose

Therefore, the purpose of this article is to justify the validity of interpreting Descartes’ teach-
ings as an enquiry into the search for forms and means of improving human nature, which im-
plies a focus on the way he understands the openness of knowledge and education.

Statement of basic materials

Studying the history and state of open knowledge and open education, it is fair to focus at
least schematically on the universal factors and features of altruism in European culture and
Descartes works. The nature of social factors of altruism in modern times has already been
sufficiently outlined by domestic researchers. Revealing their nature, Serhii Proleiev (2014,
p. 148, p. 152) rightly focuses on the "social responsibility of capital”. He emphasizes that:
a) the very nature of capital is inherently subordinate to the public good, and b) argues with
reason that "an inseparable component of the existence of significant capital in the Western
world is charity — that is, the use of capital ... for the public good. And so we can say",
Proleiev continues, "that charity is even a civilised norm of capital’s existence". It is im-
portant for us that in the process of studying the deeper factors of the phenomenon of altru-
ism (philanthropy), its rooting in the Christian religion is essential. This appeal makes it pos-
sible to comprehend "altruism as a factor of self-organization of human life and relations
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among people”. Altruism and charity, paradoxical as it may sound, in a secularised society
have become not so much a matter of private individuals as the social vocation of capital.

A related position is that of Robert Merton (1973) regarding one of the four standards of sci-
entific ethos (CUDOS) - Disinterestedness (pp. 275-277). Disinterestedness, according to
R. Merton, is when scientific institutions act for the benefit of a common scientific enterprise,
rather than for the personal gain of individuals within them. Based on this, the primary motiva-
tion for a scientist’s activity is the disinterested search for truth.

In this context, it is appropriate to note that since the time of "Studium generale™ as a proto-
type of modern institutions of higher education (which already contained the idea of openness),
the most important motivating factor has been the spirit of intellectual philanthropy as the prin-
ciple of existence and activity of the university. In our opinion, this spirit of intellectual philan-
thropy in today’s Ukraine, which heroically defends its independence and national identity in the
war against Russian aggression, is embodied in various selfless actions of university teachers and
librarians, who are included in the systems of creation, management, dissemination of open
knowledge and open educational resources (Kolesnykova, 2021; Kolesnykova & Matveyeva,
2021). Bearing in mind the subordination of intellectual philanthropy to the public good, it is ap-
propriate to mention that, as a way of improving itself, it is now, during the martial law in
Ukraine, is enriched by the intellectual volunteering of teachers and librarians, as voluntary ac-
tivity, conscious and free work for the benefit of others. As an example, we can refer to the expe-
rience of creating open textbooks (such as Open Educational Resources, OER) and their integra-
tion into international systems of open educational resources by teachers and librarians of the
Ukrainian State University of Science and Technologies ("OERSI", 2022).

As for the particular manifestation of the phenomenon of altruism in Descartes’ philosophy, it
is first and foremost fair to pay attention to the rootedness of his position in Christianity. Among
the manifestations of this rootedness in his legacy is the meaningful connection between man
and God. Stressing the priority for him personally of public interests over personal ones in a pri-
vate letter to Princess Elisabeth dated September 15, 1645, Descartes emphasizes:

... the interests of the whole, of which each of us is a part, must always
be preferred to those of our own particular person... if someone consid-
ers himself a part of the community, he delights in doing good to every-
one, and does not hesitate even to risk his life in the service of others
when the occasion demands. (Descartes, 1996, AT IV: 293-294)

Below, he notes again the religious basis of altruism: "... abandoning himself altogether to
God’s will, he strips himself of his own interests, and has no other passion than to do what he
thinks pleasing to God™" (Descartes, 1996, AT 1V: 294). In another (later) letter to the specified
addressee, he uses a secularized form to state this motivation. In his deep conviction: "... as it is
a nobler and more glorious thing to do good to others than to oneself, it is the noblest souls who
have the greatest inclination thereto and who make least account of the goods they possess” on
October 6, 1645 (Descartes, 1996, AT IV: 317). A clear indication of the key importance of the-
se beliefs to Descartes is a literal reproduction of them in the last year of his life (March 31,
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1649) in a letter to his close friend, the French ambassador to Sweden, Chanut (quoted in the ep-
igraph): "... my greatest desire is to communicate openly and freely to everyone all the little |
think | know" (Descartes, 1996, AT V: 327).

The attentive attitude of contemporary scholars to his legacy as a result of this intention leads
them to an appreciation of the heuristic potential of this teaching. It can be qualified as a full-
fledged participant in the current dialogue on the future fate of humanity: "Descartes remains one
of our closest contemporaries” (Marion, 1999, p. 352).

As already mentioned, one of the central points of Descartes’ teaching is his desire to perfect
a man. Its vivid representation is both the first title of "A Discourse on the Method" — "The Pro-
ject of a Universal Science Which Can Bring Our Nature To the Highest Degree of Perfection™
and the content of this text. A significant obstacle in the process of anthropological interpretation
of the "Discourse" is established reductionist stereotypes. Since we are talking about an outstand-
ing representative of the scientific revolution, who is at the same time a deep thinker, it seems a
tempting thesis that the main means of this improvement is knowledge as natural and scientific
knowledge.

A convincing manifestation of this line of thought is the position of Brissey (2013), who sees
the absolutization of the cogito in Descartes’ philosophy and considers the idea of control to be
the key point of his method (pp. 58-59). This author, as well as a number of others, succumb to
the temptation of a simplified (literal) understanding of the concept of knowledge. However,
modern research provides sufficient grounds for going beyond the technomorphic interpretation
of the thinker. For our consideration, it is important to what extent the phenomenon of man falls
into Descartes’ field of vision here. His practical philosophy is primarily related to the thinker’s
intention to create himself in the process of self-education. In this context, the different level of
involvement of human nature in this process is quite obvious. If in the case of technocratism, a
person is taken into account fragmentarily, that is, only as a carrier of intelligence, then the sen-
sual and passionate component of a person is perceived as an obstacle and eliminated. These ide-
as are easily consistent both with stereotypes about his lack of interest in people and moral prob-
lems, and with known forms of emphasizing the originality of his own point of view, in the form
of a thesis about the difference between mind and body. However, although the fragmented re-
ception of the legacy of the thinker is dominant in the literature, its premise is to ignore the
achievements of the modern history of philosophy.

Analysing today the question of why there is a well-established tendency to reduce human na-
ture in Descartes’ teachings to the reason, one must pay attention to his use of the image of a
mask. Already in the pages of his early notes he proclaims his intention to conceal his beliefs
through the notion of the mask. This intention remains valid for the thinker throughout the final
phase of his work. On the pages of private letters and texts prepared for printing, he repeatedly
admits that he did not always have the desire to emphasize the originality of his own position.
Quite eloquent is his confession in a letter to Father Mesland of 2 May 1644, in which he notes
the modesty of his own ambitions and the desire to present his ideas in an impersonal form: "I do
not belong to the type of people who want their ideas to appear new; on the contrary, I align my
views with the positions of others as far as the truth allows me" (authors’ transl.) (Descartes,
1996, AT 1V: 113). Sometimes this aspiration takes surprising forms, when Descartes, known for
his ambitions as a modern Aristotle, emphasizes the almost complete identity of his principles
with the teachings of Aristotle in a letter to Father Charlet (Descartes, 1996, AT IV: 141). Re-
vealing the motives for concealing the most radical aspects of his own position, he draws atten-
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tion to leisure as a form of self-realization of man’s own vocation. In the last lines of the Dis-
course on the Method, Descartes emphasizes the unconditional priority of leisure for him over
any, even the most honourable positions.

What is the type of knowledge that is the most important in the thinker’s work? For our con-
sideration, it is of fundamental importance that Descartes uses the concept of "knowledge" not
only in the narrow sense — as natural scientific knowledge — but also in a broader sense. Most
important for our topic is the case when he mentions the knowledge that everyone experiences
without resorting to philosophy. Their specificity lies in the fact that they are not verbalized and
cannot be described in logical-conceptual form. It is this knowledge that, for Descartes, is key in
the process of solving the main problem of his ethics — how can we improve human nature?
When studying the specifics of this knowledge, it is worth paying attention to the following de-
tail — in proclaiming his intention, he is not writing about the desire to share knowledge, but
about the desire to show how he himself came to the truth, that is, he calls for the opportunity to
be convinced by one’s own experience. It is worth noting that the concept of "experience™ plays
a central role here. The main means to achieve the goal (perfection of a person through experi-
ence) is the formation of a habit. Taking into account the prevalence of uncritical attitudes of
people to their established habits, he notes the importance of significantly changing them (re-
placing them with others). When analysing the question of how this can be done, i.e. what pat-
tern to follow, he draws attention to the well-known manifestations of the sublimity — mathemat-
ics and the idea of God. Accordingly, his intention is described as a) imitating the methodology
of mathematics and b) proving the existence of God based on the human nature. Another form of
formulation of the latter is the intention to promote a more adequate conception of God among
human beings. A secular version of this ideal is the concept of generosity.

Having a thorough education at one of the best educational institutions of the time (in Des-
cartes’ own words), he was well aware (from his own experience) of the importance of good
textbooks. That is why it is appropriate to draw attention to his ambitious, although only partially
realized, intention — to write a modern textbook, which would contain a critical exposition of the
principles of scholastic philosophy (which was taught in educational institutions of that time).
And since this idea was partially implemented, the consequence is a widespread fragmentary re-
ception of his legacy. In particular, it is about the interpretation of the content of his "Principles
of Philosophy™ of 1644 as being reducible to the doctrine of inanimate nature. A prerequisite for
his authentic reception is therefore an acquaintance with a letter to the French translator of this
work of 1647, which is printed as a Preface. In the text of the latter, the author emphasizes the
key importance of the unwritten fifth and sixth parts, devoted to the nature of animals and man
(Descartes, 1996, AT IXB, pp. 1-20).

Another significant obstacle on this path is the above-mentioned notion of the monologic na-
ture of his basic intention. For our consideration of Descartes’ key positions, it is appropriate to
pay attention to the representative fact of his inner openness — readiness for dialogue. Among the
striking manifestations of this dialogicality is above all his little-known work entitled "The
Search for Truth by Natural Light". Studying the dialogic form of other works written by Des-
cartes (above all the "Meditations"), it should be noted that he always expects objections to his
first thesis and is ready to respond to objections. This corrective scheme becomes more and more
obvious in the process of evolution of the thinker’s position. Whereas in the "Rules"” it is
implicit, after the "Discourse” Descartes already responds explicitly to the objections made to
him in private letters. Even more explicitly the outlined scheme is present in the "Meditations",
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where to a large extent the replies to the objections are related to the metaphysical aspects of the
"Discourse"”. Therefore, the "Replies” to the "Objections” on the "Meditations™ are an integral
part of the text, rather than an insignificant and superficial appendix. Moreover, this structure
shows that Descartes saw his philosophy as born out of dialogue, not the isolated exercises of a
solitary thinker. Marion’s thesis about the presence of communicative rationality in Descartes’
legacy is eloquent and important for us: "Cartesian reason is communicative, precisely because
truth manifests itself as a display of evidence; indissolubly, at one and the same time, it is to
one’s own reason and to the community of those looking on that the thing appears” (Marion,
2007, p. 33).

Studying the meaningful originality of the manifestations of the latter, it is worth noting that
it is about the importance of communication with people. Descartes’ altruistic stance on philo-
sophical truths has already been mentioned above. For him, other people (real and virtual inter-
locutors) are carriers of divine perfection, communication with whom helps a person solve the
problem of improving his own nature. For this reason he appreciates and recommends to his in-
terlocutors the reference to books, which are a form of representation of the vivid personalities of
their authors (Descartes, 1996, AT IXB, p. 5). Here it is hard not to notice the consonance of
Descartes’ ideas with those of contemporary hermeneutics, reinforced by his emphasis on the
importance of education as self-education, the development of the individual as self-
development (self-realization by A. Maslow).

Consistently implementing the precepts of Christianity, which are the basis of altruism,
Descartes shares them and demonstrates his position in the way he treats the nature of the
truths that are the subject of his attention. For him, the most important thing is not to impose
a certain mode of existence on things, but care and concern for the innermost depths of the
human spirit. A representative form of this concern for him is art and religion (Malivskyi,
2021).

Originality

For the first time in the research literature, the thesis of René Descartes as one of the forerun-
ners of the open knowledge system is substantiated. The long period of neglect of the signifi-
cance of Descartes’ teachings in the history of the system of open knowledge is explained by the
dominance of a superficial vision of the basic intent of the thinker’s searches, which was com-
plemented by the neglect of the anthropological nature of the main motives of his philosophiz-
ing. The arguments are given for the validity of Descartes’ interpretation of the demand of his
own epoch for the search of effective forms of human improvement. A prerequisite for their true
comprehension is an attention to the openness of human nature, which is expressed as the dialog-
ical character of Descartes’ philosophy. Drawing on Christianity as the basis for altruism, Des-
cartes demonstrates a caring attitude towards the position of others and recommends, in the pro-
cess of self-development, focusing on openness in education and books/textbooks that represent
the achievements of other individuals along the way.

Conclusions

The idea of interpreting Descartes’ philosophical legacy as a predictor of open knowledge and
open education is justified under the condition of paying attention to the anthropological turn he
made. It is now crucial for us that among the main problems of his work is understanding the na-

ture of man and the motives for his behaviour.
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This paper addresses the problem of the ways and means of human perfection from the per-
spective of university communities (teachers and librarians, who are historically included in the
communication structure and system of the educational institution). It is about ways of creating,
managing, using, preserving, and disseminating knowledge, among which the leading place be-
longs to the understanding of the forms of realization of the epoch’s request for the perfection of
human nature. By exploring the nature of the knowledge that is important to us today, we find a
meaningful counterpart to the open knowledge and open education in Descartes’ legacy. Draw-
ing on Christianity as the basis for altruism, Descartes demonstrates a caring attitude towards the
achievements of previous generations on the path of personal self-development. His attention is
rightly drawn to education and books as representations of vibrant personalities. Their authentic
and productive assimilation is possible only under the condition of a caring attitude towards the
public good, which involves the intellectual volunteering of teachers and librarians. It is about
self-realization through altruistic self-improvement, i.e. intellectual charity, which is especially
evident today during martial law in Ukraine and is voluntary, conscious and free work for the
benefit of others.

Librarians of universities in different countries for a long time have been experiencing a
heavy financial burden (which is increasing every year) in the acquisition of funds both with
printed scientific journals and those available through the Internet. Libraries are forced to refuse
to purchase printed publications and access to electronic ones. This creates great barriers for re-
searchers to learn about new developments in their fields, or to read, replicate, and verify others’
findings. Often, researchers must relinquish the copyrights they hold on their work when they
agree to let journals publish it. Journal publishers then charge individual readers and libraries
fees for access to these scholarly materials. Therefore, the principles of open education through
the open access movement help university librarians to support their academic communities by
providing access to the results of important research.
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JlekapT npo BIAKPUTI 3HAHHS TA BAOCKOHAJICHHS JIKUHHU

Meta — o0rpyHTyBaTH NMpaBOMIpHICTh iHTepHpeTanii BueHHs JlekapTa sk 3aruTy Ha NOUIyK OopM Ta 3acobiB
BIIOCKOHAJICHHS TIPUPOIH JIFOJUHH, IO Iiependadae 30CcepePKeHHS yBaru Ha Croco0i po3yMiHHS HAM BiIKPUTOCTI
3HaHb Ta OCBiTH. [IpobieMa po3riIsigaeTbCsa 3 TOYKH 30py IPEICTABHUKIB YHIBEPCHUTETCHKUX CIUIBHOT (BHKJIaIa-
4iB 1 6i0mioTeKapiB), SIKi ICTOPHYHO BKIIOYCHI B CTPYKTYPY 1 CHCTEMY KOMYHIKaIlili HABYAIBHOTO 3aKiany, B T.4.
IIJSIXOM CTBOPEHHS, YNPABIiHHSA, BUKOPUCTAHHS, 30€pekeHHA Ta MOLIMPEeHHs 3HaHb. TeopeTuunmii 6azuc. [{o
YHCIIa IEHTPaJbHUX MOMEHTIB BUeHHs JlekapTa HaJeXHUTh HOTo NMparHeHHs BIOCKOHAJIHMTH JoAuHy. [y Hamoro
pO3TIIsANy MPHUHIHUIIOBY BAKIIMBICTH Ma€ TOM (axT, mo MOHATTS "3HaHHA" J[ekapT BXKHBa€ HE JHIIE Y BY3bKOMY
3HaYeHHI — SIK MPHPOJHHYO-HAYKOBE 3HAHHS, aje W y OUIbII MIHUPOKOMY. B KOHTEKCTI TeMH JOCHiKEHHS
HAHOUIBII Ba)KJIMBUM € TOH BUIA0K, KOJH MUCIHTEb 3raJye Mpo Ti 3HAHHS, SIKI KOJKHA JIFOIMHA MTepeKuBae 0e3
3BepTaHHs 10 ¢inocodii. Came i 3HaHH: 1 € Juis Jlekapra KJIIOYOBHMMH B IPOLIECI BUPIlLIEHHST OCHOBHOT 1po0Jie-
MU HOTO €THKU — SIK MOXXHA BJIOCKOHAJIUTH NPUPOAY JroAWHU? J{JIsl HAoro po3risiay KIIYOBHX IMOJIOKEeHb [le-
KapTa CIIIIHOIO € yBara Jio IposiBy (peHOMEHY anbTpyi3my B ¢inocodii JlekapTa, a TakoxX 10 perpe3eHTaTUBHOTO
(hakTy HOro BHYTpIIIHBOI BIJKPUTOCTI — TOTOBHOCTI JO Jianory. BiH BHCOKO I[iHYE€ Ta pPEKOMEHAYE CBOIM
CHIBPO3MOBHMKAaM 3BEpTaHHS JIO KHHT, SIKi € (OpPMOIO perpe3eHTalil SCKpaBHX 0coOMCTOCTeH iX aBTOpiB.
HayxoBa HoBu3Ha. Briepmie B nociimHUIbBKiH siTepatypi o0rpyHToBana teza npo Pene JlekapTa sk ogHOTO 3
MOTIEPETHUKIB CHCTEMH BIJKPUTOTO 3HAHHS. ApPryMEHTOBaHa MpPaBOMIPHICTh TiIyMadeHHS JleKapToMm 3amuTy
BJIACHOI €IOXW Ha MOITYKH Ai€BHX (HOpM BIOCKOHANCHHS JOAWHU. BucHOBKHU. OOTpyHTYBaHHS el mpaBoMip-
HOCTI TITymMadeHHs ¢inocodpcrkoi cnaamuan JekapTa Sk MPOBICHUKA BiTKPUTHX 3HAHD CTAJ0 MOXKIUBUM 33 YMO-
BH yBaru JI0 3[iHCHEHOTO HUM aHTPOIIOJIOTI9HOTO TIOBOPOTY 1 3HAXOKEHHS 3MICTOBHHUX aHAJIOTiB BiTKPUTOCTI, B
T.4. BIIKpHUTOI OCBiTH. ONUPaOYNCh Ha XPUCTHSHCTBO SIK MIIPYHTS albTpyismy, Jlexapt neMoHcTpye TypOOTIH-
Be CTABJICHHs 10 3700YyTKIiB MOMEpe/IHiX MOKOJiHb Ha LLIAXY caMopo30y0BH ocoGucTocTi. Moro yBary 3acmysxe-
HO MPUBEPTAIOTH OCBiTa Ta KHUTHU SIK PEMPE3eHTAHTH ACKPaBMX 0cOOHMCTOCTel. IX aBTeHTHUYHE Ta MPOIYKTHBHE
3aCBOEHHS MOXKJIMBE JIMIIC 32 YMOBHU TypOOTJIUBOTO CTaBJICHHS JO CYCHUILHOTO OJiara, IO Hepeadayae iHTeIeK-
TyasnbHe BOJOHTEPCTBO BHKIanadiB i GibmiorexapiB. MmeTbcs mpo camopeanisamiio cebe Ha IUIAXax aib-
TPYICTUYHOTO CaMOBJIOCKOHAJIEHHS, TOOTO IHTEIEKTYyaJIbHOTO OJIaroliiHHUITBA, SIKE OCOOJIUBO SICKPABO IIPOSIB-
JISIETHCSL CHOTO/IHI B IIEPi0J1 BOEHHOTO CTaHy B YKpaiHi 1 € T0OPOBIIBHOIO CBIIOMOIO i GE3KOIITOBHOIO Mpalero Ha
KOPHCTD iHIITHX.
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Miracle as a Message: Cosmological, Anthropological and Educational
Implications

The purpose of this article is to explain in religious, secular, and post-secular contexts the functional potential of
conceptualizing the miracle as a text or message with a motivational effect. Theoretical basis. Max Weber, Ernst Tu-
gendhat, Alexander Geppert and Till Kdssler analysed the processes of enchantment and disenchantment of the world
on a philosophical basis. The representatives of the Frankfurt school (Theodor Adorno, Max Horkheimer, Walter Ben-
jamin) and their followers describe the cultural processes of post-secularism (Jirgen Habermas, Peter Sloterdijk) in
detail. The logic of cultural and social representation of amazing events and their descriptions can be realized by com-
bining hermeneutic analysis with a functionalist approach based on the model of Niklas Luhmann and the discursive
ethics of Karl-Otto Apel. Originality. Desired cultural, social and political situations in society often arise unexpected-
ly and suddenly, which provokes to characterize them as a miracle. However, at the basis of the emergence of such
situations are the rules of social communication, in particular those that provide for asymmetric communication with
questions that await answers. A miracle appears at the moment of transformation of asymmetric communication into a
symmetrical one: each specific miracle-phenomenon needs its own metaphorical understanding and interpretation as a
message. Conclusions. The article proposes an analysis of miracle phenomenon in its cosmological, anthropological
and educational implications. Some tendencies fixed by communicative turn of the contemporary philosophy are also
contributed to considering the miracle in its objective and subjective representations. The semantics of the miracle is
analysed according to the relevant problem fields. The functionality of miracle is examined on its ability to show orien-
tation for the contemporary societies with their tendency to post-secularity. The fusion of Pre-modernity and Late Mo-
dernity is taking into account when the semantics of miracle is described accordingly to their communication function-
ality. The enchanting and disenchanting dialectic is explained on semantics of miracle as a world and cosmic events.

Keywords: miracle; cosmology; religion; anthropology; semantics; communication; culture; post-secularity;
education

Introduction

The phenomenon of the miracle as a supernatural one belongs to the objects that emerge on
the boundaries of the well-known world, its hidden side and universe. However, the semantics of
miracle through their connections with the wonder and the miraculous are showing the ability of
crossing these boundaries. It is possible because the miracle is not only observed but also experi-
enced and perceived. The scale of the subjective appraisals of miracle has therefore a wide
range: true, truthful, faithful, possible or impossible.

The historical forms of miracle representations are well-known and systematized (Geppert &
Kdossler, 2011, pp. 49-68). Since the Pre-modernity the phenomenon of the miracle has been the
prerogative of theologians. They were occupied by developing of theory of miracles and organiz-
ing of their practical staging. In the Ukrainian philosophical tradition, since the time of
H. Skovoroda, the miracle has been described as a phenomenon and experience in the ethico-
spiritual context (Popovych, 2008, p. 207). This article can be regarded with some restrictions as
continuation of this tradition pursuing the aim to clarify the communicative potential of the mir-
acle phenomenon through the dialectics of its enchanting and disenchanting. It is a theoretical
paradox that, with references to Max Weber, the tendency of enchantment is established espe-
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cially in post-industrial developed societies returning to post-secularism (Geppert & Kossler,
2011, p. 10). The process of the enchanting of the world is generally considered as conse-
quence of the mythological worldview. Mysticism, with its anthropological roots, has always
used the practice of creating miracles by manipulating the appearance and hidden side of
things (Tugendhat, 2007, pp. 180-181). Social phantasies are also connected with hopes for the
improvement of reality in line with the imperative of rectification. But not only the irrational ex-
planations of unknown or unexpected phenomena are operating with the miracle concept in the
option of enchanting. The disenchanted ones can be also converted in the field of mythology.
Metaphors of the economic, social, political or educational miracles and wonders unveil this dia-
lectic. This kind of attitudinal change is analysed in detail by representatives of Frankfurter
School (Theodor Adorno, Max Horkheimer, Walter Benjamin) and their followers describing
the cultural processes of the post-secularism (Jirgen Habermas, Peter Sloterdjik). The phenome-
nological conceptualization of the miracle is represented also in cosmological research field, es-
pecially in the philosophy of cosmism in its different directions.

The methodology strategy corresponding to this purpose is developed according to the logic
of the cultural and social representation of the miracle events and their descriptions. This is pos-
sible only by combining hermeneutical analysis with a functionalist approach based on the model
of Niklas Luhmann and the discursive ethics of Karl-Otto Apel. Therefore this article continues
proofing of the methodological strategy which was drawn in our article "Cosmological and Cul-
tural-Anthropological Turns in the Christian Philosophical Theology: Educational Implications
in the Post-Secular Contexts" (Kultaieva, Radionova, & Panchenko, 2021). The communicative
turn in cosmology, as well as in theology and political and educational sciences, opens up the
prospect of uncovering some of the hidden messages sent by the events that are perceived or
classified as miracles.

Consideration of the miracle as a communicative act requires argumentative support, which
itself seeks support in a phenomenological reflection that makes clear the different type of mes-
sages that are translated from the miracle as a real object and its perception or construction. It
might be mentioned that in the late Modernity the concept of the miracle is misused often in the
vernacular communications as an expression of admiration or amazement. But the article deals
with those conceptualizations of miracle that are autonomous from everyday life with its meta-
phors and slang of mass culture.

Purpose

The purpose of this article is to explain in religious, secular and post-secular contexts the
functional potential of conceptualization of miracle as a text or message with motivating effect.
Taking into consideration all these remarks, this article shows the miracle from its communica-
tive side, namely as an active and passive subject of symmetrical and asymmetrical speech acts
occurring in the fragmental social world.

Statement of basic materials

Miracle’s functionality in religion: certification of the sacral truth or actuality of Hegel’s
explorations

The systematic consideration of the functionality of miracles in religion originates from German
idealism — from its attempt to give a rational explanation of the miraculous phenomena in the bibli-
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cal stories. The Kantian approach to regard the religion from the position of reason was continued
by Hegel. He emphasized the positive side of the religion narratives. Therefore, by Hegel, biblical
miracles can be interpreted from the standpoint of reason (Vernunft) and understanding (Verstand).
The mind fixes the sensual perception of the wonder as an unusual event as an evidence of religious
truth, especially of God’s existing. The paradox of this position lies in the ambiguity that arises after
attempts to clarify it in a natural way. In this case, only the external side is accepted, which pro-
vokes the subjective interpretation of miracles and their messages. Therefore, Hegel (1981) turns to
the search for the function of religious miracles in reasoning, since reason can reveal hidden infor-
mation about sacral events and its signs addressed to people (p. 484).

The great problem of the Modernity with the advanced secularization is the certification of
the truth in religion connected with practical side of salvation: saving from natural and anthropo-
genic disasters or wondering of God’s creations (Fuchs, 2022). These metaphysical reactions
have a very vivid range, including "the ontological shock™ clarified according to Hegel’s scheme.
This term, used by Axel Honneth (1995), aims to show the upper level of the extraordinary
events by Jean-Paul Sartre (p. 163). Hegel makes also distinctions between the widespread pro-
fane miracles and those that occur seldom or have a recognized iteration. According to Hegel,
only those miracles that are attested as containing true messages related to a true story can be
considered both the truth of religion and a true miracle. This can be illustrated by the growth of
the cult of the Virgin Mary or other saints as representatives of the Savior (Zander, 2011, p. 155).
As an argument used by Hegel is an anthropological statement that the animals have no religion
and only human needs it because religion is imbedded in thinking. That’s why human heart and
feeling are connected with thinking, which makes possible a spiritual life with all its attributes
(Hegel, 1981, p. 486). The phenomenon of myroblyte icons seems to confirm Hegel’s assump-
tion about the crossing of philosophy and theology, which attests to the truth of this form of mir-
acle. Anyway, regarded as a message, this fact taking place both in the West and East Europe
shows a possibility of ideological instrumenting of miracles (Imorde, 2011, pp. 129-130). To de-
termine the difference between these forms of miracle representations, it is necessary to analyse in
more detail the semantics of miracle in contemporary theological and cosmological discourses,
since the theological and cosmological heaven can speak different languages using the same signs
in communication through miracle as a medium.

The semantics of miracle in theological and cosmological discourses:
provoking post-secular messages

The return to some of the problems dealing with miracles semantics in the post-secular cos-
mological, anthropological and educational discourses is related to many reasons. The main one
reflects the complications caused by the acceleration of knowledge production in the post-
industrial societies, where the possibilities of the digital technologies are perceived as a hand-
made miracle with the divine ontological characteristics such as omnipresence and ubiquity
(Geppert & Kdssler, 2011, p. 12).

The theologians seem to be more prepared for this return of the miracles on the scene of
theoretical discourses and practical debates. Belief in miracles belongs to the anthropological
roots of religion and mysticism and can be seen as the most constant characteristics of human
being (Tugendhat, 2007, p. 193). The achievements of the neurobiology can be regarded as a
confirmation of theological statements about the natural predispositions to religious experience
and human ability to recognize the miracle as transcend and natural events that convey messages
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to their observer with different capacities of utterance and understanding. These discoveries re-
turn into contemporary linguistic discourses the hypothesis of Jerry Fodor (1983) of modularity
of mind. The discovery of the religious centre in the human brain and some simile structures by
animals can be used as an acknowledgment of the old theological idea of the all-unity of being.
But there are two possibilities for the interpretations of this fact. The first of them is the analogy
with the biological computer, the second — widening the horizon of consideration of the essential
connection between God and man, which is commonly called spirituality (Lukas, 2021). The se-
cond possibility provides for revision of fundamental anthropological ideas from the standpoint
resonance theory of human attitude to the world. The philosophical rethinking of the sociological
resonance theory of Hartmut Rosa (2019) makes it possible to open conceptual closed schemes
of the spirituality and therefore to explain the place of the human in the cosmos on the basis of
inter-subjectivity (pp. 7-8). The static place of the human in the cosmos must be replaced by a
dynamic connection between human nature and cosmic space, thereby the phenomenon of mira-
cle would be turned into the practical aspect with the resonance effect.

The origin of miracle has different interpretative schemes in theology and in the secular ver-
sions of the cosmology. Some authors propose to distinct between the transcendence wonder and
nature wonders as miracula and mirabilia (Geppert & Kossler, 2011, p. 68). P. Sloterdijk (2009)
propose to use as generic term for all artistic person "homo mirabile” as "life Artificum"” with
wondering resonance in its environment (p. 512). Therefore this distinction has some theoretical
problems. In this case, the cosmic and natural phenomena are regarded separately repeating the
religious division of the heaven and earth. Accordingly to this division the cosmic miracle have
divine origin and have superiority upon the unknown natural events. God’s appearance as divine
action needs an observer and an interpreter to be notable. The same is validly for natural miracle.
Both the cosmic and natural events are impossible without human ability to accept the unknown
events as a message that must be deciphered. It should also be noted that the miracle as a super-
natural event can be perceived in the modus of an existential encounter or God’s speech ad-
dressed to man. Among the cultural forms with the most high resonance are visual art and thea-
tre, both with exponential symbolic addition.

The cosmic or god’s language using in this kind of communication can be described as "cos-
movision™ (Weiler, 2011, p. 97). This original "cosmovisual™ methodological approach at its cat-
egories can be used as instruments for receiving messages from miracle appearance with great
resonance. Birgit Weiler demonstrates this belief in pre-modern contexts that bear some resem-
blance to post-secular constellations. The conceptual pair cosmology and cosmovision can be
regarded both as a conceptual opposition and as a complementarity. This splitting or, in Hegel’s
term, Entzweiung, allows to bring new semantics and metaphors of miracles with a magnetic ef-
fect on people into the cosmological discourse. "Cosmovision," according to Weiler (2011), "is
experience condensed in language” (p. 97). The holistic intentionality of the Cosmovision makes
possible to perceive the appearance of miracles as the ended communication or closed speech act
with exhaust meaning for awaking cognition (Luhmann, 1998, p. 44, p. 46).

Miracles, both in theology and cosmology, are generally explained with referring to collective
memory or collective experience gained regarding these phenomena. In spite of that there are
many notes made about clairvoyants and visionaries in historical documents. The abilities of the-
se persons in foreseeing are often classified as embodied miracle because they exceed the poten-
tial of the normal human constitution. Generally they deal with cosmovisions and their interpre-
tations.
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The semantics of cosmovision can be both rational and affective designed. The scientific dis-
coveries are often described as miracles with secret messages. Their content of miracle reports is
generally unclear not only in the popular reports, but also in special publications. Discourses
about miracles in theology are semantically more rigid than in scientific cosmology. The voice of
prophet is always present in the reports of miracle, which as a rule are made by theologians. The
practices of cosmovision share many similarities with forecasting, especially in the form of pre-
diction. Semantics of miracle can make such futurological practices more convincible but less
understandable.

The messages received from miracle as a medium can also be transformed into performance
or theatre. In search of the origin of such transformations with accentuated semantics of miracle,
P. Sloterdijk focused his attention on theopoetics both in theology and in its secular version in
literature. The theological and cosmological narratives in literature, according to Sloterdijk, ex-
plore the story of heaven both in the mythology, religion and in secular contexts. The analysis of
miracle in those options gives opportunity to define the heaven as a stage where the drama of
ascension and decline takes place. Semantics of heaven as a metaphysical place, where miracles
can be produced and performed, is also complemented by the semantics of speaking and exag-
gerating (Sloterdijk, 2020, p. 220).

The miracle as the theatre is the best described in the old Greek literature. Sloterdijk had used
the antic tragedies as an empirical material to show the world of Gods in action. Gods as produc-
ers of miracles show abilities to change their roles during the whole performance. Gods can be
onlookers of tragedies taking place in heaven reality. But they can appear unexpected on the sce-
ne as actors playing their role. It is possible because they are speaking Gods. "The Olympians,"
Sloterdijk (2020) says, "could be described as an oligarchic society"” or as "anti-gravity beings"
who observe and correct everything that happens in the field of gravity, sending their messages
in the form of miracles (p. 12). God’s appearance in theatre modus is possible only in the frames
of the mythological worldview with its way of thinking and acting. Miracles belong to this reali-
ty as cornerstones of the cosmocentric structure of the world.

Nobody can see directly the God at work. Anyway Greek’s mythology might give some prac-
tical advice on how to imitate a miracle at different stages of its creation. Reducing the Gods to
craftsmen making miracles denies their exclusive position in Cosmos and relegates them to the
level of magic trick artists. The semantics of heaven has connotation both with the place where
miracles are created — God’s workshop, and with the place for sending messages — God’s office.
In the Pre-modernity, according to Sloterdijk (2020), this distinction was a "symbol of immuni-
ty", because the Gods, as creators of miracles, have the power to decide the glory of their crea-
tions by sending messages to all people in the form of their revelation and warnings of disasters
(p. 7).

During secularity the semantics of heaven and miracles have lost their metaphysical founda-
tion and with it — the support from priests. The consequence of that was quite unexpected: the
heaven lost its voice with position as moderator on Gods meetings and interpreter of miracles
messages. In spite of this, the silent heaven found its place in communication in the field of eve-
ryday life and mass culture. The ideological situation of the post-secularity tries to combine
speaking and silence of heaven. The reification of heaven occurred through secular invasion in
its meaning. Heaven was reduced to cosmic space used for human needs. Its rudimentary majes-
ty is preserved in speech actions with high expressive potential. But the praise of this disap-
pointment of heaven has lost its symbolic meaning.
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In the contemporary cosmological discourses, heaven is also reduced to space, and miracles
coming from here are just the matter of natural sciences reporting in scientific or popular terms
on reports in scientists’ publications or their public lectures. The turn to the post-secularity can
be qualified as attempt of making hybrids from mentalities of the Middle Age and Late Moderni-
ty with their reading of miracles messages.

Anthropological design of miracles and its educational implications

In the post-industrial societies, the artificial miracles become their legacy as the expression of
human creativity and art. Miracles with all their messages are reinterpreted from the perspective
of wishful future and from the technophobic point of view. The wishful futuristic miracles are
not always handmade products because the human evolution can be unexpected and continue
with disasters. The miracle of optimized human (emendation) opens the era of post-humanism.
The later shows the ambiguity in itself because the evolution in this direction might be regarded
both as a project of the Gods and as a man-made miracle that sends an appeal to people who
must necessarily be changed according to this model. Anywhere this model may have an objec-
tive or subjective side.

The objective side is a profane substitution of God by making miracles with simulations of
his messages to people. Thereby it must be mentioned that explaining of such messages connect-
ed with miracles is now the matter of consumers and vendors, to whom producers delegate their
priority right. Turning to the subjective side of the analysed model it must be said that here the
attention is concentrated on such gifts of human nature that belong to the sphere of culture.
Therefore the cultural, social, political and educational anthropologies must be involved into re-
search field of the artificial miracle creation that might be the first stage of the secular and post-
secular miracle appearances with their further translating into language of the mass culture for
consumer communicative society.

The heuristic metaphors of economic, social and political miracles, which are described in
the media as a great achievement, are often revealed at a level of reality far from what is called
the object of wonder. The competition between homo faber, homo sacer and homo creator con-
tinues with the increasing intensity also in the postindustrial contexts. Giorgio Agamben
(1998) sees the possibility of such competition in "politization of life" and "politization of
death” (p. 131, p. 162). The ambivalence of the sacrality in Agamben’ theory might be used for
making distinctions between the greatest miracles on the Earth — life and death. But the exper-
imental way of his thinking shows also an attitude to name as miracle every product of innova-
tion. The immortality is thereby substituted through repairing. Mechanical thinking seems to
return to anthropological oriented philosophical discourses. The prototype of artificial intelli-
gence and a new human in the post-industrial society could be considered the well-known sci-
ence fiction work of Mary Shelly "Frankenstein, or Modern Prometheus™. The iconic value of
this figure is associated with showing the hidden dangers of technologies that reproduce the
process of human creation in an unnatural way. The handmade monster is generally not con-
sidered as miracle in the context of the mass culture because its consumers expect only pleas-
ant impression from miracles.

Thus, the miracle with all its messages is reduced to a self-affirming technique of mass cul-
ture in the post-industrial societies. The natural miracle of childbirth is replaced in this culture by
the creation of human beings through biotechnology and the study of cultural, pedagogical and
psychological resources. Yuval Harari (2017) analysing this tendency makes forecasting for fur-
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ther development of pedagogical technologies as miracle producing techniques with the ability to
"change the biochemistry of students™” (p. 59). The phenomenon of the wonder child and people
with paranormal abilities is often regarded from the standpoint of utility, which is often found in
shows and various performances.

The pedagogical miracles are often stylized as a suddenly effect of sleeping beauty in the
well-known fable. Pedagogical formative activities and self-educational successes therefore re-
main hidden, and teaching professions are reduced to serving the individual. The miracle flower
and the gardener are the best metaphors describing the pedagogical relationship in the postindus-
trial culture. The miracle of spontaneous transformation with "aha-effect™ in the post-passivity is
in this context more significant than observation and pedagogical correction of students’ devel-
opment. Schools are also often elevated to a sacred place by the metaphor of "temple of
knowledge" and "temple of science", the later — in the case of secondary schools and universities.
It should be noted that the widespread understanding of educational institutions as a fabric of
knowledge production and spirituality rooted in industrial society is being replaced by laborato-
ries for creating reserves of workers in post-industrialism.

In the educational spaces the phenomenon of miracle occurs in different representations. First
of all, we should mention the objectification of some innovative pedagogical ideas that probably
could radically change educational practices or the role reality in educational institutions. The
ideas with certificated "miracle potential” promise the appearance of a miracle in the future, for-
getting the actual educational tasks. The pedagogical theories of changing human nature have
always been a part of utopian projects in spite of their transformation in the period from the New
Age (Francis Bacon), the Enlightenment (Jean-Jacque Rousseau) and the Late Modernity with its
anthropotechnical turn (Sloterdijk, 2009, pp. 9-10). The main directions of those transformations
develop as a rule in accordance with strategies of economic modernization. The social moderni-
zation as a miracle is reflected in pedagogical wonders on the collective or individual level with
different visions of educational methods but with post-secular inspiration (Kultaieva, 2019,
pp. 226-227).

The artificial intelligence, its possibilities and real achievements can be considered as chal-
lenges for pedagogical sciences. The same can be said about the perspective of education in the
variants of transhumanism in order to redesign a person on a scientific basis (Midgley, 1992,
pp. 14-17). The techno idyll of different versions of trans-humanism can be regarded as a mes-
sage to address the possibilities of solving some problems related to human bodily and spiritual
health. Thereby the popularity of alternative ways of accumulating and expanding non-scientific
knowledge as one of the signs of post-secularity is associated with the growing hope for a mira-
cle in all spheres of postindustrial society.

Originality

The phenomenon of miracle has many faces that are determined by cultural, social and politi-
cal situations. The messages about miracles that are sent out can be both expected and sudden.
But still, in both cases, there is often a communicative act in the form of initiating asymmetric
communication with questions waiting to be answered. The transformation of asymmetric com-
munication into symmetric one depends on the intensity of the process of cognition of each spe-
cific miracle phenomenon with its metaphorical messages.
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Conclusions

Both talking about heaven and talking about nature requires perception and interpretation in
specific social and cultural contexts. The manipulation with miracle messages can be used in po-
litical ideologies in religions as a tool to strengthen their influence and solve their particular
tasks. The self-made wonders in the social life, culture and education are usually not related to
mysterious self-representation and might be regarded as human achievement with a resonance
effect. Falsifications of such achievements can provoke a lot of negative changes in the social
conscience, because in this case the illusions become superior to social realities. The utopian
thinking developed on this basis can be transformed into the direction of criminal utopia with all
the consequences of the negative freedom culture.
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I[I/IBO SAK MOCJIAHHA: KOCMOJIOI‘i‘lHe, aHTPOHOJIOI‘i‘IHe TAa OCBITHE 3HAYEHHS

Mera. VY wmiif crarTi mepen0aveHo MOSICHUTH B PENTIHHOMY, CEKYJIPHOMY Ta MOCTCEKYJIIPHOMY KOHTEKCTax
(YHKIIOHATBPHAUNA MOTEHITiall KOHIIENTYyali3amii JuBa K TEKCTy a00 MOBIMOMIICHHS 3 MOTHBYBAJIGHUM €(EeKTOM.
Teoperuunuii 6a3uc. [Iporecn 3agaKiryBaHHS Ta PO3YAKIIyBaHHS CBITY Ha (UIOCO()CHKOMY IPYHTI aHANi3yBalH
Maxkc Bebep, Epuact Tyrenaxat, Anexcanap ['enmepr i Tine Kecnep. [lianektnanuii miaxia 1o aHamizy AuBa Ta Me-
Ta)Opy EKOHOMIUHHUX, COLIANBHUX, MOJIITHYHUX UM OCBITHIX IWB JETAIbHO aHANI3yIOTh NMPEACTAaBHUKH (paHK-
¢yprepkoi mkonu (Teomop Anopro, Makc ['opkraiimep, Bametep benbsmin) Ta ixui mocuimoBHHKH HOpren
I'abepmac i [Terep CroTepaaiik, ONMCYIOYX KyJIbTYpPHI IPOIIECH MOCTCEKYIsIpr3My. JIOTIKY KyJIbTYpHOI Ta COIlialib-
HOI pernpe3eHTalii TUBOBMKHHUX TOIiH Ta iXHIX OMUCIB MOXKHA 3IIMCHUTH MUIAXOM IMOEIHAHHSI T'€PMEHEBTHYHOTO
aHaii3y 3 QYHKIIOHATICTUYHUM MigxonoM 3a mozemo Hikmaca Jlymana ta muckypcuBHOr errkoro Kapma-Otro
Anens. HaykoBa HoBu3Ha. bakaHi B CycIiibCTBI KyJIBTYpHI, COLIiaJIbHI Ta MOJITHYHI CUTYyallii HEPiIKO BUHUKAIOTh
HEO4iKyBaHO, PanToBo, 10 IPOBOKY€E XapaKTEepU3yBaTH iX SK JAWBO. YTIM, B OCHOBI IIOSIBM TaKUX CUTYyalil JIexkKaTh
IpaBWJia 3iHCHEHHS COLiaJbHOI KOMYHIKaIil, 30KpeMa Ti, sSKi Iepen0avaloTh aCUMETPUYHE CIIIJIKYBaHHS i3 3aru-
TaHHSAMH, 110 TOTPeOyIOTH BiANOBiAi. /IMBO IIOCTaE B MOMEHT IEPETBOPEHHS aCUMETPUYHOI KOMYHIKalii Ha CHMeT-
PHYHY: KO>KHE KOHKpPETHE AMBO-SBHIIE NOTpedye cBOro MeTa)OopuiIHOIO OCMHUCIICHHS W IHTepHpeTarlii K ImociaH-
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Hs. BUCHOBKHM. Y CTaTTi 3anpoIiOHOBaHO aHami3 (peHOMeHy [uBa B KOCMOJIOTIYHOMY, aHTPOMOJIOTIYHOMY Ta
OCBITHbOMY acriekTax. Jlo po3risiay aAuBa B HOro 00’€KTHBHHX 1 Cy0’€KTHBHUX PENPE3CHTAllisIX BHECEHO il NesiKi
TEHJIeHLIT, K1 OyJIM 3aKpirieHi KOMYHIKaTHBHUM ITIOBOPOTOM cy4acHol ¢inocodii. CemaHTHKY IHBa poaHaizoBa-
HO 32 BIAMOBIIHUMH NpoOIEeMHUMH NOIIMHU. DyHKIIOHAIBHICTS MBA JIOCHIPKEHO HA HOTO 3/IaTHOCTI MOKa3yBaTH
Opi€HTANII0 ISl Cy4acHHX CYCHIUIBCTB 3 iX TEHJCHLIEIO J0 MOCTCEKYJSPHOCTI. 3JIUTTS JOMOAEPHOCTI Ta Mi3HBOI
MOJICPHOCTI BpaxoBaHO JUIsl ONMCAHHS CEMaHTHUKH JIMBa BiJIMOBIHO 0 IXHHOT KOMYHIKaLiiiHOT (DYHKI[IOHAJILHOCTI.
Ha ocHOBI ceMaHTHKH AMBa SIK CBITOBHX 1 KOCMIYHUX MOMIN MOSCHEHO MiaJeKTHKY 3a4akiyBaHHs Ta PO3YaKIyBaH-
HSL.

Kniouosi cnosa: nyuBo; KOCMOJIOTIS; PENIrist; aHTPOIIOJIOTIS; CeMaHTHKa; KOMYHIKaIlisl; KyJIbTypa; IMOCTCEeKyJIs-
pHU3M; OCBiTa
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Communicative Approach to Determining the Role of Personality in Science

Purpose. This article aims at outlining the socio-communicative prerequisites for the influence of personality
on the acquisition of rigorous scientific knowledge. Theoretical basis. The communicative foundations of an
individual’s activity in general and the functioning of his consciousness in particular were laid by the philosophy
of Edmund Husserl, primarily due to his introduction of the concepts of "intersubjectivity" and "lifeworld". From
these positions, attempts were made to understand the discussion of Karl Popper and Thomas Kuhn regarding the
role of the individual in science, in particular, the concept of a "normal scientist” as a participant in the lifeworld
of scientists who support special intersubjective norms of reproduction of this lifeworld through scientific com-
munication. The concept of "communicative mind", correlated with the philosophy of Jirgen Habermas, best ex-
presses the rational and argumentative principles of achieving consensus in science. Originality. Social anthro-
pology reveals the constitutive significance of teamwork in science as a way of achieving rigorous scientific
knowledge. Social phenomenology concretizes this by emphasizing the need for constant improvement of the
rules of this communication. The verification of scientific knowledge by facts is strictly determined by the ob-
servance of community-recognized scientific tools for achieving such verification, in particular, the conventional
agreement within a certain community of scientists regarding the language of science, which is used to describe
verification, falsification, and other procedures for organizing scientific knowledge into a system. Conclusions.
Verification of the obtained scientific knowledge critically depends on the formulation, dissemination and ob-
servance of certain institutional rules of scientific communication. This applies, in particular, to the conventional-
ly recognized rules for the verification of scientific knowledge by empirical facts: it is not an isolated scientist
who should identify, verify, organize and evaluate empirical facts, but a community of scientists who conduct
scientific research in an organized manner. Team scientific work is a special case of collective action, which is
characterized by a high level of reflection and application of critical thinking on a communicative basis. In par-
ticular, the legitimation of acquired scientific knowledge occurs in the process of scientific research due to the
observance of procedural rules and careful work with empirical facts.

Keywords: personality; scientist; scientific communication; communicative mind; teamwork in science; rules of
scientific communication

Introduction

The ideal of science is the achievement of adequate knowledge, that is, such knowledge that
will retain its truth and self-identity regardless of who is its bearer and how it is used and for
what purposes. At the same time, scientific knowledge always has its creator, and despite the ex-
istence of the phenomenon of serial scientific discoveries, the personality of the scientist-
discoverer is far from accidental every time. In the place of Isaac Newton, any other person
could have been under the apple tree and, from being hit on the head with an apple, he would not
have had a scientific insight that would have led to the discovery of the law of universal gravita-
tion. Likewise, every person falls asleep every night, but only Dmitri Mendeleev first saw his
world-famous periodic table of chemical elements in a dream. Thus, the role of personality in
scientific discoveries cannot be overestimated.

But in ordinary everyday scientific work, the personal factor weighs a lot, in particular, what
is sometimes called the "human factor”. Often the "human factor" means the probability of mis-
takes, reckless actions, unfortunate accidents. But accidents in science can also be happy ones —
it all depends on the attitude: whether to catch an incredibly rare unexpected opportunity or to
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miss a long-awaited and foreseen great chance often depends on the personal qualities of the re-
searcher, even the laboratory assistant.

Natural sciences are classically abstracted from the personality of the researcher and the per-
son in general in scientific cognition — they focus on achieving the facts as they are allegedly "by
themselves", regardless of the will and sensory abilities of a person. The goal is to identify the
connections that are present in the object of research — immutable and essential, which express
the very nature of this object, its internal laws and reasons for its functioning and development. It
is thanks to this that they claim the status of mathematically "exact™, "rigorous™ and generally the
only ones deserving the name "science”. Whereas in the humanitarian sciences, the main meth-
ods are interpretation, assumptions and evaluations, which are fundamentally subjective in na-
ture. Some researchers believe that the humanities deserve the status of an art rather than a sci-
ence in their best examples because they are approximate in their methods and variable in their
results: one researcher may well justify an almost the opposite result compared to his colleagues.
It seems so at first glance, but how is it really?

At one time, the German philosopher Edmund Husserl put forward a thesis regarding philos-
ophy as the most rigorous science, based on the idea of reducing all the random from the con-
tents of consciousness, including the reduction of the scientist’s personality. Instead, the dispute
between the British philosopher Karl Popper and the American philosopher and historian of sci-
ence Thomas Kuhn showed that it is individuals who do science — genius scientists and ordinary
researchers. Subsequently, the English physicist and philosopher Michael Polanyi defended the
possibility of only personal knowledge in science. However, all these studies lacked considera-
tion of a consistent communicative approach to science and the role of the individual as a partic-
ipant in scientific communication.

But in fact, it is not about underestimating the personality of a scientist — on the contrary,
in recent decades, numerous studies have been carried out at the intersection of philosophy
and psychology to identify the conditions under which a scientist’s participation in collective
scientific work will bring the greatest results (Feist, 2006; Feltz & Cokely, 2012; Havlik,
Mlada, Fajnerova, & Horacek, 2018; Miller, 2021). Especially significant is the critical approach
to communication in philosophy — James Andow (2022) identifies the need to combine internal,
philosophical criticism with external, non-philosophical criticism. Finally, some authors raise the
question of the need to clarify the philosophical and anthropological approach to the very phe-
nomenon of man from the standpoint of taking into account the increasingly active participation
of man himself in changing his own essence (Honcharenko, 2019).

All these studies, however, still lack a generalizing concept of the significance of the scientist as a
person in the implementation of scientific communication to achieve rigorous scientific knowledge.

The research methodology will be social phenomenology, communicative philosophy, ap-
plied to the problems of the philosophy of science. Scientific communication appears as a subject
of research — when it comes to the norms of scientific communication as criteria for ensuring ad-
equate knowledge, as well as when it is necessary to reveal the institutional significance of scien-
tific knowledge. In both cases, the personality of the scientist is revealed as a participant in sci-
entific communication — primarily due to his ability to be an expert and support teamwork.

Purpose

The purpose of this article is to outline the social and communicative prerequisites for the in-
fluence of personality on the acquisition of rigorous scientific knowledge.
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A prerequisite for the meaningful development of the topic is the consistent solution of the
following tasks: a) Philosophical assessment of individual autonomy and teamwork in scientific
research; b) Philosophy of science about the role of the individual in knowing the truth (Kuhn,
Popper and Polanyi); c) Intersubjectivity of scientific practices and collective mind in science
(Husserl and Habermas).

Statement of basic materials

Philosophical assessment of individual autonomy and teamwork in scientific research

Ukrainian researchers Natalia Kryvtsova and Iryna Donnikova are trying to find a common
ground for the natural sciences and humanities by analysing the anthropologization of science.
They focus on the autonomy of the researcher’s personality — his self-realization, self-
transcendence, self-organization on the basis of autopoiesis (Kryvtsova & Donnikova, 2020). At
the same time, they ignore the communicative component of scientific research.

Modern English philosopher James Andow summarizes big amount of field studies of the
philosophers’ ways of thinking and as a result he insists that the features of personality of phi-
losopher could strongly determine philosopher’s worldview and could seriously impact of his
non-objectivity:

One thought might be that such perceptions of centrality might skew the
trajectory of philosophical enquiry leading to certain objectively im-
portant or interesting questions being overlooked or ignored. This could
happen in a direct way, through shaping individual researchers’ prefer-
ences such that they independently choose not to focus their efforts on
those questions, or in a more indirect way, through the structure of the
profession disincentivising or punishing specialization in particular sub-
fields. (Andow, 2022, p. 11)

But Andow did not propose for researcher to use philosophical communication to avoid such
non-objectivity and to join to the collective philosophical reason.

American psychologist in the field of scientific activity Gregory J. Feist (2006) summarized
the studies of concomitant factors "behind scientific interest and scientific talent e.g., birth-order
and theory acceptance, immigrant status ... gender ... age" (p. 163). He found out among other
that "creative scientists ...are generally more open and flexible, driven and ambitious, and alt-
hough they tend to be relatively asocial, when they do interact with others, they tend to be
somewhat prone to arrogance, self-confidence, and hostility" (Feist, 2006, p. 175). And exactly
he insist that "the scientific elite also tend to be more aloof, asocial, and introverted than their
less creative peers” and "independence’ tended to load on the research factor, whereas ‘extraver-

sion' tended to load on the teaching factor" (Feist, 2006, p. 175). Does this mean that social fea-
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tures are not useful for a scientist or that educational practices interfere with scientific work? It
seems very contradictory.

On the contrary to this defense of scientific individualism the group of British practical phi-
losophers from the Centre for Nursing and Midwifery Research indicates benefits of teamwork
when they compare three different individual philosophies of teamwork with patients: directive,
integrative and elective (Freeman, Miller, & Ross, 2000, pp. 240-242). They interpreted the indi-
vidual strategy not as isolation from other researchers, but as individual decision to choose the
special way in teamwork.

Another recent psychologist study, namely the study of personal reasons to accept some posi-
tion in elaboration of mind-body problem, also hints on the non-productivity of concentration
just on intrinsic problems and propose to look outside the shell of personality: "Maybe it is time
to move away from the solution of the mind-body problem, and put our efforts into the ideas:
why is the mind-body problem such a big problem in the first place?" (Havlik, Mlad4, Fajnerova,
& Horacek, 2018, p. 8).

In his time, Edmund Husserl was solving the problem of overcoming solipsism in philosophi-
cal and scientific knowledge. To do this, he turned to the identification of the intersubjective ba-
sis of the activity of consciousness in general and the functioning of scientific cognition in par-
ticular (Husserl, 2021). At the same time, he claimed that philosophy is the most rigorous of all
possible sciences (Husserl, 1965). Husserl did not clearly indicate the communicative nature of
science among the reasons for this rigor; on the contrary, he justified such rigor by referring not
to the empirical circumstances of communication, but to pure phenomena. However, Husserl’s
followers in phenomenology, as well as philosophers of science, all the same in scientific com-
munication sought to find grounds for achieving rigorous knowledge in science and philosophy.

Philosophy of science about the role of the individual in knowing the truth
(Kuhn, Popper and Polanyi)

At one time, the dispute between the American historian of science and the author of the philo-
sophical concept of paradigms in science Thomas Kuhn and the British philosopher-epistemologist
Karl Popper had a great resonance. In this dispute, Karl Popper (1970) defended the position that
the real achievements in science are only scientific discoveries, and accordingly — it is the brilliant
scientists who are the personalities in science, on whose decisions often depends the entire future
development of science. Instead, Thomas Kuhn (1970) believed that the daily and routine contri-
bution of each scientist is important, that brilliant discoveries require both careful and long-term
preparation by the entire community of research scientists, and their further legitimization, nu-
merous and diverse checks by all participants of scientific research: even the laboratory assistant
doing routine work is a personality in science: scientific discoveries depend on his accuracy no
less than on the brilliant insights of the leading laboratory specialist.

One could agree with Kuhn’s argumentation, but there is one significant objection that Pop-
per puts forward: laboratory scientists, exemplified by representatives of natural sciences, tend
toward dogmatism:

A system such as classical mechanics may be 'scientific' to any degree

you like; but those who uphold it dogmatically — believing, perhaps, that
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it is their business to defend such a successful system against criticism as
long as it is not conclusively disproved — are adopting the very reverse of
that critical attitude which in my view is the proper one for the scientist.
(Popper, 1959, p. 50)

In contrast to them, it is the humanities that have much more opportunities to implement criti-
cal thinking of a scientist in practice — the subject of humanities more obviously requires critical
perception and verification for the absence of ideological and other value influences. While the
subjects of natural sciences are perceived as extra-ideological, but in fact they are based on a la-
tent "world picture”, which is analogous to the paradigm in the natural sciences. The "world pic-
ture™ cannot be empirically verified. Ukrainian researcher Valeriia Honcharenko (2019) argues
based on the analysis of the philosophy of Martin Heidegger and Ludwig Wittgenstein: "Under-
standing the world picture means experiencing it, furthermore, it anticipates not only subjectivity
of language-games but also a meta-level of the entirety” (p. 38).

This meta-level is that of metaphysics, not of empirical science.

However, as can be judged from the approach of K. Popper, humanitarians, through the use of
critical thinking, are able to make the object of scientific analysis even the provisions of meta-
physics, which are subject to the laws of evolutionary epistemology. Thus, it seems to us that
Popper (1959) makes the position of the natural sciences to a certain extent the subject of criti-
cism of the humanities: "I equate the rational attitude and the critical attitude. The point is that,
whenever we propose a solution to a problem, we ought to try as hard as we can to overthrow
our solution, rather than defend it" (p. 16).

Popper expressed this idea long before the controversy with Kuhn:

It is the most characteristic feature of the scientific method that scientists
will do everything they can in order to criticize and test the theory in
question. Criticizing and testing go hand in hand: the theory is criticized
from very many different standpoints in order to bring out those points
which may be vulnerable... (Popper, 1940, p. 404)
Popper categorically opposed Kuhn’s thesis about the normal scientist, who is more con-

cerned with testing than criticizing the theory — for Popper it was almost identical work: for Pop-
per the normal scientist

...has become what may be called an applied scientist, in contradistinc-
tion to what | should call a pure scientist. Therefore, it is not surprising

that in this point He is, as Kuhn puts it, content to solve ‘puzzles'... it is
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not really a fundamental problem which the 'normal’ scientist is prepared
to tackle: it is, rather, a routine problem, a problem of applying what one
has learned... (Popper, 1970, p. 53)

Kuhn’s objections gained weight for Popper only when Kuhn pointed out that the rules of sci-
entific communication were important, that is, when Kuhn drew attention to teamwork in science.

Solving puzzles as "trial attempts, whether by the chess player or by the scientist, are trials
only of themselves, not of the rules of the game. They are possible only so long as the paradigm
itself is taken for granted” (Kuhn, 1996, pp. 144-145).

The emphasis thus shifts from the puzzles themselves to the "rules of the game" in science.

Nevertheless, Popper considered teamwork in science, though important, but secondary — be-
cause it always requires restraint in criticism.

"Normal” science, in Kuhn’s sense, exists. It is the activity of the non-
revolutionary, or more precisely, not-too-critical professional: of the sci-
ence student who accepts the ruling dogma of the day; who does not wish
to challenge it; and who accepts a new revolutionary theory only if al-
most everybody else is ready to accept it — if it becomes fashionable by a
kind of bandwagon effect. (Popper, 1970, p. 52)

On the other hand, criticism is not only permissible, but also elementary comprehensible for
Kuhn’s normal scientists, only if they have common scientific beliefs, a common vocabulary of
science, avoid non-scientific squabbles, and instead identify really important grounds for scien-
tific discussions: "...because that exploration will ultimately isolate severe trouble spots, they
can be confident that the pursuit of normal science will inform them when and where they can
most usefully become Popperian critics” (Kuhn, 1970, p. 247).

It is obvious that the dispute between Kuhn and Popper was ultimately not about the appro-
priateness of teamwork in scientific research, but mainly about the degree of its involvement at
various stages of this research. This should be institutionalized in the procedures of scientific
work, and the personality in science appears as an expert who carries out constant reflexive criti-
cism of the very foundations of scientific activity and, in particular, participates in improving the
rules of scientific communication.

One way or another, the dispute between Popper and Kuhn concerned the basis for scientific
consensus, and scientific knowledge itself was perceived as a priori rational and reflexive, expli-
cated and clearly expressed in the language of science (Hattiangadi, 2021). Another shortcoming
that Kuhn tried to overcome and Popper barely acknowledged was the emphasis on the individu-
al scientist and the underestimation of team scientific work (Chike, 2021). Popper frankly con-
sidered science to be only vivid scientific creativity that results in scientific discovery — and crea-
tivity is always a deeply individual matter, in his opinion. Kuhn ostensibly emphasized the im-
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portance of the work of scientists in the format of a community of “normal scientists", but there-
by belittled collective and team scientific work to the work of laboratory assistants, who ap-
peared to Kuhn as classic experts in solving puzzles. Such was the price of scientific consensus
for Kuhn. Both assumed an irrational component in science: Popper in the irrational genius of a
true scientist, which cannot be reduced to certain rules and standards, and Kuhn assumed an irra-
tional component in the functioning of the scientific paradigm, when "normal scientists™ are
more inclined to blindly trust it, rather than criticize the "rules of the game".

To some extent, Ukrainian researchers Kryvtsova and Donnikova are trying to overcome this
irrationalism, but they also appeal to the power of reflection of the scientist.

The researcher plunges into cognitive activity with the whole "set™ of op-
portunities for self-realization, including certain knowledge, skills, per-
sonal qualities, abilities, resources, and re-serves, etc., so he is always the
subject of his own life and, at the same time, the object of self-reflection,
self-actualization, and self-harmonization of originative co-generative co-
determinative strengths. (Kryvtsova & Donnikova, 2020, p. 26)

We do not agree with such excessive accentuation of the scientist on his "self".

First, we believe that excessive trust in scientific reflection is erroneous. Not all personal

knowledge, as well as not all aspects of interaction with fellow scientists can be exhaustively and
successfully reflected. Thus, Michael Polanyi in his work "Personal Knowledge" notes:

...the aim of a skilful performance is achieved by the observance of a set
of rules which are not known as such to the person following them...
Rules of art can be useful, but they do not determine the practice of an
art; they are maxims which can serve as a guide to the art only if they can
be integrated into the practical knowledge of the art. They cannot replace
this knowledge. (Polanyi, 1958, p. 20)

Secondly, this in-depth reflexive work of the scientist with his "self" distracts him from build-
ing creative relationships with his colleagues in scientific work. Personal knowledge consists not
only and not so much in the fact that each scientist consciously develops his own system of
knowledge, in some way necessarily different from the system of knowledge of any other scien-
tist, but in the fact that there is always a unique integrity of scientific experience, which can nev-

er be fully understood, let alone rationalized. If scientific experience does develop into rational
behaviour, it would be more accurate to say that it develops into multiple types of rationality of
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behaviour, that is, into variable ways of rational behaviour of a scientist, and even more so of
different scientists. There are always alternative, plural, mutually intertwined rationalities of be-
haviour in science, which scientists seek to reduce in theory to a single rationality with the help
of rigorous thinking.

Thus, there is a problem of organizing the work of a scientist in a team, which only in the fi-
nal result appears as a teamwork. At the origins of the formation of research teams is the funda-
mental possibility of the functioning of the collective scientific mind.

Intersubjectivity of scientific practices and collective mind in science (Husserl and Habermas)

The collective mind has the phenomenon of intersubjectivity as its framework premise: it is
the actual existence of a common experience of interaction between people that creates the pos-
sibility of understanding between them — both at the everyday, empirical, and conceptual, theo-
retical level.

In his time, Edmund Husserl (2009) drew attention to the importance of those pre-reflective
operations of consciousness, which he generally called "pre-predicative experience”. Based on
the fundamental nature of this experience and its decisive influence on all other operations of
consciousness, Husserl (2021) gave priority to the phenomenon of intersubjectivity and the life-
world generated by it, but did not properly develop this theory.

To some extent, this task was fulfilled, although not on the basis of phenomenology, but on
the basis of common sense philosophy, by the British philosopher George Moore, who gave a
classic definition of the probability of coexistence of participants in the world of common sense:

Finally (to come to a different class of propositions), | am a human being,

and | have, at different times since my body was born, had many differ-

ent experiences, of each of many different kinds: e.g. I have often per-

ceived both my own body and other things which formed part of its envi-

ronment, including other human bodies [...] so, in the case of very many

of the other human bodies which have lived upon the earth, each has

been the body of a different human being, who has, during the lifetime of

that body, had many different experiences of each of these (and other)

different kinds. (Moore, 1959, p. 33)

This definition illustrated the problem: from the experience of one person it is impossible to

obtain sufficiently reliable for science experience of the community to which this person be-
longs, but only to some extent reliable.

Husserl could not solve this problem as well. In the early period, he tried to solve it in ways
close to the apriorism of Immanuel Kant — when Husserl asserted the rigor of philosophical
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knowledge as necessary even before any individual experience. After all, if natural knowledge
can be based only on empirical experience, which is inevitably changeable and therefore unrelia-
ble, then only philosophical knowledge appears as absolutely rigorous: "And even if spiritual
formations can in truth be considered and judged from the standpoint of such contraries of validi-
ty, still the scientific decision regarding validity itself and regarding its ideal normative princi-
ples is in no way the affair of empirical science” (Husserl, 1965, p. 126).

However, although the source of these ideal normative principles is pure consciousness, the
way to its acquisition lies for the scientist through the sharpening of his own cognitive compe-
tencies in scientific discourse. For Husserl, this was not yet obvious — he appealed more to the
world of intersubjectivity and the lifeworld as a pre-reflective common experience of the partici-
pants of this world.

The well-known modern German philosopher Jirgen Habermas approaches the identification of
the normative principles of science with more emphasis on the conditions for achieving an effec-
tive scientific discourse. In an interview devoted to the topic of communicative mind, Habermas
noted: "With the idea of decentralizing socialization, historicizing and embodying the transcen-
dental subject in the lifeworld, we transfer transcendental spontaneity into a circular process that
is no longer centred in the subject itself" (transl. by O. K.) (Habermas, Demmerling, & Krlger,
2016, p. 814).

This circle is a circle of communication, where what matters is not individual subjects, but
collectively reached rationally reasoned agreement.

When Habermas speaks about the mutual dependence of the lifeworld and communication of
the participants of this lifeworld with each other, his thesis sounds most convincingly in relation
to scientific communication and scientific lifeworld.

On the one hand, communicatively acting subjects feed on the "achieve-
ments" of the lifeworld, traditions, social relations and their own compe-
tencies, trying to "cope™ with the objective world and with each other. On
the other hand, the lifeworld can survive only through the communicative
actions of actors who deal with their natural and social environment
through creative exploration of the world and problem solving. (transl. by
0. K.) (Habermas, Demmerling, & Kriiger, 2016, p. 814)

Obviously, it is this circle of mutual dependence of the collective on the individuals that Ha-
bermas has in mind when he talks about overcoming the focus on the subject.

Originality

All this emphasizes the need to shift the focus from the very rules of scientific communica-
tion and the scientist as the subject of his own research to the collective, teamwork of all scien-
tists on the examination, clarification and improvement of the rules of scientific communication.
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This is the general conclusion that can be drawn based on Habermas’ approach: the first subject
of discourse is always the very rules of conducting discourse. When applied to the field of sci-
ence, this means directing scientific creativity to the rules of scientific communication — then the
collective mind of the entire scientific community, rather than autonomous scientists, begins to
create. This brings the philosophical phenomenological research to the level of social anthropol-
ogy, which reveals the social prerequisites for the formation of not only human consciousness,
but also the human being as a whole. A striking example of the validity of this statement is the
observance of the rules of functioning of scientometric databases, which creates an institutional
effect of teamwork — even between those scientists who have not previously known each other
personally and began to work on a common problem precisely because of the acquaintance with
each other’s properly published research. Achieving rigorous scientific knowledge is possible
only within the framework of a system of scientific knowledge, and such a system itself can be
created, reproduced and developed only by a system of rationally ordered and institutionally or-
ganized scientific communication. Teamwork of scientists can be successful only if the funda-
mental socio-anthropological characteristics of the functioning of communities of scientists, as
well as the socio-phenomenological characteristics of the functioning of the scientist’s con-
sciousness, are adequately taken into account.

Conclusions

The rigor of the obtained scientific knowledge is increasingly determined by the accuracy of
compliance with certain institutional rules of scientific communication, and not only by the
availability of sufficient quantity and quality of verification of scientific knowledge by empirical
facts. Properly established teamwork in science makes it possible to identify, verify, organize
and evaluate empirical facts faster and more efficiently. On this communicative basis of scien-
tific research, there is an effect when the legitimation of the obtained scientific knowledge occurs
not before the beginning of scientific research (as in Kuhn’s "normal science™), and not after its
implementation (as in Popper’s theory of scientific discovery), but during the research itself.
This greatly increases the role of each participant in scientific communication, if he works as a
member of a scientific team at all stages of scientific research, and not as a lone researcher. In
science, aimed at constant self-improvement of the rules of scientific communication, the activi-
ty of each scientist as an individual also arises and reaches a high degree of perfection.
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KomyHikaTHBHUI MiAXIA 10 BUSHAYEHHS POJIi 0COOMCTOCTI B HAYL

Mera. V wiii crarti aBTop mnepeadadae OKPECIUTH COIialbHO-KOMYHIKATHBHI MEPEAYMOBH BIUIUBY OCOOH-
CTOCTI Ha OTPUMaHHS CTPOroro HaykoBoro 3HaHHs. Teoperwunmii 6a3mc. KomyHikaTHBHI 3acaam AisUIBHOCTI
ocobucTocTi 3arayioM i GpyHKIIOHyBaHHS 1i CBiOMOCTI 30kpema Oyino 3axianeno ¢inocodiero Eamynna I'yccep-
7S, TepeAyciM 3aBISKH BBEJACHHIO HUM NOHATH "iHTEpCYO eKTHBHICTH" i "KuUTTeBUHU cBIiT". I3 1MX mO3UIi
3nilicHeHo crpobu ocmuciutu auckyciro Kapna ITommepa # Tomaca KyHa momo poini ocoOuCTOCTI B HayIli, 30-
KpeMa, HOHSTTS "HOPMaJbHOTO BUCHOTO" SK YYaCHHKA )KUTTEBOTO CBITY HAYKOBLIB, SKi HIATPUMYIOTH OCOOIHBI
iHTepCcyO’ €KTHBHI HOPMH BiITBOPEHHS ITHOTO JXUTTEBOTO CBITY 3aBISKHM HayKoBii komyHikamii. [Torsarts "ko-
MYyHIKaTHBHOTO po3yMmy', KopenboBaHe 3 ¢inocodiero FOprena I"'abepmaca, sikHaiikpaiie BUpakae paioHaIbHO-
apTyMEHTATHBHI 3acajiil JOCATHEHHS KOHCeHCyCy B Hayli. HaykoBa HoBu3Ha. CoIliaJibHa aHTPOIIOJIOTIS PO3KPH-
Ba€ KOHCTUTYTHBHY 3HAUYIIiCTh KOMAaHIHOI pOOOTH B Haymi K COCOOY MOCSTHEHHS CTPOrOro HAyKOBOTO 3HAH-
Hs1. CouianpHa EHOMEHOJIOTIsI KOHKPETH3YE 1ie, aKIIEHTYIOYH Ha HeoO0XiJHOCTI NOCTIIIHOTO BAOCKOHAJICHHS Mpa-
BWJI 3JiCHEeHHs 1iel KoMyHikawii. Bepudikaiis HaykoBUX 3HaHb (PakTaMH JKOPCTKO JE€TEPMiHOBaHA JOTPUMAH-
HSIM BH3HaHUX CIIJIBHOTOIO BUEHHX 1HCTPYMEHTIB IOCATHEHHs Takoi Bepudikailii, 30kpema — KOHBEHLIHHOI 3ro-
JIA BCEPE/IMHI TICBHOI CIUIBHOTH BYCHHX I[OJI0 MOBH HAaYKH, 3a JOIIOMOTO0 SKO1 3/IIHCHIOITH ONMucC Bepuikariii,
¢anbcudikanii Ta IHIIMX NPOUELYp YNOPSAKYBaHHS HAyKOBHMX 3HaHb y cucreMy. BucHoBku. Bepudikaris ot-
PUMaHOr0 HayKOBOTO 3HAHHS KPUTHYHO 3AJI€KHUTH BiJ| ()OPMYIIOBAHHS, MOMIMPEHHS i TOTPHUMAaHHS TEBHUX 1H-
CTUTYIIMHUX TIpaBHJ HayKoBOi KomyHikarmii. Ile cTocyeTbcs, 30kpeMa, KOHBEHLIHHO BHU3HAHMX NPABWI Be-
pudikamii HayKOBHX 3HAaHb EMITIPUYHUMHU (aKTaMH: BUSBIATH, NEPEBIPSATH, YIOPSAKOBYBaTH Ta OILIHIOBATH
eMITipi4Hi (aKTh Ma€ He 130JIbOBaHUH YUCHHIA, a CIIUTFHOTA BYCHHX, SIKI OPTaHi30BaHO BUKOHYIOTH HAYKOBI II0-
ciimkenHs. Komangaa HaykoBa po6oTa € 0COOIMBUM BHITAJKOM KOJEKTHUBHOI Mil, IKy BHUPi3HSIE BUCOKUH PiBEHb
pedekcii i 3acTocyBaHHS KPUTUIHOTO PO3yMy Ha KOMYHIKAaTHBHHX 3acafax. 30Kpema, JEeTiTUMAIlis OTPUMaHUX
HAayKOBHX 3HaHb BifOYBa€THCS B MPOIlEeCi 3AiHCHEHHS HAYKOBOTO MOCIIIHKEHHS 3aBISKHA JOTPUMAHHIO IPOLEAYP-
HUX MPaBWII i peTenpHid poOOTi 3 eMIipHIHUMHU (aKTaMu.
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The Role of Reflexive Identity in the Age of Civilizational Transformations

Purpose. The article highlights, on the one hand, the impact of the potential of a developed reflective identity on
the processes of civilizational transformations, and on the other hand, the role of the transformational processes of a
civilizational scale in the formation of a new type of reflective identity. Acute crisis processes in social develop-
ment, which humanity has faced so far, in particular after 24.02.2022, indicate the beginning of a radical civiliza-
tional transformation. Therefore, in the article, it is necessary to find out with the help of which mental, organiza-
tional and personal resources humanity can move to a more developed level of civilization without much loss. It is
also necessary to show the importance of the philosophical understanding of reality in the formation of reflective
identity because reflection has been the basic method of philosophy since its appearance. Theoretical basis. There
is an understanding of the inextricable connection between the level of development of civilization and the level of
reflective development of the individual fixed in a certain type of identity: a more historically developed stage of
civilization corresponds to a more complex type of identity with multi-level reflection. At the same time, achieving
a higher level of civilizational development is possible only under the condition of constructing a more complex and
multi-level reflexive identity. Originality. It consists in establishing that the mental-cognitive mechanisms of reflec-
tion during the development of civilization passed through the stages of 1) reflexive forms of "the Axial Age", fixed
in the corresponding forms of moral, logical, theological, political, etc. culture since the era of Ancient society;
2) reflexive forms of the Modern era with an emphasis on the inner world of man, the emergence of the reflective
division into subject and object of knowledge as an essential feature of epistemology, as well as the formation of a
modern type of identity; 3) the dual reflection of the post-industrial society and the Second Modern era, the mecha-
nisms of which contribute to the formation of an active and self-sufficient network society and network crowdfund-
ing economy. In this regard, at various stages of the development of civilization, in accordance with certain reflexive
mechanisms, the corresponding types of identity are formed: 1) the basic identity of a person determined by his pri-
mary socialization; 2) reflective identity which is associated with the acquired cultural potential of a person and the
opportunity to consciously choose special features of one’s own identity, and 3) identity which is associated with the
existence in a given social culture of a mechanism of double reflection, which allows not only to make a valuable
choice of the trajectory of development own identity but also to construct it. Conclusions. The aggravation of the
identity problem in the modern world is the result of a civilizational crisis associated with the transformation of
modern civilization, the technological basis of which is the introduction of renewable energy and artificial intelli-
gence, as well as the development of network relationships in society. The hierarchical structure of modern identity
is conditioned by the gradual historical and civilizational layering of the process of evolution of the reflexive com-
ponent of identity. In each specific modern society, progressive civilizational transformations take place when an
innovative type of identity coexisting with basic and modern types is activated and takes a leadership position. The
growing role of network relations in society overcomes the identity crisis due to the reduction of social opposition
and the harmonization of different aspects of the identity itself. Perceptible climatic changes and the destruction of
the established security system in the world after 24.02.2022 made it obvious to the global thinking public that the
world community is at the bifurcation point of a radical civilizational transformation.

Keywords: civilizational transformation; stages of civilization development; level of personality development;
identity; reflexive identity; double reflection; network identity

Introduction

Currently, the world civilization is experiencing an acute ecological, political, security, and
identity crisis and is in a state of deep transformation which happens once in hundreds or even
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thousands of years. In these circumstances, the role of a person’s responsibility for consciously
choosing the strategy of their own actions which affect the survival and development of the
global community is significantly increasing. In recent years, considerable attention has been
paid in scientific literature to the problem of an identity crisis, which is expressed, in particular,
in the phenomenon of multiple identities. Thus, D. Deh and D. Glodovi¢ (2018) point out that in
the conditions of online virtual communication, a situation sometimes arises when dishonest per-
sons realize "... the possibility of manipulation and control of the identity of another person, as
well as provoke the emergence of multiple identities..." (p. 101). The mentioned crisis phenom-
ena are caused by a fundamental civilizational transformation that is taking place in our time
when the importance of reflexive identity is increasing.

It is clear that reflexive identity is a complex phenomenon, even the very concept of identity
requires a certain logical and epistemological justification (Azzano & Carrara, 2021, p. 1951). It
can be agreed that the identity of a person, in addition to its general features, depends on the re-
gion where this person lives (Vainikka, 2015), as well as on the fact that it depends on the specif-
ics of the work performed by the person (lversen, 2019), especially when a person shows indi-
vidual creative activity (Bontempo e Silva & del Carmen Flores Macias, 2017, p. 155). Although
in the previous era of civilization, identity was formed in the context of culture, and reflection
almost did not affect identity, but only stated this fact (Adams, 2003, p. 236), currently, in the
age of deep civilizational changes, it is no longer possible to agree with this, because during
this period a mechanism of double reflection is formed, which significantly affects the trans-
formation of identity. This reflective identity is formed by a person’s inner work on the correct
mental and moral interpretation of his own identity in the aspect of his role in solving acute
global troubles.

Purpose

The purpose of the article is to show, on the one hand, the impact of the potential of a devel-
oped reflective identity on the processes of civilizational transformations, and on the other hand,
the role of the transformational processes of a civilizational scale in the formation of a new type
of reflective identity. Acute crisis processes in social development, which humanity has faced so
far, in particular after 24.02.2022, indicate the beginning of a radical civilizational transfor-
mation. Therefore, in the article, it is necessary to find out with the help of which mental, organi-
zational and personal resources humanity can move to a more developed level of civilization
without much loss. It is also necessary to show the importance of the philosophical understand-
ing of reality in the formation of reflective identity since reflection has been the basic method of
philosophy since its inception.

Statement of basic materials

Recently, the problem of identity has attracted considerable attention. Researchers, in particu-
lar, note that identity should be determined not only by cognitive methods but also through social
and cultural practices (Haslanger, 2019). While generally agreeing with this sentiment, it should
be noted that after 02.24.2022 it becomes clear that identity is of immense importance to the
consolidation and physical survival of a nation when military aggression and genocide are com-
mitted against it.

The first manifestations of human identity took place in a primitive society in the form of to-
temic identity, the identification of a specific human race or tribe with a certain animal (for ex-
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ample, a wolf) or a plant (for example, guelder rose or poplar). After the Agrarian Revolution,
when the formation of civilization took place, people began to identify themselves with a certain
area, ethnicity, or belief. However, from a certain time of historical development, identity ac-
quires reflexive institutionalized forms.

According to modern researchers, reflection as such is not reduced to purely formal defini-
tions but is a complex phenomenon that includes an existential dimension. Even reflection in
philosophical thinking must be analyzed not only by purely mental, but also by other scientific
methods (Byrd, 2021). During reflection, a reflective balance should be observed, which consists
in balancing general principles and individual judgments (Baumberger & Brun, 2021), which
imposes certain limitations on the reasoning process (Rechnitzer, 2022). At the same time, re-
flection is not only a cognitive phenomenon, since emotional and existential phenomena can also
be reflective (De Jaegher, 2021).

The first mentions of reflective thinking were contained in the ancient Egyptian written
source "Conversations of the disappointed with his Ba" in the 22nd-21st centuries. B.C. (Liakh
& Lukashenko, 2021, p. 4), however, reflection acquired the character of institutionalization in
the forms of culture in the "Axial Age"(VIII-11 centuries BC) (Jaspers, 1965, p. 6).

In the "Axial Age", when, among other things, philosophy arises, identity begins to be re-
flected and at the same time the institutionalization of reflection in the form of reflective forms
of culture takes place, in particular:

a) in philosophy, reflection acquires metaphysical or mystical forms in the form of “thinking
of thinking" (Aristotle), "samadhi” (Patanjali), "nirvana™ (Buddhism);

b) morality becomes a sensory and at the same time verbal evaluative reflection of morally
significant actions from the point of view of choosing between good and evil,

¢) logical judgments gain meaning only in the aspect of reflection of their truth or falsity;

d) in political relations, mutual reflexive recognition by citizens of the dignity of other citi-
zens as their counterparties of these relations is formed;

e) when creating a work of art, the artist reflects the future aesthetic perception of this work
by one’s audience and directs his/her creativity in accordance with this reflective awareness;

f) monotheistic religions (Judaism, Christianity, Buddhism) appeared in the "Axial Age",
which contributed to the formation of a reflexive idea of a transcendent God in large groups of
believers — because God must be thought of in the reflexive categories of kataphatic theology not
as something specific, and not as something else specific, but in such a way that "God is no-
where" (or "God is everywhere and nowhere").

In the period of the "Axial Age™ identity becomes conscious, but for the vast majority of peo-
ple, it is perceived as such, which is given thanks to the natural being of the society from which
it originates. At the same time, the reflexive form of identity is not necessarily realized for the
average person.

A more complex type of reflection of the Modern era and Industrial Revolution compared to
the previous period of the development of civilization led to a new type of epistemology, in
which there is a fundamental distinction between the subject and the object of knowledge when
the inner world of the subject of knowledge is opposed by an external known object. A necessary
condition for the truth of scientific knowledge here is methodological reflection — conscious con-
sistent adherence to the scientific method.

In social life, the development of a person’s reflexive capabilities and the deepening of
one’s identity contribute to the formation of large social organizations — political, economic,
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and cultural, as well as the collapse of empires and the formation of independent national
states. A multi-level complex identity is an important subjective prerequisite for the creation of
more developed social relations and effective technologies based on the achievements of scien-
tific thought.

At the same time, the extensive development of an industrial society that uses natural resources
poses a threat to the ecology of the planet and the very existence of humanity. In particular, climate
change can cause significant social cataclysms and mass hunger on the planet, as well as destruc-
tive wars that can lead to the degradation of society. The technological solution to this problem lies
in the timely introduction of renewable energy which should overcome the impending environ-
mental catastrophe. According to J. Rifkin (2011), the most important factor in solving humanity’s
ecological problem is renewable energy combined with artificial intelligence, which allows house-
holds to connect their own solar panels and other energy generators to smart networks (p. 45).
Thanks to this, network relations of distributed capitalism are formed, when citizens are interest-
ed in exchanging important technological and other information that was considered secret in
previous social systems (Rifkin, 2011, p. 117). Such a cooperative economy contributes to the
rapid growth of public wealth (Rifkin, 2011, pp. 125-126) and a significant reduction in social
inequality and corruption. An important role in the positive transformation of civilization is also
played by the use of artificial intelligence in other spheres of social life (Muratova, 2019,
p. 236).

However, only a new, more progressive type of social relations and a new type of identity are
the necessary conditions that can prevent the mentioned threats. It is in the conditions of the cur-
rent global environmental, political, and security crisis that a new type of post-industrial and
post-modern civilization is being formed, which is based on an innovative type of double reflex-
ive identity, in which the correct value choice must be followed when constructing the identity
itself.

The idea of double reflection is that the researcher of social processes is at the same time a
person who is involved in the usual routine relations of everyday life and is aware of this life
through primary reflective acts. However, as a researcher using scientific socio-humanitarian
tools, he/she has additional deeper and more qualified knowledge about the patterns and trends
of society’s development. With the help of this second level of knowledge, one can more ade-
quately navigate social reality and, if possible, influence its changes in a positive direction. Dou-
ble reflection in this context means that one can reflect one’s own reflection, and thus direct its
intentionality. In the aspect of identity research, this means that a person can construct one’s own
identity by superimposing new, more complex social reflexive connections on top of his/her own
biosocial identity. This construction is in the fact that using reflexive feedback, the mechanisms
of basic reflexive acts are self-improved and adjusted according to social conditions.

These reflexive feedbacks are an important tool for building self-organized social networks
both with the help of electronic Internet networks and in direct face-to-face interactions between
citizens. On the one hand, the mechanism of double reflection is being built in a developed post-
industrial postmodern society, on the other hand, in order to build a developed post-industrial
postmodern society, it is necessary to have a critical mass of citizens for this society who have
mastered the ability for double reflection.

Thanks to the growing education and awareness of citizens of modern society and the work of
mass media and social networks, more and more broad layers of citizens acquire the ability for
double reflection and relevant background knowledge. Upon reaching a certain critical mass of
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socially competent citizens, they become initiators of such self-organizing processes in society,
which is a prerequisite for solving acute environmental, economic and cultural (identity-
oriented) problems of society’s vital activities. In the post-industrial society, alongside the sector
of the economy dominated by leading high-tech corporations, the sector of the self-organized
network economy is growing, based on renewable energy, artificial intelligence, and a high level
of autonomy of citizens connected to the network of networks. This can be achieved on the basis
of active development by citizens of their own flexible, "projective” (Liakh, 2021, p. 16) identi-
ty. A necessary condition for such a person’s work on himself is double reflection, which is an
important mechanism for the transformation of the civilization of the Second Modern.

Three stages of material and socio-cultural development of civilization were distinguished
above: 1) the "Axial Age"; 2) the Modern era and the Industrial Revolution and 3) Post-industrial
society and the Second Modern, emerging on the basis of the revolution of renewable energy and
artificial intelligence. Accordingly, the mental-cognitive and meditative mechanisms of reflection
also developed: 1) reflexive forms of the "Axial Age", fixed in the corresponding forms of moral,
logical, theological, political, etc. cultures; 2) reflexive forms of the Modern era with the inner sub-
jective world of man, the emergence of epistemology and the reflective division into subject and
object of knowledge, as well as the formation of a modern type of identity; 3) the dual reflection of
the post-industrial society and the Second Modern era, the mechanisms of which contribute to the
formation of an active and self-sufficient network society and network crowdfunding economy. At
different stages of the development of civilization, according to certain reflexive mechanisms, cor-
responding types of identity are formed: 1) basic social identity, which is determined by the prima-
ry socialization of the individual; 2) reflexive forms of the Modern era with the inner subjective
world of man, the emergence of epistemology with the division into subject and object of
knowledge, as well as the formation of a modern type of identity; 3) identity, which is related to
the existence in a given social culture of a mechanism of double reflection, which allows one to
construct one’s own identity and structured social networks.

Examining the types of identity at different stages of the development and transformation of
civilization allows us not only to follow the logic of the process of development of civilizations
and their radical transformations but also to more fully reveal the social structure of the dynam-
ics of changes in modern countries. After all, the types of identity that were basic in previous
civilizations do not disappear but continue to exist alongside the most modern modification of
identity albeit in a new socio-cultural context. Thus, it can be affirmed that in the modern devel-
oped society, along with the innovative types of identity that are centered thanks to the mecha-
nism of double reflection, there are identities that are centered around the basic identity mecha-
nisms of the primary socialization that took place in the societies of the "Axial Age". In addition,
in today’s society, there is also a type of identity that was formed in the Modern era and which is
centered on the mechanism of isolating the inner world of a person and reflective intentionality.
Thus, in today’s society, premodern, modern, and postmodern types of identity coexist and inter-
act albeit in different proportions. The specified proportions depend on the country and the social
environment in which these types of identity were formed.

Transformational processes in the development of civilization occur as a result of increasing
innovative achievements in technologies, ways of managing the economy, the creation of more
progressive social relations, and the formation of more developed types of identity. These trans-
formative processes begin in the practical consciousness of broad sections of the population and
are generalized in the ideas of social reformers in times of accumulation of political-
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organizational, ecological, socio-cultural crisis phenomena in society, which require fundamental
changes in the models of self-organization of society.

Competing groups of reformers offer several options for building a new project of social or-
der. Along with this, there are significant social groups that feel their non-competitiveness in in-
novative social relations and oppose them. Depending on the constellation of innovative and
conservative settings of social subjects, a civilization can achieve a radically new type of devel-
opment or collapse and be pushed back several centuries in its development. The decisive condi-
tion here is the presence of a sufficient critical mass of creative personalities with an innovative
type of identity, operating in various spheres of social life. It is important that the majority of
members of society at the critical bifurcation point of social changes make the right choice for
the future trajectory of their own life development in a timely manner.

The type of identity of the Second Modern is aimed at the possibility of creative self-
realization of each individual in the teamwork of one’s own social cluster in interaction with oth-
er social clusters while observing ecology in the broadest sense — ecology of nature, ecology of
social relations, ecology of the inner world of a man. An important feature of a new type of iden-
tity is flexibility, the ability to build new network relationships on the basic and reflexive types
of identity, as well as to coordinate these relationships with networks of a higher hierarchical
level, in order to enter into a network of networks.

An economically self-sufficient network society with an innovative type of identity by no
means eliminates the need for the existence of states and global high-tech corporations. Such a
society takes over a significant part of the functions and responsibilities of the latter, introducing,
among other things, a number of technological innovations developed in network communica-
tion. The innovative type of identity is focused precisely on the construction of not only ecologi-
cally oriented technologies and networked social relations, but also primarily on the construction
of itself as an active original "node" of social networks. Individuals’ use of double reflection as a
reflection of reflection or reflection capable of self-regulation simultaneously changes the social
network and enables that subject to adapt to it.

One of the manifestations of the identity crisis is the phenomenon of multiple identities, which
results from the fact that a person can have several important life roles, several citizenships live at
the turn of an era when social relations are radically changing. Under crisis circumstances in soci-
ety, an internal conflict may occur between the constitutive aspects of identity, as a result of
which a person loses his life orientations and experiences an existential crisis. The situation of
multiple identities can also arise in virtual reality (Deh & Glodovi¢, 2018, p. 101).

The problem of multiple identity is primarily a problem of a crisis of civilizational transfor-
mation when the transition of social relations is carried out to such a level of complexity that in-
dividuals need to master the mechanism of double reflection in order to build social networks
around themselves. The acute contradictions of the Modern era have their consequence in the
conflict within the identity, but the horizontal network relations of the Second Modern should
harmonize these contradictions by constructing a flexible identity with the help of regulatory
mechanisms of double reflection.

Originality
It is in establishing that the mental-cognitive mechanisms of reflection during the develop-

ment of civilization passed through the stages of 1) reflexive forms of the "Axial Age", fixed in
the corresponding forms of moral, logical, theological, political, etc. culture since the era of An-
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cient society; 2) reflexive forms of the Modern era with an emphasis on the inner world of a
man, the emergence of the division into subject and object of knowledge as an essential feature
of epistemology, as well as the formation of a modern type of identity; 3) the dual reflection of
the post-industrial society and the Second Modern era, the mechanisms of which contribute to
the formation of an active and self-sufficient network society and network crowdfunding econo-
my. In this regard, at various stages of the development of civilization, in accordance with cer-
tain reflexive mechanisms, the corresponding types of identity are formed: 1) the basic identity
of a person, determined by one’s primary socialization; 2) reflective identity, which is associated
with the acquired cultural potential of a person and the opportunity to consciously choose special
features of one’s own identity, and 3) identity, which is associated with the existence in a given
social culture of a mechanism of double reflection, which allows not only to make a valuable
choice of the trajectory of development own identity but also to construct it.

Conclusions

The extreme aggravation of the identity problem in the modern world is the result of a civili-
zational crisis associated with the transformation of modern civilization, the technological basis
of which is the introduction of renewable energy and artificial intelligence, as well as the devel-
opment of network relationships in society. The hierarchical structure of modern identity is con-
ditioned by the gradual historical and civilizational layering of the process of evolution of the
reflexive component of identity. In each specific modern society, progressive civilizational trans-
formations take place when an innovative type of identity coexisting with basic and modern
types is activated and takes a leadership position. The growing role of network relations in socie-
ty overcomes the identity crisis due to the balancing of social opposition and the harmonization
of different aspects of the identity itself. Perceptible climatic changes and the destruction of the
established security system in the world after 24.02.2022 made it obvious to the global thinking
public that the world community is at the bifurcation point of a radical civilizational transfor-
mation.
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Poab peduiekcuBHOI iTeHTUYHOCTI B 100y HMBiIi3amiHHMNX TPaHcopmamii

Meta. OcHOBHa MeTa CTaTTi MOJIATaE B TOMY, 100 MOKa3aTH, 3 OAHOTO OOKY, BIUIMB MOTEHINATy PO3BHHYTOI
pedaekcuBHOI 1IGHTUYHOCTI Ha MPOLIECH LUBUII3AIIMHUX TpaHc(hOpMaliid, a 3 APYroro — pojb caMHUX TpaHcgop-
MaliiHUX MPOLECIB HUBUII3AIHHOTO XapaKTepy y CTaHOBJIEHHI HOBOTO THUIy pedIIeKCHBHOI ileHTH4HOCTI. ['ocTpi
KPHU30BI MPOLIECH B CYCMUJIbHOMY PO3BHUTKY, 13 IKHMH Hapasi 3iTKHYJIOCS JIFOJICTBO, 30KkpeMa Ticist 24.02.2022, cBin-
4aTh PO ITOYATOK KapIUHAIBHOI HUBLIi3aniiHoi TpaHcdopmanii. Tomy B crarTi nependadeHo 3’scyBaTH, 3a JIOIO-
MOTOI0 SIKHX MEHTaJIbHUX, OPraHi3aliifHNX Ta OCOOMCTICHUX PECYpCiB JIIOJICTBO MOKe 0e3 0COOIMBHX BTpAT Iepeii-
TH 10 OUTBII PO3BHHYTOTO piBHS nuBLII3alii. Takox HEoOXiTHO MOKa3aTh 3Ha4eHHs (PiTOCOPCHKOTO OCMUCIICHHS
IHACHOCT] y CTaHOBIICHHI PE(IICKCUBHOI IIEHTUYHOCTI, OCKITBKH pediekcis € 6a30BUM MeToaoM dimocodii 3 Mo-
MeHTY ii BUHUKHEeHHS. Teopernynmii 6a3uc. Po3yMiHHS HEpO3pUBHOTO 3B’ 3Ky PiBHS PO3BUTKY HUBLTi3allii Ta piB-
HS pe(hJICKCHBHOTO PO3BUTKY OCOOMCTOCTI 3aKpilUIeHE B TIEBHOMY THIII ICHTHYHOCTI: OUTBII iCTOPHYHO PO3BHHE-
HOMY eTaIry OWBLTi3amii BiAMOBigae OUTBIN CKIaIHUM THII iIEHTHYHOCTI 3 OaraTopiBHEBOIO pediekciero. BomHouac
JIOCATHEHHS BUILIOTO PiBHS HUBLTI3AIIIHOTO PO3BUTKY MOXIIMBE JIMIIIE 32 YMOBH KOHCTPYIOBAHHS OB CKITATHOI I
GaraTopiBHeBOi peduiekcuBHOI ifmeHTHYHOCTI. HaykoBa HOBHM3HA. YCTaHOBICHO, IIO0 MEHTAIBHO-KOTHITHUBHI
MeXaHi3MHU peduieKcii MPOTIroM pOo3BUTKY IUBLII3alii NPOWNLIN eTary, o-nepiie, pedekcuBHUX GopM "0ChOBOTO
yacy", 3aKpilUIeHHX Yy BiAMOBIIHUX (HOPMax MOPAIIBHOI, JIOTIYHOI, TEOJIOTIUHOT, HOMITHYHOT | T. 1H. KyJIBTYpH 1IE 3
eMOXM aHTUYHOTO CYCIUIBCTBA, MO-Apyre, peduiekCMBHUX (GOpM 100M MOJIEpHY 3 AakIeHTYBaHHSM Ha
BHYTPIIIHBOMY CBITI JFOIUHY, BAHUKHEHHS TTOJLTy HA Cy0’€KT Ta 00’ €KT Mi3HAHHSI K CyTTEBOI pUCH THOCEOJIOTII, a
TakoX (HOpMyBaHHS MOJEPHOTO THUILYy iJEHTHYHOCTI, IO-TPETE, MOABIHHOI peduiekcii Jo0M MOCTIHAYCTPialbHOTO
CYCIUIbCTBA W JAPYroro MOZAEpHY, MEXaHI3MH $KOI CHpPHUSIOTH (OPMYBAaHHIO AKTHBHOTO I CaMOJOCTaTHHOTO
MEpEKEBOTO COILyMy W MepekeBOi KpaynpaHIMHIOBOI €KOHOMIKH. Y 3B’S3Ky 3 IIMM Ha Pi3HHX €Tarax PO3BHUTKY
[UBLTI3ANIi BiIMOBIMHO MO0 THUX abo0 IHMHX pe(ICKCHBHAX MEXaHi3MIiB (OPMYIOTBCS ¥ BIAMOBIAHI TUIH
imeHTHdHOCTI: 1) 0a30Ba iMEHTHYHICTE OCOOW, 3yMOBIIEHa ii IEPBHHHOKIO COMiami3amieio; 2) pedrekCuBHA
IICHTUYHICTD, IO TPYHTYEThCS HA HAOYTOMY KYJBTYpHOMY MOTEHITiali JIFOIMHA Ta MOMJIMBOCTI CBIZIOMO OOMpaTH
OakaHi 0COOIMBOCTI BJIACHOI iIEHTHYHOCTI; 3) iCHTUYHICTh, MTOB’s3aHA 3 ICHYBaHHSAM Y IIiil COLIANBHINA KyIbTYpi
MeXaHi3My MOJABiHHOI pediekcii, AKuii JO3BOJILE HE JHIIE POOUTH I[IHHICHUI BHOIp TpaeKkTOpii pO3BUTKY BIACHOL
IIeHTUYHOCTI, a W KOHCTpyIOoBaTH ii. BucHOBKM. 3arocTpeHHS TPOOIEMH iIEHTHYHOCTI B Cy4acHOMY CBIiTI €
pe3yIbTaTOM LUBLTI3AMIHHOI KPU3H, ITOB’I3aHO1 3 TpaHCc(opMaIli€ro cydacHO! MUBLTI3aIlil, TEXHOJIOTIYHOIO OCHOBOIO
AKOI € 3alpOBaPKEHHS] BIIHOBIIIOBAIBHOI CHEPreTHKH i IMITYYHOTO IHTENIEKTY, & TAaKOX PO3BUTOK MeEpPEeKEBUX
B32€EMOBIIHOCHH Y CYCIUIbCTBI. lepapXidHa CTpyKTypa CydacHOI iZICHTHYHOCTI 3yMOBJICHA ITOECTAITHUMH ICTOPUKO-
LUBLUTI3aliHHIMH HallapyBaHHSMH IPOLECY €BOJIIOLITI pedIeKCHBHOrO KOMIIOHEHTA iEHTHYHOCTI. Y KOXHOMY
KOHKPETHOMY CY4acHOMY COLliyMi IPOrpecHBHI LMBLII3aLiiiHI TpaHchopMalil Bi1OyBalOTECS B TOMY BHIAJKY, KOJIU
IHHOBaliHHUK THIT IAEHTHYHOCTI, IO CHiBICHYye 3 0a30BMM Ta MOJEPHHM THIIaMH, aKTHBI3YEThCS W IOCiHae
JinepchKi Mo3uiii. 3pocTaHHs poJi MEpeKEeBUX BIJHOCHH Yy CYCHUIBCTBI JIOJA€ KPU3y 1IEHTUYHOCTI BHACIIIOK
3MEHIIECHHS COLIAJBHOTO IPOTHCTOSHHS Ta TapMOHi3alii i pi3HMX cTopiH. BimdyTHi KimiMaTW4HI 3MiHM Ta
pyHHYBaHHS ycTajeHoi cucteMu Oesneku y cBiti micnst 24.02.2022 3poOuiny O4eBUAHUM JUIS CBITOBOT MHCISHOI
rpoMajachkocTi TOW (hakT, IO CBiTOBE CIIBTOBApUCTBO NepeOyBae B OidypkamiiiHii ToUNl paaWKaIbHOI
UBLTI3aiHHOT TpaHChOopMaIii.

Kniouogi cnosa: umsimizamiiiHa TpaHchoOpMallis; eTanmy LOUBUTI3AIHHOIO PO3BUTKY; PIiBHI OCOOHMCTICHOTO
PO3BUTKY; IIEHTHYHICTD; pepIeKCHBHA IICHTUYHICTD; MOIBIfHA peduIieKcis; MepekeBa iIeHTHIHICTD
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The normativity of multiple social identity: from motivation to legitimacy

Purpose. The authors of this article aim to reveal how motivation and legitimacy ensure the normativity of the
structuring and genesis of multiple social identity. Theoretical basis. Social constructivism was chosen as a re-
search methodology. It reveals social identity as an identity constructed by its bearer on the basis of ready-made
versions of social identity proposed by social groups and society. Social circles, identified by Georg Simmel, unite
representatives of different social groups into a wider oneness, which can be interpreted as a multiple social identity,
and the motivation for its formation can be identified on the basis of Weber’s concept of legitimacy. Originality.
Identifying the structure and genesis of a multiple social identity creates prerequisites for establishing its normative
foundations, as well as for a specific analysis of the procedures for achieving its motivation and legitimacy. Georg
Simmel’s concept of social virtues promotes consideration of the basic virtues of an individual as those that enable
one’s to be a member of various social groups in which these virtues are manifested. Conclusions. The social vir-
tues present in the social identities that are part of a multiple social identity determine not only the social status of
these individuals in these social groups but also the ranking and normative significance of these groups for this indi-
vidual. If the observance of virtues in a certain social group causes a higher motivation of an individual’s behavior,
then this group acquires a higher legitimacy for her/him. Using the example of virtues, it is possible to search for
other possible grounds for the formation of multiple social identity. Such grounds are primarily other characteristics
of key social practices that support different social groups.

Keywords: Man; personality; multiple social identity; motivation; legitimacy

Introduction

Multiple social identity has become recognized as a common and normal phenomenon in
modern society, but its normativity still remains unclear. If there are several social identities that
are simultaneously perceived as acceptable ones, what is the mutual submission between them?
Are they all equal? Are there relationships of partial mutual overlapping between these identities?
For the answers to these questions, it is necessary to turn to the clarification of the issue that acts as
motivational incentives to accept these identities: after all, some incentives are stronger, some are
more stable, and some are more all-encompassing. Then, using the next step, one will clarify how
this motivation determines the effect of the legitimacy of social norms that ensure the functioning
of these social identities — each in particular and as part of multiple social identities.

The classics of modern social philosophy Georg Simmel (1898) and Max Weber (2012) laid
the ground for the theoretical essence of multiple social identities. Simmel proposed the concept
of the social circle that encompasses the representatives of various social groups, and Weber
revealed the nature of legitimacy on the basis of recognition, in other words, the available
motivation for the behavior of the members of the society. Ukrainian philosophers Anatoly Loy
(2007) and Mykhailo Boichenko (2022) figured out the philosophical essence of the social
mechanisms in obtaining legitimacy. And yet, the nature of the normativity of multiple social
identities has still not been revealed.

The methodology of this study is social constructivism since we consider social identity as
constructed one — with the participation of the bearer of this identity, as well as with the
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participation of social groups and societies that offer prepared versions of social identity for this
bearer. We also proceed from the fact that social construction, to a certain extent, is not just a
composition of existing patterns of behavior and corresponding types of personality, but is also
the creation of new personality characteristics and relationships between such characteristics,
both inherited and acquired, as well as newly created.

Purpose
The purpose of this article is to find how motivation and legitimacy ensure the normativity of
the structuring and genesis of multiple social identity.

Statement of basic materials

The structure of multiple social identity

Multiple social identity lies in the simultaneous support of several social identities as one’s
own by individuals, and sometimes by whole social communities. Obviously, there can not be
discussing a multiple self — because this would mean the effect of schizophrenia, or bipolar
mental disorder (Cybulska, 2019). However, as it turned out thanks to postmodern philosophical
studies, for example, French thinkers Gilles Deleuze and Felix Guattari, social practices that look
like schizophrenia are common in modern society, although they are essentially not.

Here is Edwina Barvosa-Carter’s definition of multiple social identity in "New Dictionary of
the History of Ideas™” — as opposed to the traditional one, centered on the self-conscious identity
of the individual:

Multiple identity, on the other hand, is one specific conceptualization of
the more general idea that the subject is not centered, but instead decen-
tered and multiple. Such a decentered subjectivity can encompass many
different, perhaps even contradictory, identities, and is not necessarily
centered by one self-defining or "true" identity. Rather, since identities
are socially constructed and constructing, their specific number and char-
acter are a function of the various forms of socialization that forge the
subject over time, as well as of the lifeworlds in which he or she partici-
pates. (Barvosa-Carter, 2005, p. 1089)
The modern British philosopher Eric Olson proposes to distinguish between synchronic and
diachronic identity, and for him, diachronic identity is more important, which is distinguished by

a certain durability, stability, and persistence, while he considers synchronic identity as a more or
less random set of simultaneous characteristics a certain personality uses to construct one’s self:
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What does it take for a person to persist from one time to another — to
continue existing rather than cease to exist? What sorts of adventures is it
possible, in the broadest sense of the word 'possible’, for you to survive,
and what sort of event would necessarily bring your existence to an end?
What determines which past or future being is you? (Olson, 2003)

However, a person does not arbitrarily choose from what he/she should build his/her identity:
to a greater extent, their possible images are already prepared in advance by society and are
presented in those possible social roles that can be performed in their interactions with other
people. These social roles are not passive objects to which only the individual gives life, on the
contrary, in most cases, social roles are only part of integral life strategies that actively
encourage the individual to take certain actions and hold him/her from others — these strategies
actually actively form the social identity of the personality.

Moreover, social strategies are represented not so much by individuals, but by certain social
communities that arise around sustainable social practices. Participation in these practices not
only influences the formation of a person’s social identity but also determines the structure of
this identity. Accordingly, a person, as a rule, does not choose this or that social identity out of
his/her own whim but is under the decisive influence of a certain community, which seems to
"lead" the person through life. This is a certain holistic modus vivendi, a way of life
characteristic of people of a "certain circle".

Social circles are the concept that explains how the diachronic and synchronic characteristics
of a certain social identity can be brought together. Moreover, we consider it more accurate to
name them, respectively, genetic and structural characteristics: after all, we are not talking about
abstract diachrony, but about gradual maturation, successive development of a certain social
identity from its simple to its complex characteristics; what is more, non-random sets of such
characteristics coexist synchronously, namely those that grow from a simple structure into a
complex one. Thus, the structure justifies the existence of each of its elements, and this element
naturally arises at a certain stage of the genesis of a certain social identity.

At one time the concept of a social circle was introduced by Georg Simmel. He shows that
persistence in maintaining one’s social position is more than simply belonging to a certain social
group. It is especially interesting, using the concept of honor as an example, he shows how
people who belong to different sustainable and fixed social groups can at the same time be the
bearers of honor that unite only some representatives of these groups: "Thus honor consists in
the relation of the individual to a particular circle, which in this respect manifests its
separateness, its sociological distinctness from other groups” (Simmel, 1898, p. 682).

According to Simmel, individuals as bearers of honor stand out among other representatives of
their social group: within their social group, they form their own circle, just as in other social
groups such bearers of honor stand out from among representatives of their class. These small
circles of honor-bearers form a large social circle, which freely overcomes the established
boundaries of the social structure, forming a new association governed by a common atmosphere,
as they now say, the atmosphere in the observation of the law of honor: "This peculiar intermedi-
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ary position of honor points to the perception which arises from the most general observation of
the workings of honor, viz.: that honor is originally a class standard (Standesehre); i. e., an appro-
priate life-form of smaller circles contained within a larger whole" (Simmel, 1898, p. 681).

According to Simmel, honor as the basis of the formation of a social circle is an example of a
certain connecting link between social normativity embodied in law, in particular penal law, on
the one hand, and the normativity of personal imperative. Both social law and personal beliefs
can be too strict in their requirements — they can be poor advisors on how to act morally in a
difficult situation. Honor then acts as such a mediator helping to retain a moral position in an
atypical situation that cannot be predicted by a formal moral position: "...honor corresponds, as
a social requisite, to the needs of a somewhat contracted circle, between those of the largest civic
group, which coerces its members by penal law, and those of purely personal life, which finds its
norms only in the autonomy of the individual™ (Simmel, 1898, p. 681).

Therefore, perseverance is rather a certain social virtue that unites people who adhere to the
same social practices, regardless of the formal social groups to which they belong. This
persistence cannot, in our opinion, be derived either from the norms of social groups or from the
personal principles of a person. It is worth looking for the basis of honor as a virtue in a special
way of life, in social practices that often unite people in a non-reflexive manner.

Motivation for communication as a basis for the normative choice of an individual

To some extent, the non-reflexive motivation for the formation of a certain informal sociality
is explained by the modern French philosopher Michel Maffesoli, who introduces the concept of
"atmosphere" to denote a social community united by a common mood, a common setting to act
and feel in a certain way:

In a word, perceiving the outlined concepts in the most acceptable sense,
we can say that now there is a tendency to move from rational social to
empathic sociality. Sociability will be expressed by a sequence of moods,
feelings, and emotions. It is interesting to note that the concept of "at-
mosphere"”, characteristic of the era of German romanticism, is used more
and more often. (Maffesoli, 2018, p. 46)

The French political philosopher Chantal Mouffe also shows close positions when she
emphasizes the importance of emotional political self-identification and at the same time
criticizes the rationalist approach of the modern German philosopher Jirgen Habermas to ex-
plain the emergence of social normativity in communication. If Habermas (1981), following
Immanuel Kant (1784), emphasizes the priority of individual reflection as a condition for
responsible communication, Mouffe (2005) subordinates individuals to collective action on a
pre-reflective, existential principles: "...even in societies which have become very individualis-
tic, the need for collective identifications will never disappear since it is constitutive of the mode
of existence of human being" (p. 20).
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Ukrainian philosopher Anatoly Loy explains the perception of normativity as fundamentally
justified by the proper motivation to obey social laws at the level of moral sense:

In the world of the public, in the space of public openness, both a sense
of freedom and a sense of responsibility are supported, which are
necessary for an adequate understanding and application of the law.
Pragmatically applying reason in the realm of the public, its participants
— as individuals — unintentionally strive for a single, common, all-
encompassing common sense (Gemeinsinn, Sensus komunis), where the
use of intelligence by each individual requires him/her to take a position,

to be capable of "self-sufficiency” (Selbststand) in the world. (Loy, 2007,

p. 6)

However, as we can see, unlike Mouffe, Loy does not recognize a radical confrontation
between reason and emotions. Their reconciliation is possible in the case of proper legitimization
of social norms, primarily legal ones. Referring to the philosophical arguments of the famous
German and American thinker Hannah Arendt (2002), Loy argues that guaranteed adherence to
legal norms is possible only if people recognize their moral rightness. This rightness cannot be
rationally proven, and yet this sense of justice turns out to be the basis for all possible rational
constructions regarding normativity in general and legal norms in particular.

This feeling manifests itself not abstractly but as a concrete experience of a person’s pride in
one’s involvement in a certain social community. This pride gives the same person grounds to
accept other social communities as acceptable for one’s identity or to reject others as
unacceptable and incompatible with a certain original social identity that a person perceives as
the root one for oneself. Such pride forms the basis of motivation for communication — it is
impossible to force such communication, a person must strive for it oneself, wherein most of all.

Threats of splitting social identity in crisis situations and the legitimacy of overcoming
such a split

For modern society, the state of multiple social identity, in which almost all members of this
society find themselves, is a norm rather than a pathology (Boichenko & Shevchenko, 2020). It
is not so much about different social roles performed by individuals, but about different
scenarios of the performance of the same role, different dramaturgy, the choice between which
depends not on a higher authority, but on the individual him/herself, who must at the same time
be a director, an actor for him/herself and a critic, choosing this or that scenario not just at their
own taste and discretion, but at their own responsibility. Indeed, in good times, one life scenario
is completely justified.
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The pandemic war situations further exacerbated the necessity and even the inevitability of
making such a permanent choice, because now it becomes extremely obvious that each
individual is no longer hypothetically, but quite realistically responsible not only for him/herself
but at least for their close social environment: a decision inadequate to a threatening situation at
any moment can bring not only illness but also death not only to the author of this decision but
also to his/her loved ones and relatives. Thus, multiple social identity acquires an implicit
collective character: decisions must be made not only for oneself but also for others. This has
always been the social situation. But if in traditional society such decisions had to be made
extremely rarely, or more often they did not have to be made at all (Fromm, 2019), then in
modern society, such collectivist decisions have become the norm — globalization has led to a
significant increase in social risks (Beck, 1992).

Another question arises: what right does a person have to make decisions for others,
especially fateful decisions on which life and death depend? Obviously, such personal decisions
for the team can be justified only in situations where it is impossible to find out the opinion of
other members of this team: for example, when there is no time or there is no connection with
other members of this team. In all other situations, some counseling is necessary whenever
possible. In this way, full-fledged intersubjective legitimation of this decision is achieved
(Shevchenko & Fialko, 2021, p. 224).

In modern society, the function of such legitimacy is largely assumed by social networks:
thanks to the possibility of discussing a certain decision, you can not only get its support or
opposition, but also learn the arguments "for" and "against™ this decision, as well as get other
types of motivation — not rational, but emotional (Fialko, 2022). It often turns out that the latter
has even greater power and influence than the former. As the French postmodernist philosopher
Michel Maffesoli (2018) notes, it is now very important for an individual to belong to a certain
"tribe", and to be "one’s own" to a certain community, decisions are often made not as rationally
balanced, but under the influence of a certain "atmosphere”, of collective thought, which is
expressed not so much in the articulation of a certain rational strategy, but in the visual and
emotional collective experience.

Often, the choice that is declared rational is not so, but rather, in Max Weber’s (2012)
terminology, it is not "purpose-rational” but a traditional one — in favor of one or another
component of multiple social identity. Each person must first find out all the risks both for
him/herself personally and for others — both loved ones and society as a whole. And only after
that, you should make a decision, first for yourself, and then come to a collective decision, but
not at the level of blindly joining the will of the anonymous majority, but as lobbying for your
own decision as a possible basis for a collective decision. Then more and more often such a
collective decision will be the result of an argumentative discourse (Yermolenko, 2022), and not
emotional impulses.

In such a situation, the splitting of social identity will take on a different nature: not as a result
of likes/dislikes, blind loyalty, or "hatering”, but as a result of developing alternative strategies of
collective social behavior. Then such splitting will have more chances to acquire a productive
rather than a destructive character, to be not a social pathology, but a way of special social self-
organization.

Then and social conflicts have every chance to be more productive rather than destructive —
including conflicts between components of multiple social identity. As Mouffe rightly remarks:
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Conflict, in order to be accepted as legitimate, needs to take a form that
does not destroy the political association. This means that some kind of
common bond must exist between the parties in conflict; so that they will
not treat their opponents as enemies to be eradicated, seeing their de-
mands as illegitimate, which is precisely what happens with the antago-
nistic friend/enemy relation. (Mouffe, 2005, p. 20)

Thus, overcoming the threats of splitting social identity and achieving effective normativity
of multiple social identity is possible on the basis of rational discourse and emotional and
motivational agreement regarding the common basic interests of various members of the social
community. Then, destructive group conflicts will not be projected on the personality as one’s
splitting.

Originality

Establishing the normativity of a multiple social identity presupposes the preliminary
identification of its structure and genesis. Then questions about the motivation and legitimacy of
multiple social identity acquire concreteness, and the answers become procedurally weighted.
Georg Simmel’s concept of social circles can play an important role in the understanding of
multiple social identy: it can be viewed as a methodology of agreement, grounded on the basic
virtues of an individual, his/her belonging to different social groups in which these virtues are
manifested.

Conclusions

The presence of several social identities in an individual or social community, which are
simultaneously perceived as acceptable requires clarification of their significance from the
viewpoint of those social virtues that can be represented in these social identities: where such
virtues receive their more expressive and more consistent, more systemic manifestations, occupy
a higher position in relation to other social identities that a person has. This finds its normative
manifestation when the norms of a more meaningful identity have a higher force. This is due to
the fact that their observance causes higher motivation, and therefore they acquire higher
legitimacy for the bearers of this multiple social identity. The appeal to social virtues is one of
the main ones in determining the genesis and structuring of a multiple social identity, however, it
is quite possible, using the example of virtues, to search for other possible grounds for the
reproduction of key social practices, on the basis of which the formation of a certain multiple
social identity takes place.
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HopmaTHBHICTH MHOKHHHOI COLiaJILHOI IIEHTUYHOCTI:
Bi MoTHBaNil 10 JeriruManii

Meta. ABTOpH wi€i CTAaTTI MAIOTh HAa METi BHSIBUTH, IKUM YHHOM MOTHBAIS Ta JIETITUMALig 3a0e31MeqyoTh HO-
PMaTHBHICTh CTPYKTYpyBaHHS Ta TEHE3UCY MHOXXMHHOI comianbHOi imeHTHyHOCTI. TeopermuHumii 0a3uc.
MeTo/10JI0TI€r0 TOCTIKEHHS, SIKa PO3KPUBAE COLIAIbHY IJEHTHYHICTh SIK CKOHCTPYHOBaHY 11 HOCIEM iJEHTHYHICTh
Ha OCHOBI 3alPONIOHOBAHHX COILIaJTbHUMHU TPYMaMHU Ta CYCIUILCTBOM TOTOBUX BEpCii COLIalbHOI iEHTHYHOCTI,
o0pano coujanbuuit kKoHCTpyKkTUBi3M. Collianbhi Kona, BusiBieHi [eoprom 3iMmenem, 06’€HYIOTh TPEICTABHUKIB
PI3HMX COIiaJbHUX TPYI Y LIMPIIY €AHICTb, IKy MOXKHA BUTIyMadyBaTH SIK MHOXKMHHY COILiaJIbHy 11E€HTHYHICTH, a
MOTHBALIIO A0 i YTBOPEHHS MOKHA BUSIBIISITH Ha OCHOBI BebGepoBoro monstrs serituManii. HaykoBa HoBH3HA.
BusiBieHHSI CTPYKTYpH Ta T€HE3UCY MHO>KMHHOI COLIAIFHOT 1IEHTHYHOCT] CTBOPIOE MIEPEyMOBH JJIsl BCTAHOBIICHHS
il HOpMaTHBHHUX 3aca], a TAKOXK JJIs KOHKPETHOTO aHaNi3y MpOoIeIyp HOCSITHEHHS ii MOTHBAIIi] Ta JerituMartii. Kon-
LIS COLianbHUX YecHOT [eopra 3iMmernst cripusie po3risiay 6a30BUX YECHOT OCOGHCTOCTI SIK TAKHX, IO JAIOTh it
MOJJIMBICTh OYTH WIEHOM Pi3HHUX COLIANBHUX TPYTL, Y AKHUX Il YeCHOTH NMPOSBIAIOThCS. BucHoBKM. CorianbsHi gec-
HOTH, HasBHI B COIIAJIbHUX 1AEHTHUYHOCTSX, SIKI BXOAATH JO CKJIAAY MHOKHHHOI COLIANBbHOI iMEHTUYHOCTI, BU3HA-
YaroTh HE JIUIIE COLIANbHUI CTaTyC UX OCOOMCTOCTEH y IMX COIIalbHUX TPyTax, aje i pamKyBaHHSI i HOPMATHB-
HY 3HAYYIIICTh LUX TPYI IS 1i€l 0cOOMCTOCTI. SIKIO HOTPUMaHHS YECHOT Y TEBHiil colialibHIN TPyIi BUKIMKAE
BUIIly MOTHBAIIIIO MOBEIIHKH OCOOMCTOCTI, TOAI 1 rpyma 3100yBae Juis Hel BUILY JIETITUMHICTh. 3a MPUKIAIOM
YECHOT MOXKHA 3AIMCHUTH MOLIYK 1HIIMX MOXJIMBHUX MIJICTAB JUIsl yTBOPEHHS! MHOXKUHHOI COLIANBHOI 1ZIEHTHYHOCTI.
TakuMu mijgcraBamMu € mepeayciM iHII XapaKTePUCTHKH KIFOUOBHX COLIAIBHUX NMPAKTHUK, SKi MIATPUMYIOThH pi3HI
colialbHi TPYIH.

Kniouoei crosa: JTvonnnaa; ocOOMCTICTh, MHOKHHHA COLiaJIbHA 1€HTHYHICTE; MOTHBALIIS; JIETI TUMALIis
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Social Forecasting and Elusive Reality: Our World as a Social Construct

Purpose. The paper attempts to investigate the constructivist approach to the social world and its implications
for social forecasting. Theoretical basis. Social forecasting is mainly based on the idea that a human is "determined
ontologically”. Using the methodology of the natural sciences, most predictions and forecasts fail to encompass all
the multiplicity and variability of the future. The postmodern interpretation of reality gave impetus to the develop-
ment of the new approaches to it. A constructivist approach to social reality began to compete with essentialism.
Social constructivism asserts that reality is a set of mental constructs, that it is ultimately a text. Radical constructiv-
ism interprets reality as a specific system of meanings emphasizing the artifact aspects of our reality. An interpreta-
tion of the social actors’ behavior is based on the ways of understanding accepted in a given society/community and
do not possess ontological universality. The creators of social space are also its creations. Originality. Within the
framework of the postmodern approach to reality, the second-order forecasting, or forecasting of forecasting, is par-
ticularly relevant. That means that the observers-forecasters must be included in the forecast as a part of one-unified
process. At this stage, a forecaster must realize that he/she is a part of a larger system, a part of the world he/she
observes (and actually creates). The situation changes dramatically — the forecaster is forced to take responsibility
for his/her own observations. This ultimately leads to the "humanization" of forecasting. Acting in our world full of
uncertainty, unpredictability, and turbulence, modern researchers of the future should be mindful of powerful social
constructs of reality. Conclusions. Social forecasting should be embedded in a wider context, which requires a joint
effort of philosophers, foresight practitioners, historians, psychologists, sociologists, political scientists, religious
scholars, anthropologists, etc. To develop promising visions and scenarios of the future, it is necessary to answer the
question "Why?", which is the task of philosophically oriented research, because without this answer, we will deal
with the consequences; and the implementation of the negative scenarios will reproduce itself in new socio-cultural
and historical conditions. An in-depth understanding of this "Why?" provides opportunities to be in the flow of
transformations. The study of the deep mental processes of the actors of social changes, the multidimensional influ-
ence on the transformation of social structures can gradually expand an answer to the question "Why?", that can
cause positive changes and, accordingly, allow to create fruitful projects of the future and form effective behavioral
strategies that correspond to the desired level of social development.

Keywords: human being; social forecasting; future; social world; social reality; social constructivism; social
constructionism

Introduction

Forecasting the future has always been one of the most exciting and at the same time risky ac-
tivities of humankind. Many swords were crossed during the discussions on the world order pro-
jects, the place of the individuals in society, their rights and responsibilities, the role of economy,
politics, science, and culture in the civilizational projects. History knows a decent number of
utopias, which are impossible to put into practice. An attempt to predict social phenomena is a
difficult task, as far as various manifestations of the human condition are the core of this com-
plexity. Human beings are not machines, their behavior is determined by a large number of fac-
tors, which leads to a high degree of unpredictability. Furthermore, social contexts are very di-
verse and social situations undergo such rapid changes that it is difficult to keep up with them.
Thus, forecasting is a conditional and limited process, and social forecasts themselves are some-
times extremely "subjective and unreliable” (Arnopoulos, 1979, p. 31). However, we cannot
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avoid social predictions, no matter how imperfect they are. Nowadays, the threats to humanity
and long-lasting consequences of social problems are becoming more and more obvious and
acute, therefore, any society has to be ready for the future unforeseeable situations (Flaherty,
Sikorski, Klos, & Vus, 2019; Flaherty, Sikorski, Klos, Vus, & Hayduk, 2020; Khmil &
Popovych, 2019). Some events/situations can be predicted with a high degree of accuracy, while
others are beyond our prediction. In fact, there is a wide range of the degree of predictability:
from absolute determinism to complete randomness. All other options lie within this continuum.
As P. Arnopoulos stated,

One has to exclude both extreme determinism and chance as the basis of
human action. Instead, we have to assume that man acts as a result of his
own "free will" as well as external forces beyond his control. According
to this view, man is neither a "plaything of the gods" nor is history "full
of sound and fury signifying nothing". Rather, human behavior can be
better understood to range somewhere along this hypothetical continuum
between randomness and determinism. In this way, we can discern some
pattern in human activities and some reason in social events, without ex-
pecting to know exactly what is happening or be able to foresee precisely
what is coming next. For purposes of social forecasting, we can safely
assume that human activities range somewhere within these limits and
thus is somewhat predictable. (Arnopoulos, 1979, p. 33)

But this predictability depends on both the interpretation of the phenomenon of a human and
awareness of the social space in which he/she operates.

Human survival depends on our ability to predict the outcomes of our actions in order to
make the best decisions. While ancient people turned to oracles and consulted with sages, the
development of positivist science led to the fact that philosophers, oracles, and visionaries were
"replaced" by computer models and model visualization. Advances in mathematics, computer
science, engineering, and other disciplines have made it possible to implement large-scale, em-
pirically tested computational models that transfer a large array of data into practice (Borner,
Rouse, Trunfio, & Stanley, 2018). The attempts to embrace as much data as possible and elabo-
rate various scenarios for the development of humankind seem to be the most productive launch
pad for a new paradigm of the future. However, the depth and contradictions of the human nature
and social world require a broader understanding in the context of the synthesis of philosophy
and contemporary sciences (Danylova, 2017).
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Purpose

The paper attempts to investigate the constructivist approach to the social world and its impli-
cations for social forecasting.

Statement of basic materials

The vast majority of social forecasts are based on the idea that an individual has an unchang-
ing essence, a constant set of qualities and properties that make him/her who he/she is. The strict
determinism of human behavior due to his/her innate nature and motives is consistent with es-
sentialism. Therefore, human actions are determined by the principium rationis sufficientis agen-
da, or the law of motivation: a motive causes a desire, which is necessarily followed by a behav-
ioral act (Schopenhauer, 1891). Thus, individuals are seen as stable, predetermined objects of
research; and the similarity of their characteristics stems from the natural parameters that exist
objectively and retain their immutability or, at least, significant stability.

This approach arose due to the fact that the social sciences and humanities borrowed their
theoretical and methodological models from the natural sciences, which from the end of the 18th
to the second half of the 20th century had served as the "precedent and paradigm™ for the scien-
tific knowledge. The influence of positivism with its focus on naturalism and empiricism was
manifested in the absolutization and universalization of the worldview, in the search for general
laws of social life. Such a tendency presupposes the existence of completely independent objec-
tive reality, where the individuals act according to its laws. But does this invariable, predeter-
mined reality exist?

The polylogue of postmodern is largely a reaction to the confidence in science, which can ex-
plain the physical and social worlds and determine the place of a human being within these
worlds. In fact, it stems from the recognition that the reality we perceive is not reality per se, but,
rather, is constructed by the mind itself. That is why the postmodern age is very skeptical of ex-
planations that claim to be the absolute truth. Instead, it focuses on the relativity of truth for each
person. Through the lens of postmodern, everything is an interpretation — we create our own real-
ity by interpreting the world around us. Reality emerges through our interpretation of what the
world means to us personally (Mlodinow, 2013). Giving priority to specific experience over ab-
stract principles, postmodern thought asserts that the results of one’s own experience are relative
rather than final and universal and attempts to offer a new understanding of the world and a hu-
man within its discourse.

The proponents of the postmodern turn criticize traditional culture, theory, and politics, while
the defenders of modern traditions ignore this challenge, fight back, or try to fit their concepts
into the new discourse. Although critics of the postmodern turn claim that the new worldview is
just a tribute to fashion, the invention of intellectuals in search of a new discourse as a source of
cultural capital, or another ideology created to devalue the ideas of the modern era, postmodern
thought has posed questions that cannot be dealt with constructively within the existing para-
digms.

Nowadays, the universe is considered from a syncretic perspective: it is impossible to sepa-
rate humans from nature, consciousness from matter, subject from object. An American physi-
cist and deep ecologist F. Capra (2010) claims that the main themes of modern physics, as well
as all mystical traditions, are the fundamental relationship and interdependence of all phenom-
ena and the inner dynamic nature of reality; thus, there is nothing primary or secondary in the
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universe. Our world is a unified whole, which consists of processes instead of things. Objec-
tive knowledge does not exist, because the observers have an impact on the processes and ob-
jects of observation.

An American scientist D. Bohm (1984), who is known for his works on quantum physics,
philosophy, and neuropsychology, believes that on the "folded up”, "pre-quantum” level of reali-
ty the world loses all properties, which the human brain attributes to it. Bohm’s ideas on universal
integrity and his assumptions about hidden order have influenced various scientific disciplines.
They became the core of what is known as the holographic paradigm. On the basis of the holo-
graphic paradigm, an American neurosurgeon, neurophysiologist, and psychologist K. Pribram
(1971) elaborated the "holonomic brain theory".

An American theoretical physicist J. Wheeler (1990) assumes that an immaterial source is the
basis of all objects or phenomena in the physical world. Everything that people recognize as real-
ity is created by themselves in the process of measurement, that is, all physical entities are in-
formation-theoretical, and the universe requires our participation in their manifestation. Thus,
people create their own worlds using an endless number of individual facts. Habitual reality ap-
pears to be the result of collective representations or agreements. A Finnish philosopher and
mathematician J. Hintikka (1989) emphasizes that all our statements about the world consist of
notions created by people. Actually, the knowledge of reality cannot be separated from the
methods of its conceptual comprehension.

Postmodern thinkers M. Foucault, J. Derrida, R. Barthes, U. Eco, G. Deleuze, J.-F. Lyotard
urged to abandon dogmatism, one-sided perception and explanation. As J. Derrida (1998) argues,
philosophizing often arises as a result of the uncompromising struggle against binary opposi-
tions, and binary thinking is based on our desire to reduce the world to a comprehensible and
compelling scheme. The idea of deconstruction really seems to be a fundamentally new approach
to the analysis of social and cultural life.

The recognition of pluralistic interpretation of reality in postmodern era
casts doubt on complete and absolute truth of any worldview represented
by the only one position. Understanding that human self-determination is
a probabilistic model, involvement in the situation and attachment to
things are features of modern mass psychology, human consciousness is
a set of artificial clichés forces us to reconsider the entire scientific
worldview. (Danylova, 2014, p. 95)
Both the scientific concepts and the methodology of scientific research.
As a rule, the natural sciences do not examine objects from the different, often opposing, an-

gles. They base cumulative explanations on "facts", because the objects they study are "indiffer-
ent"” to the observers. As a Canadian sociologist W. Little rightly pointed out,
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The chemical composition and behavior of a protein can be assumed to
be the same wherever it is observed and by whomever it is observed. The
same cannot be said of social phenomena, which are mediated by mean-
ings and interpretations, divided by politics and value orientations, sub-
ject to historical change and human agency, characterized by contradic-
tions and reconciliations, and transfigured if they are observed at a micro
or macro-level. Social reality is different, depending on the historical
moment, the perspective, and the criteria from which it is viewed. (Little
& McGivern, 2013, p. 23)

The postmodern interpretation of reality gave impetus to the development of the new ap-
proaches to it. A constructivist approach to social reality began to compete with essentialism. If
within the essentialist approach the individuals lose their subjectivity, then within the construc-
tivist frame they are considered as those who determine their own way of life, who form and
transform their own society. Thus, the social world is fundamentally different from the natural
world. It is a social construct that is generated by the inner world of an individual: "what is 'real’
to a Tibetan monk may not be 'real’ to an American businessman" (Berger & Luckmann, 1966,
p. 15). Reality is not reflected and represented by language and consciousness, but is created in
the process of observation or cognition.

Developed in the 1960s within the methodology of the social sciences, social constructivism
asserts that reality is a set of mental constructs, that it is ultimately a text. Sociologists P. Berger
and T. Luckmann (1966) point out that all social constructs as historical products of human ac-
tivity are mutable; changes occur as a result of human activities; the existence of constructs has
its foundation in the lives of the individuals and does not have any empirical status beyond these
lives. In the postmodern era, there is a growing awareness of the relativity of all worlds, all reali-
ties, which are perceived as one of the possible options, and not the ultimate truth. This implies
sensitivity to the socio-cultural contexts of the bearers of specific social constructs.

Undoubtedly, social constructs have become a reality for their carriers creating a kind of
world, within which they are objective, independent and directly affect all spheres of life of a
group or society. Certain ideas about the world are habitualized and typified, eventually turning
into social institutions that are perceived as an external fact, "forced reality”" by the following
generations and the creators of these institutions themselves. P. Berger and T. Luckmann (1966)
emphasize the fundamental relationship between three dialectical moments in social reality: so-
ciety is a human product; society is an objective reality; man is a social product (p. 79). The re-
searchers note that the analysis of the social world should embrace all three components. In the
process of development of the social institutions, there is a segmentation of the institutional or-
der, which gives rise to different semantic sub-universes constructed according to different crite-
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ria, such as age, gender, religion, profession, etc. These sub-universes acquire objective mean-
ings/existence for their carriers, which leads to competition and conflict within a large group —
different realities collide with each other, "the chiropractor has a different angle on society than
the medical school professor, the poet than the businessman, the Jew than the Gentile” (Berger &
Luckmann, 1966, p. 103).

The institutional order requires legitimation that gives cognitive validity to objectified mean-
ings. In the process of legitimation, a symbolic universe emerges. It organizes the past, present,
and future of an individual. Individual’s openness to the world implies the conflict between order
and chaos, which must be restrained, because any social reality is unreliable. Such duality "order
— chaos" and efforts to overcome it permeate all history from traditional archaic cultures to mod-
ern civilized societies. Binary oppositions are the primarily notional division of the world into
two opposing parts. Literally, all objects and phenomena fall into this system. An American psy-
chologist C. Osgood (1979) stresses that human consciousness is characterized by bipolarity
(i.e., the meanings of the words are differentiated in terms of binary oppositions) and the oppo-
site poles are not equal in value: one of the poles is evaluated as a positive and the other — as a
negative. According to a French anthropologist and ethnologist C. Levi-Strauss (2008), binarity
is universal, and our thinking is based on this scheme. Thus, binarity acquires the status of the
fundamental principle of consciousness. Binary paradigms make people experience ontological
dissonance, which is perceived as a fact of human existence (Danylova, 2014). The sources of
the symbolic universe are rooted in the human nature, and the symbolic universes vividly
demonstrate that any kind of reality is very meaningful to individuals.

At the beginning of the 1980s, radical constructivism represented by P. Watzlawick, E. von Gla-
sersfeld, H. von Foerster emerged. Interpreting reality as a specific system of meanings, the pro-
ponents of this movement emphasize the artifact aspects of our reality. According to an Austrian
physicist, mathematician, and one of the "fathers™ of cybernetics as epistemology H. von Foer-
ster, the world, as we perceive it, is our construction. Arguing that truth is an invention of a liar,
H. von Foerster stresses that it is not only a matter of what we do not know. It also happens that
we do not know that we do not know. This is double ignorance, or second-order ignorance. Each
observation primarily says something about an observer. Anyone who claims to be in possession
of truth says something about himself/herself, but not about truth (Lafrentz, n.d.). It is not given
to us to know what reality is, so we construct our present making sense of the world to the extent
of our cognitive capabilities (Foerster & Pdrksen, 2002).

An Austrian-American psychotherapist and psychologist, theorist of communication and rad-
ical constructivism P. Watzlawick (1980) notes that his constructivism is radical because it vio-
lates convention and develops a theory of knowledge, in which knowledge does not reflect "ob-
jective" ontological reality. In his opinion, there are many different versions of reality, which can
contradict each other. In fact, the individuals construct reality, but they do not understand it and
believe that they only "reflect” the objective world. Any reality is actually an interpretation con-
structed by and through communication. We are "imprisoned” in a systemic construction that
frames our world.

An American philosopher, psychologist, and one of the founders of radical constructivism
E. von Glasersfeld (1984) notes that radical constructivism is one of the possible models of cog-
nition inherent in intelligent living beings capable of making a more or less reliable world out of
the material of their own experience. Thus, the "real world" is a system of constructs that is gen-
erated by an individual during processing his/her sensory experience.
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Therefore, in contrast to the essentialist approach, within the constructivist approach, meth-
odology and cognitive practices are perceived as a factor contributing to the "construction” of
reality. If through the lens of premodern and modern a tendency towards stabilization and sus-
tainability of social objects was observed, then postmodern opened the doors to the blurring of
their boundaries, to constant changes that was vividly reflected in social constructivism, which
rejected the criteria that set boundaries. The hierarchical space of transcendence has given way to
the space of transgression, which has affirmed immanence and has revealed the possibilities for
the new definitions of reality. The transgressive model of the world structure provides "not one
universal meaning, but "multi-meaning”, the configuration of a multitude of simultaneously ex-
isting semantic perspectives, none of which acquires the status of a defining and dominant se-
mantic instance"” (Faritov, 2016).

Social forecasting is mainly based on the idea that a human is "determined ontologically™, just
like our material world, the so-called natural world. Being based on the idea that human beings
are a part of nature and mechanically "transferring” to them and the world created by them the
methodology of the natural sciences, most predictions and forecasts have failed to encompass all
the multiplicity and variability of the future. However, according to J. Lotman (Lotman & Clark,
2005), the phenomenon we call nature is an artificial construct. Nature per se is beyond cognition
since it is continual, whereas culture is always discrete. In the process of cognition, we single out
an object from the one unified stream of being, bringing it out of the realm of nature into the
sphere of culture. This entails the need for reconciliation of the continuity of being with the dis-
creteness of consciousness (Danylova, 2013). Therefore, when developing research tools and
conducting research, it is advisable to move away from the essentialist understanding of humans
and their worlds and rely on the "interpretativeness” of the social world, in which we act.

An American social psychologist K. Gergen (1997) notes that although the basic processes of
cognition, motivation, and prejudice are inherent in human nature (and therefore they can be
considered from the standpoint of essentialism), their expression is variable. It is not possible to
predict and understand human behavior in the same way as the law of universal gravitation, be-
cause it is unstable, should be considered "within the context™, depends on historical and socio-
cultural conditions, the "horizon of understanding” and "paradigm of understanding™ of its inter-
preter:

There is no reading of a "psychological interior” save through the pre-
sumptions one brings to bear. People’s actions do not transparently reveal
the character of their subjective worlds or mental processes; however,
once psychologists bring a given theory to bear, they locate "internal
events" in its terms. These theories have no basis in fact; any facts about
the mind used in their support would have necessitated the use of such
theories. In effect, the psychological world so dear to the heart of many

social psychologists is a social construction, and the findings used to jus-
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tify statements about this world are only valid insofar as one remains
within the theoretical (and metatheoretical) paradigms of the field. Re-
search findings don’t have any meaning until they are interpreted, and
these interpretations are not demanded by the findings themselves. They
result from a process of negotiating meaning within the community.
(Gergen, 1997, p. 118)

An interpretation of the social actors’ behavior is based on the ways of understanding accept-
ed in a given society/community and do not possess ontological universality. The creators of so-
cial space are also its creations. This space is a kind of reality that is constructed and described
due to the conceptual apparatus of the subjects of cognition: words are the tools that people use
to address reality. People unconsciously begin to assume that to name something is to gain a cer-
tain amount of power over it. Linguistic conventions shape the perception of reality. To live to-
gether, people create their own working languages that are conventional, which can eventually
lead to the objectification of a particular way to construct the world. Linguistic conventions lay
the framework, within which we understand ourselves, others, and the world around us.

The perception of the world is its description. Anyone who interacts with children acts as
their teacher constantly describing the world, until children begin to perceive the world as it has
been described (Castaneda, 2012). Thus, people learn to transform and create their own flow of
perception in accordance with the culturally adopted description. The world as description be-
comes their supreme reality; they, in fact, enter the linguistic realm of being. People forget their
children’s holistic perception of the world because it does not correspond to the structure of cul-
turally adapted description. Therefore, people have no terms to interpret it (Wilber, 1999).

From the very beginning, our consciousness is immersed in the world; the background
through which it identifies itself is made up of other people. The vital necessity compels con-
sciousness to see all things as certain "weapons", "tools", reinforces the trend to view the world
as "equipment” and the other people, as M. Heidegger (2008) states, — in the "context of belong-
ing". This situation objectifies the specific ways to construct the world and requires to be in total
agreement regarding these ways that hinders self-reflective assessment and development. Those
who do not share the "created reality” fall into the category of "They", "Others". In this case, the
value orientations, beliefs, and preferences of the supporters of the "dominant reality” come to
the fore. The members of this group identify themselves with a certain paradigm, and, according-
ly, perceive the potential creators of the "alternative reality" as strange, hostile, worse, often ex-
periencing anxiety, misunderstanding, and aggression (Danylova, 2013). These "Others" are ex-
cluded from the cultural dialogues that leads to the narrowness of the functional field of social
forecasts, as far as "dominant" forecasts will defend the moral and ideological values of the dom-
inant group and be the result of social programming.

According to K. Gergen, social constructionist approach in psychology is capable of initiat-
ing a reflexive dialogue both in psychological science itself and in culture as a whole. The cre-
ation of new cultural forms requires value self-determination, which the vast majority of sci-
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ences try to avoid. From the standpoint of social constructionism, which attempts to embrace
ethical and political aspects, participation in social transformations is more important than de-
tached analysis:

For the constructionist, the discourses of the profession are themselves
constitutive of cultural life. When they serve to mold the intelligibilities
of the culture — making distinctions, furnishing rationales for action, and
implicitly evaluating forms of conduct — they also prepare our future.
This may be a future which simply recapitulates the past, which sustains
the taken-for-granted assumptions of the culture. Such are typically the
effects of a social psychology based on a realist (or objectifying) account
of science. However, for the constructionist, social psychological inquiry
can enter into the creation of new forms of cultural life. With the devel-
opment of new theoretical languages, research practices, forms of expres-
sion, and practices of intervention, so does the field invite cultural trans-

formations. (Gergen, 1997, pp. 121-122)

Originality

Within the framework of the postmodern approach to reality, the second-order forecasting, or
forecasting of forecasting, is particularly relevant. That means that the observers-forecasters
must be included in the forecast as a part of one-unified process. At this stage, a forecaster must
realize that he/she is a part of a larger system, a part of the world he/she observes (and actually
creates). The situation changes dramatically — the forecaster is forced to take responsibility for
his/her own observations. This ultimately leads to the "humanization™ of forecasting. If within
prevailing epistemology, the subjects of cognition seem not to have biological, psychological, or
cultural characteristics, then, within the frame of constructivist approach, these characteristics,
human activity, and responsibility for scientific constructs are considered. Acting in our world
full of uncertainty, unpredictability, and turbulence (Bergquist, n.d.), modern researchers of the
future should be mindful of powerful social constructs of reality.

Conclusions

Social forecasting should be embedded in a wider context, which requires a joint effort of
philosophers, foresight practitioners, historians, psychologists, sociologists, political scientists,
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religious scholars, anthropologists, etc. To develop promising visions and scenarios of the future,
it is necessary to answer the question "Why?", which is the task of philosophically oriented re-
search, because without this answer, we will deal with the consequences; and the implementation
of the negative scenarios will reproduce itself in new socio-cultural and historical conditions. An
in-depth understanding of this "Why?" provides opportunities to be in the flow of transfor-
mations. The study of the deep mental processes of the actors of social changes, the multidimen-
sional influence on the transformation of social structures can gradually expand an answer to the
question "Why?", that can cause positive changes and, accordingly, allow to create fruitful pro-
jects of the future and form effective behavioral strategies that correspond to the desired level of
social development.
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CouiajibHe NPOrHO3YBAHHS TA HEBJIOBUMA PEAJIbHICTh:
HAII CBIT AK COUiaJIbLHUI KOHCTPYKT

Merta. Y crarTi 3p0o0ieHo crpoby IOCTHiAUTH KOHCTPYKTUBICTCHKHUI MiAXIJ OO0 COLIANBHOTO CBITY Ta HOTO iM-
IUTiKamii B KOHTEKCTi COLiabHOTO MPOTHO3YBaHHA. TeopeTuuHuii 6a3uc. I3 BUKOPUCTaHHSIM METOAOJIOTIT IPUPO-
HUYUX HayK OUIbLIICTH NepeadayeHb 1 MPOTHO3IB HE B 3MO31 OXOMHUTH BCIO PI3HOMAHITHICTH 1 MIHJIMBICTH Maii-
OyTHboro. [ToctMonepHe TiiyMaueHHsI peajibHOCTI a0 MOLITOBX JI0 PO3BUTKY HOBUX MifAxofiB A0 Hei. KoHcTpyk-
TUBICTCHKHI MiJIX11 IO COIIaIbHOI PeabHOCTI 0YaB KOHKYPYBATH 3 €CCHIIATICTCHKUM MIAXO0I0M, Y SIKOMY JIFO/IU-
Ha ''BH3HAYCHA OHTOJOTIYHO". SIKIIO B pamMKaX ECCHIIANTICTCHKOTO MiAXOMy IHIWBINM BTPa4YalOTh CBOIO
Cy0’€KTHICTB, TO B paMKaX KOHCTPYKTHBI3MY BOHH ITOCTAIOTh SIK Ti, XTO BU3HAUYa€ BIACHHUH CIIOCIO JKUTTS, XTO QOp-
Mye€ Ta TpaHc(pOpMye BiacHe cycninbcTBO. CouianbHUN KOHCTPYKTHBI3M CTBEP/XKYE, IO PEalbHICTh — Iie Hadip
MEHTAIBHHX KOHCTPYKTIB, IO BOHA, 3PEIITOI0, € TEKCTOM. PaquKanbHUil KOHCTPYKTHBI3M TPAKTy€e peajbHICTh K
MIEBHY CHCTEMY 3HAYCHb, MIJKPECTIOI0YN apTeakTHI acleKTH Ii€i peanbHOCTI. [HTEepIpeTaltis MoBeIiHKH COMiab-
HUX aKTOPIB IPYHTYETBCA Ha CIIOCO0AaX PO3YMIHHS, NMPUHHATHX y I[OMY CYCIUIBCTBI, i HE Ma€ OHTOJOTIYHOL
yHiBepCcaJIbHOCTi. TBOpIIi COIIaLHOTO MPOCTOPY TAKOXK € Horo TBOpiHHAMH. HaykoBa HOBM3HA. Y paMKax IMOCT-
MOJIEPHOTO MiAXOAY 0 PeabHOCTI 0COOIMBOI aKTyalbHOCTI HA0yBa€ MPOTHO3YBAHHS APYIOT0 MOPSAAKY, abo mpo-
THO3YBaHHS MPOTHO3yBaHHA. CHOCTepiradi-nmporHo3uCTH MOBHHHI OyTH 3ajiydeHi 0 MPOTHO3YBAHHS SIK YacTHHA
enuHOTrO Tporiecy. Ha 1ipoMy eTami TBOpEIb MPOTHO3IB Ma€ YCBIIOMHUTH ce0€ YaCTHHOIO BEJIMKOI CUCTEMH, YaCTH-
HOIO CBITY, sIKUi BiH/BoHa cnioctepirae (i hakTuyHO cTBOpIOE). CuTyallisi KapJHHAIBHO 3MIHIOETHCS: TOI, XTO IPO-
THO3Y€E, 3MYLICHHH B3TH Ha ceOe BiJIOBIAANBHICTh 3a BiacHI croctepexxeHHs. Lle 3pemroro mpu3BoauTh 10 "ry-
MaHizaii" nporHozyBaHHs. Onepylodn B Cy4acHOMY CBITi, CIOBHCHOMY HEBH3HAUCHOCTI, Helepe10adyBaHOCTI i
TypOyJIEHTHOCTI, Cy4acHi JOCIITHUKH MaiOyTHHOTO ITOBHHHI 3Ba)KaTH Ha TIOTY>KHI COLialbHI KOHCTPYKTH peajbHO-
cti. BucHoBkmu. ComianbHe NporHo3yBaHHs Mae OyTH "BOynoBaHe" B OLIBII NIMPOKUIT KOHTEKCT, 10 OTpeOye CIti-
JTBHHX 3yCHIIb Pi1ocodiB, PyTypOIIOTiB, iCTOPUKIB, IICHXOJIOTIB, COILIOJIOTIB, TOMITOJIOTIB, PEiri€3HABIIB, aHTPOTIO-
yoriB Tommo. J{ist po3po0OKH MepCreKTUBHIUX CIICHAPiiB MalilOyTHROTO HEOOXITHO JAaTH BIAMOBiAb Ha 3amuTaHHA "Ho-
My?", mo € 3aBHaHHAM (iTOCO(CHKH OPIEHTOBAHOTO IOCTIKEHHS, OCKUIBKM 0e3 Ii€i BIAMOBiAI MH MaTHMEMO
CIpaBy JIHIIE 3 HACHiAKaMH, 1 peaji3allisi HeTaTHBHHUX CIieHapiiB Oyne BiITBOpIOBAaTH ceOe B HOBHX COIIOKYJIBTYp-
HUX Ta icTOpHYHEX ymoBax. Po3yminas "Uomy?" Hamae MOXKIUBICTD mepeOyBaTH B MOTOI TpaHCopmaiit. JJoci-
JOKCHHS TIIMOMHHUX TICHXIYHUX TPOIIECIB YCIX aKTOPIB COMIaJbHHUX 3MiH, OaraTOBUMIpHHUI BIUTUB Ha TpaHchopMa-
LiI0 COLiaIbHUX KOHCTPYKTIB MOJKE MOCTYIIOBO PO3LIMPHUTH BiANOBiIb Ha 3anurtaHHs "HYomy?", M0 CHPUYUHHUTH
MO3UTHBHI 3MIHHM 1, BIANOBITHO, JO3BOJUTH CTBOPHUTH ILTIHI MPOEKTH Mail0yTHHOTOo Ta chopMyBaTH e(pEeKTHBHI
cTparerii HOBEIIHKH, SIKi BIINOBIAaTUMYTh Oa)KaHOMY PiBHIO PO3BUTKY CYyCITUILCTBA.

Kniouosi cnosa: nmoauHa; collialibHe MPOTHO3YBaHHS, MalOyTHE; COMLIalbHUN CBIT, COIliajibHA PEANIbHICTD;
colialIbHUH KOHCTPYKTHBI3M; COLlialbHIH KOHCTPYKLIIOHI3M
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Strategies of Desacralization of Writers by Means of Merch

Purpose. The purpose of the research is to outline the strategies of desacralization of writers by means of merch,
to determine the positive and negative aspects of the search for new meanings in the reproduction of cult figures.
Theoretical basis. The article examines merch as a tool that encourages people to change sacred meanings and ide-
as about writers as bearers of the sacred for Ukrainians. The source base of the study is the works devoted to the
problems of the sacred in philosophical thought, as well as the process of desacralization in art and literature. The
peculiarities of the destruction of tendencies regarding the notions in the perception of writers as idols of the nation,
the formation and emergence of new meanings regarding sacred figures are highlighted and described. The rele-
vance of this study is due to active searches in business, propaganda, agitation for the use of literary practice, trans-
formation and new contexts of literary idols. Originality. Until now, the change in the processes of sacralization and
desacralization of writers by means of merch has not been considered as a reversal of worldview in culture, vectors
of changes in the dominants of spirituality in the world picture. It turned out that the metacategory of the sacred has
been studied by many scholars, both foreign and domestic, in recent years. The problems of the sacred are in the
centre of attention of sociologists, philosophers, literary critics, and culturologists, but merch as a basis for the de-
sacralization of man was not considered in publications in the field of mass communication theory. Scientists con-
sidered the worldview vectors of the sacred and desacralization as processes that are inherent not only in post-
modernity, but also those that accompanied Ukrainian culture during previous periods. It is determined that the most
noticeable manifestations of desacralization are the reproduction of the figure of Kobzar, moreover, in quite unusual
and even provocative images of him. However, the majority of Ukrainians positively perceive the updated images of
the prophets of the Ukrainian nation and talk about the permanence of their worldview, despite the change and rein-
terpretation of many years of later development. Conclusions. Conscious desacralization of literary images is grad-
ually gaining momentum. We observe a tendency to positive perception of merch with the figures of T. Shevchenko,
I. Franko, H. Skovoroda, Lesia Ukrainka in a new interpretation: during the war, on the barricades — wherever the
struggle for Ukrainian statehood is taking place. From the results of the survey it becomes clear that stereotypical
perceptions of writers need to be changed, but only if it is an organic fusion with value imperatives, only emphasizes
and affirms the spiritual greatness of Man and serves the growth of Ukrainian society and every Ukrainian.

Keywords: merch; sacredness; desacralization; writers of Ukraine; mass communications

Introduction

In a democratic society, freedom of expression is an integral part of state policy. Art and lit-
erature are especially sensitive to such democratization. International treaties, in particular Arti-
cle 19 of the International Covenant on Civil and Political Rights, define the right of every per-
son, regardless of artistic forms of expression, to freely seek, receive and impart information and
ideas of all kinds ("Mizhnarodnyi pakt”, 1973). Therefore, the creative thought of artists from all
over the world is not stopped by the question of how to depict certain "idols™ of the nation. It al-
lows to make any work, including in artistic form, regardless of how such a product of art is de-
fined or evaluated.

People’s habitual things and established ideas acquire new meanings, transform and expand
the idea of the world. Art has all the necessary tools for this, to go beyond the limits, to expand
the worldview, because people strive to be flexible and not to stay forever in the "warm light"
moment, they choose development and the need to learn new things.

There are many examples of this, one of which is "Shevchenko’s Quantum Leap™, which con-
founds the sacred figure of Kobzar (Zadorozhna, 2019). Such non-standard images appeared in
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the form of badges, were exhibited at the exhibition, placed in the form of prints on T-shirts and
other materials. This caused both resistance and support for the author. On the other hand, a cer-
tain part of Ukrainian society has not yet formed its own opinion about Shevchenko and treated
this and other issues of their own identity passively and indifferently.

An example of unusual artistic performances is also the dubstep festival Skovorodub held in
Kyiv, the emblem of which is Hryhorii Savych Skovoroda in stereo glasses. Kyiv graffiti artists
from Sociopath in Hrushevsky Street recreated the image of Taras Shevchenko with a tattoo and
in modern clothes. And on the wall of Donetsk airport there was a slightly corrected quote of the
poet from "Testament".

So this study is called to answer how the strategies of displaying the sacred samples of the lit-
erary field have changed thanks to merch technologies.

The metacategory of the sacred has been studied by many scholars, both foreign and do-
mestic, in recent years. Worldview vectors of sacred and desacralization have been consid-
ered by scientists as processes inherent not only in the postmodernity, but also accompanying
the Ukrainian culture in previous periods. The works of V. Prosalova (2020), N. Deviatko
(2020), M. Bachev (2013), and others are devoted to this. However, merch as a basis for de-
sacralization of man has not been considered in the publications in the field of mass commu-
nication theory and literary criticism. It is mostly a subject of marketing or publishing busi-
ness.

Purpose

The purpose of the study is to outline the strategies of desacralization of writers by means of
merch, to determine the positive and negative aspects of the search for new meanings in the re-
production of cult figures.

The object of the study is the traditions of desacralization in culture and art, communication
technologies of using merch in the construction of the worldview reference points, propaganda
and patriotic sentiments education. The subject is desacralized art in merch.

The relevance of this study is due to the active search in business, propaganda, agitation for
the use of literary practice, transformation and new contexts of literary idols.

General scientific methods of analysis, synthesis and generalisation were used in examining
the theoretical basis of the issue under study and drawing conclusions. The descriptive method
helped in identifying strategies of desacralisation of writers by means of merch. A systematic
approach was applied, which made it possible to outline the directions of changes in views on
sacredness through the use of merch technologies.

In order to investigate the research object more thoroughly, we used a questionnaire method,
which is the fastest way to collect the necessary information. When developing the questions we
tried to give an adequate description of those processes and phenomena that occur in society.
There are 14 questions in total. The survey process itself was conducted with the use of Google-
form through messenger channels. The total number of respondents is 110 people aged 18 and
over. At the final stage, the data was processed and analysed.

Statement of basic materials

According to the definition of the term given in the "Great Ukrainian Encyclopedia”, de-
sacralization is the refusal to "treat something with a high level of involvement and depth”,
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which leads to the impoverishment of an individual’s life, loss of the sense of the "sacred” and
the shrinking of his worldview ("Desakralizatsiia”, n.d.).

Let us try to clearly outline the meaning of the concept of "sacred”. We will proceed from the
fact that the concept of holy/sacred is widely used in the humanities and theology, but it was
most fully developed in phenomenological methodology. Here the understanding of the sacred
experience (or the experience of the divine), presented by Protestant theologian Rudolf Otto
(1869-1937) in his book "The Sacred" (1917), can be useful. The sacred (numinous, divine) is
not only that which is opposed to the mundane, profane, but it is also in itself an experience of
some completely different, higher reality that absolutely surpasses everything human. Therefore,
the experience of the sacred is the action on a person of a force that is superior to the human, and
the experience of the sacred is a response to the influence that such a higher force objectively
exerts on a person. This higher power is dual: on the one hand, it is experienced by the believer
as a "terrifying mystery" (mysterium tremendum), which causes a feeling of horror, on the other
hand, it is a "fascinating mystery" (mysterium fascinans), which captivates and fascinates. Due to
the action of such a dual force, a person puts himself in a state of shock and feels a spiritual
"trembling", or, in other words, it is that incomprehensible mystery that throws a person into awe
(Otto, 2008). But this is the only way the divine reality is revealed to him. Be that as it may, the
sacred is the level of our experiences, when the numinous force perceived in this way appears to
a person directly and sensually.

Another representative of the phenomenological tradition, the Romanian researcher of reli-
gions Mircea Eliade (1907-1986)), generally agrees with the interpretation of the sacred that it
manifests itself as a force, but also supplements it with his own interpretations. He talks about
hierophanies (from the Greek 1ep6g — holy, and @aive — to show, to appear), that is, about some
physical or ideal phenomenon in which a person sees manifestations of the sacred. Hierophany
does not manifest itself in any, but only in a chosen object: the sun, a sacrificial stone, a symbol
or incarnation of God in Jesus Christ; that is, it does not necessarily point to the Christian God.
Thus, the sacred exists objectively, outside of human consciousness, only being embodied in ob-
jects, and when it meets human consciousness, it manifests itself in hierophanies. In addition,
Eliade, in contrast to R. Otto, interprets the sacred as something experienced with the greatest
fullness, because it is not partial and relative, but an absolute reality. It is the fullness of being
that is revealed to man when it can be grasped with the greatest fullness (Eliade, 2001). And
when an object is perceived and experienced in this way, they say that it is sacred.

Therefore, with this interpretation of the concept of “sacred”, the source of "sacred awe™ can
be not only the God (gods), but also objects of the profane world: historical figures, significant
historical facts, or places memorable for the nation. Such objects can also contain a force that
penetrates into people and causes this "awe"; and then everything physical dissolves in the ideal-
material unity, the past is perceived not only spiritually but also bodily, and the objects them-
selves acquire a sacred character. Having become sacred, such a profane object, preserving its
own nature, appears as something fundamentally different from other objects of the profane
world.

If now we apply the ideas of phenomenology about sacralization of image, for example, to
such "father" of Ukrainian nation as Taras Shevchenko, we can say that Ukrainians, remember-
ing Kobzar, feel the force radiated by this personality, evoking a sense of sacred awe at the level
of human experience (Hrabovych, 1998; Hrytsenko, 1998; Zabuzhko, 1997). Bearers of Ukraini-
an identity, absorbing that sacred power, seem to combine with the image of Shevchenko, and
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then Kobzar appears as an integral part of existence, becomes too close and familiar, the figure
of the prophet is brought out of the temporal dimension of everyday life to the level of timeless-
ness. The national hero in all his uniqueness seems to become alive, breaking out of the past time
context for us, getting as close as possible to contemporaries in his symbolic meaning, and some-
times he even appears "forever" alive. And with all the variants of symbolic loads and experienc-
es for Ukrainians, the figure of Shevchenko then appears more real than they are themselves.

In our case, the images of such "cult heroes" of the Ukrainian nation as Taras Shevchenko,
Ivan Franko, Lesia Ukrainka, Hryhorii Skovoroda, once sacralized within the national mytholo-
gy, are desacralized in merch. Then the desacralization of these and similar historical figures
consists in filling their archetypal images with profane content. Such images continue to remain
significant, but they do not allow the nationally engaged person who creates and contemplates
them to experience the fullness of being, accompanied by moments of emotional upheaval and
"sacred awe". Why has this become possible? Well, probably, because the Western man lives in
a secularized society and this context simply does not allow him to fill the images of Ukrainian
"cultural heroes" with sacred meanings. It not that such a non-religious person does not want to
meet with the sacred, but he does not even know that there is such a possibility. Here we can say
that merch only outwardly imitates religious behaviour with sacred experiences empty of sacred-
ness.

Let us try to answer whether desacralized art in the form of merch has the affection of the
public; whether such reactive events are art; and what value such actions have. It is worth re-
calling the postulate: to allow freedom to others means to give the opportunity for free self-
expression to everyone and hence freedom for oneself.

In order to understand the modern features of the destruction of trends regarding ideas about
writers, role models and classics of literature, the formation and emergence of new meanings re-
garding sacred figures in literature and art, to outline the directions of changes in views on sa-
credness by means of merch technologies, we applied the survey method. Such a method can be-
come the basis for understanding and establishing effective communication of artists and design-
ers with their target audience, as well as serve to some extent to change evaluative stereotypes
about cult figures and the possibility of using their images in patriotic actions.

The survey was conducted using a Google-form through messenger channels. The total num-
ber of respondents was 110 people aged 18 and over. The balance of the age categories of the
interviewees was observed, since the advantage in certain questions of the respondents of one
generation can significantly affect the subjectivity of the assessment. Thus, among the partici-
pants of the survey there were 18.1 % of respondents aged 18 to 25; 19.1 % — from 26 to
35 years old; 16.4 % — from 36 to 45 years old; 20 % — from 46 to 55 years old and 26.4 % —
from 56 and above.

When asked "What do you primarily associate the concept of "sacred" with?" 76.3 % re-
sponded "religion and beliefs". Only 15.5 % associated the concept with philosophy, 6.4 % with
art, and a small percentage (1.8 %) of respondents indicated the category "literature”. Thus, we
can observe that most respondents support the original meaning of the term, as sacredness is de-
fined by the central category of religion. However, sacredness can be interpreted through images
in fiction and art as well. Attitudes towards the sacred, elements of this concept are the subject of
philosophical teachings.

In order to better understand what this very sacralisation is, not at the level of some connec-
tion with heavenly gods, but at the level of attributing signs of sacredness to very earthly beings
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such as cultural heroes, we asked respondents "Should sacredness be attributed to earthly beings,
in particular to cultural heroes?". If both the creators and the perceivers did not know, because
they were outside of this value paradigm from the very beginning, we can conclude that it is we,
the researchers, who attribute these signs of sacredness to them, while they, like Jourdain of Mo-
liere, did not know that they were speaking in prose.

As a result of the survey, it was found that 33.6 % of respondents hesitate to answer this ques-
tion, and the percentages of those who answered affirmatively or negatively have little differ-
ence. 36.4 % answered "yes", "no" — 27.3 %, other — 2.7 %. This speaks of the unstable and am-
biguous position of different categories of the population in society and the change of stereo-
types regarding "icons”, which have been formed for a long time in the cultural stratum of the
nation. There are gradual changes in attitudes towards the reproduction of the divine in cultural
heroes, spiritual freedom and the phenomenon of individuality, an active search for the presence
of a new essence of the divine in completely earthly heroes. There is a conscious desacralization
of world images.

Continuing our research, we asked what the respondents, first of all, actually imagine under
the concept of "desacralization”, offering options for the answers. The responses "devaluation of
sacred models" (31.2 %) and "change of established stereotypes™ (33.9 %) had a close percent-
age ratio. Other indicators are as follows: change of attachment to a certain person — 4.6 %,
change of conservative views — 6.4 %, new interpretation of artistic and cultural heritage —
19.3 %, other — 4.6 %. Therefore, people’s modern vision of the process of desacralization pre-
serves established views on its key point, such as the devaluation of models, but also makes
some significant corrections in the return of human desire for changes in established stereotypes
and a new interpretation of artistic and cultural heritage. We do not see a definite assessment to-
day, but there is a departure from the archaic vision.

The most visible manifestations of desacralization are observed in the reproduced figure of
Kobzar. Against the background of modern political battles, the image of Taras Shevchenko is
increasingly perceived not as a serf, a pauper, an exile, but as a charismatic person with a subtle
soul who is an active creator of the nation and its independent ideology. There is a tendency to-
wards rather unusual and even provocative images of him: in the images of Spider-Man, David
Bowie, Frida Kahlo, with a machine gun and in a bulletproof vest, despite the fact that he is an
"icon" in Ukrainian literature, whom everyone perceives as a national prophet.

The usual image is that of a fighter and martyr for the truth, a prophet, a wise old man in an
astrakhan hat, a spiritual leader. But today, such an academic, state, glossy, template attitude to-
wards the poet is based mainly on his quotes learned from school, and sometimes in the minds of
people is not supported by a deep understanding of his work. More often, views on Kobzar re-
main stereotyped, uncreative and ossified, far from a common person. There is another side of
the coin: mostly one-sided attempts to portray the poet, changing worship to denial of Shevchen-
ko and his cult, as Oles Buzyna does, for example, in his work (Stech, 2013).

Each new wave in the history of Ukraine gives rise to a new perspective, actualizes the figure
of Kobzar and his image, which leads to new meanings, reinterpretations of Shevchenko’s works
and ideas. Oligarchs, politicians, and businessmen begin to use manipulative technologies in re-
lation to the concepts of Genius, speculating on the name of the national idol. There is a process
of violation of the semantic balance: they want to see Taras Hryhorovych in all the variety of
mass forms of culture: at war, at the barricades, wherever the struggle for Ukrainian statehood is
going on.
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Obijectively, this can defame everything Ukrainian: language, culture, literature (Voitenko,
2000). So does such art defame one of the symbols of our Ukraine? We asked the respondents
this question. To the question "What is your attitude to the stylized images of T. Shevchenko or
other classics of literature in art?" we received the following data: positive attitude — 65.4 %,
negative — 6.4 %, neutral — 28.2 %. It turns out that in this difficult rhetoric Kobzar remains one
of the most popular images for artists of Ukraine, he continues to be perpetuated and perceived
positively, despite the stylization of time.

But this discussion has both positive and negative aspects, as evidenced by the answers to our
next question: "Is it necessary to overcome evaluation stereotypes in the established stereotypes of
interpreting the works of famous writers by means of art, literature and using merchandising tech-
nologies?". The share of those who support the overcoming of stereotypes is the highest — 45.4 %.
But there is a considerable percentage of those who have not yet decided on their vision of the
problem (29.1 %). 10 % adhere to conservative views and do not want to break the stereotypical
image of writers that has developed over a significant period of time. Noteworthy is the position of
those who believe that the established stereotypes about the images of writers should be changed,
but not always (15.5 %). Thus, society is increasingly moving towards changing old paradigms.

The next question was intended to expand the understanding of respondents’ assessment of styl-
ized images of writers. We asked "Do the images of literary classics on merch items (T-shirts,
sweatshirts, cups, bags) serve to actualize the creative background of writers and rethink the
symbolism and semantics of poetry?".

A patriot and citizen who shunned the slave mentality, Taras Shevchenko is now destroying
stereotypes about himself. His poetry, like the poetry of many classics of Ukrainian literature,
does not lose its relevance.

Many people continue to ask the question: "Should history repeat itself, especially in such
difficult times for our country?”. Our fate is in our hands — writers convince with their works. A
new reading and rethinking of the written contributes to the understanding of Ukrainians.

You can use merch to express a public position that coincides with what the classics said.
Therefore, the majority of respondents (54.5 %) are inclined to believe that such products are
necessary and contribute to rethinking the creative background of writers and a new reading of
poetry. However, a lot depends on how much such creativity is perceived by a person, whether
the picture is distorted. This is indicated by the percentage of respondents who answered "both
yes and no" (19.1 %). Because no matter how much you like creativity, but if, say, Lesia Ukrain-
ka appeared in an image that levels your ideas about aesthetics — such a "gift" will not please the
eye, but will only cause resentment and negative reaction. A certain proportion of respondents do
not consider merch as a means of actualizing the writer’s creativity (16.4 %). There are also
those who hesitate to answer the question (10 %).

We also asked the respondents "Do stylized images of the classics of literature on merchan-
dise items serve as a factor of uniting the nation?". The spiritual guidelines of our society today
are the dream of Taras Shevchenko — a renewed Ukraine, free from slavery both in conscious-
ness and in the desire for independence, and the unifying criteria of the nation are the condemna-
tion of social injustice, untruth, slavery, violence, hypocrisy. Therefore, 58.2 % of respondents
consider it relevant to have a merch item that states the idea of uniting the nation. Some respond-
ents (12.7 %) do not consider merchandise to be such a unifying tool. Also noteworthy is the
percentage of those who hesitate to answer this question (9.1 %) and have the opinion that it
does not always work, but only in certain moments (20 %).
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In the modern world, a merch item appears in the form of Taras Shevchenko on banknotes,
T-shirts, vests, cups. Such mass culture in its hybrid forms, the so-called rebranding of the writ-
er’s image often undermines the ideological foundations, because the creative product primarily
aims to follow the laws of a unique selling proposition, that is, to make a profit from the sale.
This generates a new process of desacralization ("Desakralizatsiia/rebrendynh”, 2021).

We asked the respondents "Does the so-called rebranding of the writer’s image undermine the
worldview foundations?". The majority (41.3 %) answered "no". Therefore, the majority of
Ukrainians positively perceive the updated images of the prophets of the Ukrainian nation and
talk about the constancy of their worldview, despite the change and reinterpretation of many
years of layering. The distribution of other answers is as follows: "yes" — 15.6 %, "I hesitate to
answer" — 28.4 %, "both yes and no" — 14.7 %.

In these dramatic times of our history, humanity once again think about the cult of the classics
of literature in wartime. Their creativity has always been used by society and government to
achieve ideological goals. Soviet propaganda used poetry for its own purposes, bringing out the
idea of the people’s class struggle for a better future; as a call to fight against the Nazi occupiers
in World War I1. A new vision appeared during the Revolution of Dignity, when they became
heroes of the surrounding reality. And if earlier people like Shevchenko were perceived as a
monument, then in the conditions of aggression, they seem to have become "alive". The image of
Shevchenko and other writers, in particular Ivan Franko, is used today for the needs of the front
in the form of banknotes, on which well-known personalities appear in an unusual militarized
form. This project "Frank to the Front" creates the possibility of micro-donations to the Armed
Forces. Its author is Andrii Mishchenko. Now the team plans to go outside Ukraine and conduct
a large-scale campaign to help the soldiers (U merezhi*, 2022).

So the next question was "Should we use the images of literary classics on merch items for
the needs of the war, the front?". The positive answer was given by 53.7 % of respondents.
However, there are a lot of those whose position is negative (22.7 %). The percentage of those
who have not decided on their position is stable (10 %) and there are those who consider the use
of militarized merch situational (13.6 %).

Accordingly, the answers to the question "Would you buy a militarized merch item with the
image of Taras Hryhorovych Shevchenko at war, on the barricades, with weapons?" correlate with
the previous result. 43.1 % answered positively. Negatively — 37.6 %, 19.3 % hesitated to answer.

And regarding the purchase, we asked "What would be the reason for buying a merch item
with a stylized image of a writer?". The distribution was as follows: | am a fan of this author’s
work — 12.7 %, in memory of the event that took place — 17.4 %, creative reproduction of the
writer’s image — 23.6 %, the position of this writer coincides with my public position — 23.6 %, a
useful thing in everyday life — 4.5 %, a unique and collectible item that not everyone has —
9.1 %, other — 9.1 %. The ratio is relatively proportional.

In fact, today we observe that there is a departure from the cult created in previous centuries,
writers become heroes of the surrounding reality, role models. Therefore, we only need to find
out whether it is necessary to popularize a merchandise item with stylized images of writers?
Accordingly, 58.9 % of respondents believe that it is necessary, 15.9 % answered "no", the same
number (15.9 %) hesitate in their assessment, but 9.3 % see such a need as situational.

However, conservative views on the literary and artistic heritage should not be lost due to
constant shaking and attempts to reinterpret texts, there are other ways of actualizing the creative
background and rethinking the symbolism and semantics of unsurpassed poetry.
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From another point of view, in the context of the development of the young Ukrainian state
and the Russian-Ukrainian aggression, the figure of Shevchenko serves as a powerful factor in
uniting the nation. Since 2014, Kobzar’s image has become closer to the fighters on the barri-
cades who defended the writer’s ideas on the Maidan. He is depicted with a "Molotov cocktail”,
in a bulletproof vest, with a machine gun. And modern well-known Ukrainian bands perform
songs to the words of the immortal Genius accompanied by bandura and at rock concerts.

Originality

The originality lies in the fact that until now the change in the processes of sacralization and
desacralization of writers by means of merch has not been considered as a reversal of worldview
in culture, vectors of changes in the dominants of spirituality in the world picture. The conducted
survey helps to understand the specifics of the destruction of tendencies regarding the notions in
the perception of writers as idols of the nation, the formation and emergence of new meanings
regarding sacred figures.

Conclusions

Nowadays, stereotypical attitudes towards the reproduction of the sacred in cultural heroes are
changing, an active search is underway for the presence of a new essence of the divine in com-
pletely earthly heroes. Conscious desacralization of literary images is gradually gaining momen-
tum. We observe a tendency to positive perception of merch with the figures of T. Shevchenko,
I. Franko, H. Skovoroda, Lesia Ukrainka in a new interpretation: during the war, on the barri-
cades — wherever the struggle for Ukrainian statehood is taking place. However, from 10 to
30 percent of respondents still have not decided on their attitude to the stylized images of the na-
tion’s heroes on merch items. This indicates rather the situational nature of the attempts to re-
display the "idols", because they are not often seen in everyday life, and few people are engaged in
their popularization, although, as the survey has shown, there is a need for it.

Is it necessary to overcome evaluative stereotypes in the established stereotypes of interpret-
ing the work of famous writers by means of art, literature and using merch technologies? Un-
doubtedly, only when it is not an adjustment to a stylized Shevchenko or Franko, but is an organ-
ic fusion with value imperatives, only emphasizes and affirms the spiritual greatness of Man and
serves the growth of Ukrainian society and every Ukrainian. Today, such attempts at desacraliza-
tion are mostly sporadic and not permanent (Pres-tsentr, 2019). We found out that in this case,
the merch only outwardly imitates religious behaviour with experiences devoid of sacredness.
That is why it is worth paying attention to the changes that desacralized art brings to the modern
world, and, perhaps, making more efforts to popularize the work of Ukrainian classics of litera-
ture with the help of merch technology.
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Crparerii AecakpaJizauili NTHCbMEHHHUKIB 3ac00aMu Mep4y

Meta. OCHOBHOIO METOIO IIi€l CTATTi € OKPECIUTH CTPATETii Jecakpaiizaiii MIChbMEHHUKIB 3ac00aMu Mep-
4y, BU3HAYUTH TO3UTHBHI Ta HETAaTHBHI ACHEKTH MONIYKIB HOBHUX CMHUCIIB y BIATBOPEHHI KyJIBTOBHUX OCIO.
Teoperuunuii 6a3uc. Mepd po3TIAHYTO SK IHCTPYMEHT, IKUH CIIOHYKA€ JIOACH 3MIHUTH CaKpajdbHI CMHCIHU Ta
YSIBJICHHS PO MMCbMEHHUKIB K HOCIiB CBSIIEHHOTO i yKpaiHmiB. J[XepeabHOI 0a3010 NOCTIIKEHHS CIy-
TYIOTH IIpalli, MPUCBSYCHI IpodieMaM cakpadbHOTO y (iTocoPChKiil AyMIli, a TAaK0OX IPOIecy Aecakpaiizamii B
MHUCTENTBI Ta JniTepaTypi. Buamineno i ommcaHo 0coOMMBOCTI pyWHYBAaHHS TEHACHIIM IIOAO YSIBICHB PO
MUCBMEHHHKIB SIK iM0JiB Halii, popMyBaHHS i MOSBY HOBUX CMHCIIB IIOAO CaKpaJbHUX MOCTATeH. AKTyalb-
HICTB L€l CTyil 3yMOBJICHa aKTUBHUMHU MOIIyKaMH B Oi3Heci, mponarasji, aritamii BAKOPUCTaHHS JIiTepaTyp-
HOI MpakTukKH, TpaHchopmamii Ta HOBUX KOHTEKCTIB JiTepaTypHux ifoniB. HaykoBa HoBu3Ha. Jloci 3MiHy
MpoIIeCiB cakpaiizallii Ta gecakpaiizaiii MMIChbMEHHUKIB 3ac00aMU Mep4y HE pO3IISAald SK PO3BOPOT CBITO-
CIIPUIHATTSA B KYJbTYpi, BEKTOPH 3MiH JOMIHAaHT JYXOBHOCTI B KapTHHI CBIiTy. 3’sCyBaiocs, IO MeTaKaTe-
ropito CaKpajabHOI'O MPOTATOM OCTAaHHIX POKIB JOCIIKYBaJIM 0araTo BYEHHX, K 3apyOIKHUX, TaK 1 BITIU3HSI-
Hux. [IpoOnemMu cakpabHOro epeOyBaOTh Y MIEHTPI YBarH COLIOJNOTIB, (itocodiB, TiTEpaTypo3HABIIB, KYJIIb-
TYpPOJIOTiB, MPOTE MEPY SIK MIAIPYHTS Iecakpalizallii JI0IHHN He OyI0 po3rIssHyTo B myOiikamisx y chepi Teo-
pii MacoBux KomyHikarii. CBITOTJISIHI BEKTOPH CAKpaJbHOTO W Jecakpaiizallifo HayKOBIl PO3TJAgald K
MpoIIecH, sIKi MPUTaMaHHI HE TITBKH IMOCTCYYaCHOCTI, a ¥ TaKi, M0 CYNPOBOKYBAIH YKPAiHCBKY KYIbTYpPY
MPOTATOM TOTIEPEHIX TMepioaiB. Bu3HaueHo, M0 HAWO1IBII MOMITHUMH TPOSIBAMH Jecakpali3aiii € BiITBO-
penns noctati Ko63aps, 10 TOro  y JAOCHTh HE3BUYHHUX 1 HaBITh MPOBOKATHBHUX HOTO 300pakeHHAX. YTiM,
yKpaiHmi 3/1e617p1II0r0 TO3UTHBHO CIPUHMAIOTh OHOBIICHI 00pa3y MPOPOKiB YKpaiHCHKOI HAIil i TOBOPSTH MPO
MOCTIHHICTD TX CBITOTJISAY, HE3BAXKAIOYU Ha 3MiHY U epeoCMUCIeHHS 0araTopiYHUX HallapyBaHb. BHCHOBKH.
Ceizoma necakpaiizaiisi TUCbMEHHHIBKIX 00pa3iB moctynoBo HabyBae o0eptiB. CriocTepiraéMo TEHACHLIO
JIO TIO3UTHUBHOTO CHPUHHATTS Mepuy 3 noctarsmu T. IlleBuyenka, . dpanka, I'. CkoBopoau, Jleci Ykpainku B
HOBIW IHTepmpeTamii: mij 4ac BiifHW, Ha OapuKagaXx — yCIOJIU, ¢ TOYHTHCI OOpOTHOA 3a YKPAiHCBKY JAep-
JKaBHICTB. [3 pe3yibTaTiB ONUTYBaHHS CTAa€ 3pO3YMUIMM, IO CTEPEOTHIIHI YSBIEHHS PO MUCHMEHHHKIB II0-
TpiOHO 3MIHIOBATH, ajie JIMIIE B TOMY BHUINAJAKY, KOJIX Il OyJe OpraHiYHUM CIUIaBOM i3 IIHHICHUMHM iMIIepaTu-
BaMH, TIJBKU MIJKPECIIOBAaTHME Ta CTBEP/KyBaTUME IYXOBHY Benwd JIIoquHM # ciIyryBatnMe 3pOCTaHHIO
YKpalHCHKOTO CYCHIIBCTBA Ta KOXKHOTO yKpaiHIIA.

Kniouosi crosa: Mepd; cakpallbHICTB; AecaKpaii3allis; MICEMCHHUKH Y KPaiHI;, MacOBI KOMYHiKaIlii
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Personal identity in the space of virtual culture: on the example
of geek and glam subcultures

Purpose. The article presents exploring the cultural and anthropological traits of consumers and producers of
cultural services and products in the digital epoch. There have been singled out two types of cultural subjectivity
according to the aim of a person’s activity in the virtual net: either production of things, services, and technologies
or the consumption and creative use of all mentioned innovations. So these sociocultural formations are called
"geek" and "chic" subcultures. Theoretical basis. The historical genealogy of the definitions was analyzed, so as the
changes in social esteem of the contribution of geeky persons to modern art and design practices. Social and cultural
identities of those who belong to the modern youth-subcultural communities have been formed according to the to-
pology and temporality of digital trends. To explain the worldview characteristics of the members of those subcul-
tures the concept of "the New Middle Ages" was used to discover the values and pursuits of those who represent
geek and chic subcultures. The study is based on the theoretical works of such classical authors as A. Toffler, and
Z. Bauman, as well as current investigators of youth cultures. They are Calum Finister, Thomas V. Pollet, Nick
Neave, Jessica McCain, Billy Wong. The chic subculture is oriented toward the imitation of visual images, consum-
er habits, and the way of life of successful (or seemed to be such) people. Glamorous followers need to receive ap-
provals and likes from like-minded people. The geek subculture is more inner-sense-oriented. It unites intellectuals
and activists who have common creative intentions. Originality. There have been analyzed the main attributes and
features of such modern subcultures were conditionally named chic and geek. They were analyzed in the context of
the concept of the New Middle Ages. Conclusions. The virtual user’s life world seems to be diverse only quantita-
tively, but qualitatively it is as narrow, mythopoetic, and esoterically uncritical as the world of the Medieval person,
who used to live the whole life in the same place, mai in one’s village. But thanks to the merger of the IT industry
with effective social management, the geek culture becomes a powerful super-subculture that defends values of so-
cial good, industrial productivity, and cultural creativity. Chic subculture creates new trends in fashion and art dis-
course. It develops modern lifestyles, its visual images with which our era will be associated in the future.

Keywords: civilization waves; information epoch; youth-subculture; the New Middle Ages; geek-subculture;
chic-subculture

Introduction

To understand the dynamic sources of actual culture, two factors should be taken into account:
firstly, the main tools of creativity and communication are of digital nature; secondly, the innova-
tors of creative production have achieved a high level of computer literacy and digital aesthetics.
Visual culture has divided its participants into producers and consumers of digital products.

For a better understanding of the challenges the current socio-cultural environment causes for
the person, it is worth analyzing the prerequisites of the actual digital culture, particularly the
wave theory of human history periodization. Its author Alvin Toffler, has divided civilized life
history into three waves, particularly the first period has been called "Agrarian™, the second one
"Industrial”, and the third era, which we are been living in, is called the "Informational era.

The actor of the current culture is been formed according to the communicative frames of a
digital environment. His/her inculturation and socialization occur both through real face-to-face
communication and through its anonymous continuation on the surface of the multiple screens.
The new type of cultural subject has been caused by the autonomous chronoscope of the virtual
world.
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The second wave of civilized history, if compared with the third one, interconnected people
in the physical dimension — by highways, railways, and air flying, also social time was counted
out by the functioning of industrial machines. On the opposite, the information epoch consists of
multiple asynchronous information realms, where both space and temporal dimensions are the
results of program and design decisions. So what are the core characteristics of the actual cultur-
al actors, and what are the sources of their creativity and popularity?

Purpose

The article is dedicated to exploring the cultural and anthropological traits of consumers and
producers of cultural services and products in the digital epoch. There have been singled out two
types of cultural subjectivity according to the aim of a person’s activity in the virtual net: either it
production of things, services, and technologies or the consumption and creative use of all men-
tioned innovations. So these sociocultural formations are called "geek™ and "chic" subcultures.
The historical genealogy of the definitions was analyzed, so as the changes in social esteem of
the contribution of geeky persons to modern art and design practices.

Statement of basic materials

The modern culture of the information society develops under conditions of relative virtual
boundlessness. Information turns out into the raw materials, tools, and products of human activi-
ty. So information according to public opinion is been assessed as the main stress-generating fac-
tor of human life, the mean of covert psychological manipulation. Consequently the notions of
"information violence", "information hygiene", and "information protection” have appeared. The
more people become dependent on the information mediated by digital sources, the more persis-
tent is the exhortation to defend them from the information stream.

In the epoch of "printed sources”, people received information that was multiply-levels
checked by editors from books and newspapers pages. The speed of information assimilation has
depended on reading motility with its letter coding and decoding processes.

In the postindustrial epoch linked with the so-called visual turn, information has become easi-
er to perceive because of the prevailing iconic and image signs, but not letters as they used to be
previously.

The ability of consciousness to assimilate the number of imaged forms of information is much
higher but human’s reflective motility stays unchangeable. The defensive trustlessness for the in-
formation has been formed to resist the intensity of accessible and checkless data flow. So that is
the reason why the term "information violence" has appeared. The need to be defended from nega-
tive information influence caused the restructuring of such sociocultural practices as virtual pro-
duction and consumption of digital goods, net interactive communication, and education.

The common tool of providing these services was interpreted as a threatened prerequisite of
the world’s cultural universalization. Although it later becomes clear that imagined homogenous
(unstructured and monotonous) digital space proves to be pretty heterogeneous (structured and
diverse). It is the place where opposite views and doctrines can coexist peacefully. Global digital
culture has promoted such deep virtual and real sociocultural segmentation and separation that
there appear reasons to define the current state of culture as "neo-medievalism".

The notion was justified and explained by such researchers as Hedley Bull and Adam Watson
(1984), Umberto Eco (Kearney, 2004), and Ulrich Beck (1992). The modern world seems alike
to the Medieval epoch because of such features as the accentuated apocalyptic worldview, pro-
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voked by future ecologic uncertainty; the growth of the influence of thought leaders, social me-
dia icons, and pop idols; the horizon of power and political decisions have returned to micro and
macro-level presented by either local lobby groups or the huge international trading corporations
(passing by the main middle level of civil society). The phenomenon of modern pre- or over-
state identification is similar to that of the Middle Age when the main social references were
constructed based on either local artisan guild belonging or the wide international identity of the
membership of the Christian community.

By the medieval inhabitants, the future was perceived as threatening and risky because of the
neediness to overcome the Second Coming of Jesus Christ and the Last Judgment that was predict-
ed in the Bible. For those who live in the postmodern or digital epoch, the future is also seemed to
be full of risks and trials. As Ulrich Beck (1992) admitted in his work "Risk society. Towards a
New Modernity"”, the modern young generation is afraid of the future as no one before because
ecological, military, and demographical hazards they ought to deal with are of global nature.

The experience of this victimization by risks which is closed to decisions
makes understandable much of the shock, the helpless rage and the 'no
future' feelings with which many people react ambivalently and with
necessarily exploitative criticism to the latest achievements of technical
civilization. (Beck, 1992, p. 41)

Thus, associations with the future now, as in medieval times, are risky and frightening, alt-
hough it is no longer a matter of the horror of the total Last Judgment, nowadays it is fear of the
totality of the ecological catastrophe.

The Enlightenment formed a powerful discourse of the natural sciences, called to life institu-
tional and technological equipment for the study and conquest of nature, for the discovery and
extraction of the necessary energy resources.

As a result, the environment of human living was discovered more thoroughly than their own
nature and abilities. The main challenge the current humankind should deal with is its ability to
act consolidating and farsighted. Therefore, the most series threat to the world’s future is the
mercantilist economic behavior of people and their individualistic nature. 1t’s almost the same as
that of the Middle Ages worldview which interpreted a person as a threat to the process of para-
dise created on the earth because of humans’ damaged nature, its original sin.

The next feature of the medieval ideology that is similar to the nowadays thinking tendency is
the request for successful life stories and readiness to rely on the opinion of popular screen idols.
The Christian of the XIV-th century compared his/ her actions with those of the favorite saints,
their fantastic, and therefore practically unachievable, miraculous exploits. He prayed to them, and
looked for their icons, rushed on a pilgrimage to visit the places which were associated with these
heavenly patrons. Following their lifestyle examples brought a sacred sense into the sinner’s life.

The fact that numerous fan clubs of modern TV or YouTube stars, footballers, or even anime
characters exist and make a great influence, points to the powerful demand of the current secu-
larized society for idyllic archetypes. This phenomenon is the key manifestation of the so-called
"chic culture™ based on the imitation of lifestyles, looks, and habits of popular people.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i22.271341 © L. V. Osadcha, 2022

92



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Awntponosnorivai BuMipu ¢inocodhepkux nociimkens, 2022, Bur. 22

Anthropological Measurements of Philosophical Research, 2022, NO. 22

SOCIAL ASPECT OF HUMAN BEING

The chic-culture proposes some kind of predictable orientation in the changeable global
world. In a situation of extreme uncertainty — about the world, oneself, and the future — copying
the lifestyle of someone more successful is a way to find a fulcrum in the world. The chic-culture
is a natural protective mechanism in the risky reality. It is oriented toward the instant reaction of
friends and followers to the changeable statuses, expressive images, selfies, or gifs.

In other words, the chic-culture is presented by the quick and shimmering product. The crite-
rion of "advancement™ in chic culture is the number and intensity of social ties. The content of a
personal page is needed to be renewed regularly with certain periodically to improve the success
and brightness of a personal life.

At the same time, the author’s self-reference is almost completely dependent on the number
of symbolic approvals from followers — on their "likes", to which there should be a backlash re-
action of "thumb up”. This creates a vicious circle of almost entirely "positive feedback”. The
individual is locked in a bubble of his narcissism and presumed communicative environment,
which is based only on the approval. Haters or critics can be easily banned or removed from the
friends’ list. According to sociologist Zygmunt Bauman, social media is a narcissistic trap.

The difference between a community and a network is that you belong to
a community, but a network belongs to you. You feel in control. You can
add friends if you wish, you can delete them if you wish ... Social media
don’t teach us to dialogue because it is so easy to avoid controversy...
But most people use social media not to unite, not to open their horizons
wider, but on the contrary, to cut themselves a comfort zone where the
only sounds they hear are the echoes of their own voice, where the only
things they see are the reflections of their own face. Social media are
very useful, they provide pleasure, but they are a trap. (De Querol, 2016)

To establish additional virtual connections, more and more content of the same type is needed
to be posted, because previous approval reactions create an illusion of increasing demand and
acceptance. At the same time, it should be noted that there are "conductors" in the network who
set trends, propose the discussion topics, and influence the degree of the deliberation tension.

In general, the chic-subculture is based on the "tribal-leading principle” and its quantitative
indicators are rarely equivalent to the qualitative ones, such as rational worldview position or
follower’s clear identity of self. It mostly relies on the principle of external imitation and mass
conformity.

In this respect, there is a radically different subculture that has emerged in the space of virtual
interactions — namely geek-subculture. According to its character, it’s also reactive towards in-
tensive and unstructured information flow. But if the chic (or glamour) subculture is based on the
principle of external imitation and copying a leader’s behavior, then the geek-subculture creates
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its own structured reality, distancing itself from other segments of information space. Interpret-
ing the definition into the language of medieval reality describing, the geek-subculture is a kind
of Christian order that has clear value orientations and declares its social mission.

Originally, the word "geek™ had a negative connotation and referred to the marginal actors of
medieval fair theatres, who performed the characters of an aesthetically lower comedy world,
and in real life, they turned to be thieves and pickpockets. This term denoted such a feature as
indifference to the prescriptions of social norms. In the XX-th century, the word was attached to
the computer sphere professionals who were associated with such characteristics as untidy ap-
pearance, unhealthy looks, offishness, atypical mode of work and rest, indifference to ideological
movements, and cultural values. The "nerd" is another neologism but with a wider sense: it des-
ignates a person immersed in experimental science.

Therefore, with this in mind, the word "geek" has changed its meaning, now describing a self-
motivated professional in the field of highly intellectual work with rare creative skills. Possessing
such outstanding cultural capital (unique and in-demand knowledge) determines a geek’s elitist
social position. But as Billy Wong (2016) noted in his study devoted to the specificity of the geeky
cultural identity, there are many stereotypes about those from the field of computer sciences, for
example, the geek supposedly is a young man, who prefers wearing mass-market clothes and fash-
ionable glasses (geek chic), he is intellectual, pedantic and a little bit introverted but also success-
oriented and with a strong leadership features of character. Thus, the image of a technologist is not
devoid of ethnic, social, or gender stereotypes. Computing professions are rarely associated with
women, although in reality, their presence in the IT sphere is higher than was expected by the re-
spondents of the sociological investigation analyzed by Billy Wong.

Calum Finister, Thomas Pollet, and Nick Neave (2021) note that nerds and geeks’ turning from
negative cultural heroes into active performers with positive connotations indicates not so much
the transformation of these characters as the changing of the cultural narrative itself. Jessica
McCain (McCain, Gentile, & Campbell, 2015) describes the psycho-portrait of the representative
of geek-subculture. This is a creative person with a pronounced narcissistic type of character,
whose fantasies are richer than real-life circumstances. It causes phantasmagorical, mythical, and
even mystic features of the geeks” worldview, also it could be expressed as reckless devotion to
work — programming, gaming, collection, etc. For techno-geeks, virtual reality overcomes the so-
cial one by its value. Their community is solidary in the virtual screen space. In the dimensions of
social participatory reality, they are perceived as lonely and eccentric. On the other hand, geeks’
collective solidarity is strong, also their communicative and participative skills are well developed
but the sphere of their manifestation is a screen culture. And it could be an effective way to satisfy
the need for belongingness in the increasingly individualistic society because traditional resources
of group identity-forming such as the nuclear family and strong local communities have weakened
or lost importance for the current generation.

Recalling the main stages of how the electronic network conquered the world will help us to
note how the marginal geek has turned into a major cultural actor. In the mid-2000s, thanks to
the great technological and economic success of such companies as Microsoft, Apple, SpaceX,
eBay Inc., PayPal, etc. the public attitude to programming, web design, and digital engineering
changed dramatically. To be a geek means to be innovative.

Nowadays techno-geeks are already got other connotations that differ them from the marginal
medieval ones so from the modern nerds: they are attributed such character traits as full concen-
tration on the subject of exploration, high level of theoretical knowledge, and practical skills of
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the realm, technological competence, and innovative thinking. They effectively communicate
with like-minded people, create target communities, and launch successful projects and startups.
Thus, the narrow specialization of geeks has the prospect of entering the external field of real
social action, through the creation of an intensive communicative environment and a combina-
tion of technological innovation and effective management.

Modern geek culture can still be compared to the artisan guilds of medieval cities, which spe-
cialized in the production of a certain type of product, had internal corporate requirements for the
professionalism and skill of artisans, and even external markers — guild emblems. Now the usage
of the so-called "geek code™ is widespread. It is a prototype of the electronic business card,
which includes information about the owner’s specialization, job experience, and professional
level.

The notion of geek-culture has expanded its conceptual field and, besides the IT communities,
includes lots of other creative subcultures. Some social philosophers classify geek culture as the
super-subculture because, firstly, it functions in the realm of the virtual chronotopic providing its
followers with both necessary identification dimensions — virtual time and digital space. Second-
ly, both geek and chic subcultures function in the international network, and the number of its
users surpasses the number of citizens of many nation-states. Unlike unshaped global culture,
super subcultures such as geek and chic, propose clear criteria of auto-reflection to their follow-
ers. Third, the geek-subculture has strict identification requirements (glam culture operates only
with external recognition markers) — such as creativity, originality, and dedication to the case
that promotes overcoming its original fragmentary nature.

Belonging to a geek community motivates the participant to a certain type of creative activity,
in fact, that’s why people become geeks — they have a special intention or research interest. The
place and status of a person in the community are determined by the level of his/her originality
and efficiency. Creativity here is somewhat reminiscent of compilation, but it’s not a blind repli-
cation of previous examples, it’s rather a kind of self-realization within a canon. For example,
Lego Corporation holds competitions, and conquests among its fans. Lego ambassadors test or
even design new constructor models and sets to introduce them into mass production.

Geek-culture also includes collecting, writing fan fiction, developing profiles and stories for
computer games, writing screenplays, and more. The geek subculture gave birth to new genres of
visual culture. There are numerous genres of short videos that were not known in traditional enter-
tainment journalism a decade ago: such as unboxing, gaming, tutorial (AMH — ask me how), BTS
(behind the scene), reaction videos, etc. Their aims are to reflect someone’s experience and im-
pressions which are supposed to be common, to form new skills quickly and easily, to ask expert’s
opinions, to show the "human face" of successful people, screen stars, and start-up inventors.

An interesting visual genre is the so-called "Adult Swim" — an animation for older audiences.
The plots of such cartoon series have a clear structure and typical heroes whose behavior some-
times is childish, their statements are stupid or immodest, and they tell ironic banalities, but after
all the characters live in the world of adult needs and abilities, performing responsible actions.
The spectators of such video content are labeled as "kid-adults” but often the series is interesting
for both audiences — young and elder. Every age group finds something interesting for its appre-
hend level. The adults are caught in the philosophical ideas of "evil’s banality”, "human nature
imperfections™ or the "cyclical principle of history”. At the same time, children decode instruc-
tions of true friendship, are fond of the courage of inter-galaxy adventures, etc. Such animated
sitcoms as "The Simpsons", "Futurama”, "Daria", "South Park", "King of the hill", and so on be-
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long to the adult swim genre. In fact, the secret to their success is that there was used the com-
plex artistic technique of double coding. It is typical for postmodernist novels to be multi-level in
sense in order to satisfy the demands of different kinds of readers.

Members of geek communities carry out military reconstructions in city squares, take part in
musical performances, and thematic dance numbers dedicated to outstanding persons, dates, and
socially silenced problems. Geek culture has the inner creative and communicative sources to
become an influential force in the space of productive social interactions.

A lot of successful projects have been realized by geek community members. For example,
Netflix, an American media provider that supplies streaming services in 190 countries worldwide,
enlists subscribers to translate and subtitle movies, series and shows into the languages available
for the viewers. Geeks become the main experts and users when launching various online services,
enrolling as volunteers in groups of beta testers.

Geek culture is a kind of super-subculture that consists of a variety of smaller, more local
thematic communities.

Originality

There have been analyzed the main attributes and features of such modern subcultures were
conditionally named chic and geek. They were analyzed in the context of the concept of the New
Middle Ages. Thus, the orientation into a celebrity, pop-idol, and copying his/her appearance or
lifestyle typologically resembles the middle-aged practice of worship and collecting relics, which
have been belonging to the saints and holy patrons. The chic subculture is oriented toward the
imitation of visual images, consumer habits, and the way of life of successful (or seemed to be
such) people. Glamorous followers need to receive approvals and likes from like-minded people,
it is treated as recognition of equality and belonging to the reference group. It forms the vicious
cycle of entirely positive feedback. Instead, the geek subculture is more inner-sense-oriented. It
unites intellectuals and activists who have common creative intentions. Taking into account the
concept of the New Middle Ages, representatives of modern chic and geek communities could be
compared with members of the Christian orders and those of the artisan guilds. Thus, when a fol-
lower collects souvenirs and merches reminding him/her about the idol, it is of the same root as a
medieval Christian kept saint patron’s relics. Geek subculture as a community of professionals
and experts of a certain branch reproduces the pattern of the artisan guild’s solidarity that had
been characterized by requirements of high standards of craftsmanship and group identity.

Conclusions

Modern culture falls on the Third wave of production, according to Alvin Toffler’s (1980)
theory, when information is both the main tool of production and its highly needed result. At the
same time such characteristics of the information flood as intensity and asynchrony puzzle users.
They are scared by the uncontrollability and global scope of information exchange. The virtual
user’s life world seems to be diverse only quantitatively, but qualitatively it is as narrow, mytho-
poetic, and esoterically uncritical as the world of the Medieval person, who used to live the
whole life in the same place, mainly one’s village. So to make it more interesting and variegated
person’s mithconsiesness filled it with otherworldly forces. According to the main actors’ posi-
tions and functions in this virtual environment, geek and chic subcultures are distinguished.

Such a type of modern clip subjectivity as a "geek", being initially immersed in a highly spe-
cialized segment of the techno-sphere — computer programming — over time has turned into an
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effective actor of social and cultural life. Thanks to the merger of the IT industry with effective
social management, the geek-culture becomes a powerful super-subculture that defends values of
social good, industrial productivity, and cultural creativity. Chic-subculture creates new trends in
fashion and art discourse. It develops modern lifestyles, its visual images with which our era will
be associated in the future.
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Oco0ucricHa iIEHTHYHICTH Y MPOCTOPI BipTYyaJbHOI KYJbTYPH:
HA NPHUKJIAAI K Ta rJ1eM-CyOKYJbTYP

Merta. CtaTTsa NpHUCBsYECHA JOCIIHKSHHIO aHTPOIIOIOTIYHUX XapaKTEePUCTHK CIIOKHUBAayda i TBOPL MOIMYJISPHOTO
NPOJYKTY KYJBTYpPH B €moxy 'cycmijbcTBa 3HaHb'. Lleil Tvn cy0’ekTHOCTI mo3HayaroTh MoHATTAM 'Tik". Teope-

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i22.271341 © L. V. Osadcha, 2022

97



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Awntponosnorivai BuMipu ¢inocodhepkux nociimkens, 2022, Bur. 22

Anthropological Measurements of Philosophical Research, 2022, NO. 22

SOCIAL ASPECT OF HUMAN BEING

THyHMil 0a3uc. [IpoananizoBaHO iCTOpHWYHY TeHEaloOril0 TepMiHa Bix waciB CepeqHbOBIYUs, /1€ HOTO 3MICT MaB
MapriHaJlbHUH XapakTep, A0 HAIOr0 Yacy, KOJIM TiK yKa3dye Ha TeXHIYHO-IHHOBaLiWHY IisUIbHICT 1HAMBina. IneH-
THUYHICTh CyYacHUX aKTOPIB KYJIbTYpU (DOPMYETHCS B IIPOCTOPOBOMY W TEMIIOPAIBHOMY BEKTOPax BipTyalbHOTO
cBiTy. 7151 OKpeclieHHs1 KapTHHH CBITY NPEICTaBHHUKIB TEXHOJIOTIYHOI CYOKYJIBTYpH BHKOpUCTaHO KoHuenT "Hose
CepennpoBivus', 3’COBaHO HOTO KpeaTMBHMH MOTeHIiaN. Tak, OpieHTyBaHHs Ha celeOpuTi, KyMHpa, IOoI-aio:ia,
KOITIIOBaHHS MOTO BUTJISIY W CTHJIIO KUTTS THITOJIOTIYHO Haraxye MPakTHKY HMOKJIOHIHHS Ta 30MpaHHs PEJiKBii ce-
PEIHBOBIYHMMH XPUCTUSIHAMU. [ JIeM-KyJIbTypa, 30pi€HTOBaHA Ha Bi3yallbHE KOIIIOBaHHS IPAKTUK CIIOKMBAaHHS Ta
CTHITIO JKUTTSI, TIOTPeOYe 30BHIIIHBOTO CXBaJeHHA. [iK-KymbTypa 00’ €IHY€E OTHOIYMIIiB-IHTEIEKTYaliB, IO MAalOTh
CHUTEHUH TBOpUMit iHTEepec. JloCiiHKEeHHS CIMPAEThCS Ha TEOPETUIHI TOpoOKH kiacnaanX aBTopiB E. Toddmepa i
3. baymaHa, a Tako)k TaKMX Cy4acHHX IOCIIIHHUKIB y Taiy3i comianbHoi aHTpormonorii, sk Kaxym ®inimep, Tomac
Iomer, Hix His, [Ixecika Maxkkeiin, bimti Bon. HaykoBa HoBu3Ha. OGIrpyHTOBaHO aTpUOYTHBHI OCOOIHMBOCTI Cy-
YaCHHUX CYNepPCyOKYJIbTyp — TJIeM- Ta TiK-CIUJIBHOT y KOHTeKCTi koHmenty Homoro CepemHpoBidus. BucHoBKu.
CyuacHi KpeaTuBHI KOM IOHITI 3apOJDKYIOTHCS B J1JDKUTAIBHOMY MIPOCTOPI. 3aJIeXKHO Bifl MO3HUIIII aKTOPIB KyJIbTYpH
B [[bOMY BIpTYaJIbHOMY CEpEIOBHILI PO3PI3HSIOTH K- Ta INIeM-CYOKynbTYpH. 3aBasiku 3nmuTTio [T-iHaycTpii 3 edek-
TUBHHUM COLIIQIbHUM MEHE/PKMEHTOM KYJIBTYpa TIKIB CTa€ MOTYXKHOIO CyNepcyOKyIbTypOIO, SIKa 3aXHIIA€ [IHHOCTI
COLIIAJIbHOTO aKTHMBI3My Ta IHHOBAaTHBHOCTI, HMPOMHCIOBOI MHPOJYKTHBHOCTI Ta KyJbTYpHOi TBOpuYocTi. I'jem-
CyOKyNbTypa CTBOPIOE HOBI TPEHM B TUCKYPCI MOJIM, MUCTELITBA, CTUIIIO )KUTTSI.

Kniouosi cnosa: uumBinmizaniiiai xBuii; iH(opmamniiiHa emnoxa; cyOkynbrypa; Hoe CepeaHboBivusi; Trik-
CyOKyIBTYpa; TIIeM-CyOKyJIbTypa
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Philosophy of Personality and the Masses in the Context of Communication
in the 20th-21st Centuries

Purpose. The article aims to analyse the consciousness of masses in the communication system of the 20th cen-
tury projecting the individual level onto the social one. Theoretical basis. In the fields of philosophy and other hu-
manities since the middle of the last century there has dominated an opinion that the category of mass and its com-
munication are second-rate and non-elitist phenomena. Condensing the experience of human history (especially —
the nineteenth century — the time of the bourgeois revolutions and the two world wars), such parameters were set by
the creators of social psychology Gustave Le Bon and Sigmund Freud in their basic research "The Crowd: A Study
of the Popular Mind", "Group Psychology and the Analysis of the Ego". Since ancient times the masses have really
resembled immoral emotional neoformations, which minimized the individual qualities of the components of the
whole and showed the features of a predominantly animal nature. It is no coincidence that those masses were called
emotional, or just a crowd, regardless of the topos of existence: streets and squares, or the infospace of the first mass
media (newspapers, radio, cinema, television). However, analysing the crowd, the scientists noted that this is only an
extreme modification of the mass, and, in addition to it, there may be others — quite the opposite in their nature.
With the advent of the World Wide Web, the situation has changed: scientists and futurists have been talking about
the mass of intellectuals, which seems to be formed and combined in the field of information technology. And it
surpasses the traditional elite in many respects. Originality. Having analysed the works of classic and modern re-
searchers, we came to the conclusion that in fact the masses, like individuals (according to C. G. Jung), are divided
into four types. Correspondingly, each of them has its own behaviour, psychology, philosophy etc. This article fo-
cuses on beliefs and ideological positions as the basis for the functioning of emotional, sensory, intuitive and ration-
al masses in the context of 20th century philosophy. The object of our analysis was the philosophical schools of neo-
positivism, hermeneutics, psychoanalysis, existentialism, pragmatism, anthropology, phenomenology, and others.
Conclusions. According to our assumption, regardless of the type of mass and direction of modern philosophy as a
field of its implementation, rationalism comes to the fore everywhere (as a primary source and theoretical basis or
motivation). Thus, it can be concluded that the rational mass now dominates, not emotional (which was thoroughly
described by Le Bon and Freud). And this is quite natural in the age of digital technology.

Keywords: human; individual; crowd; personality; anthropology; communication; philosophy; existence

Introduction

This scientific research is based on the assumption that over time, the quality of mass com-
munication has significantly improved due to the variation of types of masses, whose communi-
cation alternately dominates in a certain era, in accordance with the opportunities and features of
the time of existence (Kosiuk, 2012, pp. 19-20). The most studied, in these aspects, was the emo-
tional mass, which came to the fore in ancient times, and later became active in the 19th and
20th centuries, becoming at the same time the object of careful scientific research by G. Le Bon
(who outlined the concept of "mass"”, gave it a characteristic and separated it from other close
formations such as people and nation), S. Freud (who deeply studied the collective spiritual life
and the phenomenon of leadership), J. Ortega y Gasset (who projected the emotional mass on
the problems of the 20th century), and others. Now the topic of individual consciousness as a
component of the formation of mass consciousness is addressed by the scientific publication
"Anthropological Measurements of Philosophical Research”. In particular, in the article "Human
as a Carrier of the Worldview: Individual and Collective Dimensions™ V. Havrylenko (2020)
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notes: "Collective worldview manifests as integrated phenomenon because it is based on com-
mon worldviews of individuals” (p. 62).

At the turn of the 20th-21st centuries, mainly in the works of futurologists, the opinion
emerged that the era of digital technologies puts some specific mass in the kitty of history. And
this mass, according to the main parameters, does not coincide with classical and academic ideas
about communities of this type (as a new formation with a predominance of emotions, immorali-
ty, instincts, etc.) Its "temperament™ began to be dominated by the traits of an individual: intelli-
gence, morality, self-sufficiency, etc. So, either the mass has been modified, or it has some varie-
ties and levels.

Purpose

So, in order to determine the specifics of the functioning of the mass that is relevant today,
this study posed the problem of clarifying the parameters of its consciousness and the peculiari-
ties of communication in the context of the philosophy of the 20th-21st centuries (anthropology,
hermeneutics, phenomenology, pragmatism, existentialism, etc.) and personality psychology (in
the interpretations of leading psychologists).

Statement of basic materials

Our assumption about the existence of mass psychotypes has already been partially posi-
tively tested in the fields of social psychology and communication, even retrospectively: at the
level of the classical works of G. Le Bon, S. Freud, and others. It turned out that regardless of
the chronological coexistence of all categories of communities, the rational one dominates
now. Consequently, it is this community that requires more thorough research, as it not only
represents modern mass communication and culture, but also "imposes” its own patterns on
other types of masses. Since we have already identified and studied the psychological aspects
of this reality in numerous scientific publications (Kosiuk, 2019), here we will focus on the
consciousness, worldview and other mental parameters of the masses in the context of the phi-
losophy of the 20th-21st centuries. The appropriate methodology will be helpful here: analysis
and synthesis of information about modern mass communication, philosophy and social psy-
chology; modelling of the individual worldview with the transfer to the types of masses; ra-
tionalistic approach in the analysis of modern trends in philosophy; comparison of philosophi-
cal concepts that have become the determinants of emotional, sensory, intuitive and rational
communities, taking into account anthropological transformations in the context of the era of
new technologies.

As already noted, the emotional mass is very well studied, but only in its lowest form and, for
the most part, in comparison with other entities such as races, peoples, and nations. And even,
taking this into account, it has been somewhat modified in the context of the digital age, reorient-
ing itself to virtual reality, in the plane of which it is more difficult to express emotions than, for
example, a century ago during the consumption of studio cinematography and direct participa-
tion in public actions and tragic events of a military nature. Digital technology and the corona-
virus pandemic have reduced any street processions to a minimum. People with an emotional
communication vector are forced to turn to blogs and social networks, where there is still an op-
portunity to discuss politics, popular culture, and art. There, emotionally marked electronic
communities use all audio and virtual resources to assert their positions and call for struggle and
unity among fans, electorates and other supporters. However, the 21st century is not their era,
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because even revolutions and wars are now mostly virtual. Although the popular video hosting
"YouTube" offers videos that are emotionally sometimes superior to reality. By calling "War in
Ukraine" you can open the first counter option. We came across "The Situation in Azovstal and
the Counter-Offensive of the Armed Forces of Ukraine” (14.05.2022) and once again convinced
ourselves that the modern recipient is still a "man of the eye" (as noted by Marshall McLuhan).
The video was watched by almost two thousand Internet users in 5 hours (obviously, not count-
ing those who went directly to the channel’s website). Effective impact on vision and hearing is
enhanced by screen formats, multi-functionality of gadgets, news advertising, etc. This is how
the emotional mass realizes its instinctive principle as actively as possible.

As of today, the inner world of this mass is obviously most fully represented by anthropologi-
cal philosophy, which summarizes new approaches in understanding knowledge about human
existence in general comprehension. Its founders primarily see various differences between man
and animal: M. Scheler — in the objective-subjective attitude of man to reality, A. Gehlen —in the
activity that compensates for the underdevelopment of man, E. Rothacker — in the culture-
creating ability, etc. This direction also includes C. Levi-Strauss, J. Ortega y Gasset and, partly,
P. Teilhard de Chardin and others. In his work "The Position of Man in the Cosmos", the founder
of philosophical anthropology and sociology of knowledge M. Scheler points out that in the con-
text of anthropological research there are three incompatible circles of ideas: Judeo-Christian
(biblical history), Greek-antique (man is identified through reason, logos, phronesis, thinking,
etc.), modern natural genetic (man differs from an animal by the degree of complexity of the
combination of energy and abilities). Since this triad does not converge anywhere, we do not
have a single idea of ourselves. According to the definitions, "human™ is a representative of a
subgroup of vertebrates and mammals, who is a relatively small part of the animal world, its key
determinants, according to M. Scheler, are sensual impulse, instinct, associative memory, intelli-
gence and choice.

A primary task of a philosophical anthropology is to show in detail how
all the specific achievement and works of man — language, conscience,
tools, weapons, ideas of right and wrong, the state, leadership, the rep-
resentational function of art, myths, religion, science, history and social
life — arise from the basic structure of the human nature. (Scheler, n.d.)

The concept of structural anthropology by Claude Lévi-Strauss has also become quite popular
(especially among emoticons). The author himself called it "superrationalism™ (full integration of
the sensual into the rational by modelling unconscious processes — bypassing experience). Ac-
cording to the scientist, the study of the structure of the social unconscious helps to understand
history, societies and people. Communities change the conditions of their own existence under
the influence of new rules: the prohibition of incest, endogamy, exogamy, polygamy, monoga-
my, moral aesthetic, social and economic standards. Being built on the knowledge and methods
of the exact sciences, anthropology also maintains a close connection with the social sciences: it
studies anatomical and psychological modifications of living beings that have arisen under the
influence of the cultivation of nature (Lévi-Strauss, 1993).
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The founder of ratiovitalism, Jose Ortega y Gasset, also enters into a polemic with classical
rationalism and the concept of an epistemological subject. In his opinion, the conceptual analo-
gies of the universal personality and nature do not take into account the irrational layer ("a new
type of sensuality™), which was emphasized by Goethe and Nietzsche. For centuries in a row,
human activity was associated with hard sorrowful work, which was perceived almost as some
kind of sad mission and atonement. The era of technology, science and progress has radically
changed positions: labour activity has become associated with joy. The festive, "sporting™ (as
Ortega y Gasset (1994) calls it) perception of life has spread to all areas of cultural production,
including science, politics, religion and morality (pp. 15-139).

In the context of the philosophy of emotional mass and the theories of G. Le Bon and S. Freud,
not only classical psychoanalysis as a theoretical basis, but also its latest modifications deserve
special attention. In particular, in the interpretations of Carl Gustav Jung and Erich Fromm. The
Jungian concept of psychotypes has already become the basis of our assumption about the domi-
nance of a certain philosophy of the masses in the context of specific epochs (Kosiuk, 2012,
pp. 19-20). However, it is worth taking a closer look at the psyche and structuring the uncon-
scious. According to the hypothesis of C. G. Jung, if a function (for example, emotions or ratio)
is well developed and prevails in the consciousness, then another (as a rule — its opposite) is dis-
placed into the unconscious. A person inherits a lot of things. The brain, for example, is inherited
from ancestors as an immanent consequence of mental and nervous functions of all blood prede-
cessors of the subject. The child receives the organ already formed, and there are stable instincts
and primitive types of thought and feeling formation, which are easily transformed into a variety
of mythological themes. The presence of this collective unconscious is not easy to prove — it is
more fully manifested in mentally ill people. Concerning healthy people, "objects” of research
can be only symbolic dreams of unusual content. Besides, archetypes are recorded in sacred
books and folk tales devoid of the author’s individuality. Jung also distinguishes between the
person and the self. In his opinion, there can be several "persons” in one individual. Even a nor-
mal person undergoes a kind of splitting of character when moving from one environment to an-
other. Jung calls the external attitude (the subject of consciousness) the persona ("I"), the inner
unconscious (the subject of the psyche) the soul ("the self"). If the persona is intellectual, then
the soul, as a rule, is sentimental. And vice versa (Jung, 2018, pp. 11-75).

Deep socialization (as opposed to biologization) of Freud’s psychoanalysis appears in the
studies of the German philosopher Erich Fromm, who had the sad mission of summarizing the
results of the Second World War. The scientist declares that the unconscious is far from being
limited to sexuality and is closely related to socio-cultural realities: depersonalization, conflicts,
alienation, consumerism, etc. The scientist’s key thesis is that man is not self-sufficient, because
he is realized exclusively in the context of certain communities, which, in conscious and uncon-
scious experiences, form "social character”. Not all ideas are equally adapted in the environ-
ments of groups, peoples and masses, therefore the "common truths"” of fascism and communism
were not effective everywhere. In our opinion, this somewhat resembles the idea of Skovoroda’s
"natural work", with modification projections on the "natural environment".

Socio-economic and worldview crisis of liberalism and rationalism of the first quarter of the
20th century caused the emergence of existentialism — philosophical rethinking of the meaning
of human existence (the key postulate of existentialism: to know a person means to record and
describe being). Since existentialism represents the individual in society, his feelings, searches,
denials, struggles, it also forms the basis of the philosophy of emotional communities. One of

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i22.271351 © 0. M. Kosiuk, 2022

102



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Awntponosnorivai BuMipu ¢inocodhepkux nociimkens, 2022, Bur. 22

Anthropological Measurements of Philosophical Research, 2022, NO. 22

SOCIAL ASPECT OF HUMAN BEING

the founders of the direction is Martin Heidegger, who, entering into a discussion with phe-
nomenologists, uses theology, philosophy, natural sciences and humanities. Unlike Husserl,
who emphasized meaning-making consciousness, Heidegger examines consciousness in the
context of being. And the first question he asks is: "What is metaphysics?" The answer is me-
diated by considering negation and absolute Nothingness from the perspective of a profession-
al scientist. As it turns out, Nothingness appears more textured, even if only for a moment, in
moments of fundamental horror/fear, which contains a repulsion from something, which, how-
ever, is no longer an escape, but a stiff calm. This repulsion originates from Nothingness.
Nothingness does not draw in, but — by its very nature — sends out. Because of the openness of
the Nothingness, science can make the being the subject of research. Starting from metaphysics,
it exists (Heidegger, 2009).

Maurice Merleau-Ponty tries to deal with the phenomenology of perception in terms of exis-
tentialism. In his opinion, it should be realized that "phenomenology can be practised and identi-
fied as a manner or style of thinking", because "it existed as a movement before arriving at com-
plete awareness of itself as a philosophy". The meaning of phenomenology is in ourselves. "The
whole universe of science is based on the world as directly experienced" (Merleau-Ponty, 1945,
pp. 14-15), so science (as opposed to perception and consciousness) is a second-order rational
manifestation (explanation of this world). However, there is no inner man. Man is in the world,
and this is the only way he knows himself.

Albert Camus, the interpreter of literary existentialism, considers absurdity as a cause of sui-
cidality (in particular, in the essay "The Myth of Sisyphus™). Suicide hitherto war considered as a
social phenomenon, the philosopher proposes to transfer it to the individual plane as a game that
"leads from clarity about one’s own existence to escape from this world" (Camus, 2015, pp. 8-9),
as life ends and becomes absurd, and the person in it is a stranger. According to Camus, suicide
IS a unique ability to be logical to the end (this is how thinking reaches its extreme limit). Jean-
Paul Sartre has a slightly different opinion. According to his assumption, a person does not
choose neither his being, nor death, nor the time of existence, nor the world in which he lives.
However, he chooses himself in all previous parameters. The individual is constantly self-
discovering, self-creating, self-determining. As a result, full and indivisible responsibility for
himself, others, and the world must rest on him. By realizing himself, a person sets the parame-
ters of a certain type of humanity, which, according to Sartre, does not organically belong to any
of the changing and fluid eras (Dayon, 2021).

As we can see, the emotional mass strives for the realization of nature (instincts) and the an-
thropological materialization of the worldview. In this, it is helped by anthropology and existen-
tialism, which are still somewhat modified to the needs of the age of information technologies.

Sensory people and the communities they unite in also feel not very comfortable now, be-
cause touch is disappearing as a fact. In order to communicate, sometimes you do not even need
to pick up a gadget. One can consume useful substances in the form of food additives, give birth
"from a test tube". There are certain taboos on hugging, kissing, shaking hands, etc. Therefore, in
order to realize themselves, people with a sensory vector are intensively engaged in architecture,
design, modelling of technical units and devices, development and arrangement of their own
homes. The era of digital technologies allows sensory people to shorten the terms of schematic
drawings, simulations and immediately proceed to rapid approvals and implementations, using a
wide range of equipment for printing, scanning and copying that is successfully adapted in the
fields of architecture, construction, mechanical engineering, projector organizations and design
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bureaus. The communication of people of sensory type is truly designed for the ages, because
words are extremely elastic forms, they often convey dissimilar ideas in the same way, or, as an-
gelologists once asserted, put radically different meanings into similar lexemes. Of all the lan-
guages that tell about the past and the present, the most understandable is the language of archi-
tecture, sculpture, applied arts, in the context of which the meanings are not so amorphous if they
are conveyed through stone. An additional factor of transparency of sensory communication
should be considered its belonging to the realistic paradigm of culture creation: Antiquity, Re-
naissance, Enlightenment, the era of “critical realism”, etc. Nowadays, the classics of this com-
munication should be considered the principles of Le Corbusier’s rationalism, according to
which numerous buildings were erected, sometimes with diametrically opposite purposes: in
Belgium- the "Electronic Poem" pavilion for the multinational company Philips; in France — a
student dormitory "Swiss Pavilion” and part of the monastery of Sainte-Marie de La Tourette, in
India — the architecture and art colleges, the Palace of Justice, numerous villas and the Tower of
Shadows. All these "miracles of technology™ immediately receive an additional existence in the
worldwide network (Kosiuk, 2020).

The sphere of self-awareness of sensory people and their organic masses is, obviously, prag-
matism, a philosophical trend for which not only consciousness and spirituality are important,
but also material values. It is not by chance that this system of views is also called the philoso-
phy of entrepreneurship. The key postulate of pragmatism is that concepts about objects are de-
termined by their practical approbations. Accordingly, the main thing is the successful applica-
tion of concepts, judgements, etc. Theories are only a guarantee of social sensory experience.
The logic of implementing pragmatism as a method is as follows: coordination of theoretical and
ideological positions, formulation of problems in the context of specific situations, putting for-
ward hypotheses, calculation of the probable consequences of certain decisions and — experi-
mental verification of the implementation of the previous algorithm. Pragmatism, like sensory
mass, is also not indifferent to political experience in the manifestation of abstractions, which are
known to actively influence matter. In his fundamental work "Psychology", one of the leading
representatives of this philosophy William James notes that, from the point of view of pragma-
tism, genius lies in the ability to associate by similarity. It is this kind of mind that is most suita-
ble for identifying general properties. Discovering a principle or law, a scientist acts as follows:
he searches through all cases in which one can see something similar to the analysed one and,
having searched through a set of analogies, identifies a feature that was not previously present.
However, penetrating into the phenomena, the scientist engages his own practical, instinctive and
aesthetic interests, so the conclusion appears, on the one hand, expertly, on the other — subjec-
tively (James, 1890).

The socio-economic aspect of pragmatism is highlighted in John Dewey’s (1939) classic
work "Freedom and Culture”. The scientist states that philosophy arises not from surprise, as it
was believed since ancient times, but from great social upheavals, so the need to study social ex-
perience in the context of solving any problems becomes extremely important. The scientist also
argues that the activities are based on common values. Having only mechanical contacts, com-
munities (groups, classes, peoples, nations and, as we assume, the masses) disintegrate. Culture,
as the philosopher argues, is formed in the process of cultivating human nature, and cooperation
designs the political program of society. Many factors interact in the sphere of culture produc-
tion: politics, industry, law, science, art, means of communication, and finally — ethics and phi-
losophy as a synthesis of common values and ideas.
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Therefore, the worldview of the sensory mass, compared to the emotional one, is even more
"grounded". It corresponds to the philosophy of pragmatism and material values, which, along
with thinking, offers to involve practical, instinctive and aesthetic interests that produce both so-
cial expertise and subjectivity.

People of intuitive type feel somewhat more confident now, since their communication strategies
are more closely related to abstractions, the highest manifestation of which can be considered not
only the idea of God, but also the Internet and virtual reality. They, as for centuries, unite around the
phenomena of spirituality in the plane of religions and futurology. Now it is much easier to do this:
with the help of the latest mass media, it is easy to maintain contact with recipients in the most re-
mote corners of the globe. Technological progress has also increased variability. As a result, the po-
sitions of Protestantism are strengthening, and the number of religious branches within traditional
denominations is increasing. And although religious views are not particularly discussed, there are
already platforms with extended interpretations of sacred books, sermons, live broadcasts of ritual
actions, etc. It can be said that the era of technology has a positive effect on mass communication
according to the ritual model (which should be considered the leading one for intuitive persons). At
the same time, the space of "insights™ also becomes a driver of inventions and scientific discoveries,
because they are also based, mainly, on uniqueness and ingenious assumptions.

Communication, according to S. Kierkegaard (the Gnostic adaptor of the
intuitive worldview), is not a matter of better understanding, it is a strate-
gy of misunderstanding: a method of opening and concealing, not ex-
change, the balancing act of irony and the higher law of closure in one’s
own inner world. In this aspect, the task of communication is to make the
simplest things mysterious and strange. Since a person is always in the
process of self-disclosure, communication cannot be the transmission of
pure thoughts, it is only a symbolic practice of hints and evasions. (transl.
by O. K.) (Kosiuk, 2012, pp. 75-77)

Focusing and unification of consciousness and values of the intuitive mass, most likely,
should be considered phenomenology, the first schools of which originated at the beginning of
the last century in Germany. The philosophy of this direction appears in various interpretations
of the already partially mentioned M. Merleau-Ponty, M. Scheler, J.-P. Sartre, M. Heidegger,
E. Husserl and puts forward the idea of researching consciousness and being as self-sufficient
and synergistic realities that do not add to anything and function autonomously. It is mainly
about pure consciousness, its "flow", which forms the meaning of the objective world. Pure con-
sciousness exists impartially between us and the world. Self-purification of myths and dogmas
occurs in its spontaneous circulation. Edmund Husserl offers a special transcendental version of
phenomenology. In the monograph "Formal and Transcendental Logic" he describes the subjec-
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tive level of consciousness and logic, considers the problems of the functioning of real and ideal
objects and singles out psychophysical and transcendental consciousness as the basis of objectiv-
ity and science and the possibility of forming transcendental logic. Several layers of logic (pure
judgment-form, consequence-logic, truth-logic) are generated by the syntactic function of judg-
ments. Every object of knowledge can be comprehended exclusively through the intentional ac-
tivity that creates it. Unlike Kant, who, giving justification to Newtonian natural science, claimed
that formal logic is a priori, analytical and has no relation to the subject, Husserl proposed a
method that involves the study of the scientist’s intentionality, from which the objective state of
a particular scientific theory arose. The subjective-logical approach to the problem of formal log-
ic forms the sphere of transcendence, because it is a property not of subjectivity and psychology,
but of transcendental subjectivity (noosphere? — O. K.) and phenomenology. "The subjective ex-
ists a priori, precedes the existence of God, the world, the existence of the individual and the col-
lective” (transl. by O. K.) (Husserl, 1993, p. 81).

In the 1960s, under the influence of phenomenology, a new philosophical direction was
formed — hermeneutics (according to the definition of Hans-Georg Gadamer, it is an ontological
process of interpretation as a dialogue with tradition, the expressor of which is language, but in
the sense of not only speech, but also logic and dialectics). Hermeneutics is a broad concept that
covers the interpretation of texts, human existence, knowledge about the world and being in it,
etc. Tradition, according to Gadamer (2000), "expresses itself like a Thou™ (p. 27). Existential
aspects of phenomenology are deepened by Paul Ricoeur, according to whose assumption the
world through the Self has a direct relationship with the living present, therefore existential phe-
nomenology never describes for the sake of the pleasure of recording, it analyzes alienation, a
person’s place in the world, outlines metaphysical dimensions, etc. "Thus, existential phenome-
nology makes the transition between transcendental phenomenology, born of the reduction of
everything to its appearing to me, and ontology, which restores the question of the sense of being
for all that is said to 'exist™ (Pellauer & Dauenhauer, 2022).

In our opinion, the logical continuation of phenomenology and intuitive perception of reality
should also be considered religious philosophy — a representative of the supremacy of theology,
which seems to embody the unity of cognitive and practical attitude to the world (in the interpre-
tation of the councillors of Vatican J. Maritain, E. Gilson, J. Bochenski, who relied on the phi-
losophy of Kant, Hegel, Husserl, Heidegger, etc.). For example, according to the assumption of
P. Teilhard de Chardin, the birth of the Messiah is preceded by his invisible presence in the form
of energy, which excites the cosmic masses in the flows of the biosphere, "accelerated the devel-
opment of instincts and the birth of thought upon earth” by the efforts of primitive people, the
greatness of Egypt, the expectations of the kingdom of Israel, the development of Eastern mysti-
cism and the wisdom of the Hellenistic era. According to the scientist’s logic, the birth of univer-
sal love should be a feeling of self as a pledge of a common something with further transfor-
mation and universal someone. For this purpose, a pole of higher consciousness should be
formed in our inner horizon of the psychic cosmic centre, to which all consciousnesses of the
world will join (Teilhard de Chardin, 1993, p. 217).

It can be concluded that intuitive philosophy and communication from the most ancient
times to modern times is invariably implemented according to the principle "He that hath ears to
hear, let him hear" (which is present not only in canonical, but also apocryphal, in particular —
gnostic — sacred books). The worldview of the intuitive persons is invariably reproduced by reli-
gious philosophy, to which phenomenology and hermeneutics are strongly attracted.
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Rational mass is a phenomenon that has remained unnoticed for centuries. This category
has become an object of discussion only in our time, when futurologists started talking about
demassification, because they noticed that the "LeBonian" crowd in Europe and America is
almost not recorded anymore, and virtual communication promotes extreme individualization.
E. Toffler, M. Kaku and others appropriately linked this process with globalization and the
principled openness to the world (Kosiuk, 2019). After all, this has been the case since the Age
of Enlightenment, when for the first time reason and rationalism became the epicentre of dis-
cussions, but the only means of mass communication were still newspapers and books, which
did not contribute to the accelerated exchange of information and caused only a series of in-
dustrial revolutions. Thus, the 21st century is taking revenge and returning the rational mass
and its communication in the context of current problems, creating remarkable prospects for
scientific research.

Of course, rationalism has been the basis of rational mass since ancient times (Kosiuk,
2018), and today it is a modification of neopositivism, whose representatives Rudolph Carnap,
Ludwig Wittgenstein, Bertrand Russell, Karl Raymund Popper propose to abstract from phi-
losophy as metaphysics and use exclusively positive knowledge. Neopositivists especially em-
phasize the balance of empirical and theoretical levels. And they often reduce science and cog-
nition to the analysis of their organic language from the standpoint of total verification (refuta-
tion of theoretical causes, necessities and regularities through experiment). However, their
methodology and theories of cognition still refer to the eternally subjective: nature, man, exist-
ence, purpose, the problem of using meanings. And even cardinally fundamental concepts in-
clude metaphysical constructs. For example, R. Carnap (Leitgeb & Carus, 2020) in his "Philo-
sophical Foundations of Physics" and "Introduction to the Philosophy of Science", conducting
debate with critics of Darwin’s evolution, notes that they do not analyse the theory in terms of
factualism, but simply deny it on metaphysical grounds. In response to Philip Frank’s state-
ment in the book "The Law of Causality and its Limits" that nature does not violate the laws,
Rudolf Carnap notes that nature has nothing to do with it, if the laws do not correspond to real-
ity, then the reason is in false scientific theories that need to be refuted and canonization of in-
dividual researchers who may also be mistaken. In general, according to the scientist, laws are
statements of necessity (part of causality). And Ludwig Wittgenstein focuses on the linguistic
aspects of positivism. He believes that words are given meaning by accepted rules and con-
texts, so we should distinguish between the visible grammar in the form of syntactic canons
and the deep one: language games as forms of life. The essence of thinking is logic that reflects
the a priori order of the world: a sequence of possibilities common to the world and thinking.
Therefore, the question "what is a word?" is equivalent to the question "what is a chess
piece?”. Thus, philosophy is a struggle against the disappointments of the mind by means of
language (Wittgenstein, 1995, pp. 92-94).

The ideas of neopositivism are presented quite textually in the works of Bertrand Russell, in
particular in the work "Why | am not a Christian". Mathematical logic and empirical theory of
cognition became the tools of the scientist’s scientific research. In particular, he believes that the
introduction of moral or aesthetic values into scientific research enormously complicates the
possibility of any discoveries. If God created everything perfect, and "sent™ epidemics, wars, dis-
asters as a punishment, then there is no point in fighting diseases, environmental and man-made
problems. It is necessary to let it all go by itself. Obviously, nature is indifferent to our values.
We can understand its laws only by abstracting from the concepts of good and evil. And if the
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universe has a purpose, then it clearly does not coincide with human goals, so it is not rational
arguments, but emotions that generate faith (Russell, n.d.).

The original adapter of the theories of positivism and modern rationalism in the information
sphere is considered to be Karl Popper — the creator of the concept of critical rationalism that,
as opposed to verification (provision of evidence and verification by practice), proposes the
principle of demarcation (screening out the unscientific) by the method of falsification (organic
openness to refutation). The accumulation of knowledge, according to K. Popper, is propor-
tional to the advancement of bold hypotheses. The concept of the scientist recommends to con-
sider explained only that which is deductively derived from a set of certain laws and boundary
conditions. As a result, not only confirmations but also sustained objections can be correct
(Popper, n.d.). Gaston Bachelard (who balances between rationality and intuition), supporting
the position of K. Popper, introduces the term "open rationalism” and notes: "The scientific
spirit is essentially a rectification of knowledge, a widening of the frame-works of knowledge.
It judges its past history by condemning it. Its structure is the recognition of historical mis-
takes" (...). Itis "non-Baconian, non-Euclidean, non-Cartesian summed up by historical dialec-
tics, which is a purification of errors, an expansion of the system, and an addition to thought"
(transl. by O. K.) ("Gaston Bachelard", n.d.). The outlined method of working with new ideas
is clearly projected onto the receptive model of communication in the interpretation of Yurii
Lotman, according to which the "broken phone effect” is used to qualitatively purify and crys-
tallize information: each subsequent recipient ignores or adds something to the received infor-
mation, making it "sculpturally”™ more accurate and factual. By putting science in a situation of
testing and verification, rationalist scientists save it from dogmatism. However, here, as in the
situation of the postmodern "death of authorship™ (Kosiuk, 2012, pp. 32-33), there is a problem
of the permissible boundaries of demarcations and formulation of intermediate statements.
K. Popper and I. Lakatos noted that the value concept is intended to contain additional empiri-
cal content, the lion’s share of which has already been confirmed. Thus, the expression "prob-
lem shift" came into circulation (projects of research programs in the context of investigations
with problems, their solutions, subsequent critical processing and creation of something fun-
damentally new) (Kosiuk, 2018, pp. 83-84).

As we can see, rationalist philosophy has long been representing the worldview of the mass-
es, which has only recently become an object of interest and research. Rationalism not only dom-
inates the information space, but also exerts a global influence on the philosophy of the 21st cen-
tury, which, in turn, forms the matrix of mass communication.

Originality

Thus, for the first time, we testify to the presence in the modern information space of a new
type of mass, which, according to most psychological and worldview parameters, corresponds to
the category of personality, and, by virtue of its dominance, actively influences the philosophy of
the 21st century and mass consciousness, placing them in the context of classical and modern
rationalism.

Conclusions

The assumption of the existence of four categories of masses is confirmed. These communi-
ties form different worldviews in the process of communication. The emotional one uses the re-
sources of anthropology and existentialism, the sensory one adapts pragmatism, the intuitive per-
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sons use phenomenology and hermeneutics (homiletics), while the rationalists not only try out
neopositivism, but also propose it as a debatable continuation of classical rationalism at all levels
of mass communication. In our opinion, the aesthetic dimension of cultural production should be
worked out separately.
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®disocodist ocoducrocTi Ta Mac y KoHTeKCTi komyHikamii XX—XXI cTosiTh

MeTta. Y cTaTTi MM CTaBUMO 33 METY JOCIIIUTH CBIJOMICTh Mac y cucTeMi KOMyHikamii XX CTONITTS, IPOEK-
TYIOYM IHAMBiAyaJbHUH piBeHb Ha coliajbHuil. Teoperwunmii 6a3mc. Y napunax ¢inocodii Ta iHIHMX
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TYMaHITapHHUX HAyK i3 CEpeIMHN MUHYJIOTO CTOJITTA ITaHy€e TyMKa, IO KaTeropis MacH Ta ii KOMyHIiKamisg — sBHIIA
JIpyrocoptHi ¥ HeemitapHi. CaMe Taki mapaMeTpH, KOHICHCYIOYHM JOCBIA iCTOpii JIFOACTBA, 3aJajid TBOPII
couianbHol mcuxonorii ['ycra Jlebon ta 3urmyna ®poiia y ¢yHmameHTasbHux nociimkeHHsx Tlcuxonoris
HapoxiB i mac", "Tlcuxomoris Mac Ta aHami3 Jrojchkoro 'S". I3 HalgaBHIMMX YaciB MacH CHpaBIi HAragyBad
amopaibHi HOBOYTBOPEHHS, SIKi HIBENIIOBAJIM I1HJIUBIIyanbHi SKOCTI CKJIAIHUKIB ILIIOTO W TPOSBISUIA PHCH
NepeBayKHO IHCTHHKTHBHOI'O XapakTepy. He BUmaakoBo Ti Macu Ha3uBadM €MOIMHUMH, ad0O MPOCTO HATOBIIOM,
HE3aJIC)KHO BiJl TOTIOCY iCHYBaHHA (BYJIHIb T4 MalaHIB) YM iH(POIPOCTOPY MEPIINX 3ac00iB MAaCOBOI KOMYHIKAIIil.
OnHak, aHANI3yI0YN HATOBII, Y4YEHI 3ayBaXKyBaJld, IO HIEThCA BUKIIIOYHO IPO KpaifHio Momudikaliio Macu, aie,
KpiM Hei, MOXYyTh iICHYBaTH iHIII — IJIKOM HPOTHJICKHOTO XapakTepy. I3 MOsSBOIO BCECBITHBOI IHTEpHET-MEpexki
CUTYaIlisl Pi3KO 3MIHMJIACA: y4Y€Hi, 30KpeMa (yTypOJOTH, 3arOBOPWIHA MPO Macy IHTENEKTYalIbHOTO ITHOY, sKa
Ha4e0TO YTBOPIOETBCSA W 00’e€nHyeThes y cdepax iHopmamiitHux TexHomoriii. I 3a OaratbMa MmOKa3HUKAMHU
nepeBepIrye Tpaaumiiay emity. HaykoBa HoBu3HA. [IpoaHanizyBaBImIK mpami KIACHKIiB Ta CyYacHUX JOCIITHUKIB,
MU JIHIUIM IyMKH, 10 HacmpaBai Macw, sk 1 iHguBimu (3a K.-I'. IOHrom), mominstoTbcs Ha YOTHPH THIIH.
BiAmnoBinHO — KOKHOMY 3 HHMX NpHTaMaHHa CBOSI CBIJIOMICTb, ITOBEJIIHKA, IcUXoiioris, ¢inocodis Tomo. Y mii
nyOuikauii Mu 30CcepePKyeEMOCh Ha CBITOTVISIHUX MO3MIISAX SIK MIATPYHTI QYHKIIIOHYBaHHS €MOIIIHOT, CEHCOPHOI,
IHTYITHBHOI Ta pauioHanbHOi Mach B KoHTeKcTax dimocodii XX—-XXI cronite. BucHOBKH. 32 HAIIUM TPUITYIIEH-
HSIM, HE3JISKHO BiJI THITy MacH Ta HampsMy HOBITHBOI Qisocodil sk 1apuHu 11 peaiizauiii, Ha NEPIINA [UIaH CKPi3b
BUXOJIUTD palioHaNi3M (SIK MepuIopKepeso i TeopeTnyHa 6a3a abo moTuBalis). OTke, MOKHA 3pOOMTH BUCHOBOK,
110 3apa3 JOMiHYe pallioHaIbHAa Maca, a He "KJTacuJHa' eMOIliiHa.
Kniouosi crosa: nonuHa; iHAMBI; Maca; 0COOMCTICTh; aHTPOIIOJIOTS; KOMYHIKalis; ¢pirocodis; OyTTs
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Comprehension of Human Existence by Philosophical Anthropology
in the Theoretical Space of Modern Historical-Anthropological Concepts

Purpose. The paper seeks to prove the thesis of the significance and importance of the theories and methodolog-
ical approaches of historical anthropology, which are aimed at understanding the meanings, essence and value sys-
tems of human existence in the past for philosophical anthropology. The study of this problem is relevant for under-
standing the evolution of human identity with philosophical and anthropological concepts, understanding the es-
sence of one’s own existence and attitude to the world. Theoretical basis. The author conducts research in the anal-
ysis of the reflexive field of philosophical anthropology and related disciplines, in particular historical anthropology,
implemented in the philosophical literature of recent centuries, that is, in the space of non-classical and modern
philosophical thought. Originality. | raise and substantiate the theoretical question of the scientific significance of
the analysis of human existence in the past thanks to the involvement of theoretical approaches and concepts formed
in the reflexive field of modern historical and anthropological research. This forms the prerequisites for understand-
ing complex and interdisciplinary explorations of the essence and cultural and spiritual values of human existence. |
analyse the problems of the work in the context of the concept of the incompleteness of the project of philosophical
anthropology without its involvement in the theoretical achievements of historical-anthropological investigations.
Conclusions. In my opinion, modern historical and anthropological studies of the essence and meanings of being a
person of the past form an extensive theoretical system. It is realized through such theoretical aspects of comprehen-

sion of human existence by historical and anthropological studies as "history of mentalities", "microhistory"”, "histo-

ry of women", "new cultural history", "history of identity", "history of memory", history of mental aspects of politi-
cal processes. Methodological approaches and concepts of modern historical anthropology form the basis of mental
reconstruction and understanding of the mental and cultural causes and factors of human existence, thanks to the
analysis of the evolution of the worldview, behaviour, outlook, various forms of individual and social activity of the
individual.

Keywords: human; historical anthropology; philosophical anthropology; theoretical approaches; concepts;
mentality; spiritual and cultural values; worldview

Introduction

The relevance of the topic of this work is revealed in ontological, gnoseological and axiologi-
cal aspects. The ontological aspect consists in understanding the evolution of a person’s
worldview and meanings of life in the course of his worldview and cultural development with
historical and anthropological concepts. The gnoseological aspect is manifested in the applica-
tion of the essence of mental representations and cultural values, important for human existence,
by the concepts of historical anthropology. The axiological aspect is realized in the elevation of
the values of dignity and self-worth of the individual in the complex and contradictory socio-
cultural reality of today and the need to understand the peculiarities of his existence in the mod-
ern era. The topic of the work is a part of the complex problem of analysing the evolution and
formation of multidimensional meanings of spiritual and cultural values and worldview orienta-
tions of human existence. The importance of developing a research topic is largely determined
by the significant problematization of the human factor in modern times. Philosophical anthro-
pology is a discipline characterized by a wide range of understanding of human existence due to
the intensive use of interdisciplinary dialogue with a number of fields of knowledge, in particular
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with philology and psychoanalysis. Thus, the cooperation between philosophy and literature is
quite dense, and "it is not just the coverage of anthropological issues that is meant, but rather a
specific perspective on the phenomena of time and death” (transl. by S. A.) (Dakhniy, 2021,
p. 40). Philosophical anthropology effectively interacts with psychoanalysis, starting with the
founders of the S. Freud and C. Jung, in search of the subconscious foundations of human exist-
ence, "tried to find the origins of all mythological diversity in fundamental, archetypal themes”
(transl. by S. A.) (Menzhulin, 2021, p. 34). A logical and relevant direction of the interdiscipli-
nary dialogue of philosophical and anthropological studies is their theoretical interaction with
historical and anthropological concepts as such, which study virtually all spheres of human ex-
istence. In addition, historical and anthropological research interacts with literature, as a source
of deep understanding of human existence, and with psychoanalysis, as an essential factor in the
formation of the attitudes of attitude to life. In addition, historical and anthropological research
interacts with literature as a source of deep understanding of human existence, and with psycho-
analysis as a significant factor in the formation of an individual’s attitudes to life.

Understanding of human existence in the post-industrial and information societies takes place
in an extremely rich and rapidly developing virtual space of facts and ideas, the coexistence of
numerous cultural traditions and intellectual innovations, the wide spread of diverse ideologies
and lifestyles. Significant transformations of individual and social life, being markers of modern
times, form a complex and urgent issue of understanding the evolution of factors that have a sig-
nificant impact on life, the system of values, beliefs and ideals of a person, such as the meaning
of existence, attitude to death, understanding the categories of truth, good and evil, beauty, free-
dom and justice. Understanding the mentioned problem field by the concepts of philosophical
anthropology has the potential for very significant growth through the application of theoretical
approaches developed in historical and anthropological studies. The latter study the development
of mental representations, the causality of individual and socially significant behaviour, the for-
mation of cultural attitudes and norms, worldview values of a person.

A number of theoretical approaches should be noted among the studies that occupy a signifi-
cant place in the searches implemented in the reflexive field of the modern "science of man in
time". They arose in the scientific space of the concepts of "history of mentalities”, "microhisto-
ry"”, "history of women", "new cultural history", "history of identity", "history of memory", histo-
ry of mental aspects of political processes.

Research on the "history of mentalities” aims to comprehend the impact on reality of ideas
about the world and thinking stereotypes of societies and individuals. The specified range of the-
oretical issues was studied in the scientific works of L. Henderson (2016), S. Macdonald (2017).
A number of theoretical issues in these works remain outside the attention of scientists. Thus, in
L. Henderson’s research, mainly subconscious factors of forming ideas about the world are stud-
ied. At the same time, their conscious aspects are essentially not considered. S. Macdonald, in
my opinion, leaves in the shadows in his own studio the analysis of the impact of the socio-
cultural context on human existence.

Studies on "microhistory” comprehend the psychological and cultural aspects of life of people
or small communities and the participation of the latter in significant historical processes. This
range of scientific problems is studied in the theoretical research of K. Field and D. Lynch
(2016), O. Gust (2018). These studies contain certain gaps in the analysis of their scientific is-
sues. In particular, K. Field and D. Lynch give too much attention to the study of aspects of eve-
ryday human life. At the same time, attention is not fully focused on the study of the personal
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dimension of human life. O. Gust’s research does not include an analysis of the impact of the
features of English society on the formation of the individual’s value system and worldview.

The concepts of "women’s history™ reflect the mental and socio-cultural factors of women’s
life in different historical times. They are a component of the study of larger issues, features of
the worldview and activities of people of different genders and age groups in the multifaceted
reality of the past. These scientific issues were analysed in the works of M. Ewen (2019),
E. Cavell (2018). It should be noted that these studies do not explore all theoretical issues suf-
ficiently. M. Ewen’s study has cognitive potential in the field of analysing the formation of the
ways and characteristics of the personality of women investors in English society. E. Cavell’s
scientific research requires, in my opinion, a more thorough analysis of the influence of mental
stereotypes on the formation of women’s individuality. Studies in the intellectual space of
"new cultural history" are aimed at studying the mental and value horizon of historical and cul-
tural processes and the participation of people of the relevant times in them. The range of these
scientific issues is largely comprehended in the scientific research of A. Calladine (2018),
D. A. Kowalewski (2018). Certain theoretical issues in the works of these researchers have not
received a fully relevant understanding. In particular, the scientific research of A. Calladine
could have reached a higher research level by understanding the influence of mental and cultural
factors on the formation of socio-cultural rituals important for the formation of the worldview
and human existence. D. A. Kowalewski, in my opinion, leaves the mental and cultural precondi-
tions and principles of the formation of jazz subculture outside the analysis. The study of this
problem is important for philosophical and anthropological research to understand the impact of
these factors on the creation of the worldview and sphere of cultural values of the individual.

Works in line with the concepts of "identity history"” study the theoretical problems of people’s
self-awareness, their ideas about themselves and the importance of these mental and cultural fac-
tors for the processes that took place in reality. These scientific issues are analysed in the experi-
ments of A. Mutch (2015) and S. Drake (2018). It should be noted that a number of theoretical
problems in these studies have the potential for further research. Thus, in the works of A. Mutch, in
my opinion, there is no study of spiritual and cultural interactions of Presbyterianism with other
religious traditions. The emphasis is on the analysis of the impact of this dialogue on the formation
of a system of values and human existence. S. Drake’s research requires a larger-scale understand-
ing of the impact of the system of socio-cultural loyalties on the worldview of the individual.

Studies on the "history of memory" clarify the ideas of individuals about their own and social
past and their importance for socio-cultural processes of the past and present. These theoretical is-
sues are the object of works by M. Roper and R. Duffett (2018), I. Peck (2019), T. Guttormsen
(2018). These works contain certain gaps in the analysis of their problem field. In particular, in the
research of M. Roper and R. Duffett, we see the potential for understanding the influence of ideas
about the past on the formation of knowledge about the world and the general worldview of man.
I. Peck’s work, in my opinion, does not focus enough on the problem of the role of literary alma-
nacs in shaping the worldview and being of an individual. T. Guttormsen actually leaves in the
shadow the study of the influence of cultural memory on the formation of moral, ethical and
worldview values of the individual, important for philosophical and anthropological searches.

The problem of analysing and understanding the philosophical and anthropological potential
of modern historical and anthropological research in the reflexive field of studying human exist-
ence is almost not comprehended in scientific research. In this intellectual space, it is possible to
note the study of certain theoretical issues that are almost unrelated to each other.
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Purpose

In accordance with the analysis of the range of scientific issues outlined above, the purpose of
this work is to understand the problem of the essence and significance of the concepts and theo-
retical approaches of historical and anthropological studies, which are important for the under-
standing of the meanings, content and values of human existence by philosophical anthropology.

Statement of basic materials

Historical anthropology is one of the modern multidisciplinary sciences that are developing
very intensively. It is realized as "an integral field of scientific knowledge that combines a clus-
ter of concepts and theoretical approaches, which comprehend the peculiarities and essence of
human mentality and cultural values” (transl. by S. A.) (Aitov, 2018, p. 216). In the reflexive
field of problematic issues, the solution of which is implemented in modern historical and an-
thropological studies of the "history of mentality", it is rather common to meet the analysis of the
psychological and cultural influence of spiritual and religious factors on the mentality of individ-
uals, in particular magical ideas, legends and beliefs, the place of the latter in human existence
and understanding of the world.

The analysis of the problem of the influence of the socio-cultural phenomenon of "witch-
hunting" on the human worldview, however, on the material of the historical anthropology of the
Enlightenment, which is unusual for the concepts of this direction, is significant for the concepts
of "history of mentalities” of human perceptions of the world, which are studied by philosophical
and anthropological experiments (Henderson, 2016, pp. 5-6). Understanding these issues is im-
portant for philosophical and anthropological research in the study of irrational elements of hu-
man existence. In the plane of understanding the problem of reception of religious ideas, the folk
beliefs of Scottish society are studied in the aspect of how people saw the signs and essence of
the "activity" of "witches™ and how this cultural phenomenon influenced human emotionality
and understanding of the world. This study focuses on "exploring the changes in medieval Scot-
land’s definition of who was considered a witch” (transl. by S. A.) (Macdonald, 2017, pp. 2-3).
In the field of philosophical anthropology’s comprehension of the formation of the system of
human spiritual values, the study covers the above problem of the implementation of the mental
and cultural factor of belief in the mythological universe of the inhabitants of England in differ-
ent historical epochs, in particular in the Early Modern period, and the influence of such beliefs
on the formation of individuals’ picture of the world.

The field of theoretical problems, which is investigated by modern philosophical and anthro-
pological studies, includes the study of human perception of the psychological and cultural phe-
nomenon of childhood and attitudes towards children. In particular, there are studied the attitudes
towards the residents of orphanages in the value system of people of the Victorian and other eras
and ideas about the means of their adaptation in certain socio-cultural relations. The time horizon
of investigations in this area is often not characteristic of classic historical and anthropological
studies, since they have meaningful elements of human social life mainly from the past century,
not the Middle Ages.

Studies on the "history of mentalities™ analyse the problems of interaction of human con-
sciousness and worldview orientations and value systems of society, the correlation of personal
and social factors in the thinking and understanding of the world of the individual, which are
significant for philosophical and anthropological research.
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Research on "microhistory”, which analyses the problems of human attitude to being by phil-
osophical anthropology, can be divided into scientific research on the study of the life of indi-
viduals, families and the life of local communities. In the first of these intellectual directions,
studies are carried out to comprehend the complexities of adaptation of residents of different re-
gions of certain societies to their common socio-cultural environment through the study of per-
sonal life experience of individuals from different social strata. Researchers implement microhis-
torical analysis in order to understand the peculiarities in the integrated socio-cultural space. A
similar, to a large extent, typological problem is analysed in the study of the relevant issues by
mental aspect of the research object and by the regional and cultural localization of the
worldview aspects of human life. In this intellectual stream, there is a study of “the cultural expe-
rience and worldview of an African American barber who lived in the middle of the century be-
fore last in California” (transl. by S. A.) (Field & Lynch, 2016). This research has a multidimen-
sional character, as it combines the analysis of social, ethno-racial and cultural-ideological di-
mensions of human existence.

"Muicrohistorical” theoretical approaches are used to understand the phenomenon of forced re-
settlement in the study of the life path of a migrant from England to India and the influence of
personal stories of emigrants on the formation of mental and cultural features of English society.
The study of this issue analyses the problem of “the role of exile in the construction of (mental)
borders of the British metropolis” at the beginning of the century before last (Gust, 2018, p. 23).
As part of the understanding of this problem field, the life and activities of representatives of the
Scottish upper class of the second half of the nineteenth century were studied. The fundamental
theoretical approach to understanding human existence in "microhistorical” studies is the recon-
struction and analysis of the main features of the life path, cultural attitudes and worldview of
people of different social backgrounds and worldviews.

"Microhistorical” concepts are used to reconstruct and comprehend human life in the envi-
ronment of family dynasties and to analyse the impact of cultural and psychological characteris-
tics of families on it. The research on these issues presents the vicissitudes of the life path of
family members in the late nineteenth — first half of the twentieth century and the reflection of
cultural and political realities inherent in a particular society. The study of "microhistorical”
problems is realized in the analysis of the circumstances of life and worldview of the individual
as part of local territorial communities. The solution of this scientific issue is also embodied in
the understanding of the formation of the phenomenon of self-consciousness and its impact on
human existence.

The concept of "microhistory"” brings to the intellectual space of philosophical and anthropo-
logical explorations the analysis of numerous aspects of the influence of shaping of a person’s
life experience on the formation of a system of values, vision of the world, and the generation of
the sphere of motivations and meanings of life.

Modern experiments in historical anthropology include concepts in such cognitive areas, im-
portant for the understanding of psychological and cultural aspects of human existence by philo-

sophical and anthropological studies, as "history of women", "new cultural history”, "history of
identity", "history of memory" and studies of mental factors of political processes. The concepts
of "women’s history", which analyse the gender and demographic dimensions of an individual’s
existence, can be divided into sub-directions: socio-cultural features of marriage relations, the
role of women in socio-economic reality, theoretical analysis of various socio-psychological as-

pects of women’s participation in historical processes. The first sub-direction of this field of his-
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torical anthropology includes studies of interethnic marriages in different societies and their role
in the lives of women of the respective times. These studies analyse the issues of intercultural
relations through the prism of social and family relations. The study of this range of issues com-
bines research on cultural and national dimensions of the problems inherent in the "history of
women".

The second sub-direction represents the analysis of life strategies and outlook of women in-
vestors in the English society of the "early empire” of the 17th century. The study of this issue
proves that "women helped give birth to an English empire: women ‘adventurers' are central to
the early modern colonial legacy"” (Ewen, 2019, p. 870). In this reflexive field, the problem of
reflecting the activities of representatives of the elite in public consciousness is studied. This re-
search reveals "the essential role played by women in thirteenth-century Welsh society" (Cavell,
2018, p. 1387). The third sub-direction of "women’s history™ is embodied in studies that analyse
a number of scientific issues related to the personal and social life of women in the societies of
the modern era. Among the issues analysed in this problem field are health, marriage, family re-
lations, working conditions, crimes and punishments.

The concepts of "women’s history™” are integrated into the intellectual space of studies in
philosophical anthropology, the understanding of theoretical issues of gender and demographic
factors and their influence on the formation of worldview foundations and features of a man’s
personal development, comprehension of his own place in the world, the existence of an individ-
ual in the space of social relations.

The concept of "new cultural history", which is integrated into the problem field of studies by
the philosophical anthropology of the meanings and values of human existence, was embodied in
the study of the ceremonial representation of royal power in the functioning of the English mon-
archy of the 17th century and its influence on the worldview of the individual. The study of this
problem is implemented through the "the lens of public ritual to explore these circumstances
from a new, and distinctly urban, perspective” (Calladine, 2018, p. 462). The subject matter and
theoretical approach of this exploration have the intellectual basis of N. Elias’ research on cul-
tural court rituals in France in the 17th century. In the plane of understanding the influence of
cultural phenomena on the formation of a person’s worldview, the perception of jazz and the cor-
responding subculture by representatives of German and French societies in the 1920s and 1930s
is studied. The study of this issue focuses on the attitude of the individual to jazz through the
treatment of the identity and racial belonging of jazzmen. To a large extent, this mental and cul-
tural phenomenon was based on the formation of "fascination with Americans — and, more par-
ticularly, with African Americans — and their cultural products™ in the worldview of a European
person (Kowalewski, 2018). The analysis of racial relations and their perception through the
prism of an individual’s "world picture” is one of the important scientific problems in the post-
modern discourse, and this study is implemented in the space of its theoretical approaches.

"New cultural history™ brings to the intellectual field of philosophical and anthropological
studies the understanding of theoretical issues of the formation of the spiritual and cultural
sphere of human consciousness and the formation of ideas about the ritual and symbolic sphere
of social and cultural existence, building of a system of cultural values and orientations.

The analysis of the range of scientific issues related to the reconstruction and study of human
identity is the theoretical basis for the interaction of the relevant concepts of modern historical
anthropology and philosophical-anthropological studies. Thus, the investigation of this problem
is embodied in the studies of the formation of national identity. This context covers the compre-
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hension of such cultural aspects of the formation of the individual’s worldview and life values,
as the influence of sculptural forms and architectural monuments that serve as cultural symbols
of the history of a particular country.

The theoretical approaches of this studio interact with the concepts of "new cultural history".
This branch of modern historical anthropology analyses "the influence of the Scottish branch of
Presbyterianism on the creation of religious and cultural identity of individuals who lived and
acted both in this regional society and partly in the entire British Empire of the eighteenth centu-
ry" (transl. by S. A.) (Mutch, 2015, p. 7). The problem of the formation of the identity of the rep-
resentatives of the medieval gentry of Cornwall is studied within the framework of the studies of
the formation of human self-consciousness. It is important to analyse such a factor of this pro-
cess "as close bonds of a range of loyalties and associations, localism and solidarity” (Drake,
2018, pp. 237-238). Attention is focused on understanding the formation of ideas of individuals
who were part of the specified social group, about themselves and their role in social life.

The above theoretical achievements of the "history of identity™ are an essential element of
philosophical and anthropological research in the field of analysis of the formation of human
ideas about themselves, their own place in the world, and the individual’s understanding of the
meaning of life.

The concept of "history of memory" is a very relevant and developing theoretical direction of
modern historical anthropology. They are significant for philosophical anthropology in the hori-
zon of analysing the role of ideas about the past in shaping the worldview and system of human
values. Studies in this reflexive field can be divided into a number of scientific sub-directions.
Among them there are the studies of: the memory of individuals and micro-collectives, material
representation of the past, public memory and macro-regional (“civilizational™) memory.

The first sub-direction of the "history of memory" is represented by the research, which com-
prehends the reasons for the interest of the inhabitants of modern society in the memory of the
descendants of the German and British militaries of the First World War. This study analyses the
question of "how their historical pursuits connect personal experience to public commemoration”
(Roper & Duffett, 2018, p. 77). The second sub-direction includes studies of the influence of cul-
tural phenomena on the formation of human perceptions of the past. In particular, it studies the
problem of the significance of English almanacs of the last century for the formation of individu-
al and social memory and people’s prediction of the future. In this study, the theoretical approach
is implemented, according to which "the significance of almanacs as transmitters of the near past
was clearly not lost on their contemporaries” is highly appreciated (Peck, 2019, p. 117). This
sub-direction of "history of memory™ also comprehends the issue of the cultural and psychologi-
cal impact of sculptural images on the memory of Americans about the role of immigrants in the
creation of the United States. The algorithm of "how a memory culture associated with Scandi-
navian-American emigration appears in public discourse by examining the planning, construc-
tion and uses of the Leif Erikson monument” (Guttormsen, 2018, p. 80) is explored.

The third theoretical sub-direction of the "history of memory", important for understanding
by philosophical anthropology of the role of human perceptions of the past in shaping their atti-
tude to existence, is embodied in the comprehension of the individual’s understanding of major
social and historical events. This reflexive field studies the impact of knowledge about genocide
and other psychologically traumatic events on individual and social memory. Relevant studies
are often realized through the analysis of transcultural interactions and their impact on the for-
mation of ideas about the present. Comprehension of the concepts of "history of memory" of the
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relevant issues is of great interest for modern philosophical anthropology because it allows us to
understand the aspects of the influence of socio-political reality and memory about it on the for-
mation of human perceptions of social existence.

Scientific researches of the problem, which belongs to the fourth sub-direction of the "history
of memory", are aimed at understanding the importance of epic works of art for the development
of culture. The analysis of this problem actualizes the understanding of the influence of artistic
reality on the worldview, ideals and beliefs of the individual in philosophical and anthropologi-
cal studies. According to the analysis of this issue, literary works form mental and intellectual
foundations significant for a particular culture and for human identity. The research of this issue
directs philosophical and anthropological studies to the development of theoretical problems of
the influence of iconic cultural myths of "local civilizations” on historical memory and human
mentality and worldview.

Summing up the experiments on the "history of memory" it should be noted that they are de-
veloping at three substantive levels. At the first, micro-level, studies of the memory of individu-
als and small communities are conducted. At the second, meso-level, the analysis is carried out
concerning the material objects that symbolize certain historical events and form and maintain
the memory of them in individuals. At the third, mega-level, the ways of functioning of historical
memory and its elements (cultural myths) and their influence on the development of "local civi-
lizations™ are comprehended.

Theoretical approaches and studies in the field of "history of memory™ focus philosophical
and anthropological research on understanding the influence of social and personal memories on
the formation of a person’s worldview, ideas about the past and various aspects of life.

Conceptual pursuits in the problem field of "history of memory" significantly gravitate to-
wards comprehension of the essence of the human-dimensional horizon of political phenomena
and processes by philosophical anthropology. The logical continuation of these experiments are
modern studies of historical anthropology, which aim to understand the essence and significance
of socio-political ideas of people and the impact of the latter on their worldview and social life.
The representative of this historical and anthropological concept is the analysis of the influence
of this humanitarian and psychological factor on social reality. Relevant studies prove that even
large social processes and projects are determined by the factors of individual’s mentality and
worldview.

The historical and anthropological concept of the mental aspects of political processes inte-
grates into the understanding of human existence by philosophical and anthropological studies
the issues of the influence of political processes on the worldview and the formation of individu-
al beliefs and meanings of life.

This theoretical approach has significant scientific potential, as it updates the understanding
of the political aspects of human existence in historical-anthropological studies. Essential for un-
derstanding this issue is the deepening of interdisciplinary dialogue of historical and anthropo-
logical concepts (in particular with political sciences). Multidimensional study of the life and
worldview of the individual contributes to the promotion of historical anthropology studies to the
role of "assembly point™ of the universe of human sciences.

Originality

The author proves the importance and research efficiency of understanding the human exist-
ence of the past through the application of theoretical approaches and concepts formed in the in-
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tellectual space of modern historical and anthropological studies. This contributes to the actual-
ization of a multidimensional and interdisciplinary analysis of the meanings and cultural-spiritual
values of human existence. The analysis of the paper problems develops in line with the concept
of the incompleteness of the project of philosophical anthropology without the use of theoretical
achievements of historical and anthropological research.

Conclusions

Modern historical and anthropological studies of the essence and meanings of human life in
the past form a complex theoretical system. It is realized through such cognitive planes of com-
prehension of human existence by historical and anthropological research as "history of mentali-
ties”, "microhistory”, "history of women™, "new cultural history", "history of identity"”, "history
of memory", history of mental aspects of political processes. The scientific essence of the con-
cepts of "history of mentalities™ is manifested in the comprehension of the psychological and cul-
tural influence of the past magical ideas, legends and beliefs on man and their role in his exist-
ence. It is also revealed in the analysis of the perception of the phenomenon of childhood by in-
dividuals of different historical epochs and their attitude towards children.

Theoretical approaches of "microhistory” are realized in the study of the life path of individu-
als, families, residents of communities who lived and acted in different periods of the past. They
include the reconstruction and understanding of the life of large families in the socio-cultural de-
velopment of past eras.

Modern historical and anthropological concepts of "women’s history™ form three theoretical
sub-directions. Accordingly, they include the analysis of socio-cultural aspects of marriage and
their place in the worldview of the person of the past, the study of the role of women in the so-
cio-economic development of society, general studies that comprehend the ways of forming the
worldview values of women and their participation in historical processes.

Historical and anthropological researches in the field of "new cultural history" study the hu-
manitarian plane of being and activity of a person of the past in the field of culture and their in-
fluence on the dynamics of societies of different times. Analysis of theoretical issues related to
the reconstruction and comprehension of ideas about the own socio-cultural characteristics of
man of the past eras form the foundation for the direction of "identity history", built in the intel-
lectual space of modern historical and anthropological studies.

Research in the problem field of "history of memory" is implemented at three theoretical lev-
els. At the micro-level, the memory of the past of individuals and small communities is analysed.
At the meso-level, the study is carried out concerning the material objects that symbolize certain
historical events and form and maintain the memory of them in individuals. At the mega-level,
studies of the functioning of historical memory and its components (cultural myths) and their
impact on human existence in the space of "local civilizations™ are implemented. Scientific re-
searches on the history of mental aspects of political processes comprehend the influence of so-
ciety’s vision of political processes and their emotional perception on the peculiarities and de-
velopment of the politics of the past.

Theoretical approaches and concepts of modern historical anthropology significantly contrib-
ute to the intellectual reconstruction and comprehension of the mental and cultural causes and
factors of life, through the analysis of the evolution of worldview, behaviour, outlook, various
forms of individual and social activities of the individual. The historical and anthropological
studies covering a wide range of dimensions of human existence help philosophical anthropolo-
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gy to form a fundamental, multidimensional and systematic knowledge of the essence of man as
a generic and social being and the meaningful properties of his existence in the world. Historical
and anthropological research is essential for the comprehension by philosophical and anthropo-
logical theories of the ways of human development in the future in the moral and ethical,
worldview and value, spiritual and religious horizons.
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OcMmuciieHHs OyTTS JIOAUHH (PiT0cO(PCHKOI0 AaHTPOMOJIOTIEI i
CYYaCHI ICTOPHUKO-aHTPOMOJIOTiYHI KOHIIeMIIil

Merta. ABTOp TparHe MOBECTH Te3y PO 3HAYYIIICTh 1 BaXKIUBICTh TEOPIH 1 METOMONIOTIYHHX IMiAXOIIB
ICTOPUYHOI aHTPOMOJIOTiI, SKi CIPSIMOBaHI Ha PO3YMIiHHS CEHCIB, CYyTHOCTI Ta CHCTEM LIHHOCTEH OYTTS JIFOIUHH
MUHYJOr0 A ¢pinocodcerkoi anTpomnosorii. BusueHHs miei mpobieMu € akTyaabHUM Ui OCSTHEHHS (imocodcebko-
AHTPOTIOJIOTIYHUMH KOHIIETIIISIMU €BOJIONI 1IEHTHYHOCT] JIIOAWHHU, PO3YMIHHS HEIO0 CYyTHOCTI BIIACHOTO iCHYBaHHSA
it craBineHHs 10 cBiTy. TeoperwmuHuii 6a3uc. J{oCHi/PKEHHS TMPOBENEHO B PIUMIN aHANI3y PeQIIEKCHBHOTO IO
¢inocodhchkol aHTPOMOJIOTIT Ta OB’ A3aHUX 13 HEIO JUCIHUILTIH, 30KpeMa iCTOPUYHOT aHTPOIIOJIOT], peaTi30BaHOrO Y
¢inocodcerkiii JiTepaTypi OCTaHHIX CTOJNITh, TOOTO Yy IPOCTOpPI HEKIACHMYHOI Ta cydacHOi (inocodchbkoi MyMKH.
HaykoBa HoBu3Ha. OOIpyHTOBaHO HAayKOBY 3HAYYILICTh aHA3y OYTTs JIIOAMHM MUHYJIOTO 3aBISKU 3IyYCHHIO
TEOPETHUYHHX IIAXOMIB i KOHIEMIH, copMOBaHNX y peIIEKCHBHOMY IOJII Cy4acHHX 1CTOPHKO-aHTPOIOJIOTIYHUX
po3Bimok. lle cTBOprOE mMepeayMOBH PO3YMIHHS KOMIUICKCHHX 1 MDKIUCIMIDTIHAPHUX PO3BIOK CYTHOCTI U
KyJBTYPHO-IYXOBHUX LIHHOCTEH JIIOICHKOrO icHyBaHHs. IIpoOiemMaTHKy poOOTH NpOaHaTi30BaHO B KOHTEKCTI
KOHIICTIIIIT He3aBEepIICHOCTI MPOeKTy (imocodcbkoi aHTpomonorii 0e3 3arydeHHs HEI TEOPETUYHUX JOCITHEHD
ICTOPUKO-aHTPOIIOJIOTIYHUX PO3BiNoK. BucHoBKH. CydacHi iCTOPHKO-aHTPOIIONOTIYHI CTYZii CyTHOCTI # CEHCIB
OyTTS JIIONMHM MHHYJIOTO YTBOPIOIOTH PO3Tally’)KeHYy TEOPETHYHY CHCTeMy. BoHa peaini3yeTscs depe3 Taki
TEOPETHYHI aCIIEKTH OCMHCIICHHS iCTOPUKO-aHTPOIIOIOTIYHIMH AOCIIPKEHHIMH JIOICEKOTO ICHYBaHHS, SIK "icTOpis
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MeHTanmpHOCTEH", "MikpoicTopis”, "icTopis xiHOK", "HOBa KymbTypHa ictopis", "icTopis imeHTHYHOCTI", "icTOpIiA
nmam’ati" # icTOpis MEHTAJbHUX ACIEKTIB MOJITHUYHHUX MPOICCiB. MeTOM0I0TIUHI MiAX0MM W KOHIEMIIii Cy4acHOT
ICTOpUYHOI aHTpONoJIoTii (JOPMYIOTH OCHOBH PO3YMOBOI PEKOHCTPYKIIi W OCMHCICHHS MEHTaJbHO-KYJIbTYPHHX
MIPUYHH | YMHHUKIB OYTTS JIFOIUHY 3aBIIKH aHAJI3y €BOIIOIIT CBITOOAYCHHS, TIOBEAIHKH, CBITOTIISTY, PIHOMaHITHUX
dhopM IHIUBIAYAIBEHOT H CYCHIUTBEHOI AISUTHHOCTI OCOOMCTOCTI.

Kniouosi cnosa: mopuHa; iCTOpUYHA aHTPOMOJIOTIs; (inocodchka AHTPOIOJOTISA; TCOPETUYHI MiAXOMH i
KOHILIEMIii; MEHTAJIBHICTB; J{yXOBHO-KYJIbTYPHI IIIHHOCTI; CBITOTJIS
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Freedom as an Anthropological Problem in the Christian Philosophy of
Aurelius Augustine and Hryhorii Skovoroda

Purpose. The study aims to define and comprehend the phenomenon of freedom as an anthropological problem
in the Christian philosophical heritage of A. Augustine and H. Skovoroda. The objectives of the study are: a) to
identify the main aspects of the problem of freedom in the Christian philosophy of Augustine; b) to clarify the es-
sence and specificity of understanding of freedom in the philosophical anthropology of H. Skovoroda; c) to compare
the peculiarities of the statement of the problem of freedom by Augustine and Skovoroda. Theoretical basis. The
achievement of the purpose is based on theoretical-methodological, historical-philosophical and comparative analy-
sis of the content of the concept of freedom within the philosophical views of A. Augustine and H. Skovoroda. Also,
the analysis of the original sources of the thinkers has allowed to formulate the theoretical and practical significance
of their ideas in this field and their importance for the further development of world philosophy. Originality. It has
been confirmed that in the religious philosophy of Augustine, freedom appears on an immanent-spiritual plane and
is a phenomenon manifested as a person’s ability of self-determination in his actions. Augustine explains freedom
by raising the question of free will, evil, salvation, predestination and divine grace. It is substantiated that the analy-
sis of the problem of freedom in the philosophy of H. Skovoroda presupposes an understanding of the main compo-
nents of his philosophical and anthropological theory: ontological (the doctrine of "two natures" and "three worlds");
gnoseological (the concept of self-knowledge); ethical (the problem of happiness, good, etc.). It is determined that
human freedom in the work of both philosophers is defined in conceptual and semantic aspects as a moral and ethi-
cal choice between good and evil. It is established that both Augustine and Skovoroda emphasize the discovery by
man of the moral, spiritual law and life in accordance with its norms — this is a kind of idea of positive freedom
("freedom for"), and the call to escape from the world of evil is the idea of negative freedom (“freedom from").
Conclusions. Thus, we continued the historical-philosophical study of the peculiarities of the understanding of the
concept of human freedom in Ukrainian philosophical thought, which is manifested by comparing it with the theo-
retical heritage of world philosophy, with the spiritual and philosophical experience of the past. The ideological kin-
ship of the concepts of freedom of Aurelius Augustine and Hryhorii Skovoroda is obvious.

Keywords: freedom; good; evil; sin; divine grace; predestination; providence; self-knowledge; "natural work"

Introduction

Since the issue of "freedom™ as well as "love™ is one of those that have experienced philosophi-
cal pluralism the most, this is evidence that they are of crucial importance not only in the life of an
individual, but also in the history of all humanity. Obviously, the problem of the will as the capaci-
ty for choice (and therefore freedom) was also of greatest interest to Augustine in his philosophical
and theological reflections, therefore the philosophy of freedom undoubtedly occupies an im-
portant place in his work, and the result of his reflections forms one of the most important Europe-
an concepts of freedom. The basic principles of his philosophy lay the foundation for an under-
standing of human freedom as one of the most important ethical categories in Christianity, as a
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spiritual phenomenon based on moral choice. It is these principles that underlie the understanding
of freedom as an anthropological problem in the philosophy of H. Skovoroda as well. In his con-
cept, human freedom opens up through the process of self-knowledge, which gives awareness of
the spiritual essence, moral and ethical principles, abilities and talents, as well as through the prac-
tical realization of these truths in life. For the Ukrainian sage, freedom is a property inherent in
man by his nature, it is the highest gift and good, and lack of freedom is the domination of evil,
which leads to immorality, anti-human values and disorder of society.

It is these Christian-anthropological philosophical ideas that unite Augustine and Skovoroda.
For the latter, Augustine was an indisputable moral and ideological authority.

The study of the problem of freedom in Augustine’s philosophy took place in the context of
works on the history of medieval philosophy, and was also the subject of separate special studies.

Recent special studies include the works of such Western authors as A. Chronister; M. Brown;
P. King; B. Peterson; D. E. Burns; B. Long and F. Feng; L. Holm; S. Harrison; C. Wilson; I. Co-
ban; C. Tornau; G. Bonner.

Among the latest domestic studies we can mention: T. Murga (2021) "The Concept of 'Free-
dom' in the Western Philosophical and Theological Tradition", which notes the originality of
Augustine’s concept of freedom: "Aurelius Augustine does create his own, original and quite
systematic doctrine of the freedom of will of man, the influence of original sin and Divine pre-
destination on him" (transl. by M. P.) (p. 74); M. Potsiurko (2016) "Reconciliation of Free Will
and Predestination as the Basis of Antipelagians Controversy Augustine”; L. Sanhaievska (2007)
"Freedom to Choose between Good and Evil as a Moral Aspect of Christianity"”; O. Turowska
(2018) "General Remarks on Human Freedom from the Point of View of Christianity. The Rela-
tionship between Human Freedom and the Omniscience of God in the Philosophy of Saint Au-
gustine™.

Among the works analysing the problem of freedom in the philosophical heritage of
H. Skovoroda, the following should be noted: D. Bahalii (1992) "Ukrainian Vagrant Philosopher
Hryhorii Skovoroda", covering the problem of freedom, considered in its close connection with
the spirituality of man, in the presentation of the general philosophical concept; the collective
monograph of I. Zakhara, M. Kashuba, and O. Matkovska (1998) "The Problem of Man in
Ukrainian Philosophy of the 16th — 18th Centuries”, which reveals the approach to understanding
freedom as a consequence of knowing the invisible nature of man through the heart and feelings;
the article by A. Pashuk (1994) "The Problem of Freedom in the Philosophy of Hryhorii
Skovoroda”, where the question of freedom is connected with the idea of "natural work", self-
knowledge, happiness, with pantheistic and rationalistic background; one of the last comprehen-
sive works — "H. Skovoroda: Philosophy of Freedom" by M. Popovych (2007), which presents
the idea that the philosophy of freedom of the thinker cannot be called mystical, — in this context,
different types of knowledge in the world philosophical thought, particularly mystical and ra-
tional knowledge and their relationship to the philosophy of Skovoroda are analysed; a series of
works by M. Potsiurko (Zakala, 2008), in particular "Subsoil of Rationalism of Freedom of Man
is in Philosophy of Hryhoriy Skovoroda”, which examines in detail various aspects of the prob-
lem of freedom in the Ukrainian thinker’s works.

Purpose
The purpose of the article is to compare philosophical and anthropological ideas of freedom
of St. Augustine and H. Skovoroda, to highlight the main aspects of the problem, to define its
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essence, as well as to critically examine the role and significance of the ideas of both philoso-
phers for the formation of modern philosophical and anthropological discourses of understanding
the phenomenon of freedom. The objectives of the study are: a) to identify the main aspects of
the problem of freedom in the Christian philosophy of Augustine; b) to clarify the essence and
specificity of understanding of freedom in the philosophical anthropology of H. Skovoroda; c) to
compare the peculiarities of the statement of the problem of freedom by Augustine and
Skovoroda.

Statement of basic materials

To begin with, let us analyse the philosophical and anthropological views on freedom of Au-
relius Augustine.

According to C. Tornau (2020), Augustine is probably for the first time in the history of phi-
losophy comprehensively and very thoroughly approaches the question of free will: "Augustine
comes closer than any earlier philosopher to positing will as a faculty of choice that is reducible
neither to reason nor to non-rational desire. It has therefore been claimed that Augustine "dis-
covered" the will".

A. Chronister (2016) emphasizes the inextricable connection between Augustine’s teaching on
freedom and the previous tradition (in particular, the Christian one): "I argued there that Augustine
consistently employed these quotations —and the opinions they evinced — in order to prove that his
own doctrinal views were simply those that the Church had always taught™ (p. 291). That is why,
Chronister (2016) emphasizes, Augustine’s freedom dispute with Pelagius was logically connected
to the Christian tradition: "In this sense, while Bonner and many others are correct to call Augus-
tine the Doctor Gratiae, perhaps we should also recognize another title for Augustine that could be
just as apt: Doctor Traditionis or, perhaps, Doctor Traditionum..." (p. 296).

According to S. Harrison, Augustine philosophically rationalizes, consistently and clearly
substantiates his doctrine of will and there is no argumentative inconsistency in it. "The form and
structure of On Free Choice of the Will that give philosophical content to Augustine’s theory of
will. The dialogue constitutes a ‘way in to the will' that itself instantiates a concept of will" (Har-
rison, 2006, p. 1).

Moreover, Harrison compares Augustine to Descartes:

The book goes on to investigate how Augustine’s 'way in' relates to
these cogito-like arguments as they occur in Augustine’s major and
most read works... The ideas of freedom and responsibility are illus-
trated and instantiated in the acquisition of knowledge: one is free not
to know, not to want to know, and no one else can do your learning for
you. (Harrison, 2006, p. 1)

Researcher L. Holm in the interpretation of freedom traces the connection between Augustine
and Socrates:
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In this way, St. Augustine’s definition of free will being good is much
like Socrates’ definition of a perfectly just man... He concludes that a
man who performs just actions reaps greater reward than a man who per-
forms unjust actions. Like St. Augustine’s definition, the just man feels
better within his soul. He feels complete, rather than empty and craving —
the ultimate outcome of one who freely chooses wrong or one who
chooses unjust actions. (Holm, 2022)

Augustine introduces the sign of freedom into the very definition of the will as a movement
of the unconditioned Spirit. Therefore, for the will to be possible, it must have the autonomy ex-
pressed in its definition: the will is the desire of the soul, unconditioned by anything. This does
not mean that the free will is not limited by anything, but it must be independent of any external
basis.

The free decision of the will itself should be the ultimate basis of any volitional causality, that

is, postulate causation from freedom. A person freely decides only what he wants, and every-
thing that depends on him is in his will, and above all, the will itself.

But what, finally, can be the cause of the will before the will? For both
it is the will itself; and from that root of the will he will not depart: ei-
ther there is no will and he has no sin. Therefore either the will itself is
the root cause of sin, or no sin is the root cause of sin. And there is no
one to whom sin is rightly attributed except the sinner. (transl. by M. P.)
(Augustinus Hipponensis, n.d., 3: 17.49)

As researcher P. King aptly points out, Augustine presents his basic concept of free will in
three theses:

First, he holds that we are responsible only for acts done out of free
choice ... freedom is a necessary condition for the ascription of moral re-
sponsibility. ... Second, the will is completely self-determining ... The

freedom involved in free choice must therefore be a radical freedom,
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such that nothing whatever can determine its choice, including its own
nature. Third, we are responsible for not having a good will, since it is
within our power to have one. (King, 2010, p. Xix)

Closely related to the problem of freedom are questions about evil, justice, judgment, fair
punishment, responsibility for sins and salvation and justification of sins — these are the philo-
sophical and theological questions that accompany Augustine’s life and to which he seeks an-
swers in almost all of his works.

In this regard, Augustine distinguishes freedom from the natural or psychological will in rela-
tion to the moral content of the will, that is, freedom from sin. Here he distinguishes: 1. the im-
possibility of sinning, which belongs only to God; 2. the possibility of not sinning, or the free
choice between good and evil. (This possibility belonged only to the first men before the Fall);
3. the impossibility not to sin, or freedom only to evil, or the necessity of evil and impossibility
of good. (This is what man is after the Fall).

In the work "On Free Choice of the Will", Augustine raises the question of whether free will
is good or evil and whether God gives us this freedom. If free will allows us to sin and do evil in
the world, can it be good? The philosopher believes that true goodness is the desire to live a
righteous and honest life and achieve the highest wisdom. Furthermore, all good comes from
God. For the will to achieve good, it must be in harmony with the will of God. Since the nature
of the will is to choose, we see that if it chooses to turn to God, it is good, but if it returns to it-
self, it chooses bad. Furthermore, "...if a man has some good and cannot do good unless he
wills, he must have a free will, without which he cannot do right” (transl. by M. P.) (Augustinus
Hipponensis, n.d., 2: 1.3).

Also, the nature of the body is on a lower level than the nature of the soul, and therefore the
soul is a greater good than the body. A blessed life for Augustine is the liberation of the soul
from bodily filth, that is, life in accordance with the rational part of the soul: "But evil is its ab-
horrence of the invariable good and its conversion to changeable goods: this abhorrence and
conversion, however, since it is not compulsory, but voluntary, is accompanied by a just and fair
punishment of suffering™ (transl. by M. P.) (Augustinus Hipponensis, n.d., 2: 19.53).

In connection with this, Augustine speaks of the struggle of the two wills, spiritual and bodily:
"Ev. — What is good will? Avg. — The will with which we strive to live rightly and honestly, and
to attain the highest wisdom?" (Augustinus Hipponensis, n.d., 1: 12.25). Therefore "...those who
keep the eternal law in good will need no temporal law..." (transl. by M. P.) (Augustinus Hippo-
nensis, n.d., 1: 15.31).

Obviously, freedom is a power based on reason and will, to act or not to act, to do this or that,
to perform actions and be responsible for them: "For if you had not seen it with your mind, you
would in no way have known or desired..." (transl. by M. P.) (Augustinus Hipponensis, n.d.,
2:9.27).

As we can see, for Augustine, the will, like memory and thought, is a constitutive element of
the mind: "Therefore | believe that it is necessary that the mind should be able to do more than the
will, by the very fact that it rightly and justly dominates desire” (transl. by M. P.) (Augustinus
Hipponensis, n.d., 1: 10.20). Will is closely linked to love and hence the scope of moral evalua-
tion. We act well or badly if and only if our actions are derived from good or evil will, which is
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equivalent to whether they are motivated by right (i.e., God-directed) or wrong (i.e., self-directed)
love: "Therefore the eternal law commands to divert love from temporary things and convert it
pure to eternal love" (transl. by M. P.) (Augustinus Hipponensis, n.d., 1: 15.32).

Augustine defends the passions or emotions from their Stoic condemnation as aberrations in
rational judgment, redefining them more neutrally as voluntates, which can be good or bad de-
pending on their objects. "Nothing else makes reason the companion of desire, but its own will
and free will?" (transl. by M. P.) (Augustinus Hipponensis, n.d., 1: 11.21).

Thus, Augustine’s understanding of free will is closely related to thoughts about evil, it is
from such thoughts that his work "On Free Choice of the Will" begins. Evodius asks Augustine:
"Please tell me: is not God the cause of evil?" For God is all-good, and if God is all-powerful,
then it is obvious that something else can be the cause of evil against God’s will. To answer this
question, Augustine will have to turn to the question of human freedom, because only this can be
the only explanation. For the evil found in the world created by God would have to be God (ei-
ther directly, determining our will, or indirectly, as creating causes that determine our will). At
this point, Augustine simply states how an act of faith convinces us that God is good and just and
therefore cannot be the cause of evil: "But if you know or believe that God is good, for otherwise
it is not right, he does not evil: again, if we admit that God is just, for to deny it is also sacrilege,
since he rewards the good, therefore he punishes the bad" (transl. by M. P.) (Augustinus Hippo-
nensis, n.d., 1: 1.1).

A person cannot choose the good without being able to choose. Only the will is responsible
for this: "Everything is good from God, you can understand that even man is from God. For man
himself, since he is human, is a kind of goodness; because he can live right when he wants to"
(transl. by M. P.) (Augustinus Hipponensis, n.d., 2: 1.2).

Related to this is a moral theodicy: God is not the creator of evil, the sole creator of disso-
nance and disorder or moral evil in the world, and in himself, is a person endowed with freedom
of choice.

Therefore, if a person does not have free will, then the evil he does is not his fault and
cannot be punished, and if God punishes him for it, he is unjust: "And thus both the punishment
and the reward would be unjust, if man had no free will. But there must be justice in both
punishment and reward; since it is one of the blessings that come from God. Therefore, God had
to give man free will" (transl. by M. P.) (Augustinus Hipponensis, n.d., 2: 1.3).

That is, responsibility for moral evil lies only with man. Therefore, if wrongdoing is punished
by God’s justice, only such action for which man is responsible is punished: "For from him
(God) he has received that he may do right when he wills, from him he has received that he will
be miserable if he does not do it, and happy if he does"” (transl. by M. P.) (Augustinus Hipponen-
sis, n.d., 3: 15.43).

So, together with King (2010), we can summarise Augustine’s arguments in defence of free
will: "Every case of genuine moral evil in the world stems from the voluntary choices of free
agents... It is better for there to be a world in which there are beings with free choice of the will,
even at the cost of genuine moral evil, than a world in which there is neither" (p. xx).

This raises another question. If the choice of the will is free and the Supreme Justice guaran-
tees the preservation of the moral universe, then there must be a moral law that imputes to the
moral subject the laws of his behaviour. Such a law is established by God as the supreme law of
the supreme justice and is imprinted in the heart of every human being. It is the "inner truth” that
judges the laws of justice. The denial of free will leaves the moral law and its precepts meaning-
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less. Sin, accordingly, is non-fulfilment of the moral law (commandments) by will. Augustine
defines sin as the desire to gain or strive for something unjustly.

At the same time, it should be taken into account that the autonomy of the will consists in the
principled ability to act in a way that does not conform to moral law. Such autonomy is based on
the freedom causality and is characterised by the total absence of external coercion:

The will, therefore, by adhering to the common and immutable good, ac-
quires the first and greater good of man, since it is itself the means of a
certain good. But when the will turns away from the unchangeable and
common good and turns to its own good, either external or inferior, it
sins. (transl. by M. P.) (Augustinus Hipponensis, n.d., 2: 19.53)

At this level, the moral quality of the action is irrelevant: good and evil actions must be equal-
ly free. The very freedom of an evil (immoral) act indicates the fundamental possibility of doing
good and vice versa. A person should, if he has received free will and sufficient opportunity for
its realization, use his capacity for good:

This is our freedom when we obey these truths: and this is our God who
liberates us from death, that is, from the state of sin. For the Truth itself,
even when a man speaks to men, says to those who believe him: if you
abide in my word, then you are truly my disciples, and you will know
the truth, and the truth will set you free. (transl. by M. P.) (Augustinus
Hipponensis, n.d., 2: 13.37)

Therefore, reflection leads Augustine to the conclusion that it is only with Supreme help that
the will acquires wholeness. The paradox of Christian freedom is that one who is free in slavery
is happy to fulfil the will of his master. That is why any comparison between freedom and arbi-
trariness is excluded, because in Christianity, slavery is subjugation to evil, and voluntary
agreement with the moral law is freedom.

Accordingly, whoever is a servant of sin is free to sin. And therefore he will not be able to do
right until he is delivered from sin and becomes a servant of righteousness. A free person volun-
tarily submits to the moral law and takes pleasure in a righteous deed, because he is obedient to
the will of God. Sinners are free only to the extent that they can sin, for they are slaves to sin.
But the righteous are redeemed and servants of Christ, and therefore through Him they are free to
do good, which is "true freedom".

Augustine argues that through the disobedience of Adam and Eve, man lost the natural capac-
ity for self-determination, which can only be corrected and restored by divine grace, revealed in
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the incarnation and sacrifice of Christ and working within to free human wills from their slavery
to sin. Confession of sins and humility are, therefore, the main Christian virtues.

Many researchers emphasize the presence of a certain contrast between human free will and
God’s omnipotence and Augustine’s efforts to resolve these issues within the limits of philoso-
phy and theology. For example, O. Turowska (2018) states: "He always proclaims two truths: the
first one: God controls every activity and the second one: people have freedom to choose... So,
how can we explain both statements are true? As philosophers, we can only show that it is not
possible to deny either of those statements™ (p. 6).

It is obvious that within the limits of Christianity there can be no opposition and contradiction
between human freedom and God’s will. This opinion is confirmed by the researcher I. Coban
(2010) rightly noting that: "In fact, Abrahamic religions necessarily support the idea of the com-
patibility between divine knowledge and human free will".

Therefore, we also agree with M. Brown (2005), who proposes to consider the solution of the
problem of the relationship between human freedom and Divine grace, free choice and predesti-
nation in two planes — philosophical and theological ones (p. 65).

This opinion is confirmed by B. Long and F. Feng, asserting that Augustine interprets the Pla-
tonic understanding of freedom in the spirit of the Christian tradition:

We see that it is due to survival of Augustine’s personal experience,
make originally incompatible the two ideas: Plato’s "goodness principle”
and Christian "save the concept™ combined with Augustine’s concept of
freedom. Therefore, Augustine’s free will, not only is the choice of hu-
man right and evil, but people in God’s love, accept the grace of God...
to meet their yearning for the good. (Long & Feng, 2015, p. 41)

As a conclusion, M. Brown (2005) summarizes: "The only possible positive explanation is the-
ological. In Christ are both divine activity and human freedom. We live and act in grace, freely en-
tering into the covenant freely offered by God. We learn this through Revelation..." (p. 65).

Augustine considers the concept of "providence™ to be only a trap of the human mind that is
incapable of thinking about eternity and can only partially and conditionally apply it to God.
Higher knowledge alerts human decision only logically and not at all temporally or causally.
What is foretold does not necessarily happen because God forces man to choose this or that deci-
sion, but because God does not make mistakes. Accordingly, providence acts not as an predesti-
nation, predetermination, but as foreknowledge. Thus it turns out that we do not deny the provi-
dence of all future events and prefer what we want.

Augustine is faced with another important question about the basis on which supreme justice
exercises selection. If one does not take into account the merits of a person and everybody is
equal, then the selection cannot make any sense. God has chosen and predestined to salvation,
according to his purpose, those who, as he foresaw, would believe and follow His calling. In this
case, there are many who are called, but few who are chosen. In turn, the consent to act accord-
ing to the vocation depends on the decision of the will. A positive decision constitutes the merit
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of faith, in which case one is able to fulfil the precepts of the law without difficulty and willing-
ly — because faith accomplishes what the law commands. Accordingly, a negative decision is
counted as a sin and punished. Thus, Augustine views the problem of freedom through the prism
of divine grace. This is what caused Pelagius to criticize his teaching.

Pelagius substantiated the opinion that sin is not born with a person, it can only be a personal
decision. From this it follows that grace is completely unnecessary, since a person has a full-
fledged natural ability to achieve good on his own, to build his own destiny. A free decision is
thus completely autonomous. The autonomy of the will is revealed in three main characteristics:
the ability to live without sin, the will that desires it, and the action that achieves it.

Now let us consider the main aspects of posing the problem of freedom in the philosophical
anthropology of H. Skovoroda.

The Greek term Eleutheros (élevdepoc), which means freedom, is close to the term ercho-
mai — one who can go anywhere, who is master of himself, independent of others. In this regard,
free will by definition is the ability of a person to self-determine his actions. It seems that there is
no better example of the implementation of this definition in practice than the life of
H. Skovoroda. His student and biographer M. Kovalynsky writes: "Skovoroda began to feel a
taste for freedom from the vanities and passions of life in a poor but cheerful state, in solitude,
but without disorder with himself" (transl. by M. P.) (Skovoroda, 1973b, p. 445). Therefore, no
one forced him to act in a way that he did not feel in his spirit. For him, freedom did not mean
seclusion and escape from people, on the contrary — it was life for people, he completely devoted
himself to them in love and education. His real freedom was not in the ability to do whatever he
wanted (that would be arbitrariness), but in the ability to be free from his passions and desires,
from himself, and in spiritual freedom of abandoning himself, to reclaim himself. Making himself
the lowest, he became the greatest, "true” person. He was free from dependence on himself. Frank-
ness (in Greek pal{ma), in other words, freedom of speech, which for the Greeks was an important
feature of a free citizen, for H. Skovoroda was the courage to speak the truth regardless of the
views of others and openness and trust in speaking this truth. We can call such an example genuine
freedom, which turned out to be an existential dimension of the essence of man.

Emphasizing in his philosophy the opposition between the inner, personal life of man and the
outer, bodily life, H. Skovoroda, in the light of the Christian tradition of Augustine, argues that
the latter is a false manifestation of the former. For to live in the full sense of the word means not
just to please the body, which means "life", but to care for the soul: "To live means to be born, to
be fed, to grow and diminish, and life is a fruitful offering, which has germinated from the grain
of truth, reigning in the hearts"” (transl. by M. P.) (Skovoroda, 1973b, p. 7).

Since the essence of man is defined by his invisible nature, true freedom, according to the
Ukrainian philosopher, cannot manifest itself otherwise than through the existence of "true man™ in
the manifestation of his goodwill. Man acquires value not as possessing material goods, but as hav-
ing an "invisible nature” within himself, only then does he become fulfilled. Awareness of one’s
own significance comes only through the discovery of the spiritual essence. Otherwise, a person
experiences his worthlessness, the illusion of happiness and satisfaction. And a free, spiritual per-
son no longer feels his helplessness, he is the centre of the universe, holding everything in his
hands. The philosopher notes that the invisible nature returns a person to his essence, thus he per-
forms good deeds of his own free will, and not under compulsion: "jurisprudence leads everyone to
office by fear, and theology makes the sons and friends of God out of slaves, pouring into the heart
their free desire to what the civil laws drag by force" (transl. by M. P.) (Skovoroda, 1973a, p. 131).
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All that concerns corporeality, H. Skovoroda, like Augustine, associates with the evil will of
man. Therefore the human soul is constantly striving, seeking, until it finds the heavenly rest, the
shore in the stormy sea, which is the invisible essence of God, revealing the good will. And in
turn the realm of the invisible law of God, which is in man, enables him to find his true freedom
to be guided not by human attitudes, strivings and searches, but by his own convictions, free
from compulsion. Only what really corresponds to our nature is a real norm, and only when we
live in conformity with our moral essence, we feel good and we are free.

Thus, human existence, according to H. Skovoroda, consists of opposition of all human es-
sence and spirituality to the world of material, destructive and contradictory to his freedom. It
gives rise to ideas of specificity and authenticity of free human existence in the midst of a world
of evil and materiality. His conception of human existence includes the concept of individual
freedom as an integral part. Man must choose between appearance (the embodiment of immo-
rality) and spirit (the system of Christian values), otherwise the human soul loses its wings of
freedom, it betrays itself, self-destructs. Freedom for the philosopher is first and foremost a state
of inner independence from the passions and circumstances of the external world, a state of in-
dependence, tranquillity, joy. Man lives in order to understand that there is happiness in freedom
and to live in it. Therefore, the state of calm, peace, and freedom should be taken for granted.
And a man is able to reach it when recognizing himself, opening his inner world and thus be-
longing to himself and not being subject to any other circumstances. Therefore, freedom for
Skovoroda is the ability always and in all circumstances to be guided by the invisible nature and
in all cases of life to choose the spiritual law.

It is important that a person’s self-awareness and obedience to the norms of invisible nature
allows him to create a new and free self. Therefore, human freedom is manifested in the possibil-
ity of self-knowledge and self-creation. And the newly created "true man™ in his essence is iden-
tical with the spiritual principle, God, who permeates everything. Thus, for H. Skovoroda, there
are no external motives — they are inside the person himself, in his invisibility, and this is the
source of his freedom.

For the free will that guides a rational being, in the midst of the world of sensuality and ap-
pearances, by a moral effort and a feat, leads to the knowledge of "true man", which in turn opens
up the space of spiritual freedom, for the possibility of being constantly in it. Thus, the freedom
that manifests itself through the activity of consciousness is the basis, the inner spiritual structure
of being, of the world, of history, the discovery of all connections and relations in the world. They
manifest through cognition, which is the realization of the creative potential of human freedom
and testifies to the possibility of true understanding. Human consciousness as a manifestation of
spirituality, for the wandering philosopher is the total realm of freedom, so it is the possibility of
an act of creativity and the discovery of the mysteries of the universe. Because only man is free
and can reveal freedom in the universe as a law of invisibility that permeates it.

For Hryhorii Savych, a person is not "doomed to freedom". Freedom is his inner, spiritual es-
sence, which arises not from necessity, but from a free act given by the power of invisible nature.
Man works not because of necessity, hopelessness, he is not motivated by fear of God, but be-
cause the invisible divine power turns out in man to be his own desire. He does not become a
slave, but a free creator, not a means, but an end; therefore he does not suffer from abandonment,
loneliness and his own helplessness, which is in a state of love for the world and its temptations.

In this connection, the main feature by which the spiritual person (the "true man™) differs
from other people and all other things is freedom, which enables him to choose a moral path in
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life, to prefer the internal to the external, to find happiness. The fully conscious choice of man to
live in accordance with the laws of his own invisible nature is defined by the philosopher as the
realisation of freedom in man’s life.

In, We see two worlds in the works by Skovoroda, as well as in those by Augustine. An ordi-
nary person has two natures in himself — good and evil, two types of mind, lives according to
two laws, has an evil and a good will. The "true man™, which is the essence of an individual’s
life, cannot lead a double life, but must make a choice in order to exist happily, for spirituality,
goodwill to prevail, so as not to fall into the bondage of his 'beastly’ nature. Therefore, since man
has the right to freedom and the right to choose, and, quite importantly, is responsible for his ac-
tions, he can freely submit himself to the moral law, which is the highest good as opposed to
evil. The blind, unruly will that did not give rest, having found a haven, turns into a holy will that
brings everything into order, harmonizes everything, elevates and liberates.

Skovoroda, continuing the tradition of Augustine, distinguishes two wills — evil and good.
One is the will to good, the other is the desire for evil, since everything that exists is divided into
two: true and false, external and internal. Using one’s will to choose evil, the latter ceases to be
good. Similar to Augustine, Hryhorii Savych writes:

Daimon. Who is to blame? Isn’t the will given to man?
Varsava. [...] Not one, but two wills are given to you... Two wills are
that, a purely natural path — the right and the left. But you, who love your
will more than the will of God, are eternally grieve on the path of sinners.
Wasn’t it my fault? (Skovoroda, 1973b, p. 91)
However, the good, divine will for H. Skovoroda (1973a) is not fatum, but a spiritual law that
a person discovers in himself through self-knowledge: "And what is God’s will, if not a law?"

(transl. by M. P.) (p. 225).
M. Kovalynsky writes:

Skovoroda... divided a person into two: internal and external, calling one
eternal and the other temporary... According to this division, he saw in
one and the same person two minds, two wills, two laws, two lives ...
And as the first was to rule, to be in charge, to dominate, the other was to
obey, to serve, to follow his will... (transl. by M. P.) (Skovoroda, 1973b,
pp. 452-453)

H. Skovoroda mentions Augustine, who has a call to destroy one’s own evil will, because in
this way hell will be destroyed. A person submissive to God’s will is not a powerless doer, but
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an autonomous one. He can choose to act on his own will and initiative, he chooses good will
and does good, realizing freedom, freedom of spirit:

"Augustine sang the truth: there is no hell and there never was,

Will is hell, your will is cursed,

Our will is the furnace of hell to us.

Kill that will, friend, then there is no hell, no torment” (transl. by M. P.) (Skovoroda, 19733,
p. 87).

The Ukrainian philosopher explains that good will and evil are the gates of hell and heaven:

Man’s will and God’s one are two gates — hell and heaven. He who finds
God’s will in the midst of the sea of his own will finds a rest, or rather
another harbour... Who transformed his will into God’s will, is chanting
this: "Vanish, my heart" etc. God himself is the heart of this. Will, heart,
love, god, spirit, paradise, harbour, bliss, eternity are the same.
(Skovoroda, 1973a, p. 88)

Therefore, the person who clings to his evil will is actually a slave to the world, darkness.
This will only seems to give happiness, but in reality it gives fetters, locks and leads to hell,
while obedience to God’s will gives freedom. Therefore, "... ungrateful will is the key to hellish
torments, but grateful will is all the sweetness of paradise™ (transl. by M. P.) (Skovoroda, 1973b,
p. 107).

With the idea that there is a great gulf between the inner and the outer, the philosopher con-
demns man for hypocrisy and mendacity, emphasising his inner unfreedom. He calls this behav-
iour putting on a false mask: "...all your outward appearance is nothing but your mask, covering
up each your member, according to its kind and likeness, as if in seed, hidden in your heart"
(transl. by M. P.) (Skovoroda, 1973a, p. 244). Very often, people who cannot identify themselves
as spiritual beings, imitating the behaviour of their bodily nature, are unable to use their free
choice: "Our vile nature, being in the shadow, is a monkey, imitating its mistress nature in every-
thing" (transl. by M. P.) (Skovoroda, 1973a, p. 313). The will, under the guidance of reason,
strives for knowledge. This is the sign of man’s conscious choice and acquisition of individuali-
ty.

In addition, a person who has chosen the path of sin constantly feels the lack of purpose and
direction of his life: "To sin in the Greek language ‘apoptdverv, means to be without a path,
what is a disaster, how to walk without a road, live without a path, walk without counsel?"
(transl. by M. P.) (Skovoroda, 1973a, p. 376). A person who has chosen the sweet path of bliss
gets the opportunity to direct his ship in the stormy waves of the sea of life. And the ability to
manage and freely make choices is the most important thing in life, because in this way a person
does not depend on anyone and determines his own path.

Man appears to the philosopher as the centre of the circle of life drawn with a compass, and
the transition from the secular to the spiritual life is an increase in the radius of the compass to
infinity. It is the ability to know invisibility and to follow one’s vocation, rather than, say, money
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and title, that makes someone free. Therefore, the personality is shaped by the free choice of
life’s path, mental and moral components: "A lawful life, a firm mind, a generous and merciful
heart is the pure ringing of an honourable person™ (transl. by M. P.) (Skovoroda, 1973a, p. 352).

Freedom becomes personal only when man discovers within his being the invisibility, God,
something most valuable, which gives him the status of free man on another level, so that all
other dimensions become unimportant. Only then man can be freed from all authority and be-
come like the child of the free Sarah and not that of the slave Hagar, when the image of God is in
him. Nothing governs man’s personal freedom anymore, because he is spiritual. The human spir-
itual essence becomes the embodiment of God, it incorporates the invisible law of existence.
This fact is an important anthropological idea in H. Skovoroda’s philosophy of freedom.

The whole anthropology of Skovoroda (1973b) is permeated with reflections on freedom of
spiritual man: "Spiritual man is free... He sees the distant, sees through the secret, looks into the
past, penetrates into the future... Above his head fly seven God’s birds: spirit of taste, spirit of
faith, spirit of hope, spirit of mercy, spirit of counsel, spirit of insight, spirit of sincerity™ (transl.
by M. P.) (p. 44).

The thinker stressed that freedom is possible only when one lives according to the laws of
true, spiritual existence, while the greatest evil is subordination to secular temptation and materi-
al values. This is the profound meaning of the philosopher’s wisdom about the world, which did
not grasp him. Therefore, "true” man, mentioned repeatedly by Skovoroda, is an invisible nature,
which is the embodiment of the divine essence of man, his spiritual existence. This invisible
force (existence, mind, spirit, heart), embodied in a person, forms the "circle of humanity" and its
greatest advantage — free will.

Freedom from the forces of a finite and evil world, a dimension of the new being defined by
the realm of the invisible, is given by Spirit, obtained by a person through self-knowledge. It is
spirituality that acts as a defence against lack of freedom and bodily death. H. Skovoroda
(1973Db) notes this in a letter to M. Kovalynsky: "...death, which destroys the body, makes the
soul more free. Yes, free from the body, | will be with you in memory, in thought, in silent con-
versation: to such an extent, love is stronger than death itself" (transl. by M. P.) (p. 307).

A person constantly chooses between one and the other, there are doubts and excitement in
our thoughts. He approaches something and runs away from something, strives, but all this hap-
pens only when there is no spiritual direction. For the spiritual man is free, but the external cor-
poreality fetters him in chains, the rough sea of life tosses him like a ship from one wave to an-
other, he is like a bird that cannot break free from its close cage: "What is so narrow and dense
as appearance? This is why it is called a ditch. Figures (seem) to fly through the net to the free-
dom of the spirit?" (transl. by M. P.) (Skovoroda, 1973a, p. 176). Therefore, to live spiritually
means to see things and the world from the perspective of invisibility and to build their lives
freely, without external coercion. Consequently, the actions of a spiritual person are always a
manifestation of freedom, they are not determined by an external evil necessity. The spiritual
path is always the path of freedom from dependence and compulsion. For the world, which is a
combination of external socio-political and internal morally negative factors, constantly con-
strains a person and leaves no free choice.

H. Skovoroda does not pose the problem of predestination, as Augustine did. He only tries to
interpret the Biblical statements philosophically in the spirit of achieving salvation in himself
here and now. This salvation is not thought of as an irrational act of merging with a higher sub-
stance, but as a more rational self-knowledge that reveals God in a concrete kindred work. This
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idea has a certain determination of man’s destiny through his predetermined innate capacities.
And H. Skovoroda sees the juxtaposition of God’s will and human freedom not as a dilemma,
but as a natural state of spiritual existence, since God is not transcendent and immeasurable, but
is in man himself, and His will is a recognized necessity of the moral law. In this, we see the
similarity of H. Skovoroda with the early Augustine, who extolls the possibilities of mind and
free will, as well as some consonance with Pelagius, who states the absolute responsibility of
man for his deeds and the possibility to put a free decision into practice.

According to Augustine, man is responsible only for an action that is committed consciously
and freely and therefore can be punished and blamed. In the same way, H. Skovoroda places re-
sponsibility for evil and violation of harmony and order in the world on the will of man.

For H. Skovoroda, an internal law, acting at the level of invisible nature, is a necessity, the
fulfilment of which depends on freedom. Man is free to choose both his way in life and every
particular act of good or evil. The realisation of this ability is an act of freedom, and arbitrariness
is punished not for this freedom, but for the subject of the will not using it properly. A moral act
is difficult, it is always a feat of will. And a person bears responsibility precisely because he can
live with dignity if he wants to. The will itself chooses the necessity — duty, goal and way of kin-
ship. This means that the mere awareness of the moral law is in principle sufficient to fulfil it.

Accordingly, whoever is a servant of sin is free to sin. Therefore he will not be able to do
right until, freed from sin, he begins to be a servant of righteousness. And this is the truth of
Christian freedom, which sounds both in Augustine’s and in Skovoroda’s works.

Originality

The article for the first time provides a comparative, historical and philosophical analysis of
the concepts of freedom in the framework of religious philosophical and anthropological teach-
ings of St. Augustine and H. Skovoroda. It defines the main peculiarities of philosophical
comprehension of the freedom phenomenon in the works of both thinkers, as well as their
place and significance for the world philosophy. The importance of Augustine’s teaching on
freedom is argued and the manifestations of common points with Skovoroda’s teaching are
outlined. The comparison of Augustine’s and Skovoroda’s concepts of freedom allowed to ex-
plicate the content of the notion of freedom in the polyvariance of semantic projections. It is
shown that spiritual freedom in the concepts of both philosophers is the highest, valuable di-
mension of human existence, which reveals the true, full-fledged human essence, capable of
self-realization.

Conclusions

Therefore, according to the philosophical ideas of Augustine and Skovoroda, freedom ac-
quires the dimension of spirituality only then, and thus becomes personal, when one recognises
God within his being, discovers the commands of the spirit and follows them. Consequently, a
free person is one who is one spirit with the sphere of pure freedom. In this connection, "nega-
tive freedom™ is expressed in liberation from the world of evil, while the space of "positive free-
dom™ is the regularity of spiritual nature. Thus, both philosophers proceed from an understanding
of freedom as a realised necessity of moral law.

The content of freedom in H. Skovoroda’s philosophy is utterly religious, it is intertwined
with the ideas of freedom of Antiquity, Middle Ages, Renaissance and Baroque. Augustine’s
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philosophy of freedom, showing its close connection with antiquity, is at the same time timeless
distinctive and original, therefore it occupies an important place among the world concepts of
freedom.

It is possible to agree with L. Sanhaievska (2007) that the basic concepts of Christianity,
"freedom”, "truth" and "goodness" have religious content, but constitute the basis for rational
moral argumentation (p. 156), which is exactly the approach that Augustine and Skovoroda em-
body in their philosophy.

Since this work has considered the philosophical and anthropological plane of raising the
problem of freedom in the works of Augustine and Skovoroda, there is a reasonable prospect of
further research on the issue of comparing the concepts of freedom of these philosophers, in par-
ticular in the socio-philosophical aspect.
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CBo000/1a SIK aHTPOMOJIOTIYHA NMP0OIeMa B XPUCTHUAHCBKIN Pistocodii
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Meta. JlocnipkeHHS CHOpPSMOBAaHO Ha OKPECJICHHS Ta OCMHCIEHHsS (eHoMeHy cBOOOIM SK aHTPOIOJIOTiYHOT
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a) BHOKPEMUTH OCHOBHI acleKTH NpoO0jieMH cBOOOAM B XPUCTHUSHCHKIN (imocodii Asrycruna; 6) 3’sicyBatd
CYTHICTB 1 cienudiky po3yMiHHs cBoOoaH y dinocoderkiit anTponosnorii I'. CkoBopoan; B) MOPIBHATH 0cOOINBOCTI
MIOCTaHOBKH ITpo0ieMu cBoboau AsryctuHoM i CkoBopozoto. Teopermunnii 6asuc. JJocsrHEHHS METH IPYHTYETh-
Csl Ha TEOPETHKO-METO/I0JIOTIYHOMY, ICTOpUKO-(iocopchkoMy Ta KOMIapaTUBHOMY aHaJIi31 3MiCTy MOHATTS ''CBO-
06oma" B Mexax ¢inmocopcrkux normagie ABryctiuHa Ta CkoBopoau. Takok Ha OCHOBI aHANI3y MEPIIOIKEPET MU-
cnuTeNiB cPOopMyITLOBAHO TECOPETUIHY Ta MPAKTHYHY 3HAUYYMIICTh iXHIX ifell y il mapwHi Ta 3HAYECHHS VIS I10-
JTAITBIIIOTO PO3BUTKY CBiTOBOI (pimocodii. HaykoBa HoBHu3Ha. [linTBepKeHO, MO B peiriiiHii gimocodii ABrycru-
Ha cBOOOIA TOCTaE B IMAHEHTHO-AYXOBHIM IUTONUHI 1 € ()eHOMEHOM, IO BUABISIETHCS SK 3AATHICTH JIIOJUHH 10
CaMOBH3HAYEHHS y CBOiX HisIX. ABT'YCTHH MOSCHIOE CBOOOMY 4Yepe3 IIOCTaHOBKY NMHUTAHHS MPO BIIBHY BOJIO, 3110,
cnacinHs, npenectuHanio Ta boxectBenHy Onmarogats. OOTpyHTOBaHO, IO aHAJi3 MpobieMu cBoboam y dimocodii
I'. CroBopoau mnepeadayae OCMUCICHHS OCHOBHUX CKIIQJIOBHX HOTO (ilocoChKO-aHTPOIOJOTIYHOT Teopii: OHTO-
JoriyHol (BUeHHs npo "nBi HaTypu'" 1 "Tpu cBiTH"); FTHOCEOJIOTTYHOT (KOHIIETIisl cCaMOMi3HaHHsI); €THYHOI (mpobieMa
macTs, 1o0pa Ta iH.). BuzHayeHo, 110 cBOOOAY JIOIUHU Y CBOIX TBOpax oOujBa (iocodu B KOHIENTYaILHOMY i
CMHCIIOBOMY aCIEKTaX OKPECIIIOIOTH SIK MOPaJbHO-ETHYHUI BUOIp MIXK JJOOPOM 1 3710M. Y CTaHOBIICHO, 1110 i ABry-
ctrH, 1 CKOBOpO/ia HaroJIOMyYIOTh Ha BIAKPUTTI JIIOJAWHOIO MOPAIEHOTO, TYXOBHOTO 3aKOHY Ta KUTTI BIATIOBITHO 10
Horo HOpPM — IIe CBO€pimHA ifes mo3uTUBHOI cBoOomu (“'cBoOOAM IIi'"), @ 3aKIMK IO BTEYi Bifl CBITY 371a — II¢ ifes
HeraTiBHOI cBoOoau (“cBobOoau Bix™). BucHoBKHM. OTxe, MU TPOAOBKIIN ICTOPHKO-(BiOCOBCHKE AOCTIHKEHHS
0coOMBOCTE PO3YMIHHS TOHSTTS CBOOOIM JIOJWHU B YKpaiHCBKiH (inocodchkiil nymiIli, MO BHABISIETHCS B
3iCTaBJICHHI HOTO 3 TEOPETUIHUMHE HAIOAHHSAMH CBITOBOI (pimocodii, i3 myxoBHUM (PiTOCOPCHKIM JOCBIIOM MHUHY-
soro. O4eBUIHOIO € ieiiHa COpiAHEHICTh KOHIEMIi cBoOoan ABpenis ABryctuHa Ta I'puropiss CkoBOpoaH.
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Pre-Critical Kant on the Anthropological Basis of the Enlightenment Project

Purpose. The authors aim to reveal the peculiarity of comprehension of the human phenomenon in the process
of referring to the text of "Observations on the Feeling of the Beautiful and Sublime" by the early Immanuel Kant,
which is based on the critical rethinking of the Enlightenment position. A prerequisite for its substantial solution is
addressing the problem of the place of the "Observations" in the evolution of Kant’s anthropological views. Theo-
retical basis. Our view of Kant’s legacy is based upon the conceptual positions of phenomenology, existentialism
and hermeneutics. Originality. We have proved that the anthropological interest was inherent in Kant already in the
pre-critical stage of his work, as shown by the still underestimated treatise "Observation™. The paper give arguments
that this text highlights the main topics that will later be the subject of a detailed study of both Kant himself and
philosophical anthropology of the 20th century. It is revealed that Kant overcomes the Enlightenment temptation to
absolutize the power of human reason and emphasizes its limitations. The specified step is a necessary condition for
him to comprehend the important role of the sensual-passionate component of human nature and to recognize the
importance of the metaphysical nature of man. Conclusions. For us today, the pre-critical Kant appears as the de-
veloper of anthropological teaching, first presented in the treatise "Observations”. Already at this stage, Kant
demonstrates a holistic vision of human nature. In the process of creative evolution of the thinker, this treatise
should be qualified as a kind of sketch of the future concentrated development of human nature, elaborated in the
pages of "Anthropology" in 1798. The author gives a key place to the metaphysics of human nature, a vivid illustra-
tion of which is, in particular, the last paragraph of "Observations" dedicated to freedom. The conducted analysis
provides sufficient grounds for qualifying this text as an outline of the anthropological basis of his doctrine of pure
reason, the doctrine of metaphysics as the metaphysics of man, which, in turn, gives us the key to understanding
"Anthropology" as his final text.

Keywords: Kant; Enlightenment; anthropology; reason; ethics; passions; metaphysics; religion

Have the courage to use your own reason.
Explore the great diversity of human nature.
Kant

Introduction

It would seem that our current era has no analogues in previous history. At the same time, it is
difficult not to notice certain affinities between our present and eras of radical change in the past.
Today, as more than once in the past, the phenomenon of man attracts attention above all by the
dramatic tension between sensuality and rationality. In other words, today again in the context of
war (Russia’s unprovoked aggression against Ukraine) we are witnessing the maximum aggrava-
tion of the primordial philosophical problem concerning man’s ability to master his passions.

Particular attention should be paid to the Age of Enlightenment, which largely determined the
spiritual landscape of our time. Today, as several centuries ago, the decisive role of knowledge in
social development is clear and undeniable. However, although they are one of the main factors, it
is difficult to deny the validity of criticisms of the Enlightenment. The relevance of the task of rad-
ical rethinking of the latter is beyond doubt, since the danger of exaggerating the role of reason and
the threat of destroying the world as a whole are evident. Nowadays, the thesis about the naivety
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and sketchiness of the Enlightenment anthropology is not in dispute, as it is based on the exaggera-
tion of the role of reason. One of the ways of accentuating the potential threat of postulating the
dominant role of reason is a radical assessment of the Enlightenment, voiced in the middle of the
20th century. This refers to the pages of "Dialectics of Enlightenment” by Max Horkheimer and
Theodor W. Adorno, where it is associated with totalitarianism. The discursiveness of this emo-
tional assessment, which is nihilistic in relation to reason, prompts us to focus on the question of
what should be a constructive version of rethinking the Enlightenment philosophy?

The prerequisite for meaningful clarification of this problem is, firstly, an appeal to Kant’s
legacy, and secondly, certain methodological remarks on the way of reception of his philosophi-
cal heritage. First of all, it is about the dubiousness of the still living tradition of linking the basic
intension of his quest (as well as of the philosophy of the New Age in general) with epistemolo-
gy. One of its consequences is the marginalization of anthropology, which makes it impossible to
comprehend the relation of this epoch’s enquiry to our present. Going beyond this tradition
opens up the prospect of comprehending the hitherto neglected anthropological dimensions of
the philosophical heritage of prominent modern thinkers. In particular, it is a substantive re-
sponse to the epoch’s request regarding the development of anthropological concepts. Examples
of constructive reflection on anthropological quests in the modern era include attempts to deline-
ate them in the philosophical teachings of Descartes (Malivskyi, 2019) and David Hume
(Malivskyi, 2016). We believe that the current stage of historical-philosophical science provides
sufficient grounds for studying the hypothesis regarding the expediency of reading Kant’s legacy
through the prism of his anthropological interest.

When considering the philosophical problems of this period, it is worth keeping in mind that
a) its starting point of philosophizing is the sensual-passionate component of human nature and,
accordingly, b) the fateful problem of the ability of the human mind to master it is actualized.
Critically reconsidering the level of its clarification in the philosophy of the Enlightenment, it is
impossible to ignore the teachings of Kant, who was his contemporary and at the same time
demonstrated a critical and constructive attitude to the key ideas of the Enlightenment.

Turning today to the philosophical quest of modern thinkers (i.e. of the 17th and 18th centu-
ries), we should bear in mind the predominant place of the problem of improving human nature.
Kant, in contrast to the Enlighteners, considered the development of anthropology as a science of
human nature as a necessary condition for its solution. How acceptable for us today is the con-
structive version of Kant’s vision of the perfection of human nature through reason?

Before proceeding to the presentation of the modern vision of the creative evolution of Kant’s
position as a manifestation of his anthropological interest, it is appropriate to draw attention to
the limited notion of the natural-philosophical character of his position in the pre-critical period
and the importance of the critical period only. This becomes evident in the process of careful at-
tention to the biographical studies and in the unbiased study of his own texts. Accordingly, the
tradition of linking his critical attitude to the Enlightenment with the last period of his work
seems dubious. Although scholars have not overlooked the thinker’s close interest in the phe-
nomenon of man long before the critical period — the "Observations” of 1764 — the matter has not
proceeded beyond a general statement. Examining this text almost half a century ago, Arseniy
Guliga states that "From now on, the problem of man is at the centre of Kant’s philosophical
searches" (authors’ transl.). Therefore, there is an undeniable urgency to overcome the estab-
lished nihilism about Kant’s anthropology in general, as well as about the position of the thinker
in the pages of "Observations".
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Purpose

In the process of referring to the text "Observations on the Feeling of the Beautiful and the
Sublime™ by Immanuel Kant, to reveal the peculiarity of philosophical comprehension of human
phenomenon by pre-critical Kant, which is largely a critical reinterpretation of the Enlightenment
position. A prerequisite for its substantial solution is addressing the problem of the place of the
"Observations” in the evolution of Kant’s anthropology and the change in the way he saw the
main aspects of philosophical comprehension of human nature.

Statement of basic materials

Considering the problem of the status of the doctrine of man in Kant’s philosophical explora-
tions and the place of "Observations" in the evolution of anthropology, we encounter an underes-
timation of the anthropological developments of pre-critical Kant. In our deep conviction, a sig-
nificant obstacle is the usual assessment of Kant’s anthropological project as a supplement to his
epistemology or critical philosophy. Let us outline some forms of their manifestation schemati-
cally. The tendency to neglect the key importance of philosophical understanding of man for
Kant’s legacy is represented by a number of prominent thinkers and authoritative researchers of
the history of philosophy. Hegel, paying tribute to the traditional ideas about the epistemology of
modern philosophizing and demonstrating his own ambitions in the "History of Philosophy",
noted that this legacy represents only "a good introduction to philosophy”. And since the power-
ful tradition of reducing the philosophical field to gnoseology still seems unquestionable and
immutable for many scholars, accordingly the level of Kant’s development of anthropology is
judged on an external scale and interpreted as inferior. Another example of today’s debatable
way of interpreting Kant’s anthropology is also related to the idea of the unconditional priority
for him of the problems of critical philosophy, in which man looks like an insignificant supple-
ment and only his separate aspects are taken into consideration. It is therefore concluded that in
his legacy the living human being is replaced by his fragmented presence. While acknowledging
Kant’s undeniable merit in formulating the famous four questions, Buber notes in "The Problem
of Man" that he never "dared" to proceed to their substantive elucidation.

Studying the motives behind Kant’s development of the philosophical doctrine of man, it is
right to focus on the context of his creative quest in the 60-70s of the 18th century. Manfred Gei-
er writes about it convincingly in his biographical study of Kant’s spiritual evolution. According
to him, a substantial interest in the human being and the moral universe can be observed as early
as 1755 (Geier, 2007, pp. 126-127). Concretizing the spiritual landscape, while referring to the
private correspondence of the famous thinker, we learn about the decline of philosophizing,
which is largely due to the lack of a unified method of metaphysics. One of the preconditions for
overcoming the unsatisfactory state of philosophy for Kant is the "great revolution in science".
Among the main factors of the decline, he names the exaggeration of the role of sensuality in
metaphysics and emphasizes the necessity of its purification. We tend to think that the substan-
tive prerequisites for overcoming the crisis state of philosophy Kant relates to the metaphysical
nature of man.

Analysing the legacy of the great thinker in this way, it is appropriate to turn to the pages of
his preparatory materials, where Kant emphasizes the central role of the study of man: "philoso-
phy is really nothing but practical human science™ (authors’ transl.) (Kant, 2004b, p. 17). Similar
and related are his formulations on the pages of "Critique of Judgment™ and "Anthropology from
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a Pragmatic Point of View", where man is interpreted as "the most important object in the world"
because he is "his own final goal". From the text of the last Critique, we learn that for its author,
man is the "ultimate goal™ (Kant, 2022, pp. 399-400). In our opinion, one of the most representa-
tive and promising statements of Kant himself on the question of anthropology as a starting and
final point in our understanding of the universe is the fragment from his letter to Herz in late
1773. On its pages, he writes that anthropology should "discover the sources of all sciences... —
of the entire practical sphere”. The evidence of its outstanding importance is the fact that today,
considering the role of philosophical anthropology in the system of philosophical sciences, we
unwittingly remember a meaningfully related saying from a classic text by Max Scheler from the
early 20th century. In it, he talks about the vision of philosophical anthropology as the basis that
underlies all other, derivative specific capacities and faculties of man. "The task of philosophical
anthropology,” he writes in the text of his widely acclaimed work "The Human Place in the
Cosmos", "is to show exactly how all the specific monopolies, accomplishments and deeds of
man follow from the basic structure of human existence: language, conscience, tools, weapons
... myth, religion, science ..."

Studying the question how valuable the text of the "Observations” can be for us today, it is
worth noting that the main points of both Kant’s "Anthropology" and philosophical anthropology
of the 20th century have already been schematically indicated here. In the pages of the treatise,
Kant appears as a dispassionate researcher of human behaviour and inner life, an attentive ob-
server and systematiser of human traits. It is difficult to disagree with the qualified assessment of
the significance of the "Observations" text in the history of human studies by the German scholar
of Kant’s intellectual biography, Geier. For him, there is no doubt that the founder of the German
classic includes "feelings" among the main manifestations of human nature and presents himself
as "an extremely sensitive analyst of human behaviour and inner life" (Geier, 2007, p. 222).
Above all, the author draws attention to the fact of a radical change in the established image of
man. The usual ideas about the obviousness and unproblematic nature of a person are replaced
by the recognition of his ignorance as a being unknown to himself. Already on the first page of
the text of the "Observations"”, the author notes: "The sphere of observation ... of the peculiari-
ties of human nature extends very far and hides many discoveries..." (authors’ transl.) (Kant,
1964, p. 127).

Contrary to our naive expectations associated with a high assessment of the potential of the
human mind, here Kant speaks of the constitutive role of the sensual-passionate component in
shaping those principles that underlie the behaviour of a noble man. And that is why he interprets
the "true virtues" as "awareness of the feeling that lives in every human soul...". Moreover, out-
lining his position on the ideal of human life, he is influenced by British sentimentalism and em-
phasizes the key role of the sensual-passionate component of human nature. For him, the "great-
est perfection™ is the human soul "full of feelings™ (Kant, 1964, p. 138, p. 189).

Bearing in mind the significance of metaphysics for the "critical” Kant, it is worth noting that
already here (in the "Observations") the thinker did not neglected the limitations of empiricism
methodology and the urgent need of man for metaphysics. It is important for us that philosophy
is important to him as metaphysics. It is, he writes, not a matter of necessity, but a form of pleas-
urable use of leisure. The prerequisite for the transition to the latter is the urgent need of man to
go beyond the deceptive play of sense images as illusory ones and to move towards a more in-
variant image of reality. Evidence of this is the rhetorical questioning of where we can "find
points of reference” and "milestones™ in nature, understand "which shore to stick to" (Kant,
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1964, p. 206). It is about the importance of finding the basic coordinate system that we need to
build our own lives. It seems appropriate to turn to the pages of "Reflections™, where Kant em-
phasizes the importance for him of the anthropological dimension of metaphysics. It "holds a
person to his purpose” (Kant, 2004b, p. 35).

At this point, what matters to the author above all is the conceptual form of fixing the meta-
physical nature of man, namely the concept of "freedom". It is one of the cornerstones of Kant’s
teaching, to which he dedicated the final paragraph of the "Observations”. Let us briefly dwell on
the most representative points. The thinker’s observation about the fundamental difference from
natural science of those principles that determine the way of human existence is deep and fair.
The point is that the basic factors of human mood, unlike the movement of matter, do not depend
on any predetermined rules. And since each individual person emerges from the depths of his
own self, which are unknown neither to himself nor to others, the will of each person has its own
unique pattern. It is "the product of its own desires and inclinations, and is consistent only with
his own ... well-being” (authors’ transl.) (Kant, 1964, p. 219). Emphasizing the basic role of
freedom in human nature, he unequivocally associates with it the opposite psychological states —
boredom and pleasure. Those who do not work and are tired of entertainment as idleness are
doomed to experience boredom. Accordingly, feelings of contentment and vivacity are inherent
in those who are devoted to the labour they love and experience a state of exaltation from the
free use of their own discretion and the refutation of others’ thoughts in philosophy.

Implementing his guidance to comprehend man as a metaphysical being, Kant states the cen-
trality of the problem of man’s place in the universe, i.e. his predestination. Exploring heuristic
potential of religion, he first of all emphasizes its main benefit as morality, which is able "to di-
rect our habits in such a way, that we are able to fulfil our predestination in this world" (authors’
transl.) (Kant, 1964, p. 221).

Considering the prerequisites for man to realise his own vocation, Kant turns to the eternal
problem of philosophy — the question of man’s propensity to manifest his eternal goodness. One
of the intermediate results of the study of this problem is the identification of the antinomian na-
ture of man. Based on the key importance of the thesis regarding the purity of moral motives
from references to circumstances in earthly or extraterrestrial life, he proceeds from the convic-
tion that goodness is inherent in human nature: "there is a direct inclination to good deeds".
However, as a dispassionate observer of man’s own hidden motivations he is forced to admit that
under the influence of his own ambitions and environmental pressure this inclination is consider-
ably distorted. Therefore, a few pages later he observes — man has a religion, by means of which
he encourages himself with retribution in the afterlife. One of the consequences of this statement
is the antithesis of the idea of the natural goodness of man: "human nature is incapable of direct
moral purity” (authors’ transl.) (Kant, 1964, p. 194, p. 197). A convincing illustration of this po-
sition is that it is much easier for people to sympathize with the grief of others than to share the
joy of successes and achievements with them. Concluding his excursus into the problem of hu-
man goodness and reasonableness, in the last paragraph of the "Observations™ Kant expresses an
optimistic hope for man’s ability through morality to overcome the inherent selfishness of man
as a focus on satisfying personal needs.

Reflecting on the specificity of his own era, which becomes more obvious in the process of
comparing it with antiquity, Kant notes the danger of naivety in the form of reference to the laws
of nature. It is about the importance of recognizing the peculiarities of human nature as a para-
doxical combination of naturalness and metaphysicality. In other words, a person is a physical-
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metaphysical being. In the context of a radical change in a person’s outlook, rooted in the scien-
tific revolution, the problem of the ultimate foundations of human existence is becoming increas-
ingly acute. As already noted above, for Kant, a person is a being unknown to himself, for whom
the realization of the task of self-knowledge is a prerequisite for his own self-realization.
Demonstrating a clear awareness of the importance of the last moment, he notes — "it is extreme-
ly important for a person to know how to properly take his place in the world, and to correctly
understand what it takes to be a human being" (emphasis added). A convincing illustration of the
extraordinary importance of these points for Kant is the fact that he returns to them a few pages
later, almost literally reproducing them. It is a formulation well-known to the general public: "If
there is a science that people really need, it is the one | teach — namely, to properly occupy the
place assigned to man in the world — and from which one can learn what it takes to be a human
being" (emphasis added) (Kant, 1964, p. 204, p. 206).

In exploring possible solutions to this problem, one should first of all pay attention to the im-
portance, as Kant himself writes, of realizing one’s vocation to the maximum extent: “to be hu-
man as much as possible” (Kant, 1964, p. 206). To what extent does his vision coincide with the
position of Enlightenment representatives? Aware of his belonging to the Enlightenment, he
simultaneously distances himself from the naive reception of his era and the temptation to abso-
lutise the role of rationality. If we perceive man as a bearer of his own discretion and connect
man’s need to improve himself only with this discretion, he writes, then we follow the simplest
path and satisfy only our own vanity (Kant, 1964, p. 203). Unfortunately, Kant sadly states, up to
now there has been a tendency to exaggerate the role of reason in human life, which is to a great
extent connected with the naive understanding of man’s inherent "thirst for knowledge". In fact,
the tendency to absolutize and universalize knowledge is dangerous for several reasons. One is
related to the neglect of the Christian teaching about the man’s self-worth as the image of God.
The seductive idea that man is greater because of knowledge and the disdain for all who are de-
void of knowledge is rejected. Among the immediate reasons for abandoning such a course of
thought, Kant attributes the significant influence of Rousseau’s teachings. The latter “corrected
me", having broadened my worldview and caused a certain change in priority: "I learn to respect
people” — the philosopher notes a significant transformation of his own Self (Kant, 1964, p. 205).
Adequately assessing the motives of human behaviour, he states that there are very few people
who are able to determine their behaviour with the help of principles. Influenced by British em-
piricism, Kant rejects the thesis of the possibility of direct influence on a person’s way of think-
ing outside his own experience. A man can only be persuaded by means of his own thoughts and
feelings — this is his philosophical credo.

When studying its implications, it is worth focusing attention on the almost complete identi-
ty with the formulation of the main principles of the Enlightenment by the critical Kant, which
includes a distancing from the naive postulation of ideas about the self-worth of reason and
science. Analysing the factors of the thinker’s optimism about the prospects for a significant
improvement of human nature, it is worth paying attention to the key role of one’s own experi-
ence. For him, the latter makes possible the prospect of developing a universal moral law (cat-
egorical imperative) in the future, since, he writes, we have reason to love people (Kant, 1964,
p. 205).

In the process of considering the forms of Kant’s distancing from the Enlightenment notion of
the self-sufficiency of reason, it is worth focusing on the forms of manifestation of the presence
of an integrated personality in his texts. Here we are talking about the sensual and passionate

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i22.271374 © A. M. Malivskyi, O. I. Yakymchuk, 2022

146



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHTpONOJIOTIYHI BUMIpH PiIOCOPCHKUX T0CTiKeHb, 2022, Bum. 22

Anthropological Measurements of Philosophical Research, 2022, NO. 22

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

component of human nature. The thinker’s reference to the context of Newton’s discovery of the
law of universal gravitation is appropriate. It is important for us that in commenting on his vision
of this discovery, Kant prompts us to recall the ancient Greeks. Newton, he writes, first saw or-
der and simplicity where they had hitherto seen diversity and chaos. Here it is easy to see an
analogy with the basic question of ancient Greek philosophy, why is there cosmos (order) and
not chaos in the world? Keeping in mind the substantial relationship of the concepts of cosmos
and law, Kant interprets his vision of Rousseau’s merit in the same way. The latter is connected
with the discovery of the hitherto hidden law in the external variety of forms of manifestation of
human nature (Kant, 1964, p. 213).

Studying the question of how the discovery of laws hidden from the outside view became
possible in certain spheres of reality, it is worth paying attention to the state of mind — the mood
of the indicated figures. In this context, we consider it appropriate to focus attention on the fea-
tures of Kant’s philosophical style, which attests to his belonging to a powerful philosophical
tradition. It is about understanding philosophizing as a form of verbalization of questioning,
which was first represented by the ancient Greeks. It is easy to be convinced of Kant’s belonging
to this tradition by recalling the key questions of the "Critique of Pure Reason™ about how possi-
ble is mathematics as a science, how possible is physics as a science, how possible is metaphys-
ics as a science? Similarly, the famous four questions from "Logic" can be interpreted as a ver-
balization of admiration. With an impartial appeal to the historical-philosophical tradition, it is
easy to see that the eras of radical changes in human nature were accompanied by an increased
interest in the phenomenon of man as an object of admiration.

It is impossible to avoid that well-known form of emphasis on the importance of admiration
for his philosophical worldview, which is known as the lines of the Conclusion to the "Critique
of Practical Reason": "Two things fill the mind with ever new and increasing admiration and
awe, the more often and steadily we reflect upon them: the starry heavens above me and the
moral law within me" (Kant, 2004a, p. 176). Carefully studying the creative evolution of Kant,
the German researcher Geier (2007) rightly emphasizes that, at the end of his life, to the two
well-known objects of worship, the third one is added — "the revolution of the rational nation"
(p. 282).

In one of the texts of the final stage of creativity — the article "On the Radical Evil in Human
Nature", Kant with the help of admiration singles out and emphasizes the importance of moral
dispositions for our nature. "Yet there is one thing in our soul which we cannot cease from re-
garding with the highest wonder, when we view it properly, and for which admiration is not only
legitimate but even exalting".

Concluding our retrospective excursus on Kant’s way of interpreting the role of the sensual-
passionate component of human nature, we should note that it is constantly at the centre of his
anthropological reflections. He himself is aware of the contradictory nature of his own vision of
the role of the sensual-passionate component of human nature, in which passions are, on the one
hand, an important and ineradicable component of human nature, on the other hand, a source of
threat to the possibility of human self-realization as a rational being. Considering the above
statement as an antinomy, he stresses its transitive character. It is correct to pay attention to one
of the variants of Kant’s interpretation of the complex problem of correlation in man of animal
and spiritual life: ... pure spiritual life is original and independent life, while the animal life is
derivative and limited” (authors’ transl.) (Kant, 2004b, p. 251).
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Originality

We have proved that the anthropological interest was inherent in Kant already in the pre-
critical stage of his work, as shown by the still underestimated treatise "Observation". The paper
give arguments that this text highlights the main topics that will later be the subject of a detailed
study of both Kant himself and philosophical anthropology of the 20th century. It is revealed that
Kant overcomes the Enlightenment temptation to absolutize the power of human reason and em-
phasizes its limitations. The specified step is a necessary condition for him to comprehend the
important role of the sensual-passionate component of human nature and to recognize the im-
portance of the metaphysical nature of man.

Conclusions

For us today, the pre-critical Kant is important as the developer of anthropological teaching,
first presented in the treatise "Observations™. It was revealed that already at this stage Kant over-
comes the temptation to universalize the human mind and demonstrates a holistic vision of hu-
man nature. Considering this treatise in the process of creative evolution of the thinker, it is ap-
propriate to qualify it as a kind of sketch of the future concentrated development of human na-
ture, elaborated in the pages of "Anthropology” in 1798. The author gives a key place to the met-
aphysics of human nature, a vivid illustration of which is, in particular, the last paragraph of
"Observations” dedicated to freedom. The conducted analysis provides sufficient grounds for
qualifying this text as an outline of the anthropological basis of his doctrine of pure reason, the
doctrine of metaphysics as the metaphysics of man, which, in turn, gives us the key to under-
standing "Anthropology" as his final text.
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Joxpuruynuii Kant npo anrponoJioriynuii 6asuc npoexry IlpocBiTHunTBa

Meta. ABTOpH CTaBIISITh 32 METY BUSIBUTH CBOEPIJHICTH OCMUCIICHHSI (PEHOMEHY JIIOAMHK B IIPOLIEC] 3BEpTaHHS
1o Tekery "CriocTepeskeHb 3a IOYyTTsIM NPEKPacHoro Ta MigHeceHoro" paHnHporo IMmanyina Kanra, B 0CHOBI sIKOTO
JISKUTh KPUTUYHE TIEPEOCMHUCIICHHSM ITO3ULIi ITPOCBITHHUKIB. YMOBOIO i 3MICTOBHOTO PO3B’SI3aHHS € 3BEPHEHHS 10
npobnemu micug "CroctepekeHp’ B €BOMIOINIT aHTporonoriyanx noriniB Kanra. Teoperuunnii 6a3uc. Hamr mo-
s Ha craamuHy KanTa 6asyerhes Ha KOHIENTYalTbHHX IOJIOKEHHAX (PEeHOMEHONIOTI, eK3UCTeHIINI3MY Ta Tep-
MeHeBTHKH. HaykoBa HoBu3Ha. OOIpyHTOBAHO, IO aHTPOIOJOTIYHKI iHTepec OyB nputamanHuii KaHTy Bxke Ha
JIOKPUTHYHOMY eTari HOro TBOPUYOCTi, MPOSBOM HOTO € J0CI HempoouiHeHnH TpakraT "CrocTepekxeHHs . ApryMeH-
TOBAHO, IO B IIbOMY TEKCTi BHOKpPEMJICHI Ti OCHOBHI TeMH, SIKi Ii3HIIIEe OyAyTh NPEIMETOM AETAITLHOTO BUBUYCHHS
sk camoro Kanra, Tak i ¢inocoderkoi antpomnonorii XX cr. Bussieno, mo Kant nonae cnokycy enoxu IIpocsit-
HHIITBA 00 a0CONIOTH3ALIT CHIIM JIOJICBKOrO pO3yMy Ta HaroJjoiye Ha Horo ooMexeHocTi. O3HaYeHU KPOK €
JUIsl HhOTO HEOOXIJHOO TIEPEeyMOBOIO OCMHCIICHHS BaXKIIMBOI POJIl UyTTEBO-IPUCTPACHOI CKIIAIOBOT MPUPOJIH JIIO-
JVHU Ta BU3HAHHS BAXJTMBOCTI MeTa()i3W4YHOCTI NPUPOAM JtonuHU. BucHoBKH. [y Hac ChOrOAHI JOKPUTHYHHUI
KaHT nocrae sik po3poOHUK aHTPOIIOJIOTIYHOTO BYEHHS, SIKE BIIEpIIIE perpe3eHToBaHe B TpakTati "CrocTepexeHHs "
Vike Ha 11boMy eTami KaHT 1eMOHCTpye NiTicHe OaYeHHS MPUPOM JIOAUHU. Y MPOIIECi TBOPUOT CBOJFOLT MUCITHUTE-
1 el TpaKTaT CIIIHO KBali(iKyBaTH sIK CBOTO POy €CKi3 MaiiOyTHBhOT KOHIIEHTPOBAHOI PO3POOKH MPHUPOIH JIIO-
JIMHYW, BUKJIAJEHOI Ha cropinkax "Anrtponosorii’ 1798 poky. KiodoBe micie aBTOp BinBOAMTH MeTadi3WYHOCTI
MIPUPOJIH JIFOIMHH, SICKPaBOIO LTIOCTPALIEI0 YOTO €, 30KpeMa, ocTaHHil maparpad "CrocrepexeHs”, IpUCBSUCHAN
cBoOoxi. IIpoBeneHwii aHami3 1a€ JOCTATHI MiICTaBH U KBAMi(iKalii OTO TEKCTY SIK OKPECIICHHS aHTPOIOIOT Y-
HOTO MAIPYHTS HOTO BUCHHS TPO YUCTHHA PO3YM, BUCHHS PO MeTadi3uKy sSK MeTai3nIHICTh JFOIUHH, 10, CBOEIO
Yeproro, 1a€ HaM KIIFOU 10 PO3YMIiHHA "AHTPONOJIOTii" SIK HOT0 IMiICYMKOBOTO TEKCTY.

Kirouosi crosa: Kant; [IpocBITHHITBO; aHTPOTIONOTIS; PO3yM; €THKA; IPUCTPACTi; MeTadi3nuKa; pemiris
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